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Abstract 

This dissertation investigates whether the absence of the Wellington Dutch Reformed Mission 

Church (DRMC) on Erf 794 in Wellington is a heritage-lacuna. It answers the question by 

setting out, firstly, how the tangible heritage of the DRMC was embodied in the physical 

church-building (the process of building and the resulting structure); and secondly, how the 

DRMC church-building was lost by demolition, including the events that led to the 

demolition and, specifically, the role that racial discrimination played in this process. Finally, 

the dissertation sets out how these aspects created intangible heritage and confirms how the 

intangible heritage is held and preserved in the community today.  

The dissertation examines the history and context of the DRMC, and why it was formed 

separately from the Dutch Reformed Church (DRC), which plays a significant role in the 

tangible and intangible heritage of Wellington DRMC. This is explored to contextualise why 

the tangible heritage of the demolished DRMC building is so significant compared to the 

objectively more impressive DRC building which still stands.   

The study confirms that the DRMC of South Africa, as a racially segregated church 

denomination, was officially founded on 5 October 1881 by the DRC of South Africa. This 

historic event happened in a church which had been built in 1845 on the corner of Church and 

Main Street in the well-preserved 19th-century town of Wellington in the Boland region of the 

Western Cape province. This church with its Coloured congregation became the first DRMC 

in South Africa. The impressive DRC building (built by its white congregation in 1840) is 

located directly opposite the site in question.  

In 1941 the church building of the DRMC was purchased by the DRC. A condition of the sale 

was that the DRMC had to demolish the church and clean the plot. As stipulated, the DRMC 

congregation demolished its church after building a new church building, also as stipulated, 

at least 500 yards away from the white DRC and not on Church Street.  

What made this event especially significant was that it occurred nine years before the 

enactment of the Group Areas Act of 1950 (although there were many removals and 

attempted urban segregation before the act was implemented). Uniquely, in this case, it was 

the DRC which stipulated and enforced the physical segregation and demolition and not, as in 

most other cases, the state. This event had been preceded by 13 years of negotiations between 

these two churches, which further polarised the community. 
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The study shows that most remember this event as a tragedy and that it caused a lot of pain 

and division. As this event happened more than 80 years ago, there are very few survivors left 

and most of the memory of this event is embedded in the post-memory of the children and 

family of the congregants.  

All the available local, national, and international literature on this event was reviewed; but 

literature covering research into the tangible and intangible heritages of the Wellington 

DRMC revealed that sources is scarce. And, so, in order to establish the tangible heritage of 

the DRMC and to reconstruct the structure and its history, various sources were used, 

including old DRC church books, advertisements in newspapers and periodicals of the time, 

and photographs of the building. To investigate the demolition process and why it is argued 

that the demolition process is the most significant heritage of the DRMC in Wellington, the 

minutes of the meetings of the two church councils (DRC and DRMC) were thoroughly 

studied and analysed; and to confirm that the intangible heritage of this traumatic event still 

exists today, individuals who still hold that intangible heritage were interviewed. These 

interviews were undertaken to unpack the memories of this intangible heritage to determine 

how this tragic event is remembered.  

From the research, it is concluded that the demolition was primarily an act of racial 

discrimination and that this event paved the way for more forced removals, especially 

churches, based on race. This church created a theatre of memory, and its demolition remains 

in the collective psyche of many of the descendants of the people involved in this traumatic 

event. 
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ñReality becomes history and history becomes legend, and legend becomes mystery ï until 

one dayéò 

 

J.R. Tolkien  

Lord of the Rings 
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The Dutch Reform Mission Church building before the demolition (in 1941), and Erf 

794 as it stands today. 

 

Figure 1: The only colour photograph of the DRMC found. Here, the church faces Church Street. 

(Photo: Facebook, ñKerkgeboue van Suider-Afrikaò, unknown author, before 1940) 

 

Figure 2: The parking lot today. (Photo: Pierre-Jeanne Gerber, 2023)  
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The site today 

 

 

Figure 3:Lay-out of the current parking lot and trees on erven 793 & 794. 
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Figure 4:1:250 000 Map ï ñMagisterial Districts within the Winelands District Councilò. 1997 
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Figure 5:1:50 000 Map of Wellington 
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Chapter 1: Introduction  

1.1. Aim of research  

This research project provides an in-depth study of the first DRMC building in South Africa. It 

was built in Wellington in 1845, enlarged in 1884, and demolished in 1941 when its Coloured 

congregation was forced to move to an area that would soon be classified a ñColouredò area 

under the Group Areas Act.1 It is crucial that the significance of this ñforced removalò be 

unpacked, as it occurred historically before the implementation of segregation legislation by the 

former National Party minority government, which ringfenced South Africa in a colour-coded 

landscape. De la Torre and Mason state that ñit is self-evident that no society makes an effort to 

conserve what it does not valueò,2 and in researching the process of why this DRMC building 

was demolished, it is evident that the congregation itself was not valued ï thus not conserved. 

This is also evident in what the land is today ï a private, access-controlled parking lot which 

bears almost no memory of the church building that once stood there other than a plaque and a 

few hidden remnants, insignificant to the unenlightened. In this thesis, I investigate how an 

emptied, de-churched place of erasure can be used to understand how the intangible heritage of 

erased places may live on, and the extent to which the land on which these erasures took place, 

might be said to retain heritage significance or not. The heritage significance of the de-churched 

land will be researched and unpacked to establish how this heritage is understood, experienced 

and articulated in memory and postmemory by the current generation of the descendants of the 

congregation and the broader community. 

The purpose of this study is to establish and document the tangible and intangible heritage of the 

Wellington community that was occluded and erased through the forced removal and demolition 

of this historical church. The DRMC in Wellington is just one of countless sites across South 

Africa where tangible markers of memory, community and identity were erased, both before and 

during apartheid. However, as shown in this dissertation, the memory and symbolism of the 

building have been maintained by the descendants of its congregation, many of whom still live 

in the area to which their parents and grandparents were removed in the 1940s. By documenting 

the history of the building, as well as the memories and experiences of those connected to the 

site, I hope to provide an argument for the recognition of heritage significance in sites like these 

 
1 Group Areas Act 41 of 1950. 
2 De La Torre, Marta & Randall Mason, ñAssessing the values of cultural heritage,ò Getty Conservation Institute, 

last modified 2002, https://www.getty.edu/conservation/publications_resources/pdf_publications/pdf/assessing.pdf  

https://www.getty.edu/conservation/publications_resources/pdf_publications/pdf/assessing.pdf
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which may not contain a built heritage resource any longer but retain the memory of what was 

once there.3  

What distinguishes this church demolition from other demolitions4 of churches in forcibly 

removed neighbourhoods, is the fact that the Wellington DRMC was forced by the DRC to 

demolish its own church. The DRMC of South Africa, as an official racially segregated church 

denomination, was founded on 5 October 1881 by the DRC of South Africa in this very 

Wellington DRMC building. This church building consequently became the first DRMC in 

South Africa. The objectively architecturally impressive DRC building is located directly 

opposite this site.  

This study exposes the destructive effects of the erstwhile practices, policies and incidences of 

segregation and forced removals based on race, specifically in the Wellington and Drakenstein 

area. No such local study has yet been undertaken, as far as is known, and with the witnesses of 

this tragedy dwindling every year, this documented study assists in the cohesion and galvanising 

of this memory, postmemory, tangible and intangible heritage of Wellington and the broader 

society. It also contributes by discovering and documenting tangible and intangible heritage and 

memory that was ñtemporarilyò erased by these segregation practices (and the absence of 

documenting such practices), falling off the academic radar, now re-establishing it as part of the 

collaborative public history of South Africa. 

1 2. Legislative context 

It is important to note that demolitions of buildings and removals of communities based on race 

have been researched extensively. In South Africa, there is comprehensive legislative context 

which provides insight and structure to the racial segregation events. This context will be set out 

below, but it is emphasised that none of this was at play when the demolition of the DRMC 

occurred.   

Historically, worldwide, various forms of forced removals have taken place and, in some areas, 

persist. However, what makes the history of forced removals in South Africa unique, but not 

 
3 What makes this forced removal and demolition of the beautiful New Gothic style, century-old church for 

Coloureds, just across the road from the bigger DRC building for whites, so bizarre, is the fact that Wellington was, 

and in a way still is, the historical moral capital and innovative generating hub for religion, education and welfare in 

South Africa. ñBut how?ô is the question that Wellingtonôs younger generation ask. Was discrimination and racism 

already so deeply entrenched or simply just taken for granted? How did this happen, ten years before the 

promulgation of the notorious Group Areas Act and more than 20 years before the bulldozers went in to flatten 

District Six? Ironically, many places of worship in District Six were spared from being demolished. ñDoesnôt God 

dwell there anymore?ò 
4 For example, the Abraham Esau Church in Calvinia was expropriated by the Department of Community Services 

and subsequently demolished by an external contractor after the church stood empty for a while. 
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exclusive, is the fact that most forced removals were clinically and technically implemented 

purely based on racial grounds and discrimination through a barrage of legislation in the 

apartheid era. In 1973 the United Nations declared that apartheid was a crime against humanity, 

and it is concretised in the UN Convention on Apartheid as a Crime Against Humanity. This 

document refers to apartheid as ñpractices of racial segregation and discriminationò. 

Racial segregation has been rife all over Africa for centuries and in South Africa in particular. 

The official apartheid policies implemented were not the beginning of racism, segregation or the 

destruction of heritage. In the case of the demolition of the DRMC in Wellington, no such 

legislation was necessary (nor called on) as it was simply enforced by a financially strong DRC 

onto a financially weaker DRMC, which becomes evident in the discussion of the minutes 

which enabled this process.  

During the legislative entrenchment of segregationist policies of the pre-1994 political 

pigmentocracies, South African citizenry was separated by various (legal) instruments into 

different geographical pockets where they were allowed (or not) to reside and live according to 

the pigmentation of their skin. The main legislative tool which encapsulated the pinnacle of 

forced removals was the Group Areas Act,5 although it was complemented by other acts such as 

the 1923 Natives (Urban Areas) Act and the 1934 Slums Act, which also contributed to ensuring 

comprehensive racial segregation. Implementing these acts in a society which was relatively 

integrated in many aspects and geographical areas, especially in the Boland and Cape Peninsula, 

led to the forced removals of thousands of people of all races of which the majority were not 

Caucasian.  

After apartheid was ended, legislation was implemented which strives to address the injustices 

of racial segregation of the past and attempts to ensure that it will not happen again. The first 

sentence in the preamble of the Constitution of the Republic of South Africa, 1996, states that it 

strives to ñé recognise the injustices of the pastò. Without expanding on the Constitution, it is 

important to also acknowledge section 21(4), which states that, in the current South Africa, 

ñevery citizen has the right to enter, to remain in and to reside anywhere in the Republicò.6 

The Constitution of the Western Cape (1998) goes further than the Constitution, by declaring its 

intent as ñé recognising and striving to heal the injustices of the pastò. In section 81(n), dealing 

with the ñDirective Principles of Provincial Policyò, a further directive states that the Western 

 
5 Group Areas Act 41 of 1950. 
6 While also having due regard to the limitation-clause in section 36. 
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Cape government must adopt and implement policies to actively promote and maintain its 

heritage:  

(n) the protection and conservation of the natural historical, cultural historical, 

archaeological and architectural heritage of the Western Cape for the benefit of the 

present and future generations. 

It is, therefore, also important to acknowledge the emphasis placed by the National Heritage 

Resources Act of South Africa (NHRA)7 when referring to our unique, precious and diverse 

cultures that possess the power to build our nation. It states that:  

Our heritage celebrates our achievements and contributes to redressing past inequities. It 

educates, it deepens our understanding of society and encourages us to empathise with 

the experience of others. It facilitates healing and material and symbolic restitution, and 

it promotes new and previously neglected research into our rich oral traditions and 

customs.8 

The NHRA goes further in section 5, ñGeneral principles for heritage resources managementò, 

stating that heritage resources can promote reconciliation, understanding and respect, and 

contribute to the development of a unifying South African identity.9 It also refers to the right of 

communities to be consulted,10 and an obligation is placed on local authorities for the 

identification and management of Grade III heritage resources and heritage resources which are 

deemed to fall within their competence in terms of the act.11 The NHRA also gives local 

authorities the authority to designate any area or land as a heritage area on the grounds of its 

environmental or cultural interest or the presence of heritage resources.12 

Although our heritage is theoretically protected by various legislative frameworks in South 

Africa, there is no guarantee that it is automatically identified, authenticated, understood, 

respected, conserved or maintained. Neither is human commitment regarding giving effect to 

this, assured. 

The irony of the forced removal of the DRMC building was, firstly, that no legislative tool was 

necessary to clinically remove the DRMC congregation and ñde-churchò the land on which the 

DRMC once stood, and, secondly, that all such legislation was only promulgated after the 

 
7 National Heritage Resources Act 5 of 1999. 
8 Preamble. 
9 Section 5(1)(c). 
10 Section 5(4). 
11 Section 8(4). 
12 Section 31(5). 
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DRMC building was already demolished. This means that there cannot be (nor is there) any 

official or legitimate reason or moral justification for the removal of the church from the 

geographical location where it originally stood, making this lost heritage (and how it came to be 

erased) so much more poignant.  

1.3. Significance of the research  

Having lived in Wellington for nearly three decades, I have discovered various local buildings, 

institutions and vacant land over many years that all have a story to tell. I recently discovered 

that one of the beautiful municipal buildings, now the offices and premises of the building 

inspectors and traffic police, was once a school which had to close and move to the (at the time) 

newly demarcated Coloured area 300m further, on the opposite side of the main road, in the 

more racially integrated area.13 This is not publicly documented nor in the public domain. I 

believe there are many other such buildings just waiting to be documented. The details and 

information on the footprint of the built environment that was affected by forced removals are 

relatively very skimpy, sometimes non-existent, and seem to be slowly but surely disappearing 

as time moves on, which is a horrifying possibility. Many of the survivors of these ordeals are 

now in their twilight years, their memories gradually fading; the survival of this intangible 

heritage lives in the postmemory of their children.14 

Besides the forced removal of the congregation, the crux of this event was the demolition of the 

historical church. The church had all the potential to be upscaled to a Synod Hall, as was 

requested by the DRMC Synod.  

Charlotte Dodgeon states in relation to buildings in general: 

Although the main priority is to understand the value of a buildingôs fabric in 

architectural, artistic, or archaeological terms, a buildingôs significance can also lie in its 

intangible heritage; the events that took place, the people with whom it is associated, and 

the story of its development. To fully understand a buildingôs value to the community, all 

of these aspects need to be considered, particularly if it is a place of worship.15 

This quote encapsulates the essence of the value of the building itself that needs to be 

established through memory and postmemory to truly grasp the gravity of the heritage lost. The 

significance of the heritage captured in the physical elements of the DRMC is only made 

 
13 Pauw Gedenkskool: Eeufeesblad 1879-1979. State archive: SGE 1/1615; SBWN 1/1/6, 1/1/7, 1/1/8. 
14 Marianne Hirsch, ñThe generation of postmemory,ò Poetics Today 29, no. 1 (2008). 
15Charlotte Dodgeon, ñIntangible Heritage,ò Cathedral Communications Limited. 

https://www.buildingconservation.com/articles/intangible/intangible.html. Accessed 25 January 2021.  

https://www.buildingconservation.com/articles/intangible/intangible.html.%20Accessed%2025%20January%202021
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manifest when one undergoes the exercise of theoretically reconstructing the DRMC brick by 

brick, and in so doing acknowledging that the heritage of the DRMC is brought to life by those 

physical elements used in its construction, each carrying its own story to tell.  

On a personal level, I grew up in the sixties in a racially mixed area in Cape Townôs Northern 

Suburbs, Kraaifontein, and witnessed many of our Coloured neighbours disappearing overnight 

to newly demarcated Coloured areas. When we moved to the Transkei / Ciskei in 1974, I saw 

how farms were expropriated, and farmers and their staff, including the farm and staff of my 

white grade 7 teacher, removed from their homes to create the stillborn TBVC ethnic 

homelands. When we moved to the West Coast in 1976, I witnessed how big parastatal 

companies expropriated farms, displacing owners and families, destroying and disrupting 

communities and huge tracts of land to create the Saldanha-Sishen steel complex.  

Having grown up in various parsonages belonging to the DRC (my late father was a DRC 

minister), I know first-hand what insecurity of tenure does to your humanity and self-esteem. 

This insecurity led me to start buying cheap properties in the deep rural areas, as the bigger 

towns were out of my financial league as a schoolboy teenage entrepreneur. Amongst these 

acquisitions were vacant Group Areas-expropriated properties in Calvinia (I did not realise this 

as a schoolboy). Only decades later I discovered that one plot once had a historical memorial 

chapel (the Abraham Esau Memorial Chapel) on it, which was subsequently demolished in terms 

of the Group Areas Act. 

I handed this property, together with others, back to the community, but this demolition 

sensitised me to similar church demolitions, of which I became aware after my exposure to the 

Abraham Esau Memorial Chapel saga. One such church demolition occurred in my town of 

residence, Wellington. The discovery of the demolition of the DRMC building in this cradle of 

religious, tertiary and welfare training, was even more shocking to me than the Abraham Esau 

Memorial Chapel demolition in the distant Northern Cape village of Calvinia.16 

After living for more than half a century, I fully grasp the importance and significance of the 

spaces where people come from, and how much of our humanity is attached to the spaces we 

grow up in and live in. The segregation legislation in South Africa robbed many people of 

everything they knew and were proud of; this is something that I learned through the places I 

grew up in as a child. We attach who we are as humans to the spaces that we live in, which 

inherently forms our heritage and ultimately our humanity. To have this forcefully removed, is 

 
16 Bill Nasson, ñThe Priest, the chapel and the repentant landowner: Abraham Esau revisited,ò African Affairs 93 

(1994): 3-19. 
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an injustice, and knowledge of the extent of such injustice sheds light on the extent of heritage 

lost in that era. Therefore, part of the motivation for this study is the possibility of documenting 

the scale of loss symbolised by the destruction of the first Dutch Reformed Mission Church, and 

the need to locate heritage significance in land where the physical traces of memory have been 

erased.  

The tangible and intangible heritage, and the memory and postmemory of this forced removal 

and subsequent demolition in Wellington, must not disappear. Therefore, I felt I had no choice 

but to research, establish and document this chapter in Wellingtonôs heritage in extensive detail. 

The living heritage of this historic landscape provides a sense of place, space, memories, and in 

a way a sense of permanence, belonging and identity.  

In District Six, a well-known site of forced removal in South Africa, the land has remained 

vacant apart from the development of the Cape Peninsula University of Technology in the 1970s 

in the area. This significant space has sparked a great deal of contestation about how and 

whether to use the land. Currently, some parts are being developed for land restitution purposes, 

but the general feeling remains that it is ñsalted earthò. As such, in the context of South Africaôs 

interesting history with land, and in the spirit of healing and restitution, it is critical to reach a 

better understanding of how land becomes invested with significance, even if the heritage 

resource (the DRMC in this case) is no longer in place. This is critical in places of forced 

removals, and especially places where buildings were demolished, which affected 

demographical aspects of South Africaôs population disproportionately. The Wellington DRMC 

offers an example of how we might understand this significance many years after the events that 

shaped the land. 

1.4. Methodology  

This is a single-case study, dealing with a unique and symbolic expropriation of the site and 

demolition of the historic first Coloured DRMC church building. The research process for this 

study was broken down into three distinct stages, each of which required a slightly differing set 

of methods. These were: 

i) researching the materiality, appearance and physical context of the building. 

ii)  reconstructing the process by which the building was demolished (and the reasons for the 

demolition); and 

iii)  lastly, understanding the effect of the demolition on the congregants, and what the empty 

space now signifies and symbolises for them. 
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My interest in this study extended to understanding the extent to which those who experienced 

the forced removal and demolition of the church, and their descendants, identify the de-churched 

land itself as a place of heritage significance. I was also interested in whether, and how, 

memories and stories of the demolished church have been kept alive or transmitted as a form of 

intangible living religious heritage.  

In the first phase of the research, I attempted to reconstruct the materiality and aesthetic 

appearance of the church via archival, photographic and historical research. While the primary 

focus of the dissertation is on the meanings and heritage significance of the site, it was important 

to establish the recorded history of the church and to develop a visual record of what was lost. 

Mark Ferguson states ñWe study architectural history through drawings, photographs and on-site 

observations, and by reconstructing it dramatically expands oneôs appreciation for the building 

and the people who created it.ò17 As minimal written sources and other secondary data 

characterise the de-churched site, an in-depth built environment autopsy was required to first 

establish what was tangibly lost. 

Information regarding the actual event of the removal and demolition is skeletal and poorly 

documented. All the readily available literature and secondary data were sourced, collected and 

studied. Many of these are not academic sources but the documentary analysis greatly assisted in 

providing important information, bridging and connecting the historical and chronological dots. 

Records held by the Wellington Museum also helped fill some of these gaps. 

Unfortunately, despite exhaustive research, only two pictures were found of the outer 

appearance and style of the church building and three pictures of the interior planning and 

layout. As far as I could ascertain, these five pictures are the only remaining visual records of 

the church. The details of the building regarding its construction and furniture had to be pieced 

together literally from snippets and oral communication. However, minimal architectural 

fragments, physical items and objects from the rubble and debris were sourced, including two 

church pews and three foundation stones.  

It was a challenge to try to complete the reconstruction with all the various pieces of information 

that came from many diverse sources. A noteworthy aspect is that significant information came 

from seemingly insignificant sources. For example, it was discovered that Carl Otto Hager 

 
17 Mark Ferguson, Dean of Catholic University School of Architecture and Planning, quoted in The Art Newspaper 

21/7/2021 by Martin Rosenberg. 
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designed the church.18 Hager was one of the leading church architects during this period.19 The 

demolished New Gothic-style church once had architectural and artistic significance, although 

modestly small and different in terms of typology compared to the bigger built heritage of the 

DRC across the street. What also emerged from this research and archives, was the direct role 

and physical contribution, during the construction and afterwards, of almost each member of the 

congregation, whether young or old, male or female. The church had a physical connection to 

the congregation with many symbolic components.20 The silence regarding all this information 

goes against the grain of the norm of church history.21 

Data was also collected via social media groups, from which interesting information emerged, 

although it had to be verified, unpacked and analysed. The WhatsApp group ñWellingtonANCò 

was approached about the demolition and some of the older group members seem to recall the 

event through memory but with little detail except the tragedy of the event. A picture of the 

DRMC was placed on the Facebook site ñKerkgeboue van Suider-Afrikaò with an enquiry if 

anyone had any information on the church, and someone posted the same picture, but in colour. 

The source of this colour photo is not known. Published sources of available data were also 

collected from various libraries, online databases, the Parliament of the Republic of South 

Africa, the universities of Cape Town, Western Cape, and Stellenbosch, as well as other 

institutions. The Cape Town Archives were also accessed and utilised. 

Technical data, such as title deeds, were examined to establish the ownership trail of the 

properties and surveyor diagrams were simultaneously correlated to establish the surveyor 

diagrammatical history of all the affected properties. Aerial photography was collected at the 

Cape Town Deeds Office, the Surveyor-General Cape Town, Farm Mapper and the Mowbray 

Trig Survey Office (part of the National Geo-Spatial Information Authority) to establish the 

periodic visual changes in the heritage footprints. All the data mentioned, from over a timespan 

of a century, was investigated and analysed. 

The newspaper Paarl Post also made available archived hard copies of the newspapers dating 

back to the time of the whole demolition process. Information retrieved from these hard copies 

was crucial in the research, such as the adverts for demolition contractors. 

 
18 It is strange that there was no documentation linking the well-known German-born architect to the church design 

except the words, ñArchitekt, den heer Hager van Stellenbosch = Ã10ò, a receipt documented in Rev Pauwôs 

financial report to his Church Council in 1884. 
19 AM Hugo & J van der Bijl, Die Kerk van Stellenbosch (Cape Town: Tafelberg Uitgewers, 1963), 254. 
20 For example, the bricks for the building were physically made by male congregants themselves. 
21 A Stoler, ñColonial archives and the arts of governance,ò Archival Science 2, no. 1-2 (2002): 87-109. 
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The next phase consisted of researching secondary data including finding and reading all 

available literature written about the church and related matters. This was followed by phases 

consisting of primary research, which included delving into the DRC Archives in Stellenbosch ï 

a qualitative research phase, which produced a crucial volume of archival data. During this 

qualitative research phase, the focus was concentrated on the historical analysis of the 

demolished DRMC in Wellington, particularly the minutes which captured the whole process, 

which encapsulated the chronological events which led to the demolition. The minutes of the 

DRMC and the DRC hold the key to what and how this event unfolded, aiding in researching the 

intangible heritage held by the empty space. 

The final stretch of research consisted of putting together the heritage held by the people ï 

congregants, family members and affected individuals. Oral history interviews provided 

important insight into how they experienced this event and what they remembered of this time in 

history. As the aged survivors of this event are dwindling, use was also made of recollections of 

the memories shared by deceased congregants with their children and relatives. Interviews were 

completed telephonically, personally or via e-mail, depending on developing circumstances,22 as 

well as the practicality of specific situations. Fortunately, a few of these interviews are also 

captured on film. Some flexibility was required for this portion of the research under the 

restrictions of the Covid-19 pandemic at the time. 

Some of these interviews were open-ended and some were semi-structured. Recorded oral 

interviews were conducted with pre-selected and willing role-players who are knowledgeable 

and with individuals with institutional memory of the specific era in Wellingtonôs history. New 

insights were gained from these interactions, which I believe reveal new meaning and important 

values which were previously significantly less known. The primary data retrieved from these 

interviews was diverse in context and varied from memory and postmemory of a sacred and 

holy space to outright ignorance of the gravity of the hurt that was inflicted by this tragedy. 

The following people were interviewed for the project: 

i) The late Mr Herman Bailey, retired mayor, congregant whose whole family was evicted 

and who was a convenor of a forced removal remembrance collective; 

ii)  Mr Ampie de Vries, a congregantôs son; 

iii)  The late Mr Sam Abrahams, a congregant; 

iv) Mrs Susan Francke, daughter of the late Mr Abrahams and a community leader; and 

 
22 This was subject to the phase that the pandemic was in at the time.  
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v) Rev Bennie van Rensburg, current minister of the DRC in Wellington which bought the 

church land and ordered the demolition of the church. 

The interview processes were conducted by me and a research assistant. Interviews were 

electronically recorded via voice and film recording, with permission from participants. 

Although the same questions were asked during all the formal interviews and each interviewee 

received the questionnaire a few days before the interview, there was ample room for deviation 

and follow-up questions. Fortunately, the interviews were filmed ï to ensure these contributions 

are recorded for future use and reference. This was a constructive strategy as two of the key 

interviewees passed away due to Covid-19 a few weeks after these interviews were recorded. 

One of the interview sessions was conducted with three of the interviewees, which included a 

father and his daughter. This worked well as the daughter made her father feel at ease and the 

group dynamics unearthed more memories and added authenticity to many of the reflections, 

memories and postmemories. Matters arising from the interviews that needed clarification, were 

followed up telephonically.  

The methodology also comprised of numerous informal interviews. Efforts were made to ask 

anyone who might have any memory of the original DRMC building and events surrounding it 

what they could remember, adding interesting insights to the research. Very few white people, 

even elderly white people, had any knowledge or memory of the events. As no member of the 

DRC could be found who was in the vicinity when the church was demolished, informal 

enquiries were made to elderly DRC congregants, and their memories were very vague. To 

establish the perspective from the Wellington DRC, the most senior cleric, Rev Bennie van 

Rensburg, was also interviewed. This is important as every piece of history, memory and 

heritage is open to various interpretations, and it speaks to those who know how to interpret it. 

One of the interviewees, Mr Sam Abrahams, was a teenage congregant when the demolition 

took place, and he was interviewed thoroughly. The input of his daughter was very valuable as 

well. An unrelated congregant could offer much in terms of postmemory, as his late parents were 

also witnesses to the demolition. A key interviewee was Mr Bailey, who, although he was born a 

year or two after the demolition, had the most institutional memory of the event and played an 

enormous role in keeping this heritage of the demolished church alive in the whole community. 

The unarticulated connection to the de-churched site, which played a pivotal role in their family 

life, held an enormous body of memory and postmemory. 

The interviews made it possible to establish their experiences and how they make meaning of 

the site. Comparing the historical experience, memory, postmemory and stories of those who 
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were there, who saw it, who heard it, with the printed material, such as minutes, letters, 

biographies and other sources, also aided in constructing the understanding of the heritage of 

this historical church building. The research from the archives and the literature were very 

important although very clinical, while the interviews with the congregants provided 

information on the memory and postmemory of the community, an aspect which was ignored in 

almost all literature and archival documentation.  

Although the methodology detailed above comprised most of the approach, the research also 

included examining summaries, collations and synthesises of existing research. For this specific 

research question, it also involved archival documents, electronic media, minutes of meetings, 

library books and photos. Published sources provided insight into what has been recorded and 

provided answers to the question of why it was recorded ï and why certain things were not. 

Technical data was used to combine the human and published sources to compare the academic 

sources with the practical, physical image of what happened, which is recorded in the primary 

source of the Church Council meetings. Most of the literature was printed in Afrikaans and the 

interviews were all done in Afrikaans as it is the lingua franca in the Wellington area. 

The methodology adopted in this research strived to objectively obtain a collective of 

information which not only addresses the physical history of the building and what was already 

written, but also the tone of what Erf 794 still means to the affected community. This is in line 

with the belief of Koichiro Matsuura, Director-General of UNESCO, that intangible heritage is 

not only the site of yesterdayôs memory, but also the laboratory where tomorrow is invented. 

This thesis hopes to add to the historiography and heritage of Wellington and its surrounds. 

1.5. Summary of all the chapters 

This first chapter sets out the research question and includes the aim, legislative context and 

significance of the research. It also unpacks the methodology used for the research question. 

Chapter 2 describes what has been written on the research question and deals with the 

theoretical apparatuses used in the study. 

Chapter 3 provides context to the research question as it relates to Erf 794 as an architectural / 

historical / heritage site. It deals with its morphology as a used space providing context to the 

long-term history of the erf on which the church was built. 
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Chapter 4 consists of the reconstruction of the church on paper, with details on its outer and 

inner appearance up to the physical end and demolition of the church. This chapter is used to 

illustrate the elements of the tangible heritage lost through the demolition of the church building. 

Chapter 5 deals with a crucial element of the research question as it unpacks the demolition and 

the 13-year negotiation process between the two Church Councils, deceitful elements, and 

analyses of the effects and impact thereof.  

Chapter 6 discusses the lived experiences, stories and memories of the congregants, and 

investigates how the building of the DRMC, the demolition of the DRMC, and the negotiations 

surrounding the demolition, impacted the memory, heritage and history of the church. 

Chapter 7 concludes the research question and confirms that the empty Erf 794 does hold 

heritage, that the tangible heritage of the DRMC building is lost, but that the intangible heritage 

is still contained and kept alive among the descendants of the congregants affected.  
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Chapter 2: Contextualising trauma and memory in the study  

This chapter will expound what has been written on the aspects surrounding the research 

question(s), including forced removals and memory, links between place and intangible heritage, 

existing socio-historical writing on Wellington, and the theoretical apparatuses used in this study 

to interpret the primary sources which were crucial in this study. 

2.1. What has been written on the topic.  

2.1.1. The Wellington DRMC 

The municipal document titled The Heritage Index of Wellington23 is presented as the collection 

of the built environment heritage offered to the tourist, visitor and residents of Wellington 

curious about the history of the built environment in Wellington. Nowhere is any mention made 

of the history of the DRMC, the demolition of this building, or of the de-churched site of the 

DRMC, which makes this municipal document an incomplete heritage list highlighting all the 

other ecclesiastical marvels. This begs the question, ñWhose heritage does this document 

reflect?ò  It specifically emphasises the built environment still standing, and not the historical 

built environment, which, in South Africa, is very relevant to the history of the built 

environment of our towns. This is significant when assessing the state of completeness and 

inclusivity of heritage listed, identified, displayed, recognised and portrayed in Wellington; the 

paucity of this document exposes glaring shortcomings. The demolition of this building, and the 

absence of any mention of it in documents, reflects the attitude of those in the positions to 

recognise, protect and promote this heritage. The realignment and consolidation of various 

previously individual municipalities into one, the second largest in the Western Cape, also 

unintentionally caused a vacuum and loss in institutional municipal memory relating to the 

heritage of Wellington and the broader Drakenstein. 

There is little historical work dealing specifically with the DRMC, its role in Wellington, and the 

demolished church itself. A notable exception is the work of Kriel,24 who discusses the history 

of the church from its own perspective as minister of the DRMC from the inception of the 

DRMC to the late 1950s, although he notably writes little on the demolition and removal of the 

 
23 Drakenstein Municipality, The Heritage Index of Wellington. This document was prepared by the Drakenstein 

Municipality over the years and is presented as a generic document, and not an official published document.  
24 His work includes the following four publications which shed important light on this chapter in Wellingtonôs 

heritage, namely: Die Nederduitse Gereformeerde Sendinggemeente Wellington, K.P., 1820 ï 1946; Die geskiedenis 

van die Nederduitse Gereformeerde Sendingkerk in Suid-Afrika 1881 ï 1956. ón Historiese studie van sendingwerk 

onder die Kleurlingbevolking van Kaapland; Seuns in sy wingerd, Goue Jubileum. Die Teologiese Skool vir die 

Nederduitse Gereformeerde Sendingkerk in Suid- Afrika; and Die eerste eeu. Geskiedenis van die Nederduitse 
Gereformeerde Sendingkerk in Suid-Afrika, 5 Oktober 1881 ï 1981. These publications mainly represent a historical 

overview of the DRMC.  
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building. Although to some extent a useful historical resource, his work is best read as a primary 

source rather than an analytical study, due to his position in the church. Exploratory research 

regarding the effect of the demolition of the church on the heritage of Wellington, specifically, is 

minimal. To my knowledge, no literature solely on the DRMC congregation in Wellington has 

ever been written, except for a masterôs thesis by Kriel, where, again, little mention is made of 

the demolition. In fact, he specifically states that he does not want to expand on it, which 

explains a lot.25 

He emphasises the technical perspective that the Wellington DRMC was in fact too small for the 

rapidly expanding congregation and that, because there was no adjacent land available to enlarge 

the church building, the congregation had no choice but to build a church on a bigger site 

elsewhere. This position is very much in keeping with the official position taken by the church at 

the time of the demolition and omits important events and records that paint a somewhat 

different picture of how these events unfolded.  

Recent publications have also seen the light, such as Ons kom van vêr af,26 which sheds more 

light on certain aspects of Wellingtonôs heritage, memories and the segregational fate it suffered 

over decades. The Theron Report was also explored. The outcome of this commission into 

matters pertaining to the Coloured community, which was appointed by the State President in 

1973, with Prof Erika Theron as Chairperson, confirmed the suffering of the Coloured 

community.27 Exploratory research regarding the effect of the demolition of the church on the 

heritage of Wellington, specifically, is minimal.  

2.1.2. Segregation and urban development in Wellington in the context of the DRMC 

Histories of racial segregation and forced removals in Wellington must be read in the greater 

South African context. Alan Mabin unpacks a comprehensive chronological history of 

segregation legislation in South Africa, in which the Group Areas Act28 was one of the most 

effective legal tools for implementing the technicalities of forced removals. This is used to help 

form the perception of what ñcommunityò looked like in South Africa, how it changed through 

the concept of incremental segregation, and how extremely effective it was in changing the 

composition of communitiesô heritage. This is why publications such as the Drakenstein 

Municipalityôs heritage index is incomplete, only indicating built heritage which still stands.  

 
25 CJ Kriel, ñDie Nederduitse Gereformeerde Sendinggemeente Wellington, K.P., 1820 ï 1946ò (Masterôs thesis, 

Stellenbosch University, 1950), 285. 
26 WAM Carstens & Michael le Cordeur, Ons kom van vêr af (Gansbaai: Naledi Press, 2016). 
27 Erika Theron & JV du Toit, Kortbegrip van die Theron-verslag (Cape Town: Tafelberg, 1977), 1. 
28 Group Areas Act 41 of 1950. 
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It is significant that the date of the DRMC buildingôs demolition was nine years before the 

(alpha) Group Areas Act and that this dehumanising demolition was inflicted upon the Coloured 

DRMC congregation by the neighbouring white DRC across the road. The effect of this on the 

heritage and memory of the town (to an extent the reputation of the town as well) was 

enlightening and ought to be acknowledged.  

Although Laura Evans29 deals with the effect of forced removals of a few million ñnon-whiteò 

people in South Africa, mostly with the now defunct old homelands (TVBC-states), she re- 

affirms the traumatic effect of any forced removal on the victims. Seventy years after the birth of 

the Group Areas Act of 1950, Caroline Newton and Nick Schuurman30 argue it is still very 

relevant in dealing with the challenges facing housing and re-housing of South Africans, the 

spatial and urban planning and development. The challenge of trying to rectify and synchronise 

decades of racial spatial engineering in a humanely relatively short time is very complex.  

 In Wellington some streets have disappeared altogether from the planning grid layout due to 

apartheid forced removals, and it is significant that chronologically forced removals and 

demolitions occurred in Wellington prior to the main segregation legislation being promulgated 

and implemented. Although one tends to think of the traumatic effect of segregation based on 

race in South Africa in the context of the creation of the homelands, as encapsulated by Martin 

Abel,31 the trauma is accepted as very similar for segregation in an urban environment. 

Uprooting is always traumatic, especially when it is racially defined and forced. 

Sources reveal that Wellington, over centuries, played a pivotal role in many facets of South 

Africa (such as logistics, markets, welfare, religion and education). It also complied with the 

rules and laws of the Cape Colony, the Union, and the Republic of South Africa. It is interesting 

that there was a petition signed by 67 people as far back as 1919 pleading to the municipality to 

remove Coloured people from living in the centre of town. In 1938 the Town Council adopted 

regulations that constrained and limited the influx of black people into the municipal area.32 

These actions instilled a mindset of legitimacy to the approach and insistence of the DRC that 

the DRMC move and demolish their own church. 

 
29 Laura Evans, Survival in the óDumping Groundsô (Cape Town: UCT Press, 2019). 
30 Caroline Newton & Nick Schuermans, ñMore than twenty years after the repeal of the Group Areas Act: housing, 

spatial planning and urban development in post-apartheid South Africaò, J House and the Built Environment 28 

(2013): 579-587. 
31 Martin Abel, ñLong-run effects of forced resettlement: Evidence from Apartheid South Africaò, Journal of 

Economic History 79, no. 4: 915-953. 
32 Research Committee on the History of Wellington, Die Geskiedenis van Wellington en Distrik. 2nd issue, 

September 2012. 
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Johan Zaaiman researched the role of the local Wellington branch of the Broederbond in the 

Wellington community from 1937 until 1994.33 He notes that the Wellington Municipal Council 

applied to the Minister of Native Affairs for the promulgation of a regulation in terms of the 

Native Urban Areas Act34 to limit the influx of black people moving into the town of Wellington. 

During 1939 various Afrikaner-organisations approached the Town Council and persuaded it to 

vote at the coming Municipal Congress in favour of separate townships for whites and 

Coloureds. The Town Council acceded to the request, but its representative voted against the 

resolution, indicating that white racism was not universal.35 On 15 December 1942 the Town 

Council discussed a town plan that provided for separate housing for Coloureds and Blacks, and 

from 1944, housing schemes were developed according to this plan. Confirming this racial 

spatial segregation is the township, Newtown, for Coloured people, which the Town Council 

established in 1938, according to aerial photography.36  

In 1945 the Wellington Broederbond requested that segregation be implemented at the local post 

office. In 1946 they requested that segregation be implemented at the local library, and they 

worked for apartheid measures at the station and the municipal offices. During the same time 

more than 1 800 blacks were ethnically cleansed and moved to Paarl, which made Wellington 

one of the few Boland towns without a ñBlackò area.37 This is significant because, already in 

1941, the forced removal and demolition of the Coloured DRMC created the perception that 

these actions were acceptable. 

Certain segments of Wellingtonôs history are documented in a three-volume publication entitled 

Die geskiedenis van Wellington en distrik tot die jaar 2000,38 initiated by the Wellington 

Museum, which was compiled by a mostly Caucasian collective of about 20 elders of the town 

with substantial institutional knowledge and memory.39 Winnie Rust, in her publication Van dorp 

tot Drakenstein40 provides relevant information regarding the area and the socio-economic 

environment of the Coloured community, which also contains elements of overlapping with the 

previously mentioned publications. Charlotte Helen Cupido née Bushby, in her publication Vra 

 
33 Johan Zaaiman, ñThe local role of a Wellington Afrikaner Broederbond branch, 1937-1994ò, Historia 55, no. 2 

(2010). 
34 Urban Areas Act 21 of 1923. 
35 Zaaiman, ñThe local role of a Wellington Afrikaner Broederbond branch, 1937-1994ò. 
36 Ibid. 
37 Ibid.  
38 Research Committee, Die geskiedenis van Wellington en distrik tot die jaar 2000, (Wellington, Boland Drukpers, 

2001).   
39 The incremental chronological segregation of the community is vaguely documented; however, it is a very helpful 

voluminous document which sheds important light on the history of Wellington which is very necessary for this 
study. 
40 Winnie Rust, Van dorp tot Drakenstein (Wellington: African Sun Media, 2008). 
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na die ou paaie41 also discusses Wellingtonôs Coloured community and certain details assist in 

correlating crucial details regarding the DRMC, especially geographically, and the pivotal role it 

played in the community. Her description of the emotionally exhausting last church service held 

in the soon-to-be-demolished DRMC is significant and poetic.  

HJ Smith in Die liefde van jou bruidstyd42 discusses the history of the DRC in Wellington, 

(which also sponsored the publication), and documents interesting alternative Afrikaner-centric 

elements of enmeshed information regarding the demolition of the DRMC. This assists in 

understanding how this event played out according to the DRC. The fact that the publication NG 

Kerk 350 jaar merely states that the church was demolished and the land recycled as a parking 

lot, subtly expresses an opinion on this event as well.43 In ôn Lewe suid van Markstraatò,44 co-

authored by the late Herman Bailey and the late Winnie Rust, the authors provide more detailed 

information regarding the effect, trauma, memory, postmemory and footprint of forced 

removals, including the demolition of the DRMC in Wellington. The detail in this publication is 

helpful, especially linking certain families geographically with certain areas, streets and built 

environments. 

This concludes the collection of what has been written on aspects of the topic. However, and 

fundamental to the question of what the empty de-churched land now represents, it is important 

to note how writers have written on the town and church. As noted sporadically above, the 

objective information available appears biased more often than not, and the true opinions of the 

authors come through in how they write about Wellington.  

2.2. How have other writers written on Wellington. 

The fact that Fransen states that ñWellington is not a beautiful townò45 does not help to expose 

the complete tangible and intangible heritage and history of Wellington. This statement has been 

exhausted in justifying various heritage impact assessment conclusions, fundamentally affecting 

the heritage of the built environment of Wellington. The Drakenstein Heritage Survey46 was 

studied and analysed in this regard to establish the inclusiveness and effective documentation of 

the history of forced removals and demolitions in Wellington to determine if anything is 

 
41 Charlotte Cupido, Vra na die ou paaie (Wellington: FX DP, 2003). 
42 HJ Smith, Die liefde van jou bruidstyd! (Paarl: Paarlse Drukpers, 1990). 
43 George Hofmeyr, NG Kerk 350 jaar (Cape Town: Lux Verbi, 2002), 145. 
44 Herman Bailey & Winnie Rust, ôn Lewe suid van Markstraat (Wellington: Wellington Museum, 2013). 
45 Hans Fransen, Old towns and villages of the Cape (Cape Town: Jonathan Ball, 2006), 186-189. 
46Drakenstein Heritage Survey Report 2012, Drakenstein Municipality. 
http://www.drakenstein.gov.za/docs/Documents/Heritage_Drakenstein%20Heritage%20Survey%20Report_October

%202012%20final.pdf. Accessed 15 September 2020.  
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mentioned about the demolition of the DRMC after the removal of the congregation, but it was 

omitted. This specific demolition became a metaphor for Wellingtonôs overall forced removals 

and segregation policies and practices as this specific event flies in the face of all the innovative 

religious, tertiary and welfare developments of, around, and in Wellington. 

Much of the other literature relies on the work of Kriel and projects the same vagueness. Smith 

presents the three staggered purchase price payments that the DRC made to the DRMC as a 

ñfinancial donationò made towards the construction costs of the building of their new DRMC. It 

is concluded, however, that it was a one-sided, non-negotiable, willing-buyer-unwilling-seller 

offer to purchase with strict terms. Hofmeyr signals the first more sensitive criticism of the 

demolition and removal from within the DRC in his reference to the erstwhile church site as 

now being a parking lot. Loff, in the chapter named ñParking Lotò, sketches a completely 

different critical and tragic scenario of events that led to the demolition of the DRMC.47   

Bailey also discusses the tragic demolition of the DRMC and emphasises (in effect critiquing) 

the fact that, although the church was too small and a bigger church was indeed needed, the 

decision to demolish the church was unnecessary. He states that the church building could have 

been repurposed to accommodate the DRMC Synod, which wanted to buy and use it as a Synod 

Hall.  

The publication Ground-Up News48 on 24 March 2016, also documents the removal of 200 

Black households from the area called Sakkieskamp, whose successful land claim has still not 

been implemented by the Drakenstein Municipality. This sheds light on how the Wellington 

Town Council managed to steer Wellington away from having a Black area, one of a handful of 

towns in the pre-1994 South Africa of which this is true, and what the current mindset still is 

regarding acknowledging these injustices. This is interesting because the fact that Wellington 

already had no Black area, arguably concretises the motive behind removing the DRMC 

building before segregation legislation was even implemented. 

Bailey states that the geographical division line between the Coloureds and whites was drawn in 

such a surgical manner that very few of the latter grouping were negatively affected.49 The 

DRMC stood conveniently accessible to all its congregants in the centre of Wellington, as they 

were geographically spread out and integrated all over Wellington. After the apartheid 

 
47 C Loff, ñDe verplaatsing van de Zendingkerk Wellington, oftewel: Waarom die kerkperseel vandag ón 

parkeerterrein isò in Dogter of verstoteling?, ed. C Loff (Cape Town: Broederkring. 1981), 43-50. 
48 ñWellington community evicted under apartheid still waiting for landò, Ground Up News, March 24, 2016, 

https://www.groundup.org.za/article/wellington- community-evicted-under-apartheid-still-waiting-land/ (accessed 
17 September 2020). 
49 Herman Bailey (emeritus-mayor, Wellington), interview by author, 7 February 2020. 

https://www.groundup.org.za/article/wellington-%20community-evicted-under-apartheid-still-waiting-land/
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segregation lines were drawn, the vacant site of the demolished church was located in the white 

area.50 Further periodic aerial photographs and ortho-photos, available at the Geo-Spatial 

Information section of the Department of Rural Development situated in Mowbray, were studied 

and extrapolated from in terms of the current situation on the ground to validate the statement of 

Bailey, which also provided insight into the situation.  

This concludes what has been written and how it was written, which leaves me to investigate 

apparatuses to implement and to properly articulate and research what the open de-churched 

land now represents. 

2.3. Theoretical apparatuses used in the study. 

The theoretical apparatuses employed in this study include memory and postmemory, tangible 

and intangible heritage, in addition to a brief consideration of memory in relation to space.  

2.3.1. Memory and postmemory 

The undocumented and traumatic subdued memory and postmemory of the demolition and 

removal of the church needs to be unpacked for anticipated future generations to ensure that the 

emotional values such as admiration, identity, connection and spirituality stay intact. As Raphael 

Samuel notes: 

Memory is historically conditioned, changing colour and shape according to the 

emergencies of the moment; that so far from being handed down in the timeless form of 

ótraditionô it is progressively altered from generation to generation. It bears the impress 

of experience, in however a mediated way. It is stamped with the ruling passions of its 

time. Like history, memory is inherently revisionist and never more chameleon than 

when it appears to stay the same.51 

Postmemory, in contrast to memory, describes the relationship of the second-generation victims 

of powerful, traumatic experiences that preceded their births, but that nevertheless transmitted to 

them so deeply as to seem to constitute memories in their own right.52 In this study, both 

memory and postmemory were significantly impacted by the events.  

The town and district of Wellington are also interpreted as a source of memory and postmemory. 

The history, meaning and heritage of the demolished DRMC are mainly kept alive in the 

 
50 The possibility exists that certain DRC members were aware of the future racial segregation lines which further 

strengthened their hand. 
51 Raphael Samuel, Theatres of memory. Past and present in contemporary culture (London: Verso, 1994), 10.  
52 Hirsch, ñThe generation of postmemory,ò 103. 
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postmemory of the children and second-generation relatives of the original congregants who 

were witnesses to this event, as most of the witnesses to this demolition have passed on. The 

primary witnesses are dwindling in numbers as the event happened more than 80 years ago. The 

critically important concept of postmemory is discussed as it contributes to the heritage of the 

demolished DRMC being kept alive as a place of remembrance. 

This section relies on the literature of Marianne Hirsch and other sources such as Bryn Mawr, 

Piotr Sadkowski and Charlotte Dodgeon are discussed. All the above-mentioned literature assists 

in unearthing the memory and postmemory of the demolition and forced removal and where the 

meaning and effect of all this is held. As there is no longer an object on the vacant church site, 

from a built environment perspective, the questions are asked, What does the empty space mean 

at present? And, to whom does it mean anything?  

The family of the well-known author Adam Small played an active leadership role in the 

Wellington DRMC, his grandfather being one of the few literate elders on the Church Council, 

whose signature appears regularly over many years under the surname Dampies in the approval 

of the minutes. The publication Poetry International Archives53 honours the acclaimed poet, 

writer and academic, who also lived in Wellington and whose family was also evicted under the 

Group Areas Act.54 Aspects of the memory and postmemory in relation to his experience in 

Wellington and the DRMC can be observed in his writings.  

The document The liberation struggle and liberation heritage sites in South Africa,55 prepared 

for the National Heritage Council, names the well-known Dr Abdullah Abdurrahman as well as 

Dorothy Adams, founder member of the Non-European Movement, who came from Wellington 

and were also subjected to forced removals and the demolition of their church, and there are 

many more.56  

Having successfully removed a pivotal community space such as the DRMC to the newly 

envisaged, still unofficial, Coloured area, made it so much easier to move the rest of the 

 
53 Adam Small, Poetry International Archives 15/10/2010. https://www.poetryinternational.org/pi/poet/ 

18033/Adam-Small/en/tile (accessed 20 September 2020). 
54 The Adam Small legacy in Wellington is growing as students at the Cape Peninsula University of Technology are 

already propagating the renaming of the Wellington-campus as the Adam Small Campus.  
55 National Heritage Council Report, The liberation struggle and liberation heritage sites in South Africa (15 

November 2013).  
56 These people and their achievements need to be placed in context to fully grasp the extent of the memory and 

postmemory of the lost heritage of the demolished church building. This context can also aid in explaining why 

Wellington has produced this calibre of historical figures, of whom many were subject to the same mentality that 
forcefully manipulated a community to remove and demolish their own church building simply because its 

congregants were Coloured and too close to a white DRC.  

https://www.poetryinternational.org/pi/poet/%2018033/Adam-Small/en/tile
https://www.poetryinternational.org/pi/poet/%2018033/Adam-Small/en/tile
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Coloured community from the white area to this segregated area. It sent a message of brutal 

power to the Coloured community, one which was taken very seriously.  

2.3.2. Tangible and intangible heritage 

Heritage is transmitted from generation to generation; it provides communities with a sense of 

identity and continuity, and, as it lies essentially in the human spirit, it is also intangible.57 It is 

important to distinguish between the different types of heritage encompassed by the DRMC 

building (the intricate tangible heritage of the building and the emotional intangible heritage 

encapsulated in the memory and postmemory of the families of the congregants). Likewise, it is 

important to take note of the effect of both types on different facets of communities and people, 

and the powers, functions and obligations imposed on certain bodies which were also influenced 

by the various eras in time.  

Various definitions and descriptions of different types of heritage appear in numerous 

international and national sources. An important role in defining heritage is fulfilled by 

UNESCO.58 In its Convention Concerning the Protection of The World Cultural and Natural 

Heritage,59 it describes its role as ñto adopt a general policy which aims to give the cultural and 

natural heritage a function in the life of the community and to integrate the protection of that 

heritage into comprehensive planning programmesò.60 The UNESCO definition of intangible 

cultural heritage refers to the practices, representations, expressions, knowledge and know-how, 

transmitted from generation to generation within communities, created and transformed 

continuously by them, depending on the environment and their interaction with nature and 

history.  

The Australian Burra Charter states that:  

Conservation, interpretation and management of a place should provide for the 

participation of people for whom the place has special associations and meanings, or 

who have social, spiritual or other cultural responsibilities for the place.61  

Reinventing and repurposing old churches has been done for centuries, which preserves the 

special associations and meanings for those for whom it is significant. Dodgeon in Intangible 

heritage discusses the repurposing of churches, adding a new layer of significance and heritage 

 
57 International Council on Monuments and Sites, The Declaration of Amsterdam (1975).  
58 United Nations Educational, Scientific and Cultural Organisation. 
59 Adopted by the General Conference at its 17th session, in Paris, on 16 November 1972.  
60 Convention Concerning the Protection of The World Cultural and Natural Heritage, sec. II, art. 5(a).  
61 Australia ICOMOS, 1999, art. 12.  
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and purpose.62 In the demolished DRMCôs case, the repurposing of the land as a commercialised 

parking lot, exuding exclusivity, speaks volumes of the inaccessible tangible and intangible 

heritage of the de-churched land itself. 

2.3.3. Memory and place / space  

Coombesô publication History after apartheid: Visual culture and public memory in a 

democratic South Africa, is premised on the understanding that all memory is unavoidably both 

born out of individual subjective experience and shaped by collective consciousness and shared 

social processes, so that any understanding of the representation of remembrances and of the 

past more generally, must necessarily take into account both contexts.63 In the DRMCôs case, the 

de-churched land represents both subjective experience of those involved in the daily operations 

of the church back in the day, and a collective consciousness of those who are involved in the 

new DRMC building today. The memory of the place seems to have been remembered (and 

noted) only by those who actually engaged with the DRMC on the original land.  

2.3.4. The value of the new research 

The analysis above clearly shows the vast void of information on this building, its demolition, 

and the effects of the demolition on the congregants. Therefore, a lot of primary research had to 

be done from scratch. Once this research had been done and it was established what the building 

actually looked like and the tangible heritage it held, it was possible to implement and apply the 

apparatuses to interpret and analyse the intangible heritage subsequent to the negotiations and 

demolition.  

The physical church building was never captured on paper. So, this was done by scrutinising all 

the information to be found, analysing the tangible and intangible heritage and memory and 

postmemory the church building itself held. There was a lot of significant memory and 

emotional capital in the components of the church building. For this purpose, I examined 

photographs, centenary documents of the Bovlei church, and stumbled across snippets of 

information in the old Ligdraer publications, amongst other sources.  

What has not been clearly documented before, is the gravity of the forced removal and 

subsequent demolition of their DRMC, and the effect on the congregation as it pertains to the 

 
62Dodgeon, ñIntangible Heritage,ò Cathedral Communications Limited. 

https://www.buildingconservation.com/articles/intangible/intangible.html. Accessed 25 January 2021. (Accessed 25 

January 2021). 
63 Annie E Coombes, History after apartheid: Visual culture and public memory in a democratic South Africa 

(Johannesburg: Wits University Press, 2004), 8.  

https://www.buildingconservation.com/articles/intangible/intangible.html.%20Accessed%2025%20January%202021
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damage it has done in and to Wellington and its surrounds, and not only to specific ethnic racial 

groups. The detail of, and various perspectives on, the 1941 demolition of the Coloured DRMC, 

opposite the white DRC, on the corner of Church and Main Street, had to be unpacked.  

This demolition was the catalyst for many more demolitions and forced removals to come and it 

created the psychosis that if a white congregation church can demolish, without lifting a finger, 

and move a Coloured congregation church elsewhere, any other forced removal and demolition 

wherever, will be morally acceptable and possible, seeing that it was the DRC that was 

orchestrating the forced removal and demolition of the DRMC and not an act of Government. 

The question where the memory of this tragedy is held and what it means at present is important, 

as there is now no built environment on the old de-churched site, except a paved, enclosed 

parking lot. This required a dualistic approach to the overarching question: firstly, Does the 

congregation see the parking lot as a sacred place or is the memory held elsewhere? And 

secondly, Does the town view the parking lot (and what it represents) as part of its heritage?  

From earlier documentation and literature of the DRC related to this tragic demolition 82 years 

ago, it appears that they present one specific sanitised consumer-friendly perspective of the 

forced removal and demolition, and it is packaged as a simple technical and practical issue. 

Further information on this was sourced at the DRC Archives in Stellenbosch and was 

instrumental in assessing the extent of the damage done by the lost heritage, in the first place, 

and the staggered process to acknowledge this lost heritage, in the second place.  

From the literature of the DRMC, another perspective is sketched. It seems that there was a lot 

of external and internal division on both sides regarding the matter. The irony is that the DRC 

founded the DRMC in Wellington in 1881. Various pleas for unification of these two churches 

have been resisted since the first letter of Rev JC Pauw, dated 19 March 1880, until today.64 In 

fact, the DRC continued to promote its segregationist theology as it also founded the Dutch 

Reformed Church of Africa for Black people in 1910 and the Reformed Church in Africa for 

Indians in 1968.65  

According to Ivor Wilkens and Hans Strydom in their publication The Super-Afrikaners66, the 

Broederbondôs vast majority of members were from the north of South Africa, but it also had a 

strong presence amongst Stellenbosch academics, where various policy documents were 

circulated for discussion and adoption regarding segregation. The fact that the Broederbond had 

 
64 Pauw Gedenkskool, Eeufeesblad 1879-1979. State archive: SGE 1/1615; SBWN 1/1/6, 1/1/7, 1/1/8; 350.  
65 Carstens & Le Cordeur, Ons kom van vêr af: 43.  
66 Ivor Wilkens & Hans Strydom, Die Super-Afrikaners (Johannesburg: Jonathan Ball Publishers, 1978).  
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a huge youth and conference centre on a farm on the outskirts of Wellington could also have had 

a trickledown effect on the actions of the members of the Wellington Municipal Council and on 

the DRC Church Council, or just ordinary congregants. The damage that was done to relations 

between various demographics was and is devastating and continuous and had to be researched 

and obtained from new sources. 

The major debates in the literature about segregation policies were about humanity and the 

destruction of that humanity. According to Olivier, the DRC compared to other South African 

churches has the worst record regarding human rights in South Africa.67 The chronological 

history of segregationist legislation in Wellington has been researched; segments of the history 

of the role of the DRC in Wellington (and across South Africa) have been researched; but, what 

has not been thoroughly researched, is the effect of the one on the other, and the motive behind 

these policies, especially in relation to the DRMC and the effect of this on heritage in its totality. 

The surface has been scratched by certain literature, noting what was and what is now and how 

people feel about it, but it does not note the extent ï nor the effect of the extent ï of heritage lost 

through the question of what was and what is and what should be. This question will be 

answered through establishing the motive behind the DRCôs insistence on demolishing a DRMC 

building before segregationist legislation was even officially enacted, which impacted the 

memory held by the open land.  

 To be able to understand what lies at the heart of the polarization of relationships in the town, I 

believe it is very important that this forced removal and demolition of the DRMC by the DRC in 

Wellington be academically researched and documented, as it is arguably one of the most 

important socially and morally legitimising examples from the era of institutionalised racial 

segregation in Wellington.  It sent a message of what was allowed and why, and this paved the 

way for an easy acceptance of segregation legislation in the white community ï in the process 

destroying a remarkable physical, tangible building. 

The majority of the material used in this thesis is special in that it is mostly commercially 

unprinted material, which was not easy to access, much of which was stumbled upon, which 

necessitates inclusion. During the various visits to the DRC Archives in Stellenbosch, numerous 

opportunities also arose for important and enlightening discussions with members of the staff. 

 
67 OR Olivier, ñMenseregte en die Suid-Afrikaanse kerkeò (Licentiate Theology Thesis, Stellenbosch University, 

1983), 53. 
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Using these sources in this thesis, I will attempt to extrapolate the history, heritage, memory and 

postmemory of this demolished DRMC.68 

Chapter 3: Erf 794 as an architectural / historical / heritage site 

The thesis documents the history, lost heritage and memory of the demolished historical 

Wellington DRMC, once pivotally located in the centre of the religious precinct of the Boland 

town of Wellington, on the corner of Church and Main Street, across the street from the 

(impressive) building of the DRC. This vacant de-churched site is currently a private security-

fenced parking lot, with wall-to-wall cement pavers covering the archaeological remains, the 

only tangible heritage evidence left of this once historical church. 

3.1. The church site as architectural / historical / heritage site 

The property Erf 794 has been graded IIIA heritage status by the Drakenstein Municipality, as 

the first DRMC in South Africa was built on it and the building was the site of various 

significant events described in this thesis. The main heritage resource on the property is the 

absence of the demolished DRMC with its concealed footprint intact, symbolising the 

extraordinary physical, tangible heritage that once stood there.  

3.2. Locating place  

The church was located on Erf 794, a square erf of approximately 589.0000m2.69 Together with 

the DRC across Main Street, adjacent to the main DRC parsonage two erven further down in 

Church Street, the Church Hall, the Martha Church Hall and another parsonage across Church 

Street, it collectively formed the religious precinct of Wellington, indicated on the figures below. 

 
68 Hopefully, this study will be the first chapter in a complete study of racial segregation in Wellington. The 

demolition of this church paved (and kickstarted) the way for further segregation in Wellington and for other 

churches of wrong-colour congregations throughout South Africa to be demolished.  
69 It has a fronting onto Church Street and is adjacent (on the southern side) to Erf 793, on the corner of Church and 

Main Street. Both Erven 793 and 794 are fenced in as the parking lot. On the northern side it is bordered by Erf 795, 
with a double-storey Georgian-style commercial building which once housed a funeral parlour, and on the western 

side by Erf 14077, which was once the house of the sextant of the DRC. 
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Figure 6: Erf 794 (the red square), opposite the DRC (blue square). (Source: Google Earth) 

 

Figure 7:The blue indicates all the DRCôs property. T, with the red square shows the original DRMC site. 

The green (at the top) indicates the new DRMC (at the top), and the DRMC parsonage that was 

expropriated under the Group Areas Act. (Source: Google Earth). 
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Figure 8:Aerial picture of the corner of Church and Main Street indicating Erf 794 today. The DRC can 

be seen in the left corner. (Source: Google Earth) 

The erf still has some of the trees that were planted by the DRMC congregation as protection 

against the sweltering hot Wellington summers. The erf also features a Paarl granite monument 

erected in 1981 to commemorate the centenary of the founding of the DRMC in South Africa. A 

small length of the original clay and raw bricks ring wall at the back of the church is intact but in 

an unstable state, needing urgent structural support. A small section of the original steel fencing, 

with an original gatepost situated on Church Street, is still present but in a bad state (and 

exposed to potential scrap metal theft). 

  

Figure 9:The granite monument erected in 1981 to commemorate the DRMC centenary in South Africa. 

(Photo: Pierre-Jeanne Gerber, 2020) 
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Figure 10:Raw brick and clay ring wall remnants of the church yard in poor condition. (Photo: Pierre- 

Jeanne Gerber, 2020) 

 

Figure 11:Damaged raw brick and clay ring wall badly joined with cement and bricks. (Photo: Pierre- 

Jeanne Gerber, 2020) 

 

Figure 12:Original fence wall with remnants of original metal spike fence. (Photo: Pierre-Jeanne 

Gerber, 2020) 



30 

 

3.3. Morphology of place 

The morphology, as set out below, indicates the context in which the church property came to be 

church property; the history is important to establish the heritage the DRMC was supposed to 

encapsulate from the beginning. 

Although a relatively small church erf compared to other such church erven in the Boland, Erf 

794 shares various layers of heritage, history and memory with the rest of Wellington. Stone 

artefacts found in the agricultural fields, the mountain slopes and riverbanks, dating back to the 

Early Stone Age (700 000 years ago) and the Middle Stone Age (150 000 ï 30 000 years ago) 

indicate a long history of human occupation.70 Khoekoe herders moved into the area more than 2 

000 years ago, occupying it seasonally until colonial settlers started to block their water sources 

and grazing land. Many historic place names in the area are evidence of this, such as the 

Hawequas and Obiqua Mountains. 

On 25 October 1657 Abraham Gabemma, Secretary and Fiskaal (a Dutch position of juridical 

significance) of the Political Council, together with eight free burghers, seven officials and three 

trustworthy people indigenous71 to the area, ñdiscoveredò the Berg River Valley. In the 

Wellington area they found small groups of indigenous people everywhere.72 

Thirty years after this discovery, in 1687, Simon van der Stel founded a settlement here by 

awarding 23 farms of 60 morgen (50 hectares) each in size, to 50 Dutch settlers. These settlers 

named the valley Drakenstein, the name of an estate of Heer van Mijdrecht in the Netherlands. 

This privatisation and colonisation of land led to the first conflict between the new settlers and 

the indigenous nations, which included the Gorinchaqua.73 

In 1688 the first French Huguenots arrived at the Cape. The Dutch East India Company (VOC)74 

offered French refugees in the Netherlands a free passage to the Cape, plus land; if they did not 

like it here, they could return to the Netherlands after five years. The French insisted that they be 

allowed to bring their own minister, Rev Pierre Simond.75 Between 13 April 1688 and 6 May 

1689, some 180 French men and women of all ages arrived in the Boland.76 They were poor and 

complained about the quality of the soil and asked, via their minister, to be awarded land on the 

 
70 Drakenstein Heritage Report, 18. 
71 The indigenous people to the area were referred to as Hottentotte. 
72 Kriel, ñDie Nederduitse Gereformeerde Sendinggemeente Wellington, K.P., 1820 ï 1946ò (Masterôs thesis, 

Stellenbosch University, 1950), 11. 
73 Drakenstein Heritage Survey, 19.  
74 This was due to a need for farmers to produce food as the Dutch were not very productive farmers.  
75 Where the name of the area of Simondium originates from.  
76 Kriel, ñDie Nederduitse Gereformeerde Sendinggemeente Wellington, K.P., 1820 ï 1946ò (Masterôs thesis, 

Stellenbosch University, 1950), 19.  
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other side of the Berg River. This was permitted and thus they moved across the Berg River, 

which is the Wellington area today, where they were awarded farms. Soon a few Dutch settlers 

followed them.77 

 

Figure 13:Farms in Wagenmakersvallei in 1700. (Source: Wellington History Museum Book) 

 

Figure 14:Diagrams indicating the corner of Church and Main Street in 1700. (Source: Wellington 

History Museum Book) 

 

 
77 Namely Klipvley; Leeuwenvallei; Krommerivier; Versailles; Hexenberg; De Groene Fontein; Olyvenhout; 

Champagne; and De Slangerivier. In 1712 five additional farms were granted, namely Nabygelegen; Krakeelhoek; 
Doolhof; Leeuwentuin; and Patatskloof. Surnames like Basson, Van der Merwe, Du Preez, Retief, Rousseau, Le 

Roux, Du Toit and De Villiers were common.  
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Figure 15:Diagram of farms with the DRC indicated at C. (Source: Wellington History Museum Book) 

 

Indigenous tribes lived here78 and because of creeping poverty, many started to work for the 

farmers. The VOC also started to grant small parcels of land to artisans to encourage them to 

settle in the area.79 

As the farming community grew, its need for its own church became greater as they usually 

attended church services across the Berg River in Paarl. There was no bridge across the river, 

and they made use of a ferry, which proved treacherous in winter. The farmers (settlers), after 

another severe winter, formed a commission from representatives of the three field cornetcies, 

namely Groenberg, Wagenmakers Valley and Dal Josaphat. One of the first tasks of the 

commission was to find a suitable space for the erection of a church and they decided to 

purchase the farm Champagne in 1838.80  

 
78 Such as the Chaynunquas, Goraghouqua, Kochoquas and Chariqurquas. 
79 Drakenstein Heritage Survey, 21.  
80 Smith, Die liefde van jou bruidstyd!, 6.  
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Figure 16:Diagram dated 14 May 1895 with original layout of plots on the farm Champagne surveyed by 

RL Aling. The red square indicates the DRMC property. (Source: Wellington History Museum Book) 

 

The farm Champagne was chosen because all the wagon routes intersected there and there was 

enough clay for the manufacturing of bricks.81 The western section of the farm was to be kept 

for church purposes and the rest sold to pay for the purchase price.82 The town developed around 

a T-shaped road plan and the two most important streets created were named Church Street, 

which formed the leg of the T, and Main Street, which formed the crossbar of the T. Lot 15 was 

on the corner of Church and Main Street, making it strategically one of the most central and 

prominent properties in the newly laid-out village, at that stage known as Wagenmakersvallei,83 

with the DRC across the street.  

 
81 The farm was purchased for 63000 gulden and the surveyor R.L. Aling was asked to subdivide the farm into 

erven.  
82 The first subdivision of the farm into 47 seperate lots, including a remainder and a few streets, was done by 
Aling. 
83 This translates to Valley of Wagonbuilders, as there was a vibrant wagon-building industry in the town. 
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Figure 17:Lot 15 (DRMC Erf 794 indicated as A). (Source: Surveyor-General) 

The commission offered some of the plots for sale to the community. Lot 15 was bought by the 

Du Toit-family and then further subdivided into Erven 792, 793 and 794 and the Remainder, 

which became Erf 795.84  

 
84 The Surveyor-General diagram describes this Erf 15 as ñsituated about the new projected Church in the 

Wagenmakers Valleyò. 
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Figure 18:1845 diagram of Erf 794 mentioning the donation to the Missions Society by Miss GM du Toit. 

(Source: Surveyor-General) 
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In 1845 Miss GM du Toit donated Erf 794 to the Missionary Society for the erection of a 

Telegious Meeting House, as stated on the erf diagram in figure 18. The erf was transferred into 

the name of the missionary, Rev Isaak Bisseux, as representative of the Paris Missionary 

Society, on 14 November 1845.85 The adjacent Erf 793 was donated to the Reformed Church of 

Wellington (the village name of Wagenmakersvallei had changed to Wellington) by the same 

Miss du Toit.86 This adjacent donation signifies the religious harmony which was prevalent at 

that stage. The fact that she donated two adjacent properties to separate racial group 

congregations, indicates that the relationship was amicable. It can be deduced that Miss du Toit 

intended these churches to be close in proximity, existing harmoniously next to each other. As 

the DRC had, and still has, a large tract of land across the road surrounding their church, Erf 793 

has remained vacant for 176 years since it was donated to the DRC in 1845. 

 
85 See Figure 18.  
86 See Figure 19.  
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Figure 19:1845 diagram of Erf 793 and adjacent Erf 794 (indicated as ñchapelò), also mentioning the 

donation of the erf to the Reformed Church by Miss GM du Toit. (Source: Surveyor-General) 

 



38 

 

3.4. The plot as a used space 

In 1845 a church was built on Erf 794 by the Paris Mission Society, under leadership of Rev 

Bisseux. The congregation already had a church in the Bovlei area, about 5km north of the 

village, which was built in 1820, and which served farmworkers and slaves, making it the first 

church in Wellington. White congregants attended the DRC in Paarl. When slavery was 

abolished in 1838, many freed slaves moved from the farms to the village of Wellington, and 

they requested to also have a church built for them as it was difficult to attend the Bovlei church. 

Very little is known about this first 1845 church in Wellington and there are no details regarding 

its architecture or appearance. The congregation grew rapidly and in 1884 the church had to be 

enlarged under the leadership of Rev Pauw. The details of this enlarged church are also minimal. 

3.5. The footprint of slavery on the erf  

There is a strong history of slavery in the area, and this affected the demographics of the people 

living in the valley. By the end of the 18th century there were approximately 300 enslaved people 

in the Wagenmakers Valley and by the middle of the 19th century there were about 700.87 A 

system existed whereby slave-owners could buy their slavesô freedom. Many settlers did this and 

married the slaves. They and their children were then freed. The 1st of January 1834 was the 

announced date that enslaved people would be emancipated with the passing of the Slavery 

Abolition Bill , but there was a four-year period before enslaved people were actually freed on 

the 1st of December 1838. During this four-year period, enslaved people were referred to as 

apprentices. In Wagenmakers Valley there were several Free Blacks at the end of the 18th 

century, and they identified a need for a place of worship and Erf 794 came into play.  On the 1st 

and 2nd of December 1934, the centenary of the abolishment of slavery were celebrated with 

thanksgiving services in the church. Developing into a fully-fledged church, it operated as such 

till its demolition in 1941. Ironically, Market Square, where slaves were regularly traded, was 

just across Main Street opposite the DRMC and the DRC and formed an associative landscape. 

 
87Kriel, ñDie Nederduitse Gereformeerde Sendinggemeente Wellington, K.P., 1820 ï 1946ò (Masterôs thesis, 

Stellenbosch University, 1950). 27. 
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Figure 20:Painting by artist Otto Landsberg (1803-1905) indicating the gables of the DRMC on the left 

of the big DRC. The immediate front indicates the Market Square where enslaved people were traded. 

(Source: Wellington History Museum Book) 

 

 

 

 

 

Figure 21:The DRMC on the left (red square) and Market Square with the slave bell (yellow square). 

3.6. The centenary of the founding of the DRMC and the unveiling of the monument 

In 1981 the empty plot received acknowledgement in terms of its meaning to the community and 

greater society when the DRMC Synod decided to erect a granite monument on the plot to 

commemorate the centenary of the founding of the DRMC in South Africa ï after being granted 

permission by the DRC. According to Bailey, the whole congregation played host and claimed 

the centenary as their own as the whole congregation was involved and deployed in the 

festivities and celebrations. Prof Nico Koopman (currently Vice-Rector at Stellenbosch 
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University) held the church service, and the monument was inaugurated by elder Laban Van 

Rooyen.88 

 

Figure 22:Plaque on the DRMC centenary monument, 1981. (Photo: Pierre-Jeanne Gerber, 2020) 

 

3.7. Resurrection of the tragedy and ñreconciliationò 

After the demolition of the church in 1941, and the erection of the monument in 1981, the 

tragedy of the demolished church again slowly slipped into near oblivion, until 2010, when one 

of the sons of the DRMC congregation, the late Herman Bailey, by this time an elder, raised the 

possibility to approach the DRC to try to reconcile the two adjacent congregations. His Church 

Council was a bit pessimistic but nevertheless gave him a mandate to pursue the matter.89 

The DRMC Church Council took the brave decision to call a year of reconciliation in 2011, 70 

years after their church was lost and demolished. Assisted by a small committee, Bailey 

approached the DRC Church Council about the possibility of reconciling. According to Bailey, 

 
88 Herman Bailey (emeritus-mayor, Wellington), interview by author, 7 February 2020.  
89 Bailey (emeritus-mayor, Wellington), interview by author, 7 February 2020. 
































































































































































































































