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ABSTRACT 

Living with Fragility, traces the lives of sixteen African children between 1992 and 1995. 

It explores the intimate spaces of children's social relationships and charts discontinuities they 

experienced. The eight girls and eight boys, aged between ten and sixteen years, resided in New 

Crossroads, Cape Town, a suburb marked by poverty, inadequate schooling, and a history of 

violent intervention by the apartheid state and other power holders. 

The thesis shows that institutions of childhood are fragile, that children's social 

relationships are fragmented, as are their senses of self Fragility is traced within and across the 

social domains the children inhabited and created. The thesis argues that children's senses of self 

are subject to flux and interruption. 

Narrative ethnographies about the children demonstrate their individuality. Nuanced 

descriptions of children and the changes in their lives over time challenge bald categorisations ot: 

for example, the African child, or, youth at risk. The descriptions demonstrate the agency, 

dexterity and responsibilities of children in fluid circumstances and lead to a critical appraisal of 

predominant notions of childhood. The work also outlines processes of social and relational 

reconstitution to which children and care-givers had recourse. 

Methods used in gathering data included a series of formal interviews conducted in 

Xhosa (the children's first language) in which economic descriptions of households, life histories, 

social networks, and ritual and religious affiliations of children and care-givers were sought. The 

formal interviews were complemented by repeated visits to each child's home to record changes 

over time. The sixteen children were brought together in workshops where discussion was 

directed towards themes to do with mobility between care-givers, violence, sexuality and senses 

of self The data were enriched by use of dramatic improvisations and drawings. Improvisations 

yielded insight into children's bodily style and their critical appraisal of trends in social 

relationships in New Crossroads. 

The ethnography describes the social circumstances of children in urban South Africa. It 

is analysed through use of an eclectic set of theoretical fragments chosen because they resonate 

with the study's ethnographic material. The eclecticism impelled by the data raises questions 
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its own dangers in mimicking the social silence that perpetrates the suffering 
(Cavell, 1996: 95). 

132 

Veena Das (1996: 88) suggests that "[i]t is often considered the task of historiography to 

break the silences that announce the zones oftaboo". Breaking zones of silence is perceived 

. heroically as II giving voice to the voiceless ". However, bringing narratives of violence into 

language often constitutes further violence to people who are called upon to articulate their 

experience. Bringing pain forward into the terrain of spoken language may grotesquely mirror 

the disappearance of collective acknowledgement and witnessing of certain kinds of pain. The 

paradox exists, as people who speak in any social context speak in languages of power that are 

far from neutral. Lack of neutrality in all forms of communication, including the verbal, further 

entrenches areas of obscurity in social life. 

Veena Das (1996), for example, shows that women and men in India have access to 

different kinds of languages. Women participate in collective displays of grief when family 

members die; men do not. However, when a woman is raped, she becomes socially dead, as she 

is symbolic offamily honour. Social death induced by rape is not collectively mourned. 

In seeking to understand the silence of women in relation to being raped during the 

Partition between India and Pakistan, Das explores their silence as a form of agency. Whereas 

men describe the rapes as symbolically marking foreign territory through the violation of 

women's bodies, the women fight the surface reading of their bodies as territory and describe 

the rapes as pregnancies within the depths of their bodies that must never come to fruition. The 

rapes are seen as poison that has been swallowed and absorbed by women. Das suggests that 

with regard to the chosen silence of such women, lithe relation between speech and silence are 

reversed in the act of witnessing II (1996: 85). In other words, silence becomes part of honouring 

women's pain. 

Where habitual ways of explaining the experience of individuals who suffer fail, Das 

puts forward the imagination as being of great importance in transporting us beyond 

experiential limitations towards apprehending other people's suffering as a common concern 

(1996: 69; see also Castoriadis, 1987; Hastrop, 1993: 736). 

Within the South African context, Thenjiwe Mtintso, a well-known ANC activist and 

head of the South African Gender Commission, said of her own thoughts concerning her 

experience of sexual torture prior to a special hearing for women at the Truth and 

Reconciliation Commission (TRC), "I could not sleep last night. I sat with the refusal to open 

these wounds. I have built armour around this pain, nursed it" (The Sunday Independent, 
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August 3, 1997). Her images ofannour and nursing parallel the images described by Das in 

relation to women in India. Jesse Duarte, an ANC member of parliament at the time, argued at 

the same hearings that just. as rape is seen as violation, talking of rape appears to add to the 

violation that women experienced at the hands of the state and their own cadres (Goldblatt & 

Meintjes, 1997: 7-18), a sentiment expressed by Zuziwe when she no longer wanted to go back 

to school because of the questions that pupils continuously asked her. Duarte suggested that 

exposure calls forth more disrespect from others. According to Beth Goldblatt and Sheila 

Meintjes (1997: 11), women involved in actions against the apartheid state were blamed by 

men and women in their communities for allowing authorities to rape them, Rape was seen as a 

form of capitulation to the enemy. Speaking out is seen to further diminish the standing of 

women and girls. If women who are in positions of power within the current dispensation find it 

necessary to cloak their sexual violation under torture from the public domain, how much more 

so is it the case for young girls in New Crossroads? 

Rajeswari Sunder Rajan (1993) writes about how women are differentially placed within 

literary narratives of rape. She suggests that in the western literary tradition, rape is often the 

culmination of a heroine's narrative. 17 Placing the incidence of rape as an end point rigidly fixes 

to the heroine a totalising identity of one who has been raped. All other possibilities for 

transformation, of self-fashioning beyond the point of rape, are pushed aside. Rajan writes of 

such totalisation in relation to Samuel Richardson's novel, Clarrisa: 

Clarissa's cry, "I am but a cypher", expresses a raped woman's 

perception of a total annihilation of self following upon the physical 

subjugation, coercion of will and psychological humiliation that she has been 

subjected to. Questions of volition, choice and agency, so central to the 

constitution of the individualistic humanistic subject of the novel, are 

significantly in abeyance (Rajan, 1993: 71). 

Rajan contrasts such placement of a woman as raped victim with other writers who 

place rape at the beginning of a narrative and show women's and girl's subsequent movement 

and development of selves beyond the point of rape (1993: 73).18 

17 Rajan is referring to Samuel Richardson's novel, Clarrissa (1748), to Thomas Hardy's, Tess of the d'Urbervilles, 
and to E. M. Forster's, Passage to India (1924). 

18 Rajan is referring to such wolks as, The Color Purple by Alice Walker and Maya Angelou's, I Know When the 
Caged Bird Sings. 
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I suggest that in much social service discourse, women and girls are located at the point 

of being raped. In public forums aimed at addressing rape, for example, the courts, women and 

girls become "cyphers" of violation that blur into titillation. Instead of rapists acknowledging 

guilt and shame, women and girls who have been assaulted come to carty shame, self-blame, 

guilt and a sense of their own bodies as defiled. We need to comprehend the tenacity of such an 

extraordinary allocation and intemalisation of blame and culpability. Perpetrators in the 

majority of instances do not see their culpability (Vogelman, 1990: 169-172). The voices of the 

afflicted have no way of breaking through the barrier of collective denial. Instead, girls' voices 

are silenced and tum back upon themselves in self-beratement. One of the few public registers 

to which girls have recourse in New Crossroads in expressing the contradictions that come to 

reside within their bodies is the affliction of amajujunyana in which the restricted behaviour 

expected of a girl transforms into an expansiveness, an overt sexuality, an angry verbal acuity 

that discards the lacuna of girls' everyday speech (Lelezi's affliction with amajujunyana is 

explored in detail in Chapter Five). 

It may be argued that despite the emphasis on discrete individuals in dominant world 

views, particular categories of people are able to disavow culpability for their actions and to 

locate them in the bodies of those whom they have afflicted; that in certain areas of social life, 

bodies blur into one another. Others' bodies may be seen as claimable territory, as extensions of 

self from whom no permission is needed to enter, use, or hurt. We may question how it is that 

girls when raped are seen as degraded, promiscuous, having lost face, having lost pride, having 

been spoilt: that the actions of men and boys who rape tum into an ugliness that they disavow 

flld that is lodged in the bodies of women and girls. 

Judith Butler (1997) in her book, Theories of Subjection: The Psychic Life of Power, re­

explores Hegel's well known articulation of the relationship between the Lord and the 

bondsman. She addresses the question of subjection, of how the subject is formed in 

subordination. Even though the slave frees himself from the direct subordination of the master, 

he falls into what Hegel calls the "unhappy consciousness". The master, who at first appears to 

be "external" to the slave, reemerges as the slave's own conscience. The bondsman comes to 

berate himself - a tum that marks the incorporation of the Lord or master into what Butler 

names the bondsman's own "psychic reality" (1997: 3). The turning back of the bondsman on 
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himself is the very way in which his subjectivity is created, or to use Butler's term, 

"inaugurated" .19 She writes: 

The bondsman appears as an instrumental body whose labor provides 
for the material conditions of the lord's existence, and whose material 
products reflect both the subordination of the bondsman and the domination 
of the master. In a sense, the lord postures as a disembodied desire for self­
reflection, one who not only requires the subordination of the bondsman in 
the status of an instrumental body, but who requires in effect that the 
bondsman be the lord's body, but in such a way that the lord forgets or 
disavows his own activity in producing the bondsman, a production which we 
will call a projection (Butler, 1997: 35. Italics in original). 

135 

It is my view that a similar form of disavowal and corporeal "projection" takes place in 

New Crossroads between men and boys who disavow their culpability for rape and place blame 

and shame within the bodies of girls and women. Girls are complicit in the disavowal as well by 

exercising forms of self-beratement. 

Conclusions . 

In writing the chapter, I have followed a.precarious line between trying to open and 

close, to expose and protect. The word "expose" when applied archaeologically, for example, 

suggests the careful chipping away of ground to reveal bone: when applied to living children, it 

acquires an invasive harshness that might leave them "naked". I have steered clear of making 

what I knew of the sexual lives of the sixteen children with whom I worked most closely the 

predominant focus of the chapter, since my intent is not to perpetuate, in writing, a form of 

violation that children might experience in life. I have approached the children's lives through 

the testimonies of mothers and through the children's own improvisations and conversations. 

Yet, I have drawn on the stories of others. I have questioned my right to do so. I considered not 

naming (even with assumed names) any of the people whose stories appear here. Yet in doing 

so, I would be contributing to the ways in which even close family deny, punish, and erase the 

experience of many girls and boys. I have thought that in omitting all names I would also create 

a distance between the children and a reader's comprehension of sexual complexities. In places, 

therefore, I have left out the names of children, and in others, I have included them. The chapter 

19 Butler re-explores theoretical links between part of Hegel's fonnulations of the self-imposed subjection of the 
Bondsman (Butler, 1997: 31-62), Foucault's notion of assujetissement, (Butler, 1997: 83-105), Nietzsche's 
conception of bad conscience (Butler, 1997: 63-82), and Althusser's idea of interpellation (Butler, 1997: 106-131). 
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thus illuminates the contradictions that anthropological work embodies - a blurring of 

explication and invasion that raises ethical questions to which there are no easy answers. 

136 

I began the thesis by emphasising that I would celebrate the children whom I met 

through attention to their individual experiences and qualities. In the current chapter I find 

myself asking questions concerning the ethics of differing approaches to the articulation of 

certain areas of social life. I therefore also walk a line of subjugation - in Butler's sense - since I 

recognise the difficulties of illuminating silence. Silence is the mark of subjugation but carries 

elusive possibilities for resistance and intimations of imagined territories of alterity, when one 

does not find oneself - to use a contentious idea promulgated by feminist writers like Julia 

Kristeva and Luce Irigaray - at home within the dominant symbolic order (Butler, 1993: 79-80, 

Kristeva, 1993; Irigaray, 1991 & Gatens, 1996: 72lo 

Moira Gatens (1996: 52) suggests that a space be opened to question the repressed in 

representations of political-ethical life. In questioning the imaginary, though consequential, 

ways in which female and male bodies were perceived in seventeenth century France, she 

challenges the neutrality of the modern subject that emerged out of the Enlightenment. Ideas 

pertaining to the Enlightenment excluded women from the rational, the political and the ethical. 

Drawing on Helene Cixous and Jean-Francois Lyotard, she writes, 

[I]n so far as woman is socially 'initiated', she is initiated by 
decapitation, either metaphorically (mutism) or literally (recall the 
guillotining ofMme Roland and Olympe de Gouges). She has nothing to 
forfeit but her 'voice', her head, her reason. Her relation to the body politic 
will be limited to the corporeal and to her use as a natural resource. She will 
continue to function as the repressed term, "body", thus allowing the fantasy 
of the masculine body politic to live (Gatens, 1996: 54-55). 

Although it is uncalled for to superimpose western feminist discourse on the lives of 

children in New Crossroads, Gatens' writing suggests parallels with some of the experience of 

girls in New Crossroads. Girls are often "mute" concerning their sexual experience. Some may 

"forfeit" their "reason" expressing their unease through an aIDiction like amafufunyana. Their 

silence contributes to the way in which a "masculine body politic" may live. 

The chapter has examined silences concerning talk about sex. Silences, rather than 

denoting emptiness, mark lines of power and may become the symbolic means whereby respect 

20 Irigaray's and Kristeva's ideas are contentious in that they at times posit an essential ground outside symbolic 
discourse from which women may disrupt a patriarchal symbolic order through playful mirroring (Irigaray) and the 
disruptive power of poetic evocation (Kristeva). 
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is demonstrated by young girls and boys towards their parents. Lack of verbal expression 

concerning sexuality circumscribes the boundaries between generations and genders. Silence on 

the part of girls is interwoven with their relationships with boys. 

Parents' attempts to circumscribe the sexuality of their daughters mark out the social 

domain that young girls are expected to occupy. The domain is inherently contradictory since 

injunctions given to girls are at odds with the social relations through which girls express 

themselves sexually. The physical person of a young girl becomes a site where contradictions 

within social discourse are perceived to meet. It is in focussing contradictions in the persons of 

young girls that they become objects of blame and punishment. 

I concur with Elizabeth Grosz when she writes: 

Bodies are never simply human bodies or social bodies. The sex 
assigned to the body (and bodies are assigned a single sex, however 
inappropriate this may be) makes a great deal of difference to the kind of 
social subject, and indeed the mode of corporeality assigned to the subject. It 
has been the task of the so-called "French Feminists", sometimes described as 
the "feminists of difference", to insist on recognition of the differences 
between sexes (and races and classes) and to question the assumed humanity 
and universality of prevailing models of subjectivity (Grosz, 1995: 84-85). 
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However crucial the idea of the knowledgeable actor is to an 
emancipatory science, we must be wary of positing an actor as superhumanly 
knowledgeable. We are never fully aware of the conditions of our own 
construction (Moore, 1994a: 53). 

* 
Both universality and the world lie at the core of individuality and the 

subject, and this will never be understood as long as the world is made into an 
object. It is understood immediately if the world is the field of our experience, 
and if we are nothing but a view of the world, for in that case it is seen that 
the most intimate vibration of our psycho-physical being already announces 
the world, the quality being the outline of a thing, and the thing the outline of 
the world (Merleau-Ponty, 1962: 406). 

139 

In seeking to draw together the threads of children's senses of self and their ability to 

mould their own worlds I do not suggest that children, as subjects, are free ofthe social ground 

in which they are embedded. Children juggle with existing possibilities in their social 

environment in different ways. We have seen in Chapters Three and Four how violence of many 

kinds traduces the lives of children. I have argued that children foreground and remain silent 

about various kinds of violence in their talk, thus placing themselves differentially in relation to 

forms of violence. I have argued that children's silence, with regard to particular forms of 

violence, is linked to their individual habitation of, and chosen emphases on, the localities of 

house and family, street, and school (By using the word habitation, I seek to evoke children's 

active and emotional investment in their relations within locations). Children's particular 

habitation oflocalities within New Crossroads demonstrates agency, and the emergence of 

particular subjectivities in relation to locality. In addition to juggling with possibilities in their 

environment, children reach imaginatively beyond the boundaries of their physical location. 

Many writers with increasing sophistication and across disciplinary boundaries have 

undermined the notion of the "Cartesian cogito, the'!' who authors experience of self and of the 

world, the essence at the core of identity" (Moore, 1994b: 132; see also Nietzsche, 1967; Hall & 

du Gay on Foucault, 1996: 10; Butler, 1997: 83-105). In contrast, some anthropologists have 

sought to uphold the rationality of the individual so that anthropological arguments are not used 

to undermine the standing of people whom they seek to describe. Their fears are that 

ethnographic accounts that reveal the unresolved multiplicity of the self could be used to 

reinforce the marginal status of, for example, women and children. Although anthropolgists 

have been concerned with the rationality of individuals they have nevertheless outlined 

conceptions of self from differing cultural contexts that challenge dominant western notions 

concerning the discrete, bounde<f individual. Increasingly, anthropologists have shown the 
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,,' 

multiplicity of senses of self within anyone cultural context by highlighting marginal subject 

positions within social groups. 

Henrietta Moore (1994b: 133) suggests that local conceptions of self may vary in the 

way in which agency and motivation are conceptualised as arising internally or externally to the 

self; in terms of whether a distinction is made between body and mind, or whether other sorts of 

beings are integral to the conception of the self; and even whether the body is the prime locality 

of the self 1 In New'Crossroads, for example, an intermittent re-activation of an individual's 

relationship with their ancestors may contribute to the anchoring of the self in a world of flux. It 

is a relationship that provides a thread to mend experiences of discontinuity and that allows 

individuals a sense of place. 

Not only do local conceptions of self differ in different social contexts but individuals 

place themselves differentially in terms of multiple discourses concerning identity within any 

one social context. Although anthropologists have demonstrated cross-cultural variability in 

conceptions of selt: Henrietta Moore, for example, has argued that anthropolgists have largely 

ignored the idea of the internally differentiated subject (1994a: 54). 

In exploring children's senses of self in New Crossroads I seek to show, not only how 

they challenge dominant western conceptions of the individual, but how they differ from one 

another. I explore Eric's (a boy of sixteen) and Lelezi's (a girl of sixteen) drawings of family to 

facilitate a discussion of the sixteen children's different ways of being, autonomous actions, and 

emerging senses of self in the context of New Crossroads. 

In certain disciplines, great emphasis is placed on the significance of children's 

drawings, in and of themselves. Symbolic systems and assumptions about child psychology are 

sometimes used by analysts to extrapolate children's experience and senses of self from their 

drawings. Analysis may create distance between the analyst and the child by "translating" the 

images of the child into the terms of an accepted professional discourse. In language studies, the 

stories and drawings of children are often subjected to elaborate semiotic analysis without the 

acquisition of detailed back-ground or historical knowledge concerning each child. 

Psychological and sexual theories that cannot be universalised, as well as assumptions about 

) Anthropologists who have challenged the western conception of the discrete individual are, for example, Maurice 
Leenhardt [1947] (1979), Jean Smith (1981) and Anne Straus (1982). Maurice Leenhardt argued thatfor the 
Canaque of New Caladonia. a person became a person through their connections with other persons who were 
hwnan and animaL material and non-material. The body was perceived as a temporary locus of the self and not as a 
source of individual identity. Jean Smith suggested that for Maori people, sense organs were independent of the 
self so that experience was not centrnl to the conception of self. Neither had the individual control over experience. 
Anne Straus, in a similar way to Maurice Leenhardt, argued that amongst CheyeJUle people, sense of self was not 
independent of other selves including animals and landscapes. 
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In dominant global conceptions of the child, drawing by children is seen as an 

expressive register· that on the one hand demonstrates biologically-based cognitive, perceptual 

and motor developmental stages. In theories of child development, accumulative skills in 

drawing are linked to biological age and are assumed to be universal. There is a presumption 

that drawings niade by children, in addition to pinpointing stages of development, give access to 

hidden aspects of a child's experience that he or she is unable or unwilli!1g to communicate 

through language. A child's drawings and games are seen as unguarded forms of expression that 

may enable service providers of various kinds to reach the inner "truths" of the child, for 

example, in revealing the details of trauma. 

Drawing, (as opposed to singing and dance), is not a form of expression that children in 

New Crossroads have claimed as part of their everyday stylistic repertoires. I never saw a child 

drawing at home. In tandem with an educational culture in schools of mimicry and imitation, 

children in New Crossroads copied diagrammatic styles of representation in their drawings at 

school often directly from textbooks? No art classes were available for children in New 

Crossroads. Nevertheless, asking children to draw their families provided a medium that 

contributed to other forms of gathering data. 

My claims about what may be read from a child's drawings are qualified in relation to 

some of the above approaches. Rather than using drawings as texts sufficient unto themselves in 

rendering interpretation solely through the scrutiny of lines, words, and their spatial relations on 

a page, interpretation of Eric's and Lelezi's drawings emerge in conjunction with what I came to 

know of each child in different ways throughout the research period. In using drawings as an 

entry point to a discussion of subjectivities, I do not claim interpretative closure for the 

drawings or for the senses of self of the children concerned. Neither do I imply that children's 

senses of self were entirely encapsulated within their drawings or that their occupation of the 

world was static, resolved or lacking in conflict and contradiction. In aU likelihood, if children 

2 Themba, for example, visited me at the University of Cape Town and drew a map of South Africa and the 
structure of an egg for me from memory. He learnt these from images his teachers had drawn from text books onto 
the black-board of the classroom. While he sat with me, he copied a giraffe off a poster on the wall of my office. 
Many of the sixteen children described how they learnt portions of text at school offby heart even when they did 
not understand aspects of what they were learning. They were discouraged from asking questions in class, as 
asking questions was often construed as questioning the teacher's authority. The following quotation appears in the 
Draft White Paper for Education and Training of 1994. It emphasises limitations in educational culture perpetuated 
by the apartheid regime: "Official policies on examinations and teaching methods have encouraged the 
memorisation of large amounts of information and discourage both teachers and students from developing their 
initiative or critical thinking" (Republic of South Africa, 1994: 9). 
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had drawn pictures of their families at different intervals, the information that they emphasised 

would have changed. 

Teny Eagleton, writes ofa poem analysed within the framework of New Criticism, the 

dominant literary trend of the 1930s to 1950s that, 

New critics' attitudes ... were closely bound up with their urge to 
convert the poem into a self-sufficient object, as solid and material as an urn 
or icon. The poem became a spatial figure rather than a temporal process. 
Rescuing the text from author and reader, [in terms of their intentions and 
responses], went hand in hand with disentangling it from any social or 
historical context (Eagleton, [1983] 1994: 48). 

In looking at children's drawings I seek to oppose approaches that in some respects 

mirror the requirements of New Criticism, by restoring a context to each drawing, by inquiring 

into the intentions of each child and by bringing my own qualified interpretations, as "reader", 

to bear on each drawing. 

Eric's and Lelezi's drawings of their families are part of a set of drawings made by 

fifteen of the children (Nomaphelo was absent from the workshop), seven and eight of whom 

took part in two social network workshops on the 7th of April and the 8th of July, 1993. On 

both occasions the workshops began with my asking the children to draw their extended 

families. I suggested they separate families who were living in different localities by placing 

them in different circles. I asked children to comment on particular bonds with individuals and 

to suggest the frequency with which they saw various relatives . 

• 
Temporalities, place and the imagination: Eric's emerging senses of self 

In Eric's drawing (see following page), groupings offamilies are sometimes surrounded 

by the traces of the idea of dwellings reminiscent of house-plans. Other families are surrounded 

by images of containers; in particular, a jug and a bowl. Named geographic areas are enclosed 

within diagrammatic hearts. For example, the top left-hand heart represents New Crossroads; 

the top right-hand heart, other areas of Cape Town, namely: Gugulethu, Khayelitsha, Langa and 

Zinyoka (an informal housing area in Philippi). 

In the top heart on the left-hand-side of the page, Eric depicts himself living with his 

mother, his deceased father (see the rectangular shape in which "father" is written. The 
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shape is repeatedly scored through with wavy lines indicating that his father is no longer alive), 

his mother's mother, whom he calls Grams, and his brother. 

Eric depicts his father three times in the drawing - in Eric's current home, in his mother's 

natal village in the Transkei, and in his father's father's home in Tsolo asone of Eric's 

grandfather's children. It is clear from the drawing and from comments Eric made in different 

contexts that, even though his father died when Eric was a young baby, he and the position 

within a family that he provided for him, formed an important part of Eric's sense of self 

Eric's grandmother did not live with him although she is marked as doing so. Rather, she 

lived with a son and his girlfriend in another house in New Crossroads. She spent a lot of time 

in Eric's house, often eating there. 

In the drawing, Eric describes his mother's brother and his girlfriend who lived with his 

grandmother, as being,"outside the border" of his immediate family. As Eric explained, he was 

showing his mother's disapproval of her brother bringing his girlfriend home and living openly 

with her in front of their mother, a disapproval that was reinforced by his uncle's intermittent 

financial contribution to the household. His grandmother, in contrast, is placed inside "the 

border" of close affective ties within his immediate family. 

The term, "outside the border", Eric continued, made reference to South Africa's borders 

with neighbouring states. The term is part of a resonant South African vocabulary shared across 

the population with differing significances. In the 1970s and 1980s the border etched itself into 

the imaginations of all South Africans either as the place beyond which young white men, 

subjected to compulsory conscription, were sent to fight off the so-called communist peril, or, 

beyond which young people of both sexes, and, to a small extent, beyond racial categorisations, 

disappeared to become freedom fighters against the apartheid state. Eric appropriated such 

terminology in his drawing in an individual and playful way to separate himself and his mother 

symbolically from his mother's brother and his girlfriend. 

Eric shows the pregnancy of the same mother's brother's girlfriend by depicting her 

stomach as a basketball. He wrote of the couple that they were not mamed. In explaining the 

drawing to me, he likened his uncle to a basketball-player who had successfully aimed a 

basketball at the net of his girlfriend's stomach where it had got stuck. Another young woman, a 

cousin, is portrayed in the same way (see the area of the drawing labeled, 'Skum, in Langa). In 

addition to verbally describing his cousin at 'Skum as a basketball, Eric wrote of her that she 

was an "unknown noun". As he explained, the term referred to his cousin's family not knowing 

who the father of her child was. 
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Eric's use of words like basketball, outside the border, unknown noun, and common 

noun (see in the drawing, a male cousin described as a common noun in the area marked, 

'Skum, Langa), show a playful transportation and transformation of both a South Africanism 

and school vocabulary into a personal context of idiosyncratic meaning. Some of the words 

show a particular gendered inflection to Eric's talk and use of imagery. The use of "unknown 

noun", and "basketball", to describe the state and status of two pregnant girls in his family casts 

the girls as passive recipients of active male sexuality. The girls are unmarked in their own right 

but their relationship to the undisclosed fat4ers of their unborn children is emphasised. 

In the bottom right-hand heart, Eric drew his father's immediate lineage. He indicates his 

father's mother whom he called, Grams, and his grandfather. He singles out both his father's 

father (who is shown as deceased) and father's mother declaring, "I love you". He traces the 

order of birth of his grandfather's children from the ftrst born girl whom he describes as "late" -

a colloquialism meaning deceased - to his father's youngest brother. He marks out the particular 

locality where his grandfather set up a home as well his grandfather's offspring - the living and 

the dead - as, "very special to me". 

In the bottom left-hand heart, Eric drew the place of his mother's natal home in Kwezi, a 

village in the Umtata district of the Transkei. Eric was born in Kwezi while his mother attended 

school there (see Chapter One). In the drawing he includes his mother and her siblings as well 

as his deceased father. 

On the right hand side of the same heart, and in the top right-hand-side heart Eric's drew 

the urban location of both his father's siblings and their offspring and his mother's siblings. 

"Down-town" Umtata is the current home of one of his father's brothers, his wife and their 

offspring. He depicts both his mother's brothers and his father's additional brothers as living 

with their families in Cape Town in Zinyoka, Khayelitsha, Gugulethu and 'Skum, in Langa at 

the time of the drawing. 

Eric's drawing of his own imagined future family lies outside of the boundaries of his 

main drawing and tilts at an oblique angle to his depiction of the other families, both of the past 

and the present. He was the only young person to include in his drawing an image of his own 

wished for future family. He entitles the drawing of his imaginary future family, "My Dream". 

He draws a caricature of his face with a cigarette in his mouth (he did not smoke during the 

research period) and writes underneath his depiction of himself, "Me as a fathe" (his spelling). 

From his head, a stream of thought bubbles leads the eye onto a depiction of his wished for wife 

whom he describes as, "my girl". She, like himself is caricatured, but voluptuous, nonetheless. 

She appears to be running away from him. He emphasises in his dream that he and his girl live 

145 

use common 

noun as a common noun 

casts 

as Cle(;ea;SeCl 

a -to 

6" ."' ......... L ... "'. set a 

a 

as 

own 

aO(Jeal[S to 



Univ
ers

ity
 of

 C
ap

e T
ow

n

146 

in a big house, and have a boy and girl child. Although the portrayal of Eric's ideal family uses 

the playful and ironic conventions of caricature and cartoon, as a wished for dream, it shares the 

fictive attributes of nuclear families as sentimentally portrayed in the media. In addition, the use 

of caricature might suggest the distance between dreams and lived experience. 

In 1994, on a visit to Kwazulu-Natal, Eric showed me a poem he wrote for a school 

magazine produced by standard nine pupils. The poem expressed the desire to find a girlfriend. 

He wrote that although he had a great deal of love to give, no girl had accepted him. In the 

drawing, the longing for a girlfriend - suggested in the line of thought bubbles leading on to an 

imagined girl - parallels the sentiments expressed in his poem. 

Eric attached his father's family to Tsolo, in the Transkei, even though, at the time of the 

drawing, none of Eric's father's siblings remained in Tsolo. In the drawing his ties with his 

father's family are emphasised as well as his legitimate access to, and potential re-activation of a 

rural home. Both Eric's grandfather and his own father, who were long deceased, are depicted in 

the rendering of a patrilineal line in Tsolo. In actuality Loyisile lived for most of his life with 

his mother and his mother's mother in an urban environment. Eric's particular attention to his 

own father's relatives, despite his having no personal memory of his father, despite his very 

occasional visits to Tsolo and to his father's kin in Cape Town, speaks ofa specific importance 

placed in Xhosa worldviews on one's father's relatives, and particularly in Eric's case, on the 

construction of an imaginary home, an identity born out of lack, of loss, and dislocation; an 

identity threaded together through an appeal to remnants of past coherence. 

In using the term imaginary, I do not wish to impute a dismissive irrationality to Eric's 

constructions of family but at the same time need to assert the affective, and conflicting aspects 

of his emerging senses of self In doing so I follow the lead of anthropological theorists like 

Henrietta Moore who show the necessity of imagination a,nd fantasy in the construction of self 

(Moore, 1994a: 66, Kapferer, 1995: 140-141).3 

In many conversations, Eric chose to distance himself from life in New Crossroads (cf 

for example, his talk on school bo·ycotts in Chapter Three and on friends in New Crossroads in 

Appendix 5). His immense desire to succeed at the erstwhile "white" school where his mother 

had found a place for him, sometimes lead to bouts of aggression and frustration that tipped 

3 Moore (1994a: 66) draws attention to Wendy Holloway's (1984: 239) conception of "inveslmeni" in particular 
subject positions. Holloway's conception of investment by the individual in various and sometimes contradictory 
subject positions. points towards what I have already referred to as the emotional and often unconscious . 
underpinnings of senses of self. Moore connects Holloway's notion of investment to the importance of fantasy in 
imagining what kind of person one would like to be and how one would like to be perceived by others (Moore, 
1994a: 66) the implication being, that people invest a great deal, not only in their senses of self as adualised in the 
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over into a mental aftliction, an aftliction that marked the painful gap between his desires and 

his lived experience. Although Loyisile did not name his particular affliction to me, he wore a 

small pouch of herbs around his neck as protection. Neighbours described him as "mad" from 

studying too much and said that he might benefit from leaving his books aside from time to 

time. His head-master discussed Eric's anger and frustration a number of times with me. He said 

that Eric's wish to succeed in certain subjects was not always commensurate with his abilities. A 

double tension was created in Eric's life: a feeling of unease both within New Crossroads arid 

within the school environment outside of New Crossroads. 

Eric's desire to identify with the culture of an erstwhile "white" school placed him in 

opposition to many of his contemporaries who attended local schools in Mrican suburbs. His 

experience of a school outside the suburb in which he lived enabled him to critique school 

culture within African areas and was one contributing factor in his positing a potential life 

outside his own suburb (see Chapter Three where he argues with Thulani against the use of 

school boycotts as a means of changing school culture). 

Eric not only displayed a diagram of his family in his drawing, but multiple 

temporalities and senses of self stretching beyorid the place, New Crossroads, reaching across 

societal boundaries to seize on the possibility of a future defined by difference. 

I asked Eric why he had placed his imagined and future family outside the boundaries of 

his depiction of past and present and re-imagined family relations (see the dotted line that 

clearly separates Eric's drawing offamily from his dreamt offuture family). He said, "My 

dream is to live outside New Crossroads. Sometimes life of New Crossroads drags me back. I 

have friends here. All the boys and girls of New Crossroads are my friends but I do not trust 

anybody in the world. You can say, only the people I live with are my friends (his mother and 

brother}". Eric's comment suggests his sense of apart ness from street life in New Crossroads, an 

apartness reflected in boys calling him an Ivy (a disparaging term for a homosexual) because of 

his liking for smart attire. (In a conversation concerning gangs in Chapter Three, Eric recalls 

how boys who attacked him called him an Ivy.) Eric partially cast himself as a person who, 

beyond the parameters of his own home, had grown apart from aspects of life in New 

Crossroads. The aggression he often expressed in his frustration with succeeding at school, a 

school that for him suggested possibilities for another kind of life, suggests another form of 

dislocation. Eric's sense of otherness across the areas in which he habitually lived were repaired 

through an appeal to a coherent shaping of his father's family and his place within it~ an appeal 

world. but also in their fantasies of self, fantasies of self that are not always happily reflected in the individual's 
lived interaction with others. 
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that was seldom acted upon but that suggested the possibility of home, of place. He said that 

whenever he felt he was "mad", he could rely on his father's kin to assist in healing him (a 

number of his father's brothers lived in Cape Town). He claimed that the memory of his sitting 

amongst his "father's" cattle on a visit to Tsolo years before created a sense of equilibrium for 

him. 

Coherence and dislocation: Lelezi's emerging senses of self 

In Lelezi's drawing (see the following page), her sense of connection with a wide group 

of relatives is conveyed. It is a careful drawing in which adult male relatives are marked in 

terms of their particular senior or junior status in relation to each of her own parents. They and 

their wives are given appropriate names in Xhosa to show the distinctions. For example, in the 

circle marked "My relatives in N.X.R." (New Crossroads), Lelezi wrote, Tatomkhulu, older 

father, and, Mhomkhulu (her spelling), older mother, to refer to her father's older brother and his 

wife. She also used the terms malume, mother's brother, and malumekhazi, mother's brother's 

wife, to refer to her mother's brother and his wife. The children of each couple are shown by 

name and in order of birth. Lelezi added comments in English that clarify the order of birth of 

her father's and mother's older and younger siblings. For example, Lelezi wrote that her mother 

was born after her malume (see the bottom circle labeled, Brown's farm).4 

On the left hand side of the page Lelezi drew relatives living in Cape Town in New 

Crossroads, Brown's farm, Gugulethu and Nyanga. On the right hand side of the page, she drew 

relatives in the Transkei, the Eastern Cape and Johannesburg. Lelezi's comments on her own 

qualitative relationships with different relatives are written in Xhosa. To name a few, she wrote 

of her parents, "They teach me". Of the children in her mother's brother's family, she wrote, 

"The children, I love them, because we carry the load together. Like (she uses the English 

word), if one is having problems [we] will hold together until the problem is solved". Lelezi 

wrote of her father's oldest brother's family (see circle named Brown's farm), "They give me 

money for a perm (for her hair), or for relaxer (a hair product), or for other things". In the circle 

denoting Maclear, Lelezi showed her mother's cousins. She was unsure of their precise relation 

to her mother. She wrote of them, "They are very kind. They are proud of me because I 

inherited from their mother my love of education". Lelezi thus emphasised her connections with 

various family members through the remembrance of financial support and the presents that 

4 Brown's Fann is another name for Zinyoka. 
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they have given her, and, in the last instance, an appreciation of her qualities. (In some 

children's drawings, ordering of family in terms of senior and junior status, consistant naming of 

inividuals and comments of ties were absent as was the case in Monga's drawing.i 

In the circle marked, Ngcele, the village in the Tsolo area where her father's family 

claim a home, Lelezi wrote of her father's oldest brother and his family that, "They look after 

my home in case something goes wrong". The comment underscored the importance that Lelezi 

and her family gave to their rural home, a home to which they returned in the holidays and 

where important family rituals took place. (Their frequent journeying to a rural home contrasted 

with Eric's sole visit.) 

5 Some of the children wrote similar comments on their drawings. Mzovuyo wrote of his mother, "She buys me 
everything". Of relatives in Gugulethu, he wrote. "He gives me everything", "She gives me money", "She gave me 
a bicycle", "The person does not give me anything", Zuzeka gives me money". Of his mother's sister in 
Khayelitsha he wrote. " She gives my mother things". 
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Despite the coherence ofLelezi's drawing and the sense of family that it conveys, I draw 

on another aspect of her life that suggested a period of dislocation and perhaps - to use 

Arderner's phrase - a form of "muted" resistance to her lived experience in New Crossroads 

(Ardener, 1975: 21 if). Although Eric's senses of self were largely expressed within his drawing 

and corroborated with what I came to know of him in other contexts, the same could not be said 

for Lelezi. Aspects of her life were not portrayed within the drawing and in fact were in sharp 

contradistinction to the contents of the drawing. 

During the research period, Lelezi contracted what she termed amajujunyana, or 

ujujunyana, a form of spirit possession common throughout southern Africa (Ngubane, 1977: 

144-150).6 Lelezi's forceful presence became undercut by the severe aftliction that rendered her 

unbounded and that challenged what was generally perceived as good behaviour in a girl. The 

aftliction challenged Lelezi's presentation of self in everyday life as responsible, hardworking, 

courageous, as part of a relatively coherent family that managed to sustain both urban and rural 

homes, and as a person who was unafraid of standing up for herself where she perceived other's 

disrespect. 

In the early months of 1992, Lelezi and her sister initiated a physical fight with a woman 

living in the same street. Lelezi attacked the woman for having taunted her repeatedly prior to 

the attack. The taunts pointed to her family'S poverty, her own lack of dress sense, and her 

"rural" ways (the precise terms used to describe her family were izilambi, the hungry ones, and, 

ningamaqabakazi, you are female country bumpkins, or uneducated ones). Lelezi described 

how the sound of her slipslops (thonged sandals) against her heels as she walked past the 

woman's house had provoked the comment, "The sound of your shoes is ugly. It is a sound 

belonging to a poor person. Why don't your parents buy you proper shoes?" The comment 

enraged Lelezi and she fetched her sister so that together they could attack the woman. The 

fight lead to the polarisation of the entire street with families siding with Lelezi's family or with 

the women whom she had attacked. It was a fight that could not be resolved within the families 

but required the intervention of the street committee and the local Civic Association. 

For months after Lelezi's attack on the neighbouring woman, children ~t the local shops 

continued to taunt her remarking on her clothes and saying that she did not belong in Cape 

Ii Patrick Harries (1994: 163) describes the existence of ndiki spirit possession in Mozambique, Swaziland, and 
northern Zululand at the tum of the century. Based on a reading of Junod's writings, he shows how ndiki spirit 
possession affected mainly women who became possessed with spirits of deceased migrant workers on South 
African mines who had not received proper burial from their relatives and who had traveled back to Mozambique 
with women's male relatives. Ufofunyane spirit possession shares some characteristics with ndiki, as people who 
arc possessed. are possessed by spirits of men who have not received proper burial. Mainly women are affiicted 
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Town, but in the rural areas. Lelezi's aggression towards her neighbour was perceived by her 

parents as a possible sign of the onset of amafufunyana. 
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When Lelezi began to hear voices some months after the attack, she told her mother that 

she was indeed affiicted with amafufunyana and she was taken to her fathers church where 

treatment took the form of the priest forcing the voices within her to speak in front of the 

congregation. Nokhanyiso, Lelezi's mother told me that she recorded the voices on a tape. 

Although she was not prepared to share the tape with me, her references to the tape constituted 

a way of assuring me of the seriousness of her daughters affiiction. She described Lelezi's 

voices as being aggressive, disrespectful and "rough". She said, "Lelezi became very wild. She 

began to shout and speak badly to people in the family and outside in the street. She did not care 

about neatness and clothes. I was afraid that she would hit a lot of people. My child was no 

longer like the child I knew II •7 

Lelezi said that the voices located in her stomach were the voices of ants that demanded 

various kinds of food and that called her name. The cause of amafufunyana in New Crossroads 

was sometimes attributed to witchcraft, although the affiiction could lead on to a position as 

healer. 

In November, 1993, many other difficulties began to assail Gcobisa's family. Lelezi's 

older sister, who was studying for her standard nine year at secondary school, ran away from 

school and home before the end of year exams. At the same time Lelezi's father had a fight with 

the lodgers in his house and told them to leave. With their departure, Lelezi's family was 

deprived of some household income. Lelezi's mother left for the Transkei because there was 

nobody at the time to look after their rural home at Tsolo. Lelezi, who at the end of 1993, was 

studying for her standard nine exams at secondary school and who was determined to do well so 

that she would "one day help to finish" her parentsl poverty, was expected to cook, shop and 

clean the house on behalf of her father and other siblings. She expressed anger at having to do 

the house work, cooking and the shopping as she said that her schooling was the priority. 

In the beginning of 1994, Lelezi's father took part in a strike at a textile factory in 

Epping at which he worked. He was retrenched. Lelezi's mother returned to New Crossroads 

and the family, bein~ without remuneration, "sat without bread". Nomampondo, Lelezi's older 

sister, continued to stay away from home. 

with ufufunyane and their behaviour during possession is similar to people possessed with ndiki' (Harries, 1994: 
163; Ngubane, 1977: 144). 

, Lelezi's mother's description of the manifestations of her illness are similar to the symptoms of ufufunyane 
described by Ngubane (1977: 144). 
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Lelezi would never speak in detail to me about the nature of the voices that spoke 

through her. Rather she expressed her fears of the illness to myself and Elizabeth and 

complained about the harsh treatment for amcifufunyana experienced in her father's church 

where she was beaten in an attempt to get the voices to speak out. Lelezi said that the treatment 

took the form of the priest arguing against the claims of each voice and getting them to agree to 

leave her body once they had been defeated. 

Lelezi was afraid of the voices and refused after some time to go to her father's church 

for treatment. She distinguished her father's church, The Church of the Assembly of God, from 

her own church, The Church of Scotland. She attended her own church because treatment there 

was more gentle and she claimed that she no longer heard voices. She said that she experienced 

"miracles" there through the priest laying hands on her. As a consequence, she was able to write 

exams at the end of 1993 without hearing voices. In October, 1993 she began to visit a 

psychologist at the Child Guidance Clinic at the University of Cape Town (VCT) (Dr 

Ramphele, the director of the research project suggested that she do so). For most of the five 

months after being treated in the church of her choice, Lelezi did not hear voices. The voices 

only emerged when her father forced her periodically to go to his church. 

In March, 1994, Lelezi experienced a resurgence of amafufunyana. She met a man, a 

stranger on the Nyanga taxi-rank who told her that he could see that amcifufunyana were eating 

her inside. He also disturbed her by accurately describing the problems that her family were 

having at home (her father's retrenchment). She was very unnerved by the encounter and asked 

us, "How did that person know that I had amafufunyana? It must mean that they are still inside". 

She was upset that her faith in her own church and her prayers did not seem to work. 

She asked if she could revisit the Child Guidance Clinic at VCT. She included the 

conversations with me and Elizabeth as well as the psychologist at the Child Guidance Clinic as 

having contributed to her healing. The Psychologist at the Child Guidance Clinic, an African 

psychologist working within a western model of mental health, attributed Lelezi's anxieties to 

the many problems she faced at home. She insisted that Lelezi was not, in her terms, psychotic. 

The way in which Lelezi preferred to deal with her amafufunyana was that every time 

she heard voices, she "knelt down to pray". She described being assailed by them as being like 

"Job from the bible who suffered in the wilderness but never turned his back on God" 

(interview, January, 1995). 

Lelezi told of her affliction in the context ofa retrospective gaze into her own 

childhood, a gaze facilitated by her mother who gave her hope while she struggled with 
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amafofonyana by recalling how her ritual introduction to her ancestors healed her of an early 

"madness". She said, 

My mother told me a story that when I was a child I was very sick and 
my grandfather's father told him in his dreams that he had to do imbeleko (the 
ritual to introduce a Xhosa child to her patrilineal ancestors) for me. Both my 
mother and father did [the ritual] and I no longer cried at night or pointed at 
things they could not see. Every black child must do imbeleko because if they 
don't they become sick and even go mad. My Mother told me the story [of my 
imbeleko] when I said that I was possessed by amafufonyana. 

I did not suffer [on account of the amafufonyana] or see myself as 
worthless, because I became like Job in the bible. I did not see the things that 
happened to me [with the amafofunyana] as meaning the end of my life. I 
decided to fight. When I hear somebody calling my name, like the 
amafofunyana, I kneel down and pray. My parents lost hope. They thought I 
was mad. But because of religion, I am here (Interview, February 1995). 
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Lelezi's story allows her to create a narrative within which to place her experience, to 

place a sense of self afflicted with amafofonyana. The narrative stresses her individual loving 

placement within a family and the potential healing that comes with the acknowledgement of a 

sense of place. "Madness", in contrast, is linked with the absence ofa sense of place. Kristin 

Langellier and Eric Peterson (1993: 49-76) argue that, "story telling is a primary way that 

families are produced, maintained and perhaps transformed(1993: 50).8 Kirsten Hastrup (1995: 

181-197) expresses the ways in which experience emerges out of awareness and how awareness 

distills experience within narrative. She writes, 

By telling we carve out units of experience and meaning from the 
continuity oflife. An experience, therefore, has an explicit teniporal 
dimension. In real life, there are no absolute beginnings or ends to particular 
events; there are antecedents and successors to every moment. Yet we cannot 
but punctuate this in narrative (Hastrup, 1995: 184). 

By the end of 1994, Lelezi no longer felt afflicted by amafofunyana. Her parents 

planned a special ritual in which a beast was to be slaughtered at their rural horne in Tsolo to 

thank her ancestors for healing her. The ritual was successfully completed on the site of her 

father's mother's grave. Nokhanyiso, Lelezi's mother, used the term umsebenzi, work, to refer to 

the serious nature of the activities. Relatives from both Cape Town and Johannesburg attended. 
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Lelezi's grandfather's sister (ffz), who was named by the family as being the person who had 

bewitched Lelezi causing her amafufunyana, apologised at the ritual and was welcomed back 

into the family. 
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Towards the end of 1994, after concerted trade union action, Lelezi's father was 

reinstated at the factory in Cape Town where he worked. At the end of 1994, Lelezi wrote her 

standard ten exams and passed. During the Christmas holidays at Tsolo where she had gone 

with her family she recalled anxiously waiting for her standard ten results. 

I woke up every morning to buy a newspaper. I wanted to see my 
results first before anyone else. That was the main reason why I left Cape 
Town because all eyes would be on me. I wanted to be far from all my friends 
and neighbours. On the morning of the 29th of December I woke up early to 
check the paper as usual. The results were finally out. I saw my name and ran 
to wake up everybody shouting, "I have passed". I have never been more 
happy than the day when my results came out (Interview, January 1995). 

My own reading of the biblical text, the Book of Job, is of heuristic value in enabling me 

to draw certain parallels between the affliction, amafufunyana, and Job's arguments with his 

friends. The parallels allow a deeper consideration of the relationship between gender and the 

illness, between particular subject locations and the assumption of the expressive register of 

such an illness. 

In the Book of Job (the Holy Bible, 1991: 518-53), Satan suggests that Job, who is in all 

respects a God-faring and prosperous man, be put to a test of faith. God brings about the 

destruction and theft of all Job's animals, slaves and offspring and later afflicts his body with 

sores and boils. Job, reduced to a state of physical disintegration, ignored and derided by his 

erstwhile followers, is visited by friends who come to lament his plight. They begin an 

argument with him in which Job upholds his own righteousness. With skill and bitterness he 

suggests the distance between God and man and the arbitrary and awesome nature of God's 

power. He thus upholds God's right to afflict both evil and righteous men in similar ways. In 

doing so, Job describes an existential place of dislocation from the world, a place of 

astonishment at the vagaries of fortune and the vast distance between experience and 

acceptance. 

Job's friends, on the other hand, suggest that he would not be so afflicted if he had not 

transgressed God's laws. They therefore try to persuade him to admit his faults and to appeal to 

8 See also Elizabeth Stone's (1988) study on Family storytelling. She writes, "the family is always jerry-built and 
has to be reconstituted and reimagined every generation" (1988: 40), and "What blood does not provide, narrative 
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God's mercy. Job is unafraid to maintain his own singular position in the face of his friends' 

opposition. He insists on his righteousness and challenges God to appear before him to confirm 

his innocence. 

The tale contains ambivalence. On the one hand, it shows a righteous man volubly 

expressing his despair at life's trials. The very expression of despair, however, opens the way 

for ideas that challenge the boundaries of orthodoxy. Job critiques God for punishing him when 

he is blameless. 

According to her mother, Lelezi's voices gave vent to "unorthodox" ideas with regard to 

the status and position ofa young girl in New Crossroads. A subversive reading of the voices 

within Lelezi coheres, on the one hand, with many analyses of women's forms of spirit 

possession (see Boddy: 1989; Ong, 1988: 28-46) and with explorations of some women's access 

to different expressive registers that create space for the exposure of sentiments avoided within 

ordinary social domains (Abu-Lughod, 1988; Seremetakis, 1991). 

The argument between the priest in Lelezi's father's church and the voices within her 

may be seen, with some inversions, to parallel the argument between Job and his friends. The 

priest's attempts to outwit and displace "unorthodox" voices within Lelezi is equivalent to Job's 

friends attempting to overturn what they think: are disrespectful ideas on the part of Job. In the 

story of Job, however, God confirms Job's righteousness and makes his friends, who have 

slandered him, atone for their misapprehensions. The priest's attempts to restore Lelezi to a state 

where she no longer exhibited "unorthodox" behaviour is an inversion of the story of Job in 

that, from the point of view of the congregation and Lelezi's parents, "truth" is seen to lie with 

the priest and not with Lelezi's voices whom he sought to outwit. However, if we read the story 

ofLelezi's atl1iction in tandem with the story of Job, as Lelezi herself suggests that we might, 

the juxtaposition of inversions in both stories creates ambivalence for the meaning ofLelezi's 

aftliction. The space ofLelezi's atl1iction becomes a space of defiance, of exploration beyond 

the limits of girls' habitual ways of being. 

Lelezi's choice in comparing her own atl1iction with that of Job's is apt since it contains 

a valiant insistence on her own self-worth across different manifestations of self. She states in 

the midst of her atl1iction, that she "did not take herself as worthless", suggesting that she might 

have done so. Certainly, the comments of her neighbour carried the intention of making Lelezi 

conscious of a worthlessness. Lelezi's insistence on her self-worth redeems the manifest periods 

of her atl1iction. Her agency is clear even in the midst of the atl1iction through her own choice 

can "(1988: 70). 
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of a plethora of healing frameworks: her narrative concerning imbeleko, or the ritual 

introduction to her ancestors, the choice of her own church as an alternative place of healing, 

her request that she see once again the psychologist at the Child Guidance Clinic, and her 

relationships with Elizabeth and myself. Yet her choice of a wide variety of frameworks in 

which to cast a net for the possibility of healing suggests that healing itself, for Lelezi, 

contained ambivalence and teetered on the edge of becoming its opposite. Healing, like the 

emergence of senses of self in New Crossroads, becomes part of an ongoing process of 

reconstitution. 

157 

From Lelezi's statements, we see that she was afraid of the voices within her and sought 

through prayer to fight against their unhinging characteristics. It would therefore seem to 

suggest that their presence expressed a "muted" critique of the circumstances in which she 

found herself. 9 The expressive register of her afiIiction is a culturally recognised space where 

the cause is seen to lie outside of the person, therefore uncharacteristic behaviour in one who is 

afiIicted is viewed sympathetically. Michel Foucault's (1978: 95-96, 152) theorisation of the 

subject as only emerging within a matrix of power relations and as having no prior or separate 

existence apart from such power relations incorporates the idea that the sites of limitation 

created through power are always ambiguous. As such, they enable possibilities for resistance 

and subversion. Janice Boddy (1989: 347), writing of Zar possession in northern Sudan, states: 

Women's negotiation of their ideological subordination in the context 
of daily life is undoubtedly affected, reciprocally by their participation in the 
zar. In other words, it is impossible to separate levels of resistance except 
heuristically, for in reality strategic compliance and the perception of alternate 
arrangements creatively interpenetrate. 

Boddy's remarks, together with Foucault's conceptions concerning power and 

limitation, are pertinent with regard to Gcobisa who strove with pride for the coherence of her 

family and who simultaneously experienced conflicts of interest within the family particularly 

in relation to what was expected of her as a young girl in her parents' house during her mother's 

absence. Her affliction also expressed outrage at "eyes" within the larger community that sought 

to undermine the status of her family and of herself. 

9 Lelezi's position therefore differs, for example, from the position of women of Inner Mani as evoked by Nadia 
Serematakis (1991). Seremetakis argues that the women ofInner Mani, through their death rituals, occupied a 
position of complete alterity with regard to male discourse. In death rituals, women mirrored within their bodies 
and with their words the extremity of death. Their symbolic crossing over into death, as it were, created a state of 
dangerous otherness amongst women, a state that challenged the very foundations of everyday life. 
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What is striking in both Eric's and Lelezi's reflections upon their experience is their 

consciousness of the malignant possibilities of other's scrutiny. It is hard to be within the public 

eye. Eyes search one for signs of difference, offailure, of affliction (recall the man at the 

Nyanga taxi rank, who could see that amafufunyana were consuming Lelezi) - signs that easily 

emerge within a context of social fluidity and ongoing crises. Both Eric and Lelezi were made 

conscious of their dress through the disparaging remarks of others. Gangsters who attacked Eric 

calling him an Ivy sought to dismiss his attempt at symbolically setting himself apart from some 

boys in his area in his choice of dress. The neighbour's many remarks about Lelezi's attire 

attacked her sense of self, a sense of self that included a defense of family coherence and a pride 

in a rural home. Lelezi, awaiting her final school results, was happy to be free of the eyes of 

friends and neighbours in New Crossroads. Both Eric and Lelezi strove hard to make a success' 

of their schooling yet their strivings were not without periods of dissociation. Their concern 

with the effect of eyes in the public domain, nevertheless traced their links with the wider world 

and showed how their senses of self emerged in relation to the shifting, ambivalent gaze of 

others in their environment. 

Children's senses of self within a context of social fragility 

Senses of self are not separate from possibilities for action within the social realm. A 

social situation characterised by fragile social relationships demands of children that they be 

dexterous, resourceful, adaptable, that they take responsibility. Such dexterity can however lead 

to a lack of focus, a mercurial adaptation to circumstance and a lack of future orientation. It can 

also lead to periods of dissociation where children demonstrate an embodied disaffection with, 

or challenge to the world. 

Eric was one of the few young people who imagined a future set apart from his current 

life situation, as was Nozuko (a girl), who drew inspiration from Felicia Mabusa-Suttle, a 

returned exile, who hosts a discussion show on South African television. Nornzuko wished to be 

a singer so that she could "earn a lot of money" and live outside of New Crossroads. As has 

been seen, Eric's longings outside the frame of his own experience were not without the 

expression of unease, frustration, anger and "madness". A sense of Eric's "madness" may be 

arrived at from suggesting the "political economies" of selves in a historical context where 

apartheid relations created enormous gaps between longings and possibility and where longings 

were sometimes perversely framed in terms of the imagined life style of a white, privileged 

elite. 
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Implicit within much of what I have written thus far of the sixteen children is their 

emergence as autonomous persons, having made many decisions on their own, having initiated 

their own activities, and through action, having created worlds in some respects separate from 

the worlds of parents. 

When Zolile's (a boy) uncles were no longer able to give him consistent support he 

located his biological father and asked him for financial support (see Chapter Two). Lydia (a 

girl) down-played the poverty of her home and her mother's refusal to communicate for long 

periods. She became a leader in the environmental group at the youth centre, worked as an 

assistant at the youth centre to earn money for bus fare to her school in Mowbray. She derived 

great pleasure and confidence from singing in her church choir and on one occasion traveled to 

compete with other choirs. She sought out constructive activities within the broader community 

of New Crossroads. IO Boniwe (a girl; see Chapter One) decided not to live with her mother but 

with her aunt. She insisted on accompanying her cousin to creche every morning so that she 

would not experience a car accident as Boniwe had done as a little girl walking to school. 

Thulani (a boy) and Nozuko (a girl) analysed with political acumen, the disrespect and 

difficulties in the streets and in the schools of New Crossroads and suggested that children's 

action could make a difference (for Thulani's views, see Chapter Three). Some children made 

decisions contrary to adult wishes. Nosipho (a girl) became the girlfriend of a young gangster, 

sleeping away from home and drinking alcohol. Siphokazi (a girl), at fourteen years of age, 

formed a relationship with a worker who lived in the migrant hostel in Gugulethu who gave her 

a watch and clothes. Some children chose to develop collective identities with children outside 

the family·as students attempting to reshape their schooling, or as gangsters who occupied a 

space of alterity (recall Monga's story in Chapter Three). 

Conclusions 

From a detailed examination of both Eric's and Lelezi's senses of self, as well as from 

what I have written in previous Chapters concerning social relationships characterised by 

fragility within families and within the wider social contexts that children occupy, I suggest that 

for children, in relation to their senses of self in New Crossroads, there is seldom an end point, 

or the conviction of having arrived, if only for a while. Neither are children's senses of self 

1
0 During the research period Lydia's mother would frequently lock herself in her room for up to a week at the time 

refusing to communicate with her children. She also took money from Lydia that had been given to her for 
schooling by her boyfriend. 
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accumulative since victories over particular challenges may be undercut by new difficulties. 

Both the stories of Eric and Lelezi have shown the possible conflictual attributes of senses of 

self. Constitution of the self, or selves, is a constant process of formation, loss and 

reconfiguration. In the narratives that children construct to reconfigure their senses of self, it 

seems that elements of experience are re-juggled, re-framed to meet the demands of the external 

world. 

Henrietta Moore notes the gap that exists in anthropological work concerning the 

exploration of multiple subjectivities within individuals. The stories of Eric and Lelezi may find 

a place within the gap. Moore writes of the fractured subjectivities of an individual in ways that 

in some respects resonate with Merleau Ponty's remarks with which I opened the Chapter. 

Subjectivities of the individual reflect multiple facets of the world, or the commerce of existing 

discourses in the world. They, in turn, have consequences for the transformation of the world. 

Moore writes: 

The post-structuralist concept of the subject which has emerged from 
recent debates is quite different from the unified, post-enlightenment subject 
which it seeks to deconstruct. The basic premise of post-structuralist thinking 
on the subject is that discourses and discursive practices provide subject 
positions, and that individuals take up a variety of subject positions within 
different discourses. Amongst other things, this means that a single subject 
can no longer be equated with a single individual. Individuals are multiply 
constituted subjects, and they can, and do, take up multiple subject positions 
within a range of discourses and social practices. Some of these subject 
positions will be contradictory and will conflict with each other. Thus, the 
subject in post-structuralist thinking is composed of, or exists as, a set of 
multiple and contradictory positionings and subjectivities. What holds these 
multiple subjectivities together so that they constitute agents in the world are 
such things as the subjective experience of identity, the physical fact of being 
an embodied subject and the historical continuity of the subject where past 
subject positions tend to overdetermine present subject positions (1994a: 55). 

In contrast to Marcel Mauss' (1966: 306) much earlier recommendation that 

anthropologists locate "a typical individuality" that could reflect, unproblematically, a culture 

conceived as a totality, Marc Auge (1995: 20-21) argues: 

[I]n the meantime we have learned to distrust, absolute, simple and 
substantive identities, on the collective as well as the individual level. 
Cultures 'work' like green timber, and (for extrinsic and intrinsic reasons) 
never constitute finished totalities; while individuals, however simple we 
imagine them to be, are never quite simple enough to become detached from 
the order that assigns them a position: they express its totality only from a 
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.Referring to lyric verses in Sophocles' Antigone (see below), Nussbaum 

outlines a model of learning that challenges a contrasting Platonic approach, the latter 

based on essential, ideal models of reality. In so far as her model encompasses 

complexity and particularity, and challenges universalities and generalisations, it is of 

value to the approach I have taken in the thesis, where I have attempted to chart the 

complexities of individual children's lives. Nussbaum in describing her method of 

reading Greek texts, refers to Heraclitus' image ofpsuche: a spider sitting in the 

middle of a web. 

[The spider] advances its understanding of life and of itself 
not by a Platonic movement from the particular to the universal, 
from the perceived world to a simpler, clearer world, but by 
hovering in thought and imagination around the enigmatic 
complexities of the seen particular (as we, if we are good readers of 
this style, hover around the details of the text), seated in the middle 
of its web of connections, responsive to the pull of each separate 
thread. (This fact is signaled to us when the Chorus, seeing 
Antigone enter, a prisoner says ... 'looking at this strange portent, I 
think on both sides'.) The image oflearning expressed in this style, 
like the picture of reading required by it, stresses responsiveness 
and an attention to complexity~ it discourages the search for the 
simple and, above all, for the reductive (Nussbaum, 1986: 69). 

The dissertation, an ethnography of a number of children in New Crossroads, 

has come to reveal a layering of fragility within their lives. When thinking of fragility, 

an image that comes to mind is a scattering of bright shards of porcelain against a 

harsh ground. The image tends towards polarisation, towards an absolute distinction 

between that which is broken and the surface against which it breaks. The social 

fragility within which children live in New Crossroads is of another order. Although 

the dissertation illustrates fragility as severance and breakage ot: for example, bonds 

. within families, the "shardings" within children's experience are accompanied by 

attempts at reconstitution. Repertoires of reconstitution are carried out by children and 

their families in dexterous ways. Theirs is a series of reconstitutions, however? to 

which there is seldom a complete resolution. 

The harsh ground against which the experience of children becomes 

discontinuous is a ground created in large measure by the state as Deus ex machina. 

As has been suggested in several chapters, the apartheid state intervened in the 

intimate spaces of families, precipitating separation between members, and between 
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places of work and places of domicile. Interwoven with the regulations that effected 

the above separations is a history of restriction of economic and educational 

opportunities for Africans. Violent interventions by the fonner state within families, 

culminating in the 1980s, contributed to an inversion of functions associated with a 

democratic state. Instead of protecting its citizens, the state construed of most South 

Africans as enemies and thus, attacked them. Despite the demise of apartheid, an 

inversion of institutional functions remains entrenched in the everyday lives of 

children of New Crossroads and is linked to what I have described as institutional 

incoherence (recall Chapter Three). 1 It is against the background of institutional 

incoherence and the failure of the current state to address problems to do with 

institutional support of its citizens in an effective manner, that repertoires of 

reconstitution to which children and their families make recourse must be examined. 

It is in the lack of completion of processes of re( con)stitution that what I have tenned 

the layering of fragilities is located. The children, as creative agents - bright shards -

are not able to completely separate from the "ground" against which they encounter 

severance and breakage. Within the ground of sociality, strewn as it is with forms of 

violence, lie cultural possibilities that draw upon notions of ideal relationship; notions 

of coherence; notions of healing; the intercession of ancestors; and the availability of 

discourses of political activism that envisage resolutions to current discontinuities. I 

have argued that the healing and ritual processes employed to restitch the social 

fabric, or to "glue" broken shards together, are ongoing and require repetition (recall 

the plethora of healing frameworks utilised by Lelezi and her family to encompass her 

aftliction with amafufunyana). Processes of reconstitution may also be rejected (recall 

Monga's refusal of reintegration, his lack of responsiveness to the healer who 

threatened him with death on an unknown street). 

The ways in which children and their parents are called upon within situations 

of social discontinuity and institutional incoherence to repeat reconstitutive strategies 

are resonant with ideas contained within the poem, "Mending", of South African poet, 

Ingrid de Kok. She writes: 

In and out, behind, across. 
The fonnal gesture binds the cloth. 

1 In Appendix 6, I critically examine an aspect of the current state's policy regmding Child Support 
Grants for poor children. I use an examination of the policy to suggest the inadequacy of the state's 
response to the welfare of poor children in South Africa. 
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The stitchery's a surgeon's rhyme, 
A Chinese stamp, a pantomime 
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Of print. Then spoor. Then trail of red. Scabs rise, stigmata from the thread. A 
cotton chronicle congealed. A histogram of welts and weals. 

The woman plies her ancient art. Her needle sutures as it darts, scoring 
scripting, scarring stitching 
The invisible mending of the heart (de Kok, 1997: 35). 

De Kok' s image of reworking cloth, a cloth suffused with traces of the past, a 

stitching on top of old wounds that bleed afresh with new meanings, is an apt 

metaphor for children's and parents' jagged reconstitution of senses of self and of 

social relationships. It provides a metaphor for the layered and intimate ways in which 

I have attempted to write tales concerning children. 

Gaps in healing repertoires as in repertoires utilised to establish particular 

configurations of power in New Crossroads mark a specific relationship in the 

individual's creation of and experience of time. In addition to the times being "out of 

joint" where processes of repair and social action do not fit the realities they seek to 

address in seamless ways, experience and actions are episodic. Time is cut up. 

Actions carefully layered, one upon the other, to effect particular outcomes remain 

unusual in the lives of children in New Crossroads. Where family members work 

doggedly towards a particular goal, for example the education of a child or the healing 

of a child, the process is not continuous. Rather, families, collectivities beyond the 

family and individuals walk paths along which attempts at control are likely to be 

interrupted and disrupted. The determination of individuals and families to attain 

particular goals in the light of disruptive processes is therefore all the more admirable. 

In the thesis I have traced fragility in the intimate spaces of children's lives, in 

their placement and mobility on the domestic ground, in their wanderings beyond that 

ground, in their apprehension of fragility both within the home and within institutions 

outside of the home, in the intersections of their own bodies with forms of domestic, 

political, liminal and sexual violence. I have suggested that children are sensitive to 

the crises they face. They reflect on the historical, social and economic reasons for 

discontinuity and are, therefore, often forgiving of dislocations within families. 

However, they mark the pain of the fissures of life within families, within school and 

on the streets of New Crossroads in differing ways. Children locate themselves within 

various discourses that allow for the externalisation of certain kinds of pain and not of 
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others. Ahhough children are responsive to the dislocations of their experience and 

act with strength to transform immediate crises, they themselves often experience 

discontinuities of self. as is born out, for example, in the afflictions experienced by 

Eric and Lelezi (see Chapter Five). Dissatisfaction with the textures of life result in 

imaginative flight, the idea that home lies elsewhere, a desire to be elsewhere, to 

create an elsewhere. Discontinuities of self should not, however, be read as marking 

individuals in toto. What is remarkable about the children of New Crossroads is their 

ability, in most cases, to confront their lives with strength and to challenge obdurate 

and limiting circumstance. 

The use of varied methods in gathering data has contributed to the ways in 

which I have evoked the complexities of individual children's lives in New 

Crossroads. The words of children are not sufficient in rendering children's 

experience. Transcriptions of interviews, where they appear in the thesis, have been 

placed within the context of changes in social relationships within and beyond 

families over time. Words have been placed within the context of the unfolding acts 

of children and their families. 

I have used children's drawings and performance pieces as methods to add 

richness to the data gathered and to the telling of children's tales. I have avoided 

imposing formal sets of analysis on the children's creative products and have 

attempted to write "from the data" using eclectic theoretical fragments where they 

resonate with my own findings. More generally, I have not attempted to generate 

ethnographic data for the thesis with a single existing theoretical framework in mind. 

Rather, ethnographic data have been used to criticise the ways in which, for example, 

children's drawings are sometimes analysed. My analyses are based on a background 

gleaned from the changes in family circumstances of children over time. 

(Assumptions to do with childhood prevalent in some disciplines issuing from 

industrialised western countries are critically examined in more detail in Appendix 6.) 

Performance enabled me to experience aspects of children's expressive bodily style 

and the flavour oflocal ways of speaking (for example, the language of street-wise 

boys) that children did not use with me in the more formal parameters of interviews. 

Whatever methods I have used in gathering data, therefore, have gained salience in 

terms of the duration of research and repeated visits to each child's home where the 

actions of children and their family members transformed and contextualised the 

interpretation of particular kinds of data linked to specific methods. It is in charting 
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changes within families that I have been able to suggest the constitutive elements of 

the layering of fragility in families as well as the effect of institutional incoherence on 

the agency and senses of self of children in New Crossroads. 

Discontinuities within children's lives suggest that prognoses are difficult to 

make. I, therefore, end with a brief up-date as to what has happened to each child. (On 

a visit to New Crossroads at the time of completing the writing of the thesis, I learnt 

of new developments in"the children's lives.) A year after I ended my research I 

discovered that Monga, at twenty years old, was shot dead in KTC trying to burgle a 

house. True to the healer's predictions, Monga became a corpse on a street. Monga's 

death marked with poignancy a final conclusion to his liminal position as a habitual 

thief Themba, who was repeatedly beaten by his father, left Rhodes High School, the 

"white" school in Mowbray, having failed at the end of Standard Six. He was sent to 

the Transkei for a year by his father as a form of discipline (recall that several boys 

were told during the research period that they would be sent to the Transkei if they did 

not change their behaviour). Themba subsequently returned to New Crossroads and is 

attending secondary school in Gugulethu. Lydia married immediately after 

completing her last year at secondary school and found a well-paid job at the Old 

Mutual, a South African insurance company. Lelezi, having recovered from her 

affliction with amafufunyana, is studying nursing in the Transkei and is reputed to be 

doing well. Eric, who at times dreamt of a life at a distance from New Crossroads, 

appears to be fulfilling his dream. After completing school he went on to study 

engineering at the Cape Technikon. He has one year left before he completes his 

qualification. Mzowyo still dances occasionally at the youth centre in New 

Crossroads and is attending school. Zolile, abandoned by a succession of uncles (see 

Chapter Two) has left New Crossroads and lives with his mother and step-father in 

Paarl where he goes to school. Zolile still does not get on with his step-father who 

was released over a year ago from jail after having been convicted for dealing in 

marijuana. Zolile has strengthened the bonds with his biological father whom he 

visited for the first time after his uncles had deserted him. He now visits his father 

frequently. He sells vegetables on weekends at Epping Market in Cape Town where 

his father secured a stand for him. James dropped out of school at the beginning of 

1996 and began looking for employment without success. He enjoys smoking 

marijuana and "hanging out" with friends. He is considering going back to school. He 

is now 21. Thulani wrote a supplementary exam for his matriculation year at Rhodes 
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high School and thereafter went to the Transkei to undergo initiation into manhood. 

From February 1997, Vusumzi was jailed for seven months for housebreaking. After 

the dispersal of his household at the end of 1995 (see his story in Chapter Two), and 

after having lived with his uncle in Paarl for a short while, he lived with his older 

sister in Old Crossroads and eventually returned to the house in New Crossroads with 

his mother. His father, who had insisted on the dispersal of all the children with the 

exception of his youngest daughter, had left the house altogether. Thandi is still 

attending school. Her father continues to drink heavily, and she is still cared for by the 

lodger, Sis' Makoti. Nosipho attends school and was very shaken by an attempted 

rape at the end of 1996. She is beginning to recover her feistiness. Siphokazi left 

Rhodes High School having failed Standard Six for two consecutive years~ She now 

attends school in Belhar, a coloured residential area in Cape Town. Sindiswa attends 

school and continues to assist her mother with the meat-selling business on the 

Nyanga taxi-rank. Boniwe, who lived in the poorest household of all the children, 

moved back to the Transkei with he mother at the end of 1996. Nozuko is still 

attending school and is as voluble as and as observant as ever about her 

neighbourhood and the relationships of people around her. 

The brief up-dates on the young people, no longer children, bring out in very 

clear ways the coupling of strength and fragility in their lives. Despite multiple 

discontinuities within their experiences over time, they and their families have spared 

no effort in attempting to pursue goals that are valued. Zolile, for example, who 

seemed abandoned by his mother, father and uncles at the end of 1995, has gone to 

live with his mother in Paarl, and has built on the relationship with his father he had 

sought that year. Vusumzi, whose father threw him and most of his siblings out of the 

house in 1995, has returned to the house in New Crossroads and is reunited with his 

mother. A number of the children, despite failing at schoo~ tenaciously continue to try 

and further their education. The coupling of strength and fragility that is born out in 

the stories of the children finds an echo in Nussbaum's image of the spider web with 

which I began to thread conclusions together. Spider webs are both delicate and 

tensile. The threads of the web trace metaphorical lines of relationship for the children 

that may be broken at times but that are often repaired through the reproduction of 

threads issuing from the spider's thorax or the skillful ways in which children pursue 

webs of relationship. As I write, on the wall of an exhibition at the Castle of Good 

Hope in Cape Town, Carlos Garaicoa, a contemporary Cuban artist, reflecting on the 
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corrosive consequences of prolonged war in Angola, has written, "My fragility is my 

grandeur". It has been the challenge of my work to show how fragility and "grandeur" 

intertwine in the subjectivities of children in New Crossroads. 

The work I have written, although dedicated to all the children and parents 

with whom I worked, is particularly dedicated to the memory ofMonga who lost his 

life on the streets of KTC and whose death illustrates a facet of the sometimes harsh 

unyielding "ground" against which children live their lives in New Crossroads. 
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m = mother 

f ~ father 

b = brother 

h - hu~band 

w - wife 

s = son 

d = daughteJ 

APPENDIX 1 

Anthropological symbols for rrlatiws 

The symools aTe comulncd In ditfcrenl ways to denote different kin Thus, for example, mm 
mother'> mother, and 
f'z - father's ,i,tef 

m = mother 

f = father 

h = brother 

h - hu~band 

w - wife 

s = son 

d = daughter 

APPENDIX 1 

Anlhropolagical symbols for rrl~ti\'fs 

The symools an,' comumed In different ways to dcnOlC" different km Thus, ror example. mm 
m01her'> mOlner, and 
fz - falher's ",tef 
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APPENDIX 2 

Conversion to adult equivalents 

Step 1) 
Attach adult equivalent values to each family member in accordance with the table below. 

Adult equivalents by age and gender: 

Step 2) 

Age 
<2 
3-4 
5-6 
7-8 
9-10 
11-12 
13-14 
15-18 
19-59 
60> 

F 
0,40 
0,48 
0,56 
0,64 
0,76 
0,88 
1,00 
1,00 
0,88 
0,72 

M 
0,40 
0,48 
0,56 
0,64 
0,76 
0,88 
1,00 
1,20 
1,00 
0,88 
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Add adult equivalent values to obtain the total number of adult equivalents in each household. 

Step 3) 
Count the number of individuals in each household who are 16 years old or older. 

Step 4) 
Multiply the sum you got under step 2) with the correct value below according to how many 
individuals 16 years or older live in the household. 

No. over 16 Multiplicator 

1 1,000 
2 0,946 
3 0,897 
4 0,851 
5 0,807 
6 0,778 
7 0,757 
8 0,741 
9 0,729 
10< 0,719 
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APPENDIX 3 

Conversation about children's rural homes 

Zolile: I went to emaXhoseni in 1991. I don't like not going to 
emaXhoseni because my grandfather (mf) is still there and he looks after my 
fowls and pigeons. So I want to go there to visit him because I want to see 
how my things are doing. Even this year I wanted to go there and stay the 
year but my mother refused, and she said that I would go next year. The 
reason I wanted to go and stay at emaXhoseni is because there are many 
children where I stay in New Crossroads. So at emaXhoseni there are only 
eight people, including adults. Last year my uncle (mb) went to emaXhoseni 
and he asked permission from my mother for me to go, so my mother said I 
should undergo imbeleko (ritual introduction ofa child to the ancestors). So, it 
was decided by my mother and my uncle that because it was only two weeks 
before going to school, I would be wasting money going to emaXhoseni. My 
grandmother died (mm). It's only my grandfather who is still alive. The year 
before last (1991) when I went to emaXhoseni we slaughtered two cows on 
our arrival for my grandmother who had died. And my mother bought two 
sheep. My uncle (mb) made beer containers (iibekile) and home brewed beer 
(umqombothi). And then we slaughtered all the things. And then we all went 
to the burial place. And then with the sheep and liquor (utywa/a) and 
umqombothi, older people spoke while they poured the umqombothi on the 
grave. We took the sheep back home. And again, before the sheep was 
slaughtered they spoke over the sheep. Then it was slaughtered. We all 
enjoyed the food. So, I miss going to emaXhoseni a lot, and grandfather is old 
now. He will be leaving work soon and people will have to send him money. 
That is why I want to go to emaXhoseni. 

Lydia: I last saw my aunts last year. The one is from Mdantsani [in 
the Eastern Cape]. She came to spend the Christmas holidays with us [in New 
Crossroads]. The other one is the wife of my grandfather's brother. She is also 
from Mdantsani. I last saw my relatives in Mdantsani in 1986 when I was still 
young. I want to go to Mdantsani at the end of the year. I see the relatives 
around Cape Town. 

Thandi: I last went to emaXhoseni in 1986 with father's sister 
(udadobawo). She passed away long ago and that is why I don't go to 
emaXhoseni. I saw other relatives in January [in New Crossroads] when it 
was my brother's funeral. That was the last time I saw relatives. 

Lelezi: I often go to emaXhoseni, and my granny, my mother's mother 
is here at the moment. She is ill. My aunts are here in Cape Town and my 
dadobawo, is in eRhawutini (Johannesburg). All of them were at emaXhoseni 
in December. I was also there. The person who does not go to emaXhoseni is 
my brother, my mother's sister's son. He was just circumcised and after that 
he never put foot in emaXhoseni again. He stays in eRhawutini. In June last 
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year I visited eRhawutini. I stayed with his mother. I never saw him before 
because he is a silly person (umntu osileyo). He doesn't listen (ongeviyo). 

Eric: I last saw my relatives at the beginning of this year. I went to 
my grandfather's funeral, my father's father. I think that's the best place for me 
[sentence in English]. I like that place very much at Umtatabecause I feel I 
am somebody who has changed when I am there. There are so many things 
that change, Gqitha! (an expression in Xhosa similar to the English 
expression, really!). So at least when I am there I become the person I once 
was. Sometimes I do not have time here [in New Crossroads]. I think its 
because it is always busy here in the township and there is always noise. But 
there, outside (emaphandleni), it's so quiet. You just take the cows and you 
sit somewhere quietly. It's very nice. It's only my grandmother [fin] who is 
alive now. Even now I was thinking of writing her a letter. And the other 
family that is around here, I see them. Perhaps two days will pass and I will 
see them [referring to his mothers mother and his mother's brothers]. 

Zolile: I just want to say I have never been to emaXhoseni to my 
father's place. I wanted to ask my father why he doesn't take me to his place 
or give me money to go on my own (Social network workshop, April 23 
1993). 
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The five children speak of different relationships with a rural base. Zolile, whose story 

was outlined in Chapter Two, explores his relationship with his mother's kin at Molteno. His 

legitimate place there is touchingly conveyed in his reference to his grandfather looking after 

his pigeons and fowls on his behalf Zolile's links with a particular rural place are solidified 

through his experience of a commemorative death ritual for his mother's mother, and the 

anticipation of his own ritual introduction to his mother's ancestors, the postponed imbeleko. He 

laments his biological father's failure to introduce him to his father's relatives and their rural 

home. Because he was born out of wedlock, Zolile generally had little to do with his father's 

relatives. At the time of the conversation Zolile had not yet been formally introduced to his 

mother's relatives at what is perceived to be the most appropriate site of ritual, their rural home. 

Yet, in the conversation Zolile keeps open the possibility of the ritual taking place there at some 

undisclosed future time. Despite his socially precarious position as a child born out of marriage, 

he is claiming a positive link with his mother's relatives as well as fixing his right to a place in 

their rural home. 

In doing so, Zolile is similar to Eric who, although having lost his father, evokes his 

relationship with his father's rural home (see Chapter Five). Lelezi outlines the importance of 

her rural home in the conversation. 

Although it is not directly apparent from what Thandi says in the conversation, she 

articulates her lack of relationship with a rural base. The lack was born out, for example, in the 
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location of her older brother's funeral that took place in New Crossroads in December, 1992. 

Her family situation suggested that even symbolic ties with a rural base had been systematically , 

eroded. 
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APPENDIX 4 

Conversation describing the experience of witchcraft as a framework for 

explaining discontinuity 

Nomonde, Nosipho's aunt said, 

"I've seen it with the meat of my eye (ngamehlo enyama). One time I 
was coming from work - You know the thing of us losing work in our home is 
because of the dirty spirit in the street - I met a man. The man told me that the 
people living in the street with us are jealous of us. And you must understand 
that I did not talk to the man and I do not know the man. The man told me 
that I must watch at night. I would see the people. I did. I watched TV till the 
end [of the transmission], and I stayed up past one [in the morning]. Then I 
heard a little noise outside. I peeped through the window. I saw four women, 
as they were born (oleo bazalwa) [without any clothing], and I know the 
women. They stay in the same street. They were pouring something in our 
yard [medicines to bewitch the household inhabitants] ... Afterwards, I woke 
my mother up. When she came to the window they were already gone. I told 
her who they were. I did not sleep that night. We woke up very early and we 
went to Khayelitsha to find someone who would take the dirty spirit away 
from our house and our yard. He charged us RI00 for opening the box 
(isivulangxowa), and for cleaning and tightening (ukuclean nokuqinisa) the 
cloudy or dirty spirit (omoya omdaka), RSOO. Then, after that we decided to 
slaughter a beast for our ancestors thanking them for showing us the man who 
helped us in opening our eyes. After that things went better because I had a 
job. We also told the children to watch out". (Note, isivulangxowa, or opening 
the box, refers to a diviner identifying the cause of defilement within a house. 
Ukuclean nokuqinisa refers to cleaning and tightening the house against the 
influence of witchcraft.) (Interview, Nomonde, 27 August 1992). 
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APPENDIX 5 

Conversation concerning friends 

Themba: My friend, Zenzele, beats me. One day I broke a ring. It was 
somebody's ring. It was not his ring. I went to that-person to explain that I had 
done that and to say I was sorry. Zenzele interrupted. He said I should pay ten 
,?ents immediately and he beat me for that because I didn't have ten cents. And 
it was not his ring but he wanted me to pay him ten cents for that ring. The 
other friends from the street play ball together. 

Lelezi: My friend is Ntombentle. She stays at 421, New Crossroads. 
We used to stay together in Old Crossroads. Her parents are lodgers at our 
house there. Even at emaXhoseni, we are from the same village. My father 
helped them to get the house where they stay now in Old Crossroads. If I am 
hurt about something I go to her. If she gets hurt she comes to me. Like, she 
has a problem - her parents are getting divorced now. I try to help. 

Zolile: ... My friend is Malibongwe. The other is Nawe. We were 
friends from creche. Even at school we are friends. Nawe and his parents 
moved to Khayelitsha. Malibongwe and I visit him. One day when we went to 
visit him we rode on a bicycle from New Crossroads to Khayelitsha. When 
we got to Khayelitsha, we met skollies (iizikoli, a term derived from 
Afrikaans, meaning gangsters). They took our bicycle and Malibongwe's 
watch. We walked to Nawe's home. We went to explain everything. And 
Nawe's father was so angry because the thing did not happen far from the 
house. Everybody was out looking for these people and we got them but they 
had already sold the bicycle and Nawe's father told them to bring it 
immediately and he warned us and he told us that the next time we came we 
should tell him. I do have friends who are stout (naughty) (stout is an 
Afrikaans word meaning naughty), like, Sipho. He is stout. When he comes to 
visit you he will steal something and Manci' (little mother, referring to his 
mother's mother's sister) doesn't like that. She doesn't want him near the 
house. I do not like that because Manci' could find a way of stopping Sipho 
from stealing instead of chucking him out the house. Even in Sipho's place 
they chuck him out because he stole a purse that was on top of the table. 

Eric: My friends are people from New Crossroads. They are girls and 
boys. Sometimes we have little fights, like little things, and I don't know the 
reasons. But my best friends are the people I stay with inside my house (his 
mother and brother). I have more than twenty friends outside. Sometimes I 
become confused because I like to be alone .... Like, everybody who stays in 
New Crossroads is my friend ..... 

Elizabeth: Eric, you are right when you say that everybody is your 
friend, but there are people or a person when you are deeply hurt or when you 
have a problem and you go to that person to confide or to share that problem. 
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Sometimes its a problem you cannot share with your parents. So who is that 
person? . 

Eric: I do not trust anyone on this earth. Most of the time I want to be 
alone. r am not happy. I don't go to anyone when I have a problem because I 
can't identify what my problem is, so I don't know what it is. I don't seem to 
like anything I do. I don't know how to describe it, but I am not happy at all. 
Even when I am with friends I am happy for a short time, but I will start 
again, so I really don't know what my problem is. I like having friends but 
they don't help me with anything, so I don't think I am happy at all. That is 
why I like to be alone. 

Nozuko: What Eric says is what really happens to me. I'm not 
interested in anything (andinamdla waniks) (Nozuko has incorporated in her 
talk, the word,niks, an Afrikaans word meaning, nothing). I like being alone 
and I'm not happy about that. At home we like fighting with Pamela and Toto 
(her sister and brother. Toto is the nick-name given to her brother, 
Philani])but, I don't fight a lot with Pamela. I fight with Toto everyday. If you 
ask him to do something, he doesn't do it. He always has an answer to what a 
person is saying, even with little things. Like, sometimes father phones and 
says, "Toto, clean the yard". When I answer the phone and I tell Toto to do 
that, he won't do it because I am telling him to do it. So, that is why I say that 
Eric is right. I like to be alone. Sometimes I read my books. Sometimes I get 
bored with story books. Then I read magazines and watch TV. But I am really 
alone. Ndiyonwaba gqitha! (I become very happy.) 

Lydia: My best friends are my sisters and cousins because where we 
stay [in the street] there are little fights (uchuku). So, we decided to be our 
own best friends - my sisters and I. Like, we don't talk to other children in our 
street. We do not know the reason. Other people come to try and ask what is 
happening. Children will say we put ourselves above others, because many of 
the thing that children in our street do, we don't do. We don't go to many of 
the places they go to. We don't smoke, we don't drink. So, they separate 
themselves from us. In fact, we are not hurt (asihetisheki) (note that hetisheki, 
is the English word, hurt, transformed into a Xhosa rendition of the word], 
because at home we are many. We are four girls. So, we are all friends. Ifone 
of us has a problem -like we do have teenager problems (Lydia used the 
English word, teenager, here)- we help one another to overcome those 
problems before we go to mother. So, my real friends are my sisters. Ifl have 
a problem they won't go outside and talk about it. 

Thandi: I don't have a friend. I play with my sister. I do have friends 
in the street but I don't have problems to share with them - even at school -
and they don't share with me. Sometimes I go with friends to watch videos in 
the house in front of ours or sometimes we play calling cards (Thandi names a 
local children's game in New Crossroads that has been given an English 
name). 

Zolile: I like my friends but Manci', doesn't like them playing inside 
the house. And the other thing I don't like about Manci' is that she chucks my 
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friends out of the house. I told her, "Manci' I don't like that because I have my 
own bedroom. My friends are free to come to my bedroom. They are coming 
to see me". Manci' told me she doesn't talk with children. And my friends 
come here to watch TV and to play TV games. They don't spoil anything. Its 
nice playing a TV game with my friends, but Manci' doesn't understand. She 
keeps throwing them out. I prefer to stay at my home rather than going to 
other friends' homes. I can visit them but most of the time it's nice here at 
home. 

Mzovuyo: My friends and I don't fight, but the only problem we have 
is Zenzele, the boy Themba mentioned earlier. He likes to rob children who 
are sent to the shops. He takes their money. When we ask him to stop that he 
insults us (uyasithuka). He likes to just beat without any reason and he makes 
himself the boss in our street (Mzowyo uses the English word, boss) 
(Conversation at Social Network Workshop, 7 July 1993.) 
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APPENDIX 6 
South Africa: changes in state maintenance grants for children 

I 

The thesis demonstrates the fluidity of family composition over time in New Crossroads 

and shows that discontinuities within African families can only be understood within a larger 

societal framework that acknowledges the role of the state in creating fragility within the 

intimate domains of family. With the above points in mind, I am able to provide a critique of 

hegemonic notions of family and of assumptions to do with the healing of families that have 

been, in part, incorporated into South African Welfare discourses: namely ideas to do with the 

nuclear family as normative referent, and assumptions contained within psychological 

frameworks of healing for addressing disruptions within families. 

Child-centred institutions in the industrialised countries of the west have all perpetuated 

a particular conception of family - the nuclear family - as being the ideal configuration of social 

relations for the creation and containment of ideal childhoods. Stressing the nuclear family 

ignores the diversity and fluidity offamily forms in most parts of the world - a point starkly 

demonstrated in my own work in New Crossroads - and is itself a dwindling phenomenon in so­

called western societies. l Diana Gittens, writing offamilies in Britain suggests that, "[t]here is 

no such thing as the family - only families "(1993: 8) and that families change over time (see 

also Hareven, 1982). 

Disciplines that have developed around the interests of the child presume that 

psychological and social stability depend on the coherence of families. The multiple ways in 

which families no longer cohere are not perceived as historical developments and 

transformations of social, political and economic relationships both within families and within 

other networks of social relations. Rather, it is said that the changes demonstrate the failure of 

individuals within families to contribute to their cohesion successfully. Diana Gittens writes, 

"[W]hen concern about the 'crisis in the family' becomes a recurrent theme, what is more 

probably being expressed is a fear that society itself is in a state of crisis" (Gittens, 1985: 155). 

Various psychological approaches proffer the idea that children who have been abused are 

likely to perpetuate abuse in their adult lives, a view that locates the development of 

1 Through an historical review of Britain and Europe, Diana Gittens (1993: 6-34) argues that family forms have 
always been diverse. She shows, for example, that in Great Britain in 1989, 25 percent of households consisted of 
one adult, 34 percent of households consisted of two people (either adults, or an adult and a child), and 25 percent 
of households consisted of a married couple with one or two dependent children (Gittens, 1993: 7). 
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behavioural patterns frrmly within the family. In terms ofthe above framework, remedial 

therapy is offered as the way to address problems within families. The aim of remedial therapy 

is thus to repair family relationships with the implicit assumption that the family is self­

contained. It is presumed that a rupture has occurred in terms of ideal norms for family life . 

. Therapeutic intervention holds within its frame the hope that the ideal can be restored. Although 

remedial therapy often achieves good results in terms of the well-being of individuals, in many 

instances it bears no relation to wider social and economic relations that directly affect the 

abilities of families to maintain coherence. I have linked the multiple reasons for mobility of 

family members in New Crossroads in Chapter Two, for example, with a history of state 

intervention in families as well as economic and political issues that are broader than individual 

families. 

As Sharon Stephens remarks, the institutions that purport to support children largely 

demonstrate "the conservation of the existing social order" and contain "no concerted analysis 

of power relations within that order" (Stephens, 1995: 95). The latter remark carries a double 

meaning. On the one hand, it offers a critique of the notion of the conservation of a presumed 

existing social order. On the other, it suggests that most child-centred institutions neither 

provide a concerted analysis of power relations within presumed "whole" (wholesome) families, 

nor of power relations between the family "unit" and the world. 

A concrete example of the above critique is given in Marilyn Ivy's (1995: 79-104) 

examination of the predominance of inner-child therapies in the United States. Inner-child 

therapy is modelled on repairing difficulties within a presumed nuclear family with specific 

notions concerning the role of mothers and fathers as nurturers of children. Within the 

framework, it is said that individuals are able to make good the errors of parental care in 

childhood by acting as compassionate parent to neglected parts of the selfin adulthood. Ivy 

notes that inner-child therapies are often very successful in assisting individuals to heal inner 

"wounds", yet she insists that they do not challenge predominant notions of family. She writes: 

The interlinked themes of abuse, addiction and recovery form a 
medicalized and desocialized triad of tropes that first shifts public awareness 
from systematic, society-wide mistreatment of children through class, race 
and gender exploitation to an imaginarily perceived scene of the nuclear 
family and then moves further into the interior reaches of a bourgeois subject 
that now consumes (and subsumes) the very possibility of the social (Ivy, 
1995: 82-83). 
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Ivy argues that societal abuse and the burden placed on families, as well as what she 

tenns, the "familization of society", are largely responsible for a great proportion of violence 

against women and children. The term, "familization" implies that the family is perceived as a 

natural phenomenon and that dissonance within families provides an explanation for societal 

dissonance (Ivy, 1995: 83). 

In the second half of Appendix 6, I examine transformations in the State Maintenance 

Grant system for children in South Africa, tracing a history in which the above assumptions to 

do with family and repair are prevalent. The current state's efforts in terms of social welfare 

policy take place within a global setting where welfare provision in western industrialised 

countries that began to provide substantial benefits for recipients after the Second World War is 

dwindling. The South African state's emphasis on the need for each person to take responsibility 

for his or her life and to "pull" himself or herself up by his or her "boot straps" - the idealisation 

of self-help - echoes a liberal individualism prevalent in wealthy countries.2 It takes on a 

particularly pernicious quality, however, in the local context where the former state did so much 

to undermine the social coherence of the majority of South Africans. Changes in the legislation 

to do with child support in South Africa must be seen in terms of the above trends. 

n 
The emergence of a welfare system in South Africa was initially linked to attempts to 

resolve "the poor white problem" and thus addressed the needs ofa small minority of South 

Africans who had lost access to farm land and who had joined the ranks of the working class in 

South African cities. 3 The state began to address the poor white problem in a concerted way in 

the 1930s (Kotze, 1996). It was only much later that family support grants were extended, in a 

minimal sense, to coloured and Indian groups. In 1937, as a consequence of the Children's Act 

31 of 1937 (Union of South Africa, 1937), a family allowance scheme, later referred to as the 

State Maintenance Grant, was made available to whites, coloureds and Indians, with whites 

being paid double the allowance of other groups (E. Harvey, 1994: 36). African children were 

excluded from the grants on the pretext that the so-called extended family would provide for 

their own and their mother's welfare needs (Bozalek, forthcoming). With the perception that the 

2 The importance of encowaging self-reliance amongst the poor was first emphasised by the new South Afiican 
state in the 1996, Draft White Paper for Social Welfare (Republic of South Africa. February 1996). 

3 The poor white problem involved mainly Afrikaans speaking South Africans who had lost rights to land after the 
Boer war as well as due to mechanisation of fanning practices on white farms in South Africa. Many Afrikaans 
people were share-croppers on privately owned farms and, once having been displaced, sought work in South 
African cities. The 1930s' recession exacerbated the poverty of, among others. the Afrikaans working class. 
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African extended family could serve as a catch-all for African children, the state rationalised its 

position in being exempt from supplying grants for the majority of South Africans. The above 

notions may be read as an excuse to exclude African children from state assistance. 

Although in more recent years all South African women have been theoretically eligible 

to receive the grant on behalf of their children, African women continued to be excluded 

because most of them were deemed to be citizens of the so-called independent "homeland" 

states. Homeland authorities neither administered the grant nor gave out any grant of their own. 

African women who had permanent rights of residence within urban areas in South Africa due 

to their spouses having worked for one employer for a period of fifteen years, qualified for the 

grant. 

In terms of the State Maintenance Grant, between 1960 and 1990, out of 1 000 children 

in every demarcated population group, 50 Coloured, 40 Indian, 14 White and only two or three 

African children, received the grant (Naidoo & Bozalek, 1997: 26~ see Lieb€mberg, 1997a for 

comparable figures for 1990). 

The allocation of family support grants has thus been severely skewed in terms of racial 

demarcations. When the distribution of the grant was being reviewed in the 1990s, it was found 

to be skewed not only in racial terms but also geographically. Francie Lund (1996 quoted in 

Robinson & Biersteker, 1997a: 83), in an analysis of the state maintenance grant system, noted 

that the grants were "disproportionately taken up by Coloured women in the Western and 

Eastern Cape, by White WOmen in Gauteng and by Indian women in KwaZulu-Natal". 

Where state maintenance grants were allocated, they were only given to mothers after 

,they had gone through the courts in an attempt to extract maintenance for their children from 

the children's biological fathers. Since the court proceedings were often protracted and 

inefficient, many care-givers did not apply for assistance in terms of the state maintenance 

grant. All four Departments of Welfare that reflected the four demarcated population groups 

established in terms of apartheid ideology (African, Indian, Coloured, White)4 presumed that 

fathers were breadwinners and sought to insist on fathers shouldering responsibilities for 

maintenance - a typical assumption in terms of conceptions of roles within the nuclear family 

(Burman & Barrat, 1993: 31). When mothers did receive the grant, they were paid a maximum 

4 Under the Tri-cameral Parliament instituted by the apartheid state in the 1980s, parliamentaIy representation 
was extended from the population group designated white, to the population groups demarcated as coloured and 
Asian (Indian). Most Africans were presumed to be citizens of the so-called independent homelands. A limited 
number of Africans retained rights of residence in so-called South Africa and received some services from the 
state, although they were disenfranchised. 

183 

serve as a cal.cu··au state 

as an excuse to "' ..... ' ....... 'u'" 

more recent 

women COltltulUe:G 

states. tiClme:larlG own. 

to 

to 

state mamtc~nance 

courts an to 

Dn)Ce:ea:lD~:s were 

mamtcmalnce - a L Y U ......... assum1ptlCID 

3 a ... ", ............ , ... 

4 Under the Tri-cameral Parliament :instituted 
was extended from the group ........ '.51.......... to the groups demarcated as coloured and 
Asian Most Africans were to be citizens of the so-called homelands. A limited 
number of Africans retained in so-called South Africa and received some services from the 
state, were disenfranchised. 



Univ
ers

ity
 of

 C
ap

e T
ow

n

ofR700 a month, R430 of which comprised a care-giver's allowance, and R135 of which was 

allocated for each of up to two children (Naidoo & Bozalek, 1997: 27). 

The allocation of state maintenance grants for mothers and children was prejudicial 

towards single mothers. Single mothers could receive the grant for one child only. A married 

184 

. mother, in contrast, was eligible to receive the grant, in most cases, for two children but in rare 

cases for up to four children (in which case the grant amounted to R940). Married mothers were 

entitled to the grant if they themselves and their husbands were unemployed or if their husbands 

were in jailor in a mental institution. Unmarried mothers who became recipients of the grant 

were often compelled to attend family planning lectures on how to curtail their fertility. Welfare 

personnel would insist on single mothers looking for work (Burman & Barrat, 1993: 51-52). 

When the grant was allocated, it provided for Coloured, Asian and White children up to the age 

of eighteen years, and for African children, up to the age of sixteen. In terms of apartheid 

ideology, African children were deemed to mature and to enter working life earlier than other 

children. 

Simkins and Dlamini (1987, in Burman & Barrat, 1993: 4) found that the percentage of 

maintenance grants paid out for children of single mothers was very small. In 1987, of the total 

(percentage of) grants paid out to families, the percentages of single White, Asian, Coloured 

and African mothers who received the grant were respectively, 37 percent, 36 percent, 24 

percent and 0.3 percent. 

Sandra Burman (1991: 215) showed how for the years 1989-90 the medical officer of 

Health in Cape Town recorded that 68.2 percent of African children in the Western Cape were 

born to women who were neither married nor living with a man. My research, together with 

other detailed studies, has demonstrated the fluidity of family networks and a lack of stability in 

terms of consistent care-givers and bread-winners for children (cf. Jones, 1993; Reynolds, 

1995a; Ross, 1995; Spiegel, 1995; Spiegel & Mehlwana 1996). In 1993, the Project for 

Statistics of Living Standards and Development Survey (PSLSD) found that approximately 20 

percent of South African children were not living with either parent (SALDRU, 1993 in Lund, 

1996: 17). In 1995, researchers in the KwaZulu-Natal Midlands found that one in three children 

under sixteen years lived away from their mothers (McKerrow & Verbeek, 1995). 

Francie Lund, in her analysis of state maintenance grants, reveals the irony of the 

implicit family model prevalent within judicial frameworks: 

The nuclear family is the model on which the State Maintenance Grant 
is based. Former South African governments preached family preservation as 
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a social policy, while their economic and political policies systematically 
disrupted family life for people who were not white. Thus some of the 
fragmentation of families in all population groups is part of a broader 
phenomenon, but the specific effects of apartheid policies affected the African 
population particularly severely. Those same policies locked the majority of 
people into poverty (Lund, 
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The idea that fathers were necessarily bread-winners placed judicial conceptions of 

family within the ambit of western assumptions concerning family structure that I have outlined 

in the introductory section of this appendix. 

The differential treatment of single mothers in relation to the grant demonstrates that 

they were seen to be deviating from a norm of sanctioned partnership, a norm that did not, and 

does not reflect South African realities. 

In 1996, the new South African state commissioned Francie Lund to compile a report in 

which suggestions for the revision of the State Maintenance Grant system would be presented. 

Recommendations emerging from the Report of the Lund Committee on Child and Family 

Support (Lund, 1996) put forward ways in which grants for children could be more fairly 

allocated across the South African population under the new dispensation. According to the 

Lund report (1996: i), from R5 billion to R20 billion per annum would be required to bring the 

grants to parity for all population groups: a considerable increase in terms of the R1.2 billion 

allocated for the purpose by the former state. The new South African state argued that it was left 

with the choice of abandoning the R1.2 billion allocation for child support that in the past 

assisted only 17 percent of eligible women and children (Fraser-Moleketi, Agenda panel 

discussion in Naidoo & Bozalek, 1997: 26) or spreading the grant. In line with Lund's 

proposals, the new system of child support that was initially put forward by the Minister of 

Welfare and Population Development, Geraldine Fraser-Moleketi, relinquished the care-giving 

grant for mothers altogether (recall that the state maintenance grant allocated by the apartheid 

state included a care-giving grant and an additional allocation for each child) and depended on a 

flat rate ofR75 a month per child from birth to six years, subject to a means test. There was no 

restriction placed on the number of children within a family who could apply for the new grant. 

The system was to be progressively introduced over a five year period targeting three million 

children, or 30 percent of South Africa's poorest children (Naidoo & Bozalek, 1997: 27). The 

old state maintenance grant was to be progressively phased out over a three year period by 

reducing the amount paid out to families in three stages.5 The phasing out of the state 

5 In terms of Regulation, No. R 417 regarding the phasing out of state maintenance grants in terms of the Social 
Assistance Act, No. 59 of 1992, the grant will be reduced by a quarter in the first year, a third in the second year, 
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maintenance grants will adversely affect many poor coloured families who are largely 

dependent on the grant for survival (Bozalek & Parker, 1998) . 
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. . Under public pressure, the new grant was increased from R75 to RIOO per month. Sandy 

Liebenberg ( 1997 a) has outlined critical responses to the initial proposal of an allocation of R 75 

per child in terms of the new Child Support Grant. Criticisms revolved around a critique of 

figures concerning household subsistence levels used to calculate the allocation. The exclusion 

of housing and transport costs from the allocation was criticised, as was the restrictive age­

cohort stipulation (nought to six years old) for grant allocation, since it was argued that costs 

increased for care-givers in relation to older children of school going age. Given wide-spread 

poverty for most South Africans, commentators opposed the restricted allocation of the grant to 

only 30 percent of the population. They questioned the state's fiscal policies suggesting that it 

should rather ignore or write off its foreign debts, debts that were largely accrued by the 

apartheid regime. 

A means test has been developed for the state by the researcher, Debbie Budlender, who 

argues that the test is an administrative necessity and is aimed at curtailing abuse of the system. 

In my view, the application of a means test to assess the poverty of a woman and her children 

before she is able to apply for family support, is ethically questionable given wide spread 

poverty in South Africa. It borders on the obscene when we consider that 87 percent of children 

in South Africa under twelve years old are malnourished (Naidoo & Bozalek, 1997: 26). 

Lund's recommendations for a child support grant were ratified and modified by the 

state within a framework of fiscal constraint that adheres to the state's adopted macro-economic 

policy, the Growth, Employment and Redistribution strategy (GEAR). I briefly suggest some of 

the parameters of GEAR to place welfare policies within a context of fiscal policy formation 

and the availability of funding. In terms of GEAR, the state aims to maintain fiscal discipline in 

an attempt to honour international debts accrued by the apartheid state and hence to curb large 

increases in social spending. The policy accedes to the demands of the World Bank, the 

International Monetary Fund (IMF), and finds a place within global economic trends. It is well 

known that the demands of the above institutions are often not conducive to the well-being of 

the poor (Liebenberg, 1997a; Marais, 1997; South African National Non-Governmental 

Organisation coalition (SANGOCO), 1997). Measures adopted by GEAR, that in some respects 

and a half in the third year, leaving an allocation equivalent to the new Child Support Grant (Republic of South 
Africa, 1998: 2). 
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echo demands of structural adjustment programmes adopted by many countries, have not 

succeeded in attracting large scale international investment in South Africa, as was hoped. 

187 

Exploring models of the family in South African social welfare discourse and in the public 

domain 

Jackie Sunde and Vivienne Bozalek (1995) argue that an understanding of diverse 

family forms is important in South Africa if policy proposals are to be appropriate in meeting 

the needs of the country (1995: 63; see Spiegel, Watson & Wilkinson, 1994 for a critique of 

housing development where the nuclear family is presumed to be the norm). Sunde's and 

Bozalek's points are born out in the disparity between judicial notions of the family and the 

fluidity of families that render the state's approach to private maintenance enforcement in the 

courts ineffective. 

The aim of judicial attempts to enforce private maintenance of children by fathers places 

the primary responsibility for children on parents before any responsibility of the state is 

considered. The insistence that individuals adhere to a particular model of the family has 

rendered the administration of the judicial maintenance system unwieldy and difficult to 

enforce. Even if a monthly monetary sum to be paid by fathers is stipulated by the courts, the 

courts are often unable to secure payments for mothers over time due to the mobility of fathers 

and hence a lack of success in tracing their changes in domicile. A climate of general job 

insecurity means that fathers who are willing to pay maintenance are not always in a position to 

do so.(As I write, unemployment figures in the country are over 29.3 percent, Mail & Guardim 

July 31 - August 6, 1998: 2) 

The United Nations Organisation, in relation to child development, has in recent years 

emphasised, on the one hand, child survival and, on the other, training of care-givers (see 

Burman E. 1994a; Myers 1992). The South African government's welfare policies include a 

very strong indication that they will incorporate aspects of training for welfare recipients. The 

rationale behind the idea in the long-term is to reduce welfare costs. In some respects, in 

embracing a policy that further seeks to reduce social spending in a country of great inequalities 

and poverty, the state is abdicating its responsibility for the poor. 

Assumptions to which I referred in the introductory section of the appendix - that 

families are culpable for the positions in which they find themselves and that healing within 

"dysfunctional" families is best addressed within the framework of psychology - have found 

their way into South African welfare discourse. For example, Vivienne Bozalek (1994: 48-51) 
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reported on a Family and Democracy Conference hosted by the Department of Home 

Economics at the University of Stellenbosch on the eve of the first democratic elections in 

South Africa that, apart from one conference paper, "general social crises were presented [at the 

conference] as crises in the family" (1994: 49) and that marriage at a young age, polygamy, 

large families, divorce and single parenthood were presented as problems or deviations from the 

ideal family. No attempt was made to place families within an historical context or to 

acknowledge the effect of state policies on the intimate domains of families. Rather, social 

workers were urged by one participant "to drag African families out of the swamps", a 

primordial metaphor suggesting that African families were innately problematic (Bozalek, 

1994: 49). 

The convener of the conference, Frieda Francisco-La Grange, called on delegates to 

promote the family as the "smallest democracy", a slogan promulgated by the United Nations to 

launch the International Year of the Family. In her opening address, with respect to the internal 

dynamics offamilies, Francisco-La Grange stated, "Emphasis on individual rights [within 

families] generates individualism which in tum generates self-centredness. We, although 

delighted with the emphasis on human rights, should realise that family cohesiveness is our aim 

and individual rights should subsume this" (in Bozalek, 1994: 50). From her remarks it is easy 

to see how essentially conservative notions of family cohesiveness persist in South Africa 

despite numerous studies that reveal the lack of ongoing cohesiveness for the majority of South 

African families. Francisco-La Grange's conceptions obscure and dismiss the very real needs of 

children that families are unable to provide. The notion of the family as the smallest democracy 

hides the many ways in which families contain competing or cOmbative interests, as well as 

dangers. The idea thus obscures issues of gender and hierarchical power relations within 

families. 

In 1995, South Africa made a fundamental policy commitment to children by ratifying 

the United Nations Convention of the Rights of the child, indicating its intention to place 

children at the centre of its now defunct, Reconstruction and Development Programme (RDp).6 

6 The Reconstruction and Development Progrnmmes instituted by the new South African state was independent of 
existing government ministries. One of the main aims of the RDP was to involve poor people in reconstruction and 
development progrnmmes within the country. The state could not find sufficient funds to back the RDP and came 
to the point of view that ministries, in the course of their work, could address some of the goals of the RDP. The 
RDP collapsed when the state officially adopted the Growth, Employment and Redistribution (GEAR) economic 
strategy. 
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In 1996, the government launched a National Programme of Action (NP A) to outline 

goals for children in health, water and sanitation, nutrition, early childhood development and 

basic education, social welfare, child protection and leisure, and cultural activities. 

In 1997, the Institute for Democracy in South Africa (IDASA), an independent non­

governmental organisation (NGO), and the Youth Development Trust, 7 commissioned a 

document entitled, First Call: The South African Children's Budget (Robinson & Biersteker, 

1997a). The aim of the document was to outline the amounts of money government was 

actually spending on children, and to question whether funding was being directed towards 

NPAgoals. 

189 

The Children's Budget examined financial allocation for children in areas of health, 

education, welfare, police and justice. The report established that within the Department of 

Health, money was reallocated within the health sector budget to launch the ~ew primary health 

care policy. In terms of new policy, the state provides free health care for pregnant women and 

children under six years. The state launched the Primary School Nutrition Programme. In many 

provinces, feeding schemes for children in primary schools were subsequently undermined 

through corruption where monies allocated for the purpose disappeared. Researchers for The 

Children's Budget noted that a substantial amount of money was also allocated for education. 

However, two areas prioritised by the NP A - early childhood development and special 

educational needs for children with learning disabilities - did not receive extra funding in the 

provinces. In the Western Cape, the budget for both areas was cut. 

Over half of government expenditure currently goes to social services. In 1997/8, 26 

percent of the government's budget went to education (one of the highest allocations to 

education in the world), 14 percent to health, and 11 percent to welfare (Budlender, 1998: 5). 

The above allocation for social services may seem impressive, yet if we disaggregate the figures 

to do with health, welfare and education in terms of their specific allocation for children, a 

different understanding emerges. 

In terms of the overall Welfare Budget, Shirley Robinson and Linda Biersteker (1997b: 

9) - the compilers of the Children's Budget - found that for 1997, 80 percent of the Welfare 

Budget was allocated to old-age pensions and disability grants. Children received only nine 

percent of the budget. Ten and a half percent of social security payments were spent on child 

maintenance grants. Police and Justice Child Protection Units took only 0.15 percent of the 

7 The Youth Development Trust was established in 1987 and is a non-governmental intermediaIy support agency 
for youth development organisations in South Africa. 
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entire police budget (a disturbing figure given the prevalence of child abuse in South Africa). 

With regard to the education budget, most of the allocation went towards teachers' salaries and a 

small proportion to upgrading teachers' skills. 

The proposals of the Lund Committee to widen the child maintenance grant were 

. criticised within the Children's Budget report because the amount budgeted was thought to be 

too low, and the qualifying age range for receiving the grant (up to six years) was thought to be 

too narrow to provide adequate support (recall that the state maintenance grant provided for 

some children up to the age of 16, and for others, up to the age of 18). 

Robinson and Biersteker made the important recommendation that children needed to be 

identified in budgeting and statistical services (1997b: 10) and that, although the government 

had committed itself to a First Call for Children, budgets did not reflect the commitment. 

Robinson and Biersteker acknowledged the fiscal constraints within which the state was trying 

to operate. Their recommendations suggested that limited budgets could "be stretched" by 

careful policy choices. They encouraged the state to concentrate on primary preventative 

services for children as the most efficient way of spending limited resources (a route that the 

state has already adopted). The Welfare Department's Flagship Programme for unemployed 

mothers of young children was given as a way f<:>rward. 

The Flagship Programme attempts to link social welfare and community economic 

development by assisting mothers to acquire skills and to become economically active. In 1996, 

The Department of Welfare and Population Development set aside R3 million for nine projects, 

one in each province, with an allocation of approximately R2 000 per year per family (Lund, 

1996: 43). It was argued in the Children's Budget that the above approach would gradually 

reduce dependency on social security (Biersteker & Robinson, 1997b: 9). However, the 

Flagship Programme reaches a negligible number of poor women. 8 

The expectation that the Department of Welfare institute income generating schemes for 

impoverished women in their Flagship Programme is criticised by Francie Lund. On the 24th of 

March 1997 at an Agenda forum held in Durban, entitled, "Poverty Alleviation and Lund 

R In the United States the Personal Responsibility and Work Opportunity Reconciliation Act (PRWRA) was 
signed by President Clinton in 1996. In tenns of the Act, recipients of Aid for Families with Dependent Children 
(AFDC) are required to enter "workfare" programmes (McCrate & Smith, 1998: 61-62) that are comparable with 
the more limited South African Flagship Programmes. The dubious assumption behind both American and South 
African training programmes is that recipients will find jobs after having been participants, or will be able to 
genel3te income for themselves in other ways, thus lessening the social responsibilities of the state (see Gerdes, 
1998; Miranne, 1998, for additional critical apprnisal ofPRWORA). 
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Committee Recommendations", Lund argued that existing welfare projects that engage in 

income generation may build confidence for participants and contribute to the social good.9 

However, in the absence of broad economic support networks, small projects would not 

generate meaningful incomes. Lund remarked: 

We can't see, for instance the Flagship Programme, as a substitute for 
alternative systems of support. I really do think it is the case that welfare 
cannot be primarily income generating (Lund, at Agenda panel discussion in 
Naidoo & Bozalek, 1997: 29). 

Drawing on the work of Harold Wilensky and Charles Lebeaux (1958), as described by 

the South African social work academic, Brian McKendrick (1987), Jackie Sunde and Vivienne 

Bozalek (1995: 66) demarcate residual and institutional models of welfare. They argue that 

South Africa haS adopted a residual approach to welfare where the state does not provide 

generalised welfare services for its citizens. Rather, welfare is sometimes provided when so­

called normal institutions are seen to have failed. 

Sunde and Bozalek recommend welfare as a right as opposed to a privilege and, 

therefore, a move from a residual to an institutional model of welfare in South Africa - an 

approach that takes the state to task for its adoption of GEAR (see Bozalek, 1998). 

The emphasis in South Africa on residual welfare is in line with a shift in global trends 

where welfare as a right is being steadily eroded. In the 1980s, the Reagan and Thatcher 

administrations, for example, undercut many important aspects ofthe welfare state in the United 

States and in Great Britain by instituting harsh economic policies (see Murray, 1984, for an 

account to the erosion of welfare policies in America from 1950-1980). The Back to Basics 

campaign largely promulgated by conservative politicians in both America and Great Britain in 

recent years stresses a return to family values. Emphasis is increasingly placed on families and 

communities to take up issues of welfare and care expressed in the widely used phase, self­

reliance. Communities are appealed to, to care for children, the aged, and the mentally ill, while 

institutions that assisted families with care are progressively eroded. The conception of 

community, a vague and misleading one at best, disguises the ways in which already 

overburdened women, and sometimes children often have to juggle additional care without pay. 

9 The Agenda collective have on several occasions hosted important debates concerning women's issues and rights 
in South Africa. The open Forum held OD'March 24, 1997, was attended, among others, by the Minister of Welfare 
and Population Development, Geraldine Fraser-Moleketi; Francie Lund, the convener of the Lund report; Seema 
Naran of the Black Sash Advice Office (Durban) and Sibongile Zulu, a practising community social worker. Fikile 
Mazibuko of the Black Social Workers' Association chaired the forum. 

191 

9 

not 

state 

Ul~"H''''P IS SOltnetlIIles ... :n'un:" .. '" so-

ms.tltlltl(ms are seen to 

VVIVV"'"'U to a 

",.,.'uuc;u to an mstltlltIolnat -an 

an 

account to 

recent stresses a return to 

cornmlUntltles to 

are aOI)ealec1 to care 

.............. U., .. jIl:, one at 

9 The collective have on several occasions hosted ..... ""'nt~nt debates women's issues and 
in South Africa. The open Fomm held on March among the Minister of Welfare 
and Geraldine the convener of the Lund Seema 
Naran of the Black Sash Advice Office and a social worker. Fikile 
Mazibuko of the Black Social Workers' Association chaired the fomm. 



Univ
ers

ity
 of

 C
ap

e T
ow

n

192 

The views expressed by conservative politicians are a response to global economic trends where 

the state can no longer guarantee its citizens protection. Calls, like the above, advocate the 

dexterity of individuals to meet needs within families but often miss the particular ways in 

which individuals attempt to meet needs. 

The model of the family implicit in discourse across the spectrum of South African 

Welfare policy from the old to the new South Africa - even where the diversity of family forms 

and fluidity through time is acknowledged - presumes the predominance of community care. 

The needs of women and children remain hidden in the model. Responsibility for family 

welfare is placed in the private domain on women, while financial survival is largely presumed 

to be the domain of men. The state does not accept responsibility for providing resources to 

ensure the welfare of families. In terms of existing child welfare legislation, it is the duty of 

parents to provide for their children. Only when they "fail" to do so, or when they are regarded 

as "unfit" or "unable" will the state assume responsibility (Republic of South Africa, 1983). 

Distinct dislocations exist between socioeconomic rights as expressed in the South African 

constitution and the model of residual welfare that has emerged in South Africa linked to a 

particular economic policy that insists on the curtailment of social spending. (See Liebenberg, 

1997b, for an analysis of the dislocation between children's rights ratified by the South African 

state and the shortcomings of policy in relation to rights.) 
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GLOSSARY· 

* I have included individual Xhosa words and phrases that appear in the body of the dissertation 
in the glossary. I suggest the meaning of words and phrases as succinctly as possible. More 
elaborate explanations are to be found where words and phrases first appear in the written text. 

akafuni ndigeze = she does not want me to be naughty 

amabhulu = the boers (a word denoting oppressors using the Afrikaans word for farmer, boer) 

amadoda = men 

amafufunyana = a form of spirit possession characterised by speaking in several voices 

amatyotyombe = shanty houses (literally, chicken houses) 

amaqina = sheep hooves and forelegs 

Andinamdla waniks = I am not interested in anything (Niks is derived from the Afrikaans word, 
niks, meaning nothing.) 

asihetisheki,= we are not hurt (derived from the English word, hurt) 

asizizo izityebi = we are not rich (literally, we are not the fat ones) 

barries = a slang expression meaning ignorant people from the country 

dadobawo = father's sister 

emakitshini = in the kitchens (referring to domestic work "in the kitchens" of the employers) 

emaphandleni = outside (often associated with the country) 

emaXhoseni = the Transkei (literally, the place of the Xhosa) 

ephucukileyo = appropriately 

eRhawutini = in Johannesburg (literally, in the place of gold) 

evangeli inkonzo yomoya = evangelical spiritual church 

gogo = insect 

gqitha = really (an emphatic phrase) 

Hamba, Bekile! Sukuhlala ndawonye. = Go, Drinking vessel! Do not stay in one place. 

hayi = an expression of defiance similar to the English word, no 
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into ndiyikhalazeliyo = the thing I complain about (from the word, ukukhala meaning, to cry) 

iibekile = beer containers 

iiketi = catapults derived from a shortened version of the English word. 

iintloko = sheep heads (literally, heads) 

iiqadi = young .assistants for male initiates 

imbeleko = the name of the ritual to introduce a child to their patrinineal ancestors (literally, a 
carrying skin, the skin of a sacrificial animal used to carry an infant on its mother's back) 

imbi = ugly 

imifiliba = misty 

imifino = wild spinach 

inyama yegusha = mutton (literally, meat of the sheep) 

isiko = ritual 

iSivulangxowa = opening of the box (a ritual process to do with symbolic cleansing) 

izibonda = leaders (literally, headmen) 

izilambi = the hungry ones 

izinto ezimbi = ugly things 

izikoli = gangsters (derived from the Afrikaans word, skol/ies) 

Kwavuka = the place of being awake 

kuyalanjwa emaXhoseni = there is hunger (starvation) in the Transkei 

makhulu = grandmother 

malume = mother's brother 

malumekazi = mother's brother's wife 

mama = mother 

Ngconde = a particular clan name 

Nangona iischool boycotts zilimosha ixesha kodwa siyavakala izizathu zazo = Although school 
boycotts waste time, we can understand the reasons for them. 
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NdiY0nWaba gqitha. I am really alone. 

ngamehlo enyama = with the meat of my eye (referring to really having seen something) 

ningamabanjwa = you are prisoners 

ningamaqabakazi = you are female country bumpkins, or uneducated ones 

nontsumpa = township superintendent (an apartheid official) 

ntombi = girl (When used as a form of address, ntombi is spelt without the prefix, i. As a noun, 
the word is spelt, intombi.) . 

oko bazalwa = as they were born (nude) 

ongeviyo = he/she does not listen 

smilies = sheep skulls (derived from the English word, smile, on account of the exposed teeth of 
a skull) 

tata = father 

tata kaLawrence = Lawrence's father (a respectful way of referring to a man by calling him the 
father of his son) 

tatomkhulu = grandfather 

tenti = a word referring to a temporary dwelling made out of plastic bags and sticks from the 
English word, "tent" 

ubuntu = humanity 
• 
ubuntu bakho = your humanity 

uchuku = little fights 

udadobawo = my father's sister 

Ukoluka fisiko lidala Line nkayi. = the ritual is old. It is bald. 

ukuclean nokuqinisa = to clean and to tighten (referring to ritual processes. The word ukuclean 
is derived from English) 

ukuphangela = to work for a wage 

ukusebenza = to work (Denoting a wider sense of the notion of work than is expressed in the 
word, ukuphangela Ukusebenza suggests valued activity or work associated with ritual and 
social repair.) 
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ukuthombisa = to ~prout (refers to a girl's first menstruation) 

umngqusho = cooked maize kernels (sometimes mixed with beans) 

umntu ngumntu ngiIbantu = a person is a person because of other people 

. umntu osileyo = a silly person (derived from the English word, silly) 

umoya omdaka = an unclean spirit 

umthetho = law 

umtshayelo nenkwenkwe = a broom and a boy (a slogan adopted by older men in new 
Crossroads when attempting to discipline boys who were viewed as involved in gang activities) 

umqombothi = home brewed beer 

unesipho sendalo = he/she is naturally gifted 

uphum' ecaleni = he/she has gone out on the side (separating himself or herself from what is 
considered socially sanctioned behaviour) 

uyasithuka = he/she insults us 

uyathanda ukusokolisa = she/he likes to make others struggle 

uThixo= God 

Yho = an expression of surprise 

Zintswelo mbeko = They did not have respect 
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