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FRETACE,

This work has been written for two meain reasonss:-
(a) "Religion in 7ducation" is a real problem which all

educational authorities and teachers have to face.

Before the State took it upon itself to educate the chil-
dren of the nation, the Church of Rome, and later the Frotestant
Churches also, gave both religious and secular education, *he

emphasis lying on the former.

Once the State had taken over control of educatlion, the

emphasis shifted to the latter. Gradually, religious and moral |

Instruction, leading to a practice of Christian religion, were
nelgected until they were virtually omitted in many public
schools. This tragic result was brough. about by the ccenbined

influence which naturalism and the scientific method, applied

to other than the fields of science, had exercised upon education.

since the days of the Renaisssnce-Reformation veriod.

Yen everyvwhere are becoming aware of the noverlessness of
nmodern education to produce Christians. Our children are no
longer educated, in the czense attached to the verd education in
former times, but simply prepared for living in a secular sense,
While scme are guite contented and 2 sk no more than this of edu-
cation, others maintain that education should also include the

culture cf the soul.

{(b) The Church of Rome has always maintained the reli-
gious principle in education. It has therefore & special right

to speak on "Religion in ®ducation.

The approach to the problem in this thesis ip made from
the Roman Catholic standpoint, and the f£ifth chanter is entirely
devoted to Catholic Education, in order to ill.astrate thst it is
poesible to combine the religious and the secular elements into

one, viz. Christian education.

In the first two chapters the tripartite nsychoclogy of
man, stipulating a body, a mind, and a scul, and the sultures
corresponding to these parts of man, physical, mental, and sriri
tual, are dealt with. The next two charters sttempnt to ocutline

the present-dsy situation and to vnoint cut how this situation
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was brought abcout, Having thus shown what should be done and T
what is agetnally being done to-day, I have then veniursd, in the i
last three -hawters, to make scme pogitive su gestions ae to vhet |
can be done, even when the envircmmenlal influences are by nc Ii

means favourahle.

T vish to exnress my gratitude to Prefessors ™,™. Grant ‘

and A,I, Marrsy for the very valuable assistance the: nuve siven [r
H

me in the compilation of the thesis, 1,
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Pace 1.

L]

Of the many living beings in this world there is none that ‘H
offers more scope for study than men himself. He has always ;
been the great wystery; and even to-day, when so much has been J
vritten and spoken sbout him, there still remain problems that [
are unsolved. The interest man has arcused is mainly due to the|
great ccmplexity presented by his being as well as to the power ‘
he possesses of seeing himself in real and imaginary situations
and of watching his reactions, impulsive and emotional, in con-
tact with every other being. ow and then thinkers have disco-
vered a unity in this complexiiy, but this again did not lead to |
a final comprehensicen: the .ystery remained a mystery and the !

man-problem still awaits its socluticn,

The many investigations made into the nature of man have g
resulted in some definite findings; one of them is thatl his vi-
sible appearance has the shape of a functioning organism. This
part is called the hody of man. How this body avreared cn earth {
how it reached its present harmonicus dewvelopment, how long man
has existed, these and other cgueries it is not the purnose of

.

this thesis to answer or rven to consider. In this work men will!

he dealt with as he is known to-day: that most popular and best

known living being with its head, its bedy, its arms, its legs,

H
i
1

and its other parts, all having the shape and doing those things
that have been sassocisted with them since the dswn of his his-

tory on this earth. ;

A very legitimate question concerning the existence of man
may reascnably be asked at the very beginning of an examination
of man's life. Why does he exist? In other words, does he ful{
il & definite function in the evclution of the universe?® It |
would seem that without him the trees and the tiny flower, the
field-mouse and the eagle, the fish in the water and the swan
swimming on the lake, would be able to live as contentedly as novs
that the mountains would be strewn wilh boulders and covered wilh:
majestic pines, and the valleys would dress themselves in the

same Juxuriant verdure every
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season of spring; that the gold and the coal in the sarth, thke
diamonds in the river bed and the pearls at the bottom of the
8ea would, in their original homes, be as indifferently happy
a8 in the hoand and service of man. when consldered in relation
with all the other creatures of this world, mon appears to bs une
able to offer any reason to Justlify his existence. But would it
bs wise, logleal, and even permlapible, to asoume that man just
happened to appear, by some fluke of circumstancs,on earth? It
Bcems more reasonable to believe that ho must be part of a great
scheme, of that scheme which the Haker of tho universe evolved
from all etornity. The whole creation would resemble some huge
hobby, sowme purposeless object, which the Creator conceived and
brought forth during His apare time. This, 1t must be admitted
is just 28 incredible as the agsumptlon that man serves no speclal
purpose, unless one's conception of the Croator 1s a very twisted

onv.
It 45 the interpretation of this fact, ¢that man 18 on earih

for a speclal purpcse, one of & higher ordor than that for which
all other creatures wers placed in the pame world with him, that
the great magses of mon differ. Some ke p their eyes on the
fortunate position in which they find themsclves, as lords of al
that surrounds them; others raise their eyes above thie world

and maintalin that such a marvellous boelng as man c¢annot find the
culmination of his desires in the onjoyment of earthly goods.
Yowever, they all agrese that this 1iFe must be lived and, since
man is endowed with great powera, that it rmust be made worth while
the living.

Because the material body of man is tle means by which life
functions and perpotuatecs itsslf and becauvase the well-bolng of
this body furthers the dlscharge of the lifo-functions, it has
always been the concern of man to adapt 1t to 1ts surroundings
and traln it for a specific mode of living.

Physical training, as this cducation of the body 1s called,
wap one of the most imnportant means by which Flato wished to en-
sure the correct up-bringing of the clbizons of the Republic.

Boys and girls wers to go through a school of strenuous physical

.
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Fape 3.

culture that would ensure to all a harmonlously developod body

rit for tho seldier's, the mother's eand the philoaopher's lives.

But this waz no new attractive feature of Plato's organised
communal living: it was astually beinp done by all free Gresks,
vho paw in gyunastic a pleasant pass-time and pursued it as an
ond in itself, while Plato stressed it for its moral effects
upon the soul as well as for lts physical effects upon the
body. A @ result of this training the Greecks developsd
-such graco of linoe, such e2se in gait and boaring, that other
people appeared as if uneducated and unmannered when in Greek
Booliety.

In imitation of the Ancients most of the latsr Zuropefn
natlons have attaghed much importance to the cultivation of the
body. Thus developcd the motto: “"Mens sana in corpore sano",
a8 it was thought imposasible to possaessa good nmind within w
poorly formed body. At soms perlods specific physleal culture
hag besn the privilege of the arlstocratic clanses; they were
tha warriors of the natlions and requlred strons &nd supple
bodiss, Bul soms gdmea and some exercises could never be taken
away from the farmers and the middles classes. Ruaning, swimm-
ing, Jumpling and horge-riding, have always bacn possible for
some and, to~day, their tralning value 1s still recognised,
although they have besn superseded in popularity by the more
social oporto, such as football and hockey.

At no time during the last twenty centurles has physical
culture played such an important role in the goneral scheme
of education as to-day. In this fleld 1t may nowe-8«.days be
said that education 1s a llifelong procesa;: for it is not only
the boy and the girl at school who indulpme in body development,

'but also the man and the woman of every age that "do their
daily dozon". Everybody is ready to acknowledge the great
educational values of physical culture. It is very important,
nay, it 1o esasential in every well balanced scheme of education.

However, this universally recognised importance of

phyaleal culture has not blinded the man of to-day to greater

issues, He 1s living in an age of science applied in every
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(b) the body rust be developed in & normal way that it may ful
il its own function and enable tho mind to function normally;
{¢) the mind must be cultured by mental exerciscs, because it
i in this way that pan becomes eivilised, that ls, different-
lated from tho beast:

{d) the soul is culturcd by spiritual exerclses. From consilder-
ations on the gsoul of man and vwhat ite presence means to him,
namely, tho independent working of the mind, 1t can be reason-
&bly daduced that this third capoct of human nature can not
only be neglected without grave danger, but 1s to receive the
greatest chare of the attentlion given to the development of the
wvhole of rman. The body and mind are aftor 2ll of an ephemeral
exlstcneco. They last the gpan of 1life and then cease to oxist,
Thie follows from the tws foets that the body 1s rade of peri-
shable motter and that the mind slmply doec of exist whore
there ic no body, since this material comrosltlon is the agent
throurh vhich it manifests itself., /Tter deaih there is noth-
ing but purc consclousness, no thinkln~, ne remsmbering, Just
ona fixed prescnt moment bringlng sternally into the ' 1slon of
the soul th> one unchanreable state in which it is. Gf the
three aspacts in human nature the soul alone oxists by 1tself,
once it has been cealled into being by 1ts 'aker; and, Vbacause

of ita cpliritual naturs, i1t can never comec to &n end, not belng

‘aubjoected 4o any of the laws of nature vhich povern the growth

and end of evorything that has matter for its basis of funetion
in 1te constitutlon. For this reason the culture of the soul

18 an end in 1tself, while the cultures of th» mind and the
body are but moans to achleve this end moro ecaslly and more per-
fectly. The culture of the soul alone is Justifiable when placed
in tho universe of true values; the culture of the body and tho
mind pursucd for no other end than the cultured body and the
cultured mind, can reseceive no such justification. Ang this,
because they vork for non-essentials and often tend to dlsrs-
gard essentials, if thoy make man ignore the one everlasting
elepcent in his nature, namely, the soul,

Under one name or anocther, rellglous culturs, as the cule

tvre of the soul may be called, has always boon a main objective

B
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in the Aslivercte attempt made by man to sducate the rising
generﬁtion. Amonz primitive tribes all nule chlldren pass t
throu~h a pario: of initiation and durlins thils time they are in-
troduced into tha treagurad inhesritancs of the group. This une-
changing patrimony honded down from generation to generation
includas, arons other things, formulae of 1ncantation used at
the great ceremonial gathorinegs for worahiopin~ thoe loeal dsitles.
The boya also laarn how to placato offonda! oplrits cnd how to
show roonect to evirything sacred so that the srotection of the |
unsesn worl nay rest upon them in all tholr onterprlses. The
wholn proeosss of initiction 18 1atonded to malzo the Yoy a good
membar of tho tribe and by "good' is lipllied, nut only & crafty
auntsmnan or hardy werrior, but espzelally onc wiieo will in all
ways obzstrve thio econventlonal relatloas Dobveen the spirite and
the trits, And thin 15 tho religlous culture of tin primitive:
an unquczilionin- acceptonce of tie cretd of his fethers, partice
ipation in ceremonial dances and publile ﬁoruhlp, ang, in most
cagep, fear of t-e Unimown. Not vory nmuch, it nuet be admitted,
tut as sugh ag ean be expected from an uncivilised man. Hs 1a a
eretture just ckbove the btetpt in crafi and artifice, of a small
Intellcet trat will n ¢ pry into the myetorios of life and death,
soul an’ Cod, but accept without regervation ~verything thes wise
nen o the elan confide to hinme. It will bs noticed, also, that
the initistion ic hald rot so much for tho individual as for the
tribal communitysy it is the welfare anl proascrvation of the latter
trhat count; the indlvidual being nothing, ho is readily sacrificed
to the intsroste of the group. ESurrounded by stricl conservatism
and an ovorvihelminsly strong public opinion, tho savage has 1ittle
chanco of ev r living as an individual, th .t ic, of using hie
reasonins powers to arrive at an uaderstaniing of tie higher val-
uyez, better morals and a mwore corract relationshlp with God.

It is whon man ic allowed fras develorm:ont. when he may
1ive an individual instcead of & hard life, that civilisation ad-
vancos,., In company with others, the individual roems to be bereft
of his own free will, following in all what may be tormed a group

mind. ~eft io hingl€, he begins to think and be Alseatisfieqd,
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to gpceulote and calculzte, to query ond egolve. Then, also, does
hs theoricre on the nature of man and wonder vhot will happen to
thzt porcthine within him after d-ath, In the course of time &
whole relirious gystem develops thug from t%~ copitations and
findinro of o fev thinkers., Due to the various interpretations !
gilven of cortain natur:l phenomena, duz to the clirate and proe-
duetivenoos of thy;lan?, and egpecially dvo to the sinpgulap dif-
fercncors 10 spiafon which the human nind con form on tlv sanmo
polint, rreat dlverality 1s to be found In the varisus relirious

systems of tho ancient reoples., Thers ore cersain fundamental

sivnllarlitios, cuch ac the basle slenmont of 2 holief on & god or
rods, bubt, on th wholae, they are charactoricz? Tty rreat differ-
ences, Lttt tond to indlecate an indenendont cripin in many parts
of the woprlid, and not a4 relimisue evoluticn Traor 4 primal systen.
It iz o grestion here of the rasliclon of rmore civilised nntions,
for with thr aavago, 2o hac becn o2en thirs zun be no fquestion
of enythin~ very alatorzte in thouvay of o rolizlous systen.
Howeavor, 1t I1a not the purpssc 27 th nreacnt werl ¢5 prove tha
exictence o7 volimlon crone tha pooples 1in 4he pre-"hristisn eora, !
but, trUin- thic for o ualvareally aecoenta” Tae*, to show in vhat
wvay ¢nd Ly vhit! poang the culture of $1m navl wag Bupposedly
carried on. nArong thoe elvilise? prran natilons of 2ntisuity, par- .
i
ticularl; with those of Cresce, there provailod a relirlous cyge i

]
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he godr ond the materdel world. Uverything thnt exirte i1s part
and parcel of the 2ll pervadine divinit;, vhich continually
informs 211 rotericl belnrg. Tor thils rarcon there were pacred

red cowa, eocred traeg, sacred this and
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gacred *hot, vwhich rzcelved apeeclal vonerctisn £ra2m the manbers
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of th> particular ra2lirious helief. In manglnstancos, by worehip
or by dircet contact with om sacred objlect, olihsr by burning,
eating or ricrely fouchine 1it, the individunl was able to acquire
meritc an obtain forplvensss of ecome crine vhich he had pornete
rated. The latter fact, vhich is atieste] by the waching ina
gacred rivor and the burdening of & gcapo=oct with the people's

sins, clcarly ahows the underlying belief in tiz life of tir soul

and that 1t must be regzined, when 1t hap bean lost throurh
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followed out in all their extent, 1t provides a securc foundation

to Chrisbisn Society, iving a s-nse of securily to the property
holder, hopc ond contontient to the workinz man, ond cuthority

to the Government., rub Christienity is not primarily me:nt Lo
do this or to suiport on deonomic sysbem; it i= mot an zoend
helping some men to cnrich lhemselves and athers to beoar patlently
with: the lot of bure cuf.liciency thot has befallen them. What,

is more, the religion o: Zh:ist has not Tor its easerntticl role

the support oi one pirticulsr culture, or iths advoeacy of one
particuler schrel of marols exeept in a secondary sense. This
used to be guite evile:t 4o pre-Reformation men, but since those doyo
the true nature of Carlcotinniiy has becen lost slght of by mony,
who are inclined to ju ¢ it aceording to the temperal advantage
it has vestowed upen I niiiy in ;eneral, rather than by the true
teot of its intern:idl Drctlon, In this particulay case, relicion
end morality are inexiricilly interwoven, bul this is more ~f &
¢oin 1dence :n need nnt nccsoerily " e so, Christianity, let it be
rerected, 1s Lefore all cloe a rell ion.

And what 1s reli-icns From a consideratlon of its true

n:zture it Lecomes evicent wnat reliden 1s a means whereby m2
estui:ldshes union with Cods.  For Lhic recsoem man 1s sometlmes called
a yreligious cnimal: o3 o i 1iving creaturgs he alone feels the
n.cd for corpunionsiiy wilis o hi lier Leing, Many el poosSess a

cady-mede seolution o Lic pre.lemn ~f finding some way of getting
into touch with this Lin_ culled God; they inherdat it from the
roclety into which thicy cre Lorn, along witii a particular relipious
creed. Fhelinr they rre wisht or wrong never worries them, rel;ing
loplicltly as they do on Uhe wisdom of their eaccalars. But there
are other ren who showr .cal, active interest i thn problem: these
are citherﬂﬁnxious souls ihat fear they are fpo2dline o wrong path,
or ihe strong wnd fer ot suneg Jhab wish Lo gel constantly nearer
their ideal, instecd 20 Just pascively mocapting itsexistence,
The fact, then, is tholt o resl proLlem exislts for that mass of men
vho Lielleve In o supcrnatural ordexr »f things =snd vho associnte

with that bellef e nuticr oi ideas on the existence of God and othep

- T i e






Page 3.

superior beilngs on the origin and destiny of men, and on the best
vay of living the Iife here on earth that they may be accounted
worthy of an eternal reward in the hereafter. The Egyptians, the

ancient Greeks, the old Romans and alyoat 8ll the peoples of

antiquity, cherished the fond hope that one day they would be reunited

vith those that had preceded them to the abode of the Gods. In
the world there have always besn men who do not concern themselves
with these questions of God and Eternity. They are of two types:
Those who, by debasing their human nature in following slavishly
the call of the lower inetincts, have lost contact with the things
of the spirit and in some respects are similar to the beasts that
live in the forests; and those who, depending entirely on the
civiligation into which they came by birth, never give a thought
to the origin and the causes of the culture which has become the
comaon patrimony of every human being.

N The two essential elements of religion, then, are a system
of dootrine which solves all the problems connected with the
spititual world, and grounded upon this doctrine, a praotical
discipline establishing and regulating the relations between man
and God, between man and the temporal powers by which his life is
ruled. Religion then is to be distingulehed, on the one hang,
from superstition, which lends a facile ear to any fantastic
dootrine concerning matters spiritual, and, on the othex, frpm
philogophy which tends to solve these problemas by relying on human
reason alone, while 1t i{s upon the solid basis of tradition and
revelation that religion pressss its claims upon use What we
must understand about religion is that its essential funotion does
not consist in teaching men how to behave in their rel:tions with
each other, or even in pdinting out the way to human happiness,
but rather in establishing true relatiouc between themselves and
God. These relations are expressed in a concrete and visible

manner in worship, by which act man is braught into touch with

the wnseen. And, because all religion is based on the bellief that in

the unseen world there are superior beings, it follows that worship

will naturally and primarily express itself 11 acts of homage.

-
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Papge 4.

Just as man renders homage to the great of this world, so also does
he honour the superior beings whom he knows to exist in another
world. In fact, the two tendencles arise from the seme fundamental
source in the human mind, namely, the conviction that there must of
necessity be relationshirs between man and man, between man and God,
and that these relationships must be governed by definite rules, so
that every sentiment of respect, veneration, love and gratitﬁde may
be properly expressed. Thus it has come about that most forms of
worship inciude a ritual of preseribed ceremonizl actions and flxed
formulae of expression. VWhether thls be the cutting of the
mistletoe with a silver sickle the evening of the new moon, fhe
bowing towards Mecca, the slaying of a young malden ai sunset, the
buriing of a2 1a;b, or the saying of Holy Mass, it does not matter
here; the undeniable fact 1g¢ that man has insisted and still in-
sists, on definite forms of worship. Eut it is not the particular
form of ritual or the beauty of the priest's incantations that must
bring man to one %ype of religion; How many men attend spiritualist
seances but for the 'thrill' which they derive from the proceedingai
It 18 rather the fact whether th:t reiigion is true to the very
nature-of religion; to establish a relationship between God and
Man. .

The one conclusion to which these considerations lead, ig that
the real test as to whether a religion is true, is not its usefulness
to Boclety 8r the soundness of its morals. These are but of
secondary importance. It goes without saying that the true religion

must of necessity be of service to mankind, must advocate a high

system of morality =nd a lofty code of ethics; but material utility

and soclal value are not the trame end of religion. The only
question to be acked with regard to tkbe claims of any particular
religion to be true is; does 1t bring mem into a right relationship
with God? This is all, really. Other aspects of that religiog may
be of interest to the onlooker, may oprovoke discussion or may even
attract outsldere, but to those within all these things are of little :
importance. They cherish the conviction that they are in correct

relationship with God and thus they have obtained from their religion
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all that they have any right to ask.

Doesg Christianity answer the questiens which every man nay
reasonably ask the religion that claims to be the true onet An im-
partial examination of its doctrine and of its functioning aspect,
having stood the scrutiny of twenty centuries of bhuman intelligence,
both call out an emphaticslly positive rebply. The true Christian
shows that his religion is schieving the desired resulis, when he
asks himself in every day lifs; fHow will this effect eternity?® and
then acts accordingly. Thug he shows that ths purpose of his being

gn eternal union with God and His

angele, is constantly before his eyes. The Dlvine Founder of .
Christianty recommended His disciples and the world at lorge;

"8eek ye first the Kingdonm of Heavent, Thinge necessary for the
sustenance of life would be added unto them. Ard to the cowardly
Pilate, he sald: "My Kingdom 18 not of this worldd. Chrisits
Eingdom is not of this world, and His religion in function unites
men with that other world where He reigns. This is the megsapge He
brought to a disillusioned world; occasional references to raspect
for law and temporal authorities He made but in reply to tﬁgsa who
temptad Him. He was not concerned with the materisl ﬁﬁﬁ@@%%\?f
this Life; asking His Apostles to abandon everything they posé@ssad,
and to the man vwho asked Him'’settle & difference between himseig
and bis brother He said; *Man, who hath appointed ¥e judge or
divider over you?" His mission was to proclaim the new religlon of
love and olilldlike trust in God's mercy and bounty in ploce of the
#tooth for a tooth? religlon of the Igramelites. Jesus orfeved no
politiocal ireedom to the Jews, nor did He put His sipgnature to an
economic gystem; He 414 not pose as the drastio reformer of the
morals of & sunken world; He did not put forward a atartlihg new
educational theory. And to-day, He is cunsidered as perfegﬁ‘ﬁodel
of the wise reformer and trus educationist, simply becauece ﬁ% is
high above all great men of history. This, because He se?iuﬁ 2 new
relationship between man and God, giving wen a correct ouéf@ak on
on thiep 1ife, giving him & true religlion; all else was subnrdinate
to this primary purpose. All His teachings of perfection Qhreagh

self-denial, sacrifice and boundless love, are the conditions
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whereby mon would come in closer contact vith God. The Jows ucad

to worchin God fron o distrnosy they did not venture themarnlvens

but cent Yones or the Hiph Prisct

into the prosongse of the Holy One,

to intercodo for them. Jeous Christ abolirhed this reliplon of fony
end in it ofead He placed His ewn divins reliplon, vhich rllows ond

aven invitos mon to spask $o CGod directly. "Coms to me 511l yeo that

are vurdencd®, *Follow me®. Thuo He made the love of Ood becoms of-

fective In manin soul. And the pgood Christinn enn sbondon hinrolf

completely to hic relipien: hs need not worry whather hio roln
ship with Cod 1o right, for he knows this for a certainty. By lim

itating tho life of Jecus, “ho is Cod and mon, perfect yet imitoble,
he will cohiove o union with the Divine, vhich nothing cuteide polie

8

God than God lHinoelf

glon enn porellel, for who can gtond olosay $o
in tha Borecon of Jeeus Christ!

If Chriction rolirion is to bo properly understood 1% ouot

before oll b anproached on o oupernniurnl level. Dlpoopd ovory
tempornl bonefit 1t has brourht dn ite wmlse, forpet the athios of
the popon jungle vhieh 1t hoo replneed by its om ethie 1 codo,
remember nog copre too re attonchip 14 bag dreoted betesen men ond
man, batwasn -aa rad soclety, but exarnine it 1n Ltg rolicon a'Otre
and rorliosg how wonderfully true 1% 4o to $tr anturel Then 1%
will be undorstood thnt Cheintlanity e the true relipion, offoring
every mon an infrlilible penne to moke eontret oith Sod, ond o pet
of rules thet orronise and control the oot of worship whereby thin
contact 1o establishad. Certalnly, for avolosstic purpooos o
defend tholr point of view apuinet sutel iers, Christinns noy onll
attention to the benefl

at Influense of raliplon and the Chureh.

to the ezamvle of thelr Divine lLaeter, they will intorost
thempgolvapn in tho fate of tholy feollow men and do them all the
pood thoy cone But 4t remnine trus that the one easentinl ihing

is to spoure thnt relantionehip with Alnirhiy God, which i in n¢e

cordonoe with the Divine Till. The Christion religlon iz, ocbave
all, en interchanpe of divine love beitwoen the Crestor - #For God

et e
ereature calleod man, tho handiwork of Godts love. #If vou hove not

Zon?® -« pnd tho
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love, all things ave veain',
In conclusion we may turn to & consideration of two exire-

mes. Christignity is essentially a religion of the middle way.,

"In medic stat virtus" is an o0ld saying, one that can, with truthy

be applied to the teaching of the Church concerning man's union
wilth God, There have been, and there alveys will be, those who
care Tor hothing but the materisl side of this life; the unbe~
Tiever who does not wish to know of the existence of God, and the
egotlst who tressures nothing but the sctusl enjoyment gained
from the satisfaction of his primitive nature, These are con-
demned by the Church and by Jesus Christ, Who had no place where
to rest His hesd, and Who recommended the rich youth to give all
his possessions to the poor that he might be perfect. In direct
contrast with the materialist is the man who wishes to seclude
himself entirely from all intercourse with the world, to bring
his body under the control of his higher nature by fast, pmayver,
vigll and rigorcus discipline in order to 1live and die in union
with God. Because of the element of selifishness in this state
and the dangers inherent in s 1ife of seclusion, the Church has
brought these men back to & more normal 1ife by making them live
in monasteries, 1in which there ig at least a certain asmount of
contact with other men and subjection to the authority of the
Superior. In order to live a 1ife of union with God, it is

not nececeary to sever 811 the ties that bind men to the world.
Christianity is for the massegs as well sz for the iandividusal:

it concerns itsel? with the present 1life, with soclel welfare,
with government, and with salmost everything that appertsing to
men's relationships with each other, although it is but for the
sake of God.

THE CHRISTIAN AND LIPE,

D B O D A Al i s S R L O T G SR Gt T R T, D S

Life is a mystery. It can be observed in its effects upon

the body,; produced either by 1ts presence or by its sbsence. Life=

enables both the animal and the human being to move and the lattezj
|

to think. Much hes bpeen ssid about it WMany are the theppies
which men have sdvanced on the nature of 1ifs, the best kind of
1ife, the purpeose of 1life, and s0 on, Being evidently of

tremendous significance, 1life i of
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epecial interdet to the Christian, much more so than to the nagan.
The Christian, moreover, gives the whole question a much more
complex appearance by his firm belief in the continuation of 1life |
after death. He distinguishes  between that life which is common ;?q

to man and animal, and the 1ife of the human soul. This is & novel

feature and lends more intersst to the whole subject of Life.

The life of the body is byt a means of fostering and developing .

the other life, that of the soul; the one is of little importance

to him whan confronted with the supreme value of the other. ;|
The Christian 1ife, taken in its entirety, is the life of |

the love of Jesus Christ, passed on to men and transforming

thelr natural lives. It i¢ called supernatural 1life, or the life

of God's prace in the soul of man. From this very fact it 3

must be concluded that the Christian Life essentially belongs to

the unseen world and that it has ite origin, its growth and its

final function in Cod. The 8tudent of religion ie made aware

of the exlstence of this spiritual 1life, when he reads of Nicodemus,
a man who came to Jesus by night for fear of the Jews. To ﬁim it
was sald; *Unless a man be born¥ again, he cannot esder the Kingdom
of God". [HNow, to be born means to come to life, and, to be born
again must necessarily mean to come to a second life. A second ;
11fe, not only after death, but even in this world, while the body
is still ani-ated by natural life.

all aware of the fact that the fecundation of the ovum 1s*ﬁecessary

Buman 1ife is engendered by the act of conception; we are Ié

i !

factor in process of perpetuating human 1life. Divine life, the h

life of the soul, is caused through the infusion of God's grace into |

man. It is a gift o God which, in his mercy, He presents to fallen

mankind in order to save the souls He has created. Furthermore, the
exact moment of this life's inception can be given with certaintyy

it is the monment when th- cleensing waters of Baptliem flow over the

head of the persén that is belng received into the Church of God,
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the mystical body of which Jesus Christ is the head., Since Christien
1ife is called into existence by the coming of God's grace into the
soul of man, it is necessary to exploin what is meont by this invisible
agent., Grace can be defined os the presence of God in the soul of
man, 6 presence not to be ascrived to God's attributlc ci boing every-
where, but to a deliberate intention on His part ~7 wic'ing to be
there, He is not thus present in the soul of every nen, but only
with him who, having been baptised, lives according to His law,

By this divine action man ic brought into ldentity with God's nature,

x without, however, ceasing to be his naturel self,  This transformation

worked in every man who possecses —race 1s a reslity T the supernatur-

al order, and, therefore, it does not change his cxtcrior appearance.

:gihthout interfer¥ing with man's natural existence, proce tronsforms,

neverthelecs, his very lifec ond pives a super-naturcl value to all
his actions, This, then, is thc efiect of the Chrirtion life on
man} it reises him and all his octions to a sunernotural level,
Eating, drinking, working, anusing himself just as the unbeliever
does, the Christicn who has the prace of God in hils coul is, never-
theless, separated from him by a2 gulf so wide that no amount of
natural goodness can span it. St. Paul expresses this ldea when

he says; "I 1live now, not I, but Christ liveth in :e". Christ is
God: therefore every one oi His thoughts words .y riticns mash

be divine; g0 uzlso every thousht, word and action ~7 the Christian
has a supernatural value duc Lo the presence of Christ in his soul.
This 1s no mere ficfitious statcment, nor is it the dormatic teaching
of an arbltrary authority, it is nothing but the tcaching of Christ,
and this, it must be adnitied, is good authority, Ior lic says;

®If any one keeps my word, ry Father and I will core into him."

From an examination of their modes of living no o parent difference |

can be traced in the lives ol the Christian and the peron, who by the
eiforts of recson alone has reached what wés called nctural religion
and obeys its dictates. As a motber of fact, there is nothing from

a secular point of view, to distinguish between the in the universe of
natural goodness., The two may be pursuing honourcble callings in

life and that with equal de;rees of success; they moy take rart in
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the same lawful enjoyments; they may both be exerples of kind, dutiful,
respectful citizens, as it bchoves gnod men to Dbe. It is further
true that both may find it difficult to be honest und true Lo their

convictions on all occacions; they are tex:led 1y ihe same world lo
abandon the pursuit of their ideal and both Hoss Uiirou h many diffic—
ulties and afflicgtions before reaching it., The fundomental

h_"ﬂ

difference lies in thc two motives urging the Lo the acceptance of

the neceasity of such a life, The pagan, the unbeliever, the

naturally good man toils ond suffers for the cttcinment of a natural ]
ideal; the perfect mon 2o he sees him.  Belonging to the sphere of y
natural ovjectives this idecl must of necessity be luperfect, for
perfcction 1is not »f this world. It is further rendered very vague
and thus deprived of a wuniversal character by ihe very fact that the
perfect humen belng assumes different proportions in the estimation

of every indivlidual. Vhot one calls good, omother will qualify

indifferent or evil. From o purely philesopiiicel point of view it

is very difficult, if not impossible, to say whaot thing is intrinsic-

‘k‘

ally good, what 1is the absolute good; speech folils, even when the 1
philosopher secms to secure a glimpse of it wien the clouds that

surround man's intellect a_pear to disperse morc. turily. The various
theories, too, postuiated by men, tend to su % thie stutement that *
the form of the gnod ic clunive and cannot be rrrested bty the efforts

of reason alone. In this matter no man con by himself be authority {
for anybody else, <for lhe cimple reason that »o two men are related

to the surrounding worid in exactly the same monner. It seems, there -

‘

fore, obvious thal man st ultimately rely on on authority, if

!

|

:
such authority there bve, that lies outside this world, and to accept E
|

that ideal of life estcbilished by this authority os superior to the |
one he has moulded himsclf, |

While the unbeliever is striving after o very unstable ideal, ]
endeavouring Lo achieve something he is unable to define beforehand,
the Christian bases his life on reasonable fa'th., The former is lile
the wuilder who has Lo erect a construction 'nd does not know of any
plan concerning the size, shape snd internzl arran-ements of the

edifice to be. The lattcr is the Architect-builcder who has plans end
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material ready before undcr ckin; the enterprisc./ith divine grace

in his soul he works for God and pursues the idccl which was put

|
!
there is no trace of cgoism in its pursuit, becouse this is done B

'

before him in the person of Jesus Christ, This is the higher ideal: “
it is divine in essence, implying néthin; less thon divine perfection; |

entirely for the sake of procuring God's glory. Like every humcn -
being the Christisn is continually harrassed by the appeal of the
senses; he is subjected to the evils of the flesh which tend to drag
him down shd exhaust him; even with the assistunce of God's grace, |
his 1ife is still wearisome und difficult. Bu. hic knows that God hag y

not placed him into this world to be gently Lrimnecd Ty the passing
_ ¥
breeze, but to work hord at a perfection which, humonly specking, liec

beyond his power to attoin, His endeavour ls perpetually being rencwed ';
in enthusiasm by the word of Christ, "Be ye pcriect,”

In the eyes of the Christian this 1life, then,is, above all, a
means of striving after heavenly perfection, thotever he does has a
twofold purpose and a twofold value: one naturcl and the other
supernatural, Leading in 2ll appearance a perfecily natural life, {
the Christian yet lives on that level which most philosophers have
consured themselves in vain efforts Lo reach by the efforis of
reason alone. Relying for guicance on the Gospel and nol on the cogi- |
tations of materialist philosophers, he finds in those writinos an i
irresistible call to o divine life, to the qucst after the glory of
a life transformed by divine grace, Whénever Jesus spoke of the
gsojourn of man on earth, he made such definitc statements as to
leave no doubt in the minds of His hearers as to the kind of life
He wanted them to lead, And from what He szic il can be deduced that
the Christian life is no easy matter, but thot it is a wandering
along & narrow path sirewm with thorns and beset with many diffi-
culties, "If any man will follow me, let him dony himself and take r
up his cross." Notl once in a while is the Christian expected to
astound the world by some heroic deéd, but his rust be the unflag-
ging herolsm thatbhs great in 1little things =3 in bigger ones, Yet,
this yoke imposed upon him by his religlon is sweet and the burden
of Christ is light, when he feeds his soul constantly at that table
where spiritual food is given to the jJust. 1lien rust deny himself



a4

t~» that life withoutregerve, .

rage 12,
meny things if he is tc walk in the footsteps ol his Divine Master.

Yea, even his 1life must be accounted for Littlc in the ~ursuit of

the Christian ideal., "For whoscever will save his life shall lose I

it; eand whosoever sholl lose his life for 1%y coke and the gospel

i e e e e n

shall save it." Nor can this offering up of onc's life be a
timorous surrender to vhich the Christian {inds himself willy- nilly y
compelled by the consequences of not conformin;., He neither specu*; 0
lates on the bare minirmum perf-rmence rejuircd £-r sclwation nor on
the maxirmum indulgence hc cad allow himself without jeopirdising 1t ‘
he simply does not —tmble on this very uncerld .. ;rjposition that ;
needs very mich elucidation., If the Christiciy 'n really in

earnest, if he will thr-w himself whole-hearicily into the work of ,
achieving in his soul the likeness of God as hc Tinds it outlined 'l
in the cospel, his endcovour rust be all enthusiosm, beauty, self-
surrender, idealism ond love., He must not bec the celculating and é
selfish type who wants to eat his cake and hove it; nothing is too %

big for him, for Christ recquires of every mon that he give himself

Jesus presented the world with God's love cnd thus He gave
men the one great meéns ~f achieving the closcct relationship with |
God possible. Without His aid it would be folly to contemplate ¢<
the possibility of this union between the nabural and the divinse, ki

Christ wes the first =nd only person to posscss two natures, - He

1
was the son of God and the son of man, and in Him Lhe two apparently E
incongruous elements were harmonised -erfectly. Hls was a union j
no other man will achileve. This,‘however, cen.. to be the very |
nature of every ideal, that it be unattainob ¢ I its fullest ?
conception; but no men has ever allowed tiric Zact Lo deter him ji
from the pursuit of his ideasl. For the some reacson does the *
Christian give hiis all, once he has heeded the call of Christ ]
inviting him to perfection. By this perfection is meant a continual
striving to increase the grace of God in the soul, Thus, there
ccn be no question of o divided allegiance in his life. He

cannot try to serve two rasters; God and thec world. ‘tammon is

a strange god whom meny worshlp enthusiasticall;-, but the Christian !
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puts aside his facile cede of ethics and hic filse woralily;
he does not subscribe to the heresy that placcs the body with its
gapacity for cernsl cnjoyment sbove the living God. A1l thet he is,
does and thinks, he ives to Jesus Christ in o s _i:zit ol total ‘
surrendeyr, for such i the spirit o> the ool

The morality ~f tic Loristian does not o oist in the avoidance
of evil alone. He does not say; "1 harm 0o mon; whet else ¢an

i e tmie edeans ; N
you expect of me? Thooo who speuk in this siroin seen to indicate Ti
|

that there is scxethirny: more which God has the right Lo expect of i
thenm. 3 —beo—say—ira—bhebbhey—<Conlvmrdertoexoect

ef-them, What they mean teo say is ithab they don't murder end
steal and that what thoy do in their private lives is of no concern Af
to anyvody and of no imporbaznce to God.,  The commondments were

ziven to the Jews in tlic 0ld Testament, & relivion ol fear and 35
strict Justice, Bul the Christlan cannot Lo gotlsfied with theiry J
bare observance, he who belonpsz to a relision of love and mercy.

Christian moralily as outlinec in the insgire” writings stonds on
24

& mich higher level that tiie moralily of the Jews. It is a facth, 3

noticed by all studeats of comparative reli bon, that the prevailling

religlon alwoys glves its tone and colour Lo Uliic wmorcls of its ad-

herents. Now, the distinguishing characteri.L.c. of Chrisbianity

arec to he found in tic new commandments, thoco 70 oh Jesus pave us,

if we are to be perfech. "Thou shalt love L. Lord thy God with Yy
all thy heart ..ccvevves.rees.and thy neizhbour as thyself.® fThese
are noble words indeed, wd far in advance of the "Thou shalt nob
steal® by ¢ of commandaont rremilpgated on 1L, Jinail. And this is
precisely the reason wiy the reliplion of Christ lcads to perfection
more certainly and more quickly than the Lav xd lhe Prophets, In
the spirii of Christ's commandments the Christizn considers himself
and God first, for his zlvation is the imporioont thing;  then

he turns to his neigbbour with the same love wnd helps him alse to
achleve union with the God in Whom he belleves,  here he sees good

he gives praise, wnd where he weets with evil, e does not cnndemn;

he does not stone ihz women baken in adultery, nod the man that

getlrers wood on the Jabbath day.  After the cuarple of Christ he
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feels sorry for the wealr ~erson, but far be it from him to judge.
Charity, then, is the mari whereby we recormine Christian morality;
love of God and love ci cvery human being, l... this cloek the
¢hristian covers the rultitude of weaknesses -7:ichx he notlces
in his brethren, and hec tries to see in theor neve - tial images of
God, otheyr Chrisis, Jesus had hard words for one type of person;
the one of deliberatc blindness who exalts himcelf end condemns his
brother. The publiczn, the poor simmer, is the object of God's
mercy and foruiveness; the pharisee in his gelf ri-hteousness
recelves nothing but cerrn ond condemnation., mvery nan, no doubh
is the keeper of his brotler, but no one ic his judge., To be
christianly moral, tiien, is to love God with 211 one's heart and
for His sake, and man eqgually for God's sake., This is the moral-
religious ideal whic:: the Christian wst pursuc all his lite, for,
as has been said previously, in this case mrrolity andé religion are
inseparably entwined,

Having considerec the orizin and development of the sun<r-
natural lifeyin the soul »~f the Christiun mnfﬂéffects which its
presence has upon the noterizl life of the Lody, there remains
nothing but to exaninc tihie position of the ' i liii in the world
of to-day, to see wiebliicr il:e whole atmostphere of *hought and
practice is favourable to the attainment »f hic ideal or n-t, and
to guuge the effect of a Christian 1ife upon the society in which
it is lived.

The Christian »~f to-day finds himself i thalt peculiar
position of almost being o stranger in his o homeland., He has
been at home all the tice, no doubt, but the otl:ers have wandered
end strayed in forei i lands, and now he is cither wilfully irnored
or playfully ridiculec¢ by them, For Christiznity 1s to-day some-
what different from vwhot il used to be, at lenst what hes now come
to be accepted as Christionity by many. The rcligion of Christ
has been re-edited mony times and the final ipmression bears little
resemblance to the osriginal. Having speculcted on the origin, the
content and veracity ~f Christianity, modern society has &t last

reached the stage wicre it taxes that interest in Christ's religioﬂ
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which the antiquarian shovs towards a rare object, on acecount
meinly of its power of survival, Large masses of pecple are inter-
ested in Christianity, but this does not mean thet they show a ll
personal concern, It is 2 problem offering endless possibllities ,1
of personal interpretation and hence it 1is regorded as Just a gnod ‘

awexercise for the mind as the cross-word puzzle ond the "Test your [
knowledge" corner in the week—-end newspaper, licn oi every degreeo:f
standing and of every shode of belief are asked in cxrres: their
opinions on Christian doctrine and teaching., They will write on [ |
"The reality of Hell", 'Christ in our Days®, "Does God exist?" and b‘
such 1like topics with the facility of a reporter describing a foot-
ball match, without any regard being paid to Christian tradition,
Christian feelings and belicfs. It is in this goy that Christian -

ity has become obscure, contradictory and even neoninscless to the

average men of phe street whose library consists mostly of the
daily paper,

No wonder, then, that the upright Christian is bewildered
and feels a stranger in his ownm house, For Europe is the home
of Christisnity, European civilisation is Christion civilisation, 1
and FEuropean religion is Christian relegion....on peper, at least.
In the midst of thils devastating flood of free thinking in matters ,
religious, of ridicule ;oured upon true religion, of twisting and r
re~ arranging the original to sult one's personal feelings and
inelination, he must find it very difficult to avoic teing dragged
down, The thoughts of other people concerning m ters in which
one 1sj:lnterest.ed too can, however, be disregardcd; one need not ':
bother about them, one need attach no significence to them, if they |
do not agree with one's ovm. This is what the informed Christisan [
does as a rule. The real danger 40 his religion is to be found l
in the eoctions of those who do not live up to Christian stenderds,
Actions are either moral or immoral. Christian religion #mplies
& morality based on the aclions and teachings of Christ Himself,

For centuries this was clear to every Christian., But té-day, |
morslity has been severed from religion and, just os religion, it has |
been made into a convenience. The Christian in modern society sees

everywhere a facile code of ethics and a morality vhich is immoras
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in its hypocrisy and seli-dccelt, The very foundations of all
Christian institutions are being shaken by such procbices as
birth- control, prostitution and divorce, which aie elther -
legalised or tacitly agreed to by the State. l

Among intellectusls it is ofien said that the Sermon on the 1
. Mount is a very fine ethical code. They pay ;ip--scrviue to the
Christian life as sét, forth in the Beatitudes, “uu in their own
1ives they do not exhibit the reality of these beliels. So long
as morality was based on the teachings of the licw Testement, it I 5
was steble, For the Christien, 1% may be sald, thot o stable t
morality is based on Christ's teachings. This is 2 dlametrically
opposed view to that taoken by the pragmatist for vhom morality
is relative to social needs. As social needs chonge, the pra?-
matist stated the moral code will be modified, To the Christian
with his unchanging standards of christien moralily the changes
which are advocated by the pragmatists ¢ n only be regarded as ex—
pressions of hunen instobility, unassisted by the teachings of the
Christian code, |

This modern atmosrhcre of thought and practice camnot be
called a favourable one, in which the ideal of o Christian life is ‘

to be pursued, The Christian hears, reads and seccs much that is !'h

exaolly the opposite of his ldea of a good 1ife, The a,peal of %": :

modern ethics, morality andé relipgion must be treociwous, It 1s not _;I
astonishing, then, that m:ny souls follow the world instead of H
their conscience, The fault lies probably not go uch with them as
with a faulty education:l system which fails to provide for a

correct religious training during those years when the humsn heart
is easlly tumed one way or annther, Defections mcy be explained
by many reasons, The astonishing thing 1s that meny Christians |
should remain true to their convictions and loyol to their

practices of religion, for all his life long the honest Christian

has to perform the feat of seeing light in a world of spiritual
darkness, Many people no longer believe that there are men who

are true to their religion in its entirety; what is more, they are
quite honest in this beliecf., It is strange, indeced, that people

~ can be 80 near-sighted and so badly dnformed in matters lying out-
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side their small circle of accruaintance, For, if drrikness haos
descended upen part of nonitind, 1if men are drreliclcous in sheer
degpair, i men reject practicsl Christianity, there i3 21sc the f'
other side of the ploturc vhich shows the Church of God as shrong |
and as fresh to-day, as it was in the centurlies before the
Heform

gpend their lives in union with God to intercedefor Lheir leas

stlon. Monasteries cre still filled with contermplatives, whoe

for be fellow men, In many schools teachers still speak Lo the
young of the veauties of Christ's religion, There still are many |
chmrches in which the proyers and confessions of foith of packed Ei
congreoaticons rise doy eftcr day to the heoven - ove,

The Christlan, then, is not entirely 2 siver-om, Tor there ar. .-

many followers of his religion, In his narrow socicl cirele he

may be surrounded by unbelicf :nd irmeligion, but ix the wider

shhere of his religion he finds many kindred souls, He need, thexamj
fore, nol feer the forces srrayed against him., iz faith and sup@?»;
natural life belong to the order of things spiritucl, and there is no

force great enough Lo deprive him of these precious possessions,

JERp—

Heeding the worning voice of the Church snd disrercrding a1l

false rumours snd pagan tendencies of the world, he con in all ‘
peace walk on Lo his idecl and cherish tha fond hope that his goal {
wlll be reached, His life of charity, of self-danial, snd all that ?
which is implied by the idcal of the Christisn 1ife, will be a |
powerful incentive to mony. In any case, it will be o light in

the darkness showing the vheresbouts of the patll which leads to

heaven,

CHRISTIAN ARD HIS NLIGHEBOUR,

A8 long as this life lasts, man is dependent on the services
and co-operabion of hils fellow men. It s wmatural on the part
of the individual to seclude himself from all the rest of mankind,
ayer;y 1f this ssclusion 1s to ensure an unbroken conterplation of
the beauties of the aspiritual 1life, that i3, to oring about as close

possible. Therce have been notable

& unicn with God as 18 humand,
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exceptions, but that was in s century when secularism was rampant

tv the Church and these muish be consldered as an eflort Lo zave

christisnily from disinterration. It has been scen that the

roh discouraged the Christian frem going Inte the solitude
of the desert, To- day, both in the Catholic and the Anglican
Church, men desirous of & more perfect 1ifse live In communities

under the same monastery roof. This investination, however, is

culture in the world. Th~oe who live in monastories are thes for-
tunate souls who have solved all human problemsa - Lhelr acht of
total self- surrender and can thenceforth give L ¢ nelves com-
pletely to thelr chosen bask, These and those in the world are,

nevertheless subject to the same peneral rule which is: religious

culture cannot be achicved by the efforts of the individusl slone, .

elthough everything in this matter depends ultimately on the will or

the Individusl, BReligious culture is necessarily conditioned by

‘glose co-operzbion with other men,

In the preceding part of this chapter it wos found that the
life of the Christian is o participation in Christ's 1ife through

vine grace. That the end of this 1ife may be nchleved 1% is
necessory Lo live it on the lines followéd by Christ Himself.

Looking at His life from o soecial standpoint, that ds, exemining
Him in His relatibnship with His fellow men, onc comes to the con-
giusion thet all His thoughts, words end scbions can be summed up
in this one word: charity. It has been ssid nlready that this is
the ad

ion of the New to the 0ld Testament, =nd wig the rcsson
why a strict religious system found itself trans’ orwed inte christ-
fanity, a religion of love, compassion and forsiveness, In order
to understand what is meant by charity, it is necessary to study
i% in Christ, for He is undoubtedly the proto— type of the perfect
Christian.It will then be possible to remove the popular misg-
goneepblon of charity and find how 1t is %o be arplied to this
1ife midst the variegated mass of beings that constitute mankind,
1% would indeed be usefdl reading of Holy Scripiure, if the

puplls in our schools and people in their homes were to make this

nation of Christ's charity as shown in His relationship with

temRarETT T
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those who lived around Him. The one gresb ﬁiscevarg they would makal?
iz the certainty that Christion charity osnnot Do cnything but E-
an active parbicipation in the charity of Jesus. +nd this charity qf
is of two kinds. In its moct heroic aspect it mude the Saviour i

0

down His 1iTe for monkind, To this extent very few are asked to |

g0, =lthough the early Christisns gladly sacrificed Lheir lives. .
T

selves into slavery to ransom some Christians Trom coptivity, who

g intensive charity cnimabed those grest men who oold them-

devoted their lives %o the care of lepyers when 1ittle was Itnown
of sanitary and hypienic mcens to sveid the diseraoc, and by all
those, in short, who risked their lives in thelr ~Croveur to
ameliorate the lot of humamity., "Greater love th-n this no man
hath, that he lsy down hls 1ife for his neipghbour,” The second
kind of charity is of the every-day type and it “mctions in the
interaction of men upon men, Of Christ 1t may bBe ooi8 in this
respect, that He went ebout Joing grod. To the horcoved mother He
gave back her son oulside ihc town of Naim; Joizuc ' Goughter and

Lazarus were also brouht booh $o 1ife to console the sfflicted;

g —— - - -

at the weddin: of Canu He chonped wabter inbe winc: the ten lepers
were healed; 1n the hills ocwcoy from the town Ile fcd the multitude
that was following Him; an?; as He %old the discinlcs of John, the ‘{j
lame walked, the deaf heord, the blind saw,
In practleally every case when Jesus relicved ren of thelr : |
physical pains, He did this as sn extertor sis of vhat was actuallyng

done to the soul. Thus He says to the worum suffering from b

an issue of blood:; "Thy faith hath made thse Thole." The man
gick of the faisy 1s adviscd Lo sin no more, Tho rircculous mulide
plication of the losves wes tub a means of str@u%§$ﬁwuhﬁ% the
beliel In the spiritual food He was to give Lo the millions of

His followers., The sane fecture 1s revealed in mony other instances,

t 's charity,then, hod two objectives: the sgoul and the body

of men, Good faith was the condition of a cure :md a cured body
begame the means Lo ensure continued good beliel., From His tesoh.
ings concerning the snul and the body of man 1L mry be gathered
the

& He cosldersd the soul of on infinitely grecter worth, although
He did not condemn good eating and drinkin- in s roderate way, that
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is, He did not condemn tcking a reasonable carc of one's body, Of gf

Jodds, the greatest teacher and philosopher of 2ll times, nothing
but sound logic could be expected, He came to sove the soul of

man and for this reason Hc always stressed its cuperiority over the l

body. "what profiteth it a man to gain the whole world, 1f he werd
to suffer the loss of his soul?" Hence it is that Christ's charity
was primarily directed to further the welfare of thc soul and
secondarily that of the body.

life of Christ., No line of demarcation can in hls eves be drawn

P -

J
In order that this charity be true, the Cix ' ~l'-n cultivates g l !
relationship with his neiphbour on the pattern precsented in the t"

between corporeal end spirifual charity, Wherever this is done, b

charity ceases to exist ond becomes mere humanitborisn benefaction,

Now, it must be remembered that this Christien charity comprises P

:

the whole of men's relationship with his neighbour. It is not the ‘ f

giving of alms to the poor, the caring of the sicl, the teaching
of the ignorant, the prayinz for the enemy and the friendjybut rather -
all of these works, together with others that man has occasion to
do as’member of society. Those who work on strictly humanitarian |
principles generally object to the gpiritual elcment in charity |
on the grounds that this charity to the body is practised as a g‘

|
i1

means of reaching the soul, that 1s, to indoctrinate the individual, '

ki

This 1s not true, at least it is not the practice of the Church. o0
Objection 1s sometimes taken to the visiting of schools and hospitals |
by ministers of religion, because it is feared tiwnt they mey |
produce a narrow-minded cullook or disturb the potient's peace by ;
talks on God and eternity. Even if this were the case,there should 31
|

bs no reason for fears The child end the sick neturally incline

to dependence on .so'meone stronger than themselves; they are ready

Lo acknowledge their impotence and the authority of God. However ,
as a rule, the intellipgently religlous man does not dispense |
charity to ensnare the soul in the net of his religious beliefs
and practices. For; corporeal charity is an end in itself, albeit
only a secondary er‘lda‘ The body is treated indencnily of the soul,
_The latter ﬁmotioz;s better in a normal bedy, thc health of which

is, then, on its own merits, of great importax~e. This queation
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of neutrality in charity will be more fully dealt wibh subsequently

in this section, Judbt now it is essentlial to fo*ﬁzn o clear idea of
what Christien charity, the Christian's relationa up w with his
neighibour, really incluies, Eriefly, it may be aid to comprise
the education of the young, the lnstruction ofthe igméji;}m the
relief of misery and suffering, the acceplance of the principle
of justice us of fundamental importence in society‘ S
Christian charity was rmtilated at the hands of materielism
which spread over Europe after the Refomat.ion, ,j ﬂrigina:l:jr‘
Christitanity, the religion which had made Westém Civil,isa.tion
possible,and which had produced the great sa.ints s philosophers,
painters and poets of the middle ages, found. 1tucll e,banaoned by
many and replaced by a varue cult ¢f the mind _b;( some a.r;d t.ha

cult of material substsnce by others. Its spirit was lost’fcr

centuries. What had once been the glory of the West was now attacked,

ridiculed, or ignored by intellectually great men. The effect of
this stupendous tetrayal of true values became_wevidenced n the
relations between men, A new outlook on life, \f;c;:uru,tk:d’i""by the
exaggerated value attached to things of this W{)rlnﬁ.; illed
Christian charity in _the hearts of many, Ho;.jvever;r the ;;Leachers
of the new gospel , the mokers of the new oﬁréer“’i’;: hed to ‘(Pieal
with a population grestly inbued with Chrisuan""idée.ls;‘*érie

main ideal had been that of charity., They oould not, be unrea.son—
able and deny this universzl tendency 1n man t.o do good to his
fellow men., In their dilemmax they. found refuge :Ln the' aubt.le
and for the masses almost imperceptible subtitution of Cﬁ;ist.ian
charity by bumenitarisnism., Humanity, spelt mth a big ca.pit.a.l H,
found itself tronsformed into the noblest of idcalo, ona wort.ny
of the Undivided allegisnce of the individual, Ferhaps it. was

on account of its long neme or the vagueness of its meaning, that
thig new ideal of modern msn was gradually surrounded with the
~respect and veneration of all those who had drifted away from
Christianity. The perscnal element in this religion, for every
'.‘g.ndividual vaguely felt that he was part of it, naturally favoured

the rash acceptance of humanitarienism in placc o ihe disintereated

Christian.charity of the carlier peried. If it hed neant s revival
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or en increpse in Christiun charity, it would hrrve ol with !
universal approval. Dut this is far from what cctuelly happened,
The Church, for one, could nol assccliate hersell with the movement,

The pegson Tor this refusal d42 to be found in the Tunction of

terianism which implies the separation of the soul from ithe
body,. This the church cen never tolerate. She hnos never sepa-

rated thess two aspects of hwnan nature, teachlnpg that the soul

annot funetion normally in an sbnormal bedy, and honce caring
for the pody that it may rpresent no obstacle to the 1ife of the
soul, Humanitabianism, on the other hond, disrc oris the soul,
ignores it, and confines itself to the welfare of ihe body and the
mind, In dispensing corporeal charity i~ the necdy and in instruce
ting the young in secul-r sclence, the lover of minkind disg-
charges a work praisewortily In Iltself. This con nover be condemed
and will always meet with universal aspproval, The faux pas is
made when the benefactor, whoever and whatever hc may be, puta the
body and the soul in wobter-tl hit compartments nd rmeintains that

the soul ig the concern of the individual alonc ¢ 1lces,

i

_ - mmth T i < o .

therefore, outside the {icld of charity., Charit , cccording to him, fi

iz confined to the thincs ond needs of this 1life =d cenet influence

the soul because of its supernatural status, IMumcnitarianism, then
puta secondory vefore primary values, prefers non- essentials to
egsenticle, and majles 1 medicie and ultimste cnd,

The results of this divorcement of charity Trom religion
have become more end more evident during the lost seventy-five

ﬁ eny

motives. Acknowledging the fact that thers are porme disinteresied

o In individual relatlonship charity is proctised for human

efactors 1t 1

8%, nevertheless, be admitied thot rost philan-
throplsts seek glory and topularity in their worlis., While Christ

d4: "Let not your left hond know what your ri-ht doeth.® Such
works are not Christlan, they are merely good in the natural order
of things and will net be rewvarded in eternity. Az %o sscial
relatlonships, secularism hzs become their characieristic mark.
the wreliglous side in institutions which were fownded by the

g tendency 1s thus called because it has grenll; done away with

mirech, schools, orphanazes, hospltals and heme- {nr ¢
or the aged,

1
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Thely modorn champions no longer sk themselvoan the typleally

Christian quantion "Quid hoec a4 aeternitaten?”, but rather the
naterialist quontion "Vhat temporal good oan bs doprived therefrom?”
However, thin zoal for the temporal welfaro of man is not to bve
condemned, for the impartial observer must acknowledge that the
modern institutiono diocharge their dutlap-officlently, that the
buildings housing them ars hyglenic in outday and ascomodation, that
the sehoolp cducate all the children, that‘tha orphans ars generdal-
1y well cared fcr, and oo on. A1l this is very good and most
pralsaeworthy;: 1t would he complately aatiesfactory, 1f man 4id not
also have a s5oulX with hia body. Sone zoaloup individuals may
find that tha Stato has doprived them of the pony, tho sick and the
ignorant, and has thus ramsved tha objact of tholir charity. They
may find this unjust, &8 they can no longoer d& thcenaoalves those
works whioh were formsrly cherished for the aterncl reward attache

ed to them. ‘Mhatever ground there may bs to tholir complaint, 1t

' is not wholly justified. They also 2re wrong in ithelir condeption

of charity, which rust be done out of love for Cod and the rasward
should bo consldered as incidental, They can, howsver, 1f they
80 choopfe, atill be charitable, moro undstentotiouely pernaps,
put all the mare 4in thse true Christian apirit for thats Thelr
complaint, an well ap ths rash condermnatlion of the gecular institu-
tions by tho fanatical bipot, 1g totally unjuntified when it is
undergtood that tho preeont systenm cares for all, which would be
an impossible task were corpor®l charity dlespenecd #n & less
organised and very lege efficisnt manney, while, thsn,
admiring thoe orpanigation and the effieclency of the modern hos-
pitals and the modern school from a aeculay polnt of view, tie
Christian yet foels that he cannot ontirely arprove of the gystenm.
And thip bocoune of ite atmost complate dlsregard of tle most
fmportant part of man, It may even o maintained that these
institutions no lpnger function normally, although they have
inoreased in efficiency and have extendsd theiy apheres of in-
fluenoe to cover the whole land., A sooial institution funotions
normally whon 1t fulfils the purpose for whish it was founded,
Now it must ba admitted that tho hospital, tle orphanage and the
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home for the destitute arc essentially Christiocn foundations. The
school itself,as it stands to- dey, is the descendant of the
thristian school of the middle ages; many are still housed in the
same 0ld buildings. All these institutions were founded with the
doubls purpose to provide for the body and the soul of man, If,
then, the agents of tifse institutions have discarded one of their
raisons d'étre, they cen no lénger be said to function normally,
And an institution which no longer fulfils the rurpose for which
it was founded, an elemenbtory principle of sociology states, must
disintegrate and become a hindrance to the progress of society,
This: has been demonstrated time and again in the cose of many old
institutions which have ceased to exist for no otl:cr reason than
the one mentioned sbove, But the school, the hospiital and the
orphanage must not disappear, for they are the key-stone of modern
oivilisation, It is reasonable, therfore, to surpest that they
should be allowed to function according to their nature, 1f their
disintegration and finally their cisappearance is to be avoided,
The nurse, the teacher and all those men and women called the
Pblic benefactors, mist indeed be given the chance to be true
public benefactors, If they are not urged on in their tedious work
by an inner love for thelr fellow belngs, they may well lose all
devotion and work like parts of an automatic organism. And if the
remmeration offered no longer appeals to them beccuse it is lower
than what is offered elsewhere, then it may well hap,. en that the
hospital and the schools still stand there in all their archi-
tectural splendour, but thei: rooms x;aay ne longer resound to the
voice of the teacher and their corridors to the solt step of the
nurse, For the best eguipped school and the most rodern hospital do
not fulfil theis purpose if the body and the min’ z2lone are
tended. This will soon be discovered by the agents. For a time
they may yet remain faithful to their work, but, when they find
how empty their lives and how purposeless their efforts are,
because they may not occupy themselves with the spiritusl welfare
of theilr protdgéds as well, they will intvit.ablg turm to more
lucrative professions or sbandon the pursuit of a noble ideal and
make themselves the slaves of an institution which is not what i
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was intended %o be, ' L
It id not astonishing, then, and, on the conirary, it should \;e‘

. appear most reasonable that the good Christian, be he Protestant

-

or Catholic, maintains, in the face of the marvellous secular
institutions, that the school, the hospital, the orphenege, in
which Christ's charity, that charity which has body and soul for

objectives, still reigns.supreme, is superior to 1iic secular
counter-part, no matter how well equipped and richly endowed the
latier may ve., Moreover, it is reasoneble for thc Ciristian to
maintain that the man and viomen in religion malkes tlie best tea~
cher, the best nurse, the best agent of those institutions that
dispense charity under one form or ancther. This, be it under~ ‘
stood,if they do everything in their power to qualify from a sec— 1.
ular point of view as well. As teacher and as murse, the good L
thristian will work far more effectively than o host of indifferent - 'g*
or agnostic people., To instruct and educate and to nurse the sick

are praise- worthy callings indeed; but, when to the efforts of o
the body and the mind there 1s joined the humble proyer of the | 1
teacher or the nurse, they become of an inbstimably higher value. y '
The Christian agent of a charitable institution considers the spiri- l|
tual 1ife of the child or the patient of more inport than that of |
the body and, when the day's work is done, a fervent prayer is l| "i
sent to God that He may preserve little Johnny Ifrom evil waya or |
grant that ald méser, dying fast in NO.12, the gracc to make & -
Christian death. And this, it mist be admitted in 1o way hinders

the efficlentirunning of an Institution. On the contrary, it may ;
be reasonably assumed that this spirit of Christian charity makes
the lot of all concerned ¢ good deal easier.¥ Neutrality or unde-~ b
nominationalism, as it has been called in the schools, 1s the enemy
of christian charity and for this re.son it can ncver be approved ;
of by the serious Christian. It gives the death-blow to his religion |
which 1is essentially one of charity, It separates God from His ‘
characteristic mark in Christian religion and rlaces Him afar off; | "
But God is charity, and without God charity is o misnomer, ‘

It may appear that too much has been sald ebout the profes-

sional man., They are, of course, not the only psopie to prastise !
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charity. But, when the wider meanings of advising and edifying
by example, of helping end consoling, are applicd to the terms
of teachar and nurse, it will be granted that every Christian has

occasion to become teacher and nurse, and thus to cultivate thig - -

virtue, Most of his acts can, in fact, be brought under these :.

headings; they are the two irportant aspects ol soclial relationship
However, from what has been said above, 1% follows thal in presente

day society the individual has to reply on spiritu-l charity
mainly, although the days of corporeal chardtyr oo 17 no means
over, This true christisn chority which makes mon proy for those
who hate him and for thosc he does not even know, vhich maskes him
forgive insults and treat the other man fairly ond justly, is more
worthy of the neobility thot ic in man than corporccl charity,
which, too often, is dispensed with a feeling of condescension
that it mokes the receiver quail with anger and ‘Yuriliastion., And
the great interest which the Christian shows in his neighbour

is due to that man's immortal soul. Ynowing thie answer to that

cynical questipn, " Am I ry brother's guardiant” he mst constently

be on the alert, lest his influence upon others be In any way
detrimental to the spiritual 1ife of that soul, The people whom
the Christisn meets in his svery-day social round mcy be placed
in two categories., There are those who live the same life as he
and those who do not. To the former his charity will bve &

source of encouragement, of happiness and of edillcatlion; it will
spur them on to grester efforts st.i;l; in any c.mc.J it will
greatly help them to persevere in the path of richwtcousness which
they afe followlng themselves., To the latter, the indifferent
and the ungodly, the Chricticn will be an obsticle, or perhaps,
Just an old fashioned joke, a survival, If he ic an obstacle,the
person may be set a-thinking, and, if his honest intentien is
clearly proved, this obstucle may yet mean the begiming of a
better 1ife. But, whatever the charicter and reputation of the
person whom the Christien meets, that person will be the object of
that cherity, based upon Jjustice, which has the 1ife of the soul,
that 1s, religious culture, for its ultimate end. Thus it is that
the Christian gives what is due, respects the property and good
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name of his neighbour, help. where help is needcd, ond counsel 1s
required, As a member ol society he may have to coscora
¢ertein actions called crimes, because these t-7 Lo disorganise
the community, but he will never conderm the mon hiab is in every
eriminel, Filled with the charity of Christ, Vo rorgave gimners
and told them to sin no more, the Christian proys wor the unfortu.-
nate delinquent, rather than pass Judgment upon il

That hes been sald in this chopber is by 1o Lewns an exhoyge
tive study of religious culture: it suffices, nouwv.o, to show
that the culture of the soul is not something vwhich exists in
vacuo, but mist and can be worked out by the individual in that

gaclal olrels into which he is born, For the ...l 0i o 1ife 48

not an ideal for the mind alone; 4t 18 s new  l..c Ll embraces
th body end spirit in o vitel synthesis, v o 0 correcht Péw

ilationship between God and man has been establishicd LOXOupil

stian religlon, its effects will menirest wonenselves iu the
1ife of the individual in reletlon with his 1eliow wen. conristian

ralipious culture is, for this resmson, a social .uwsusb, Ib 48 a

part of the sum total of the cultureal gonds wcouwwulated by mankind, -

by, at every sioge of its development, must include in
deliberate education, whereby the rising genersi.on is made

Anted with those poods

e geme el @Rer  ped ) Sl mes

¢, Dawson:~ " Inquiries into Rellgion snd culburc,?
D¥*arey 1= " The Life of the Church."
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In thie chapter the main influences which worked on the
educational syatem from the Reformation onwards will be consid-
ered. It will bs Been, on the one hand, how the conception of
secular education gradually developed and, on the other, how ke
religion was retained in sducation owlng to the efforts of the
various Christian Churches, &nd to the uncompromising attitude in
favour of religlous education adopted by the Church of Rome.

It remdined for the Reformatlion to introduce & pericd in
which the adjustment of religious and secular ideals is a funds-
mental and increasingly &cute problem in the whole Western Torld.
The Reformation 1s not to be thought of &8 chliefly the contest
between two conceptions of the Christian religion. It was also
and rather a ptage in the 8plitting up of the medieval theooratic
Btate into free religion and free 8tate. Yaking an entirely
false Aichotomy between State and religion, this politico-religias
movement 18 of profound significance for sducation. Should the
secular State control education which has up to now been the
prerogative of the Church? If so, what ahould be the content of
instruction, and what the aim of the school controlled by the
oivil power? Theme questions, which are ths logical outcome of *
the apirit of the Renaissance«Reformation pesriod, are answered !
by the general tendency first to reduce or remove ecclesiastical |
administration of schools, and then to reduce or even eliminate
religlous instruction. On the other hand, this awakened in the
Churches & fresh consciousness of thelr own educational responsi-
bility and mads them devise fresh meansfor supplyling what the
modsrn State does not provide.

The problem created could not be solved in & short time;
geveral centuries were to pass befors the secular State school
was largely to take the place of schools founded and controlled
by the Churches. To-day the achools of the varilous Churches are
to be found side by silde with the gecular State gchool, but the
number of the former has grown out of all proportion to the latter.

The obstinasy of the Churghﬁﬁﬁin holding to their traditional

rights, the opinion of & Christian publie, the lack of qualified

.. —s-ess tha inereasing number of the pecular schools of
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the State: thepe Aifficulties had first to be removed before
the modern educational institutions,vould coms to fruition. As it
i8 wont to do, the State moved slowly, but once it had education
‘within its grip, it strengthened that grip with all the vast re-
sources At its disposal.
The Influenoe of the Protestant Reformation.

Luther, and other Reformers after him, substituted the
authority of ths Bible in religious matters for the authority of
the Church, individual judgement for the collective judgement of
the Church, and individuel responsibility for ons'e salvation for
the collective responsibllity of the Chruch.

This new religious teaching had direct bearing upon education. '

Under the old system of collective authority, judgement, and re-
eponsibility for the individual, it Had not been necessary that

all be sducated. Under the now system 1t became very important

in theory at least, that a certaln degree of education be attalined

by all men and women. It was now necessary that every person
should be &able to read and have & fair amount of knowledge in
order to interpret the Scriptures and assist at Church services
intelligently,

(a) The Schools of the Lutherans.

The curriculum which Luther drew up for his schools included
the three R's, the study of the Bible and the Catechism for the

priméry schools, and Latin and OGreek for those whe received gec~

ondary sducation. Religlous instruction was the mein subject of !

study in hie schools; reacding and writing were necessary preparat.

ory acquirements, while Latin and Greek were to be studied by the
abler pupils, who would be the future ministers, chiefly for the
l1ight they could throw upon the Bible.

The aim of this education was to make the children good
citizens as well as religious men 8nd women, Luther repeatedly
stressed the point that the purpose of sducation involvea the
promotion of the State's welfare., This stress upon a double pure
pose tended to separate the claims of the Btate and of Religilon,
This differsntiation was & new feature of the Protestant Reform-

ation, DBefore the Reformation it was considered impossible to be

e e e e~
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& good religious mn without 8t the same time being a fervent sups>
porter of the State.
Ag 8 .result of his agitation for universal education, Luther |
asked that educational institutions be m2intained at pudblie axpcnaa.‘kl
But in edp_éation, as in every other field, the ons who pays the

Piper calls the tune, It appeared, therafore, roasonabls that the <

State should assune greater control as the years wont by and fin-
ally take over aducation altogether, Having to bear thes financial
brunt of educational onterprise, the State might very well insist
on & curriéhlum that would further 1ts own secular ends and pay 3

but allghthrogard to the other purpose of education, namely, the T

formation ‘of religlous citizens., It may, therefore, be safely cone |
oludqd‘phat the Lutheran school could not in justice refuse alleg- ‘YL
lance to the State system, when this wes created, but that through |
ite ltreaa on religious instruction it helped to prevent the !
sacular aahool from beconming indiffesrent in matters religious
during 1ts firast decades of existence, vy
(v) ;ghgtéchoola of the Calvinists. : "

In‘tﬁefbducational programme which Calvin drew up for ths 1

rol}gioui‘republio at Geneva hes held that loarning was "a public 1
necessity to secure good political administration, sustain the Y
Churach uﬁharmed, and maintain humanity asmong men". Being an astute !
nan of pﬁﬁlic affairs himeself, it i1s not astonishing that Calvin ‘
should place the welfars of the State before that of the Church, |'
By doing'this, he stressed the difference betweon State and relig- |

ion even more than Luther had done before him. This is an unfore h
tunate trﬁlt in &1l reformers, one that proved detrinmental to the :
aducationél system they intreducs; they cannot see the Church and
the State in ono and the same 1ight, and they go out of their way f

to draw their followers' atﬁention to their differsnces. They do ‘jb
not fof%ee-thgt in 8 few gehorationa the secular 1deals will ‘l

ssgume an 1mportance out of all proportion to the equally important ;L
1deals of religion.

P

Instruotion: hera was to be givon in the vernacular. THe
- - e T el mteis mle mema btaa DAY~ Cnal e Slad

Calvin outllnad a systam of elementary aducation for ell. g
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the liberal arts were powerful alds to a full knowledges of the | d
Word, Calvin rcalisad the necessity of secondary education; as W
& reault, his colleges came into being. Students had to spend
#even years in these schoola. The curriculum was a correlation
of studlss having the Bible as cors. The aim of thia secondary
education wac to form men well versed in theology and rhetoria that
they might propagate Calvinism in other landa. waever, Galvinistic
education 414 not help considerably in tho spread of Calvinistic
religion. Nevertheless, it proved to bs a powerful factor making |
for permanent adherence to this religion in thoge lands where it ”
had besn established. From & secular polnt of view, the results
have besen well marked and lasting, for, due to 1its well defined e
programme makliag for political, economic and soclal progress, r
Calvinism has left a deep impression on mankind, Its schools
became more secular than those of the other sects in so far as the
Church tonded to identify itself with the State, As & result of
this tﬁndency the Calvinistlc schools passed under the control of

religious character. This 1g well 1lluatrated by the transition

|
|
the State without, at first, reallaing that they were losing thelr @
|
from Church to State school which took place in South Africa during j{
the 16th, Century. In this country the religion of the peopls was |jf
and 8till ioc, preponderantly Calvinistics The Volksraad and the ‘
Kerkrasd often comprised members sitting or both Councils. When

the firet 5.C.:. proposed the establishment of State-alded schools |

he gave proof that he had previously well studled the attitude of

the peopls. Plenty of local control and plenty of Government
agpistance was exactly what the Dutch inh&bltants wanted. Once
the State had acquired & foothold in ths educational arena, it L
was child's play for tho civil authorities to incre&se thelr
influsnce and finally to agsume complete control., Nor did the JJ
people object even then. The local committee consisted of the i
uiniaterrand wall=known menmbers of the Churchi in the Free State |
and the Transvaal the governments were wholly Calvinistic; the !
teachers were largely recrulted from ths ranks of local youth; 1W
8o that most psople firmly believed that the achools wers still

a éﬁurch affair end that they were &8 religious in character as
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they had been. To-day the realisation has come that this is not
the case. As a result, & movoment has boen set on foot for the
establishment of Christian Mational Schools. The agitation is
for more Church control in education, but the Sate ia expected
to shoulder the financial burden.
(e) The Schools of ths Anglicans,

The schools which survived the Parliamentary Suppreasion
Acts adopted the Northern ideals of humfnisn and furnished a
curriculum of clasgics and religlious training. The latter was
based upon the teaschinge of the Church of Tngland.

The Anglican schonls were modelled on St, Taul's, founded
in 1579 by Colet. This institution introduced its puplls to-the
knowledpge of certain lLatin authors and the Church Fathers, Durlng
the whole tirms spent at school, every student had to learn the
English catechism.

The aim of this training 1s expresscd In the following words
of Colét: ",.... Tor ny intent iz by thye scole spseially to
increase knowledge and worchlipping of God and our lerde Crist
Jesu and good cristen lyff and méners in the children”.

From the beginning Colet specified that tho control of the
new schools should be in the hands of married laymen. Not being
organigsed into a system, thay soon passed under the control of
the Natisnal Church, Tith the asdvent of tha Hoard schools in
Engiand. the Anglican Church made great efforts Yo save ite
schools from extinetlion. Owlng to & 1liberal and far-sighted
Government, 1t was allowsd to maintain them ani to-day there are
8t11l many Church achools within the greater national educational
systen. They are controlled by the Church, but are subject to
State inspection, from which they also receive financlial support.

The effacts upon sducatlon resulting from the formation of
new religlous bodlees within Christendom could have heen fare
reaching and of great value. The reformers realised the tre-
moendous influence which sarly indoctrination can have on the life
of the people and they thorsfors d4id their very best to devise
sueh educational systemsas would secure the best results, Great

stridea could have been made in education with all ihis rivalry
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and ecompetition for tho most efficient system. However, it 1s
well known to-day that edusation svolves gradually and not by 1
Budden revolutionary changes. Luther's proposals wers mostly |
not understood by his followers; the view of Conenius, the great 1
Moravian educationist, was two hundred years ahead of his tinme, .
Oonaoquantlﬁ, their theories wore forgotteﬁ or at least greatly
altered by their successors, The firat Protestants, &s & resuls !
of the new reoligious teaching, had advanced the ideal of universal
education., DBul, freedon of thought in religlon made people dream _
of freadom of thourht and expression in things politieal. It thus
same &bout that the ideal of education for all was shelved for A
thres hundred years, while the fights for religiloue and political
freedom were reging. The seame happened to almoct every other |
educational ideal put forward by the Churches at the time 6: the
Reformation. %hen the originators had passged away and the first :
religious fervour had cooled down, educational methods sank once
more into the rut of pre-ﬁsfarmation times., Tducatlon became
formal and little progrees was made untll the State took over.

In the nmeantime most Protestant Churches had undsrgone a

gradudl procedos of secularisation. With the exception of the
Anglican Church, thry quickly came to an agrcement with the State
ag to the content of the curriculum. Having bean giveh the right ],tf
to vialt the schools through thelr ministers, and Bible study havins‘
been included in the curriculun as an optional subject, they ex«

pressed their satiafaction with the new system and thought that .

evarything would work out &s the champlions of secular education

had foretold. L
e-

The Influence of the Church of Rone,
"The docroes of synods and councils of the Church from the '
sixth century onvard show very clearly th.t thore was a definite
policy en the part of the Church favouring the éxpansion of
popular education. "hdle the Popes and tha Church were oono?rned
first of all with m3king provision for the educatlon in the sacrad

sciences of those who were to be members of the cleriesl bedy,

they wers also at palns to encourage and promote the education of
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the laity", (7).

The schoola of the Chursh were at 7irst attached to itte
Bishop's anid the Priest's houses. Tith the foundatlon and spread
of ths monastic orders, education became a function of the monks.
By:the ¢time of ths Reformation there wers thousands of these
schools attachad to Benadictine and other monssteries., Unfortunate= .
1y, many of thess monasteries were closed dowvn during the relig-
lous uphecaval in Purops, and education suffered a partizl eclipse
through the lsss of many schools., "ith thc prosress of the
Reformation it bhocams inersasinzly evident that education in re-
ligious anl secular kneowledge could not bYe nssxlscted by the Church.
It also becaone clear that tha ordinary clersy and the monks would ¢
not surffice to cope with the new educationtl dsvelopments.. A few
far-seaing menbers of the Church decided, thorefore, to found
Ordarg of men und woman for the sole purpcsSc of educating Cathollie
children,

In the field of primary education espoc’aily, those Teaching
Orders wero well ahead in theory and practice of the contemporary
Proteatant schools. This is8 notably the cage with thes Christian
Brothers, founded by John Baptist de La 3Salle, in so far as they
institutoed t-achers' training colleges centuries before such a:
step was madc anywhere else, %hile the Protestant Churches
trained their teachrrs by an intensive courss of studies, the
Christian “rothars studicd edueatinn 1fiself and formulated
spscific teaching methods to be applied in the classroom. The
Jesuits concentrated mainly on sscondary educatian.‘ Their
teachers wers 2ll eminently qualified throuch a long course of
studies &and tholr method of school and clasp management was
clearly detailed in the"Patios Studiorum.

¥hat distinguished Catholic from Protectznt education in
thege times was chlefly the fact that it nsver becams national.
It was not intended to serve purely smeculzr ends by a confesszion

of adherence to a political party. Vherevsr the Jesults, the

(1) J.Jd, valsh: High lcints of lredieval Culture,
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Brothers, and the Sisters went, they adapted themselves and
their method of procedure to the prevailing local conditions,

In doing this, they made it quite clear to every one that the chie

purpoge of their schools was to ensure the salvatlon of the in-
dividual soul., No considerations of nationality or even of
individual religious aifferences were permitted in face of this
dlivine motive. There was no French or Duteh soul, but only the
immortal soul of man, in the eyes of the religious teacher.

The curriculum of the Catholic school was in many reapects
8imilar to the Protestant. Religlon was ‘the mah subject of in-
strustion throughout the school years, BHut 1t was in the method
employed that Catholic sducation distinguished 1taslf from the
Protestant education. Ths authority of the Church was atill the
higheast and, there-ore, the characteristic mark of ths Catholle
method was 1ts dogmatic and doctrinal teaching. Through dogma
and doctrine the school attained the alim of Catholice education,
namely, an intensely religious life serving as a preparation
for eternity.

The Catholic schools would not tolerate any encroachment
upon their rights by the secular powera., They have heen sup-
pressed for a time 1in somes countries, but they have always
flourlished again when freedom of religion has been given. When
the national syatem of Becular education became the order of the
day, they wore jmatifled, more than any other body of private
schools, in taking their stand apart. ¥Vhere the State permitted
them to funotion normally, the Catholle schools willingly al-
lowsd themselves to be amalgamated with the other schools into
a national system. In other countrles, there are toeday still
many gresat and small Catholic private schhols, existing indep-
sndently of the State syatem.

Since the 16th. century the Catholic Church has, by a
process of internal reform, become lesss and lese secular. Bhe
has, moreover, always maintained the religlous principle in
education and has been willing to make great sacrifices for her
schools, For these and other reasons the Church of Rome was

justified in her attitude to pecular education, and in her

WO

§
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condenmnation of the undenominational school 48 being & propeyr
Bubstituts for the old fatholie school, This attitude will be
fully revealed in a specisl chapter. At the present stage, the
tonclusion may be drawn that the main influence of the Roman
Catholic achool upon sducational dsvelopments from the Reformation

ion has n (1)

to demonstrate that gecular and religilous sducation may procesd

multanecusly and (2) that to separates the two is to make

education incomplste.

Tha Influesnce of 3#Fé Ratisnaliem,

The strugpls betvesn ths religicus factor and ths tendency
towards the secularisation of sducation was influsnced by two
philosophios which seized hold of men's pinds as & result of the
extended interest in th~ reascn of man and 1In the natural sclences.

Thile the varlous Christien dencminations get up &nd develope.

84 thelir sducational syotems making for inculcation of spscific :

views on roligion, & movement was sst on foot by & group of |

intellectuales, having for aim the total elimination of traditional

istlanity., Tha Protestant reformers had replaced the authority
of ttw Church by that of the Bible. The intelleactuals of the

w 8ll axternal

17¢h. century went one astep further: they overt
authority and put the himan reason in 1tes stead, The reason of
min was fo papnified that, finally, these men announced éhﬂt gach
individual muet depend entirely on his intellect to work out that
philospphy of 1ife which sulted him best. Church, Bibls and other
authoritiea were set aside so that the Individual could dscide
his attituds to soclety and CGod. The chiefl exponsnt of this
movemant, known aa Ratlionalism, was Voltalrs.

Rationalisw was the outcome of the Reformation, in so fayr sas
it ltf:éseﬁ the relianes to be placed on personal judgement. The
movenent was inflvenassd by the development of the natural solencss,
which #tood as & triumph of man's liberated reason, &nd was in |
¢une with the rationalisiilc outlook which characterised the time.

It showed & compleste disregard of religion, which came to be

and
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Churches endeavoured to shacklc the resgon of man. The grast
achisvemsnts of man whislehe had thus been'enslaved', were ige
nored and the dogtrine apread thet only now vwas man beginning
to enjoy the full use of his intellsctual copacities. In his
Gooustomed oynieal style, Voltalire paid of religion that 1t was
an %llusinn to the belisver and & deception by the prissthood.
I&&%&ion and decsptlon ware not rational proocopnes; therdfovs
religion rmuat bs abandoned as Yolng unworthy of a rationsl bei:g.
Vo

ire and his followsrs were too bigoted against ths Christisn
religion to admit that it was in any way 'reasonable’, They were
further setuated in thelr lrretionsl wish to eliminate sll raligion
from man'’s 1if2 by the contempt they entertained towards the ‘rabble
the *seun’ of mankind, s they colled ths lower tnd uneducated clase
@88 of ths people. Thes real pur-oss of thelr philosophy was to dew
prive the gre&t wmassep of men of every right whatgcoever. The only
right most people were then enjoying was that gilven to thsm by
reliiglon in the eyep of God; and for this rrosen Voltsire eould
attack in these clasees of people nothing byt their religion.
Heving dealt with ths uneducated, the schems of the Retionaliats

was to make for the ersction of a polished, intellectual scolsty,

srving ite identity by 8 c¢old formalisn and itz morelity

P
by & punectilious obeervance of stiff rulsp. It accepted reapon

ag & gulde in thought, and meterialism as & standard of morality.

In fine, what was almed at was the undlaputsd relign of the intel-
leat, with adhersnce to & Bet of r-les naking for conventional
decemoy end politensss to regulate the social intercourse of the
riling olaps,.

Rationalienm committed a basic error by accuminzg thet the
vrecent revolutionsry uphesvals In Christendonm would favour its

anti=-religious attitude. It opposed all Christion Churches at once

gm vho bed

thus it could look for followers only amo ho
already abandonsd all Christisn belisfs., Tho nmaoasss of the people

sn promiged a certaln amount of religliousn fresdom, the in-

dividual had besn drawn out of the collective oysten of the

1le
thus assuring to all ths development of {hose natural endowments

mupreh. UYoresver, education was to beconms unlversal,

g
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for many, because of the one-sidedness of tholr ideal, the
'ﬁpernatural character of Chriatian religion should lose itgelf
more and more.

Rousseau's valn efforts at making a succees of his social
life in Paris and hils spitsfulness caused by his failure in this,
the great ambition of his life, are well known. Disillusloned ana
disappointed he turnsd towards the masses of the people whose lot
he sought to improve with his philosophy of naturalism.

Appo#ling to human nature, it taught that both the rule of author-

ity as applied by the Churches and the rule of reason as advocated

by rationalism, were forms of tyranny not to be tolesrated, ignoring:

ag they Aid, something within man himseélf, in the gense that thny
414 not take into consideration the whole nature of man. In
particular, as Rousseau 1s careful to point out, these forms of
tyranny took little or no account of man's emotional nature and
of natural religliottitendencées. Both the religious and emotional
element in man were true expressions of his nature, and as such
were the true guldes to conduct rather than the authoritarilan
and extranecus impositlons of Church and Reason,

This was & far ory from the Catholic and the Protestant
teachings about the univeraality and content of religlon. Although
eond;mning the ritle of reason, natrualism reverted to reason in
order to form a religilous system. The individual was direotly
conloious of the religious urge through his lnner feelings, but
nothing very conorete would come of this,. Reason then, had to
supply the structure of the new ayastem. In its final form, this
religion comprised the belief in & Supreme Belng and in the
immortality of the soul; its confesslon of faith became that of
the Baveyard curate, which Rousseau enunclates at some length
in his "Emile”., This fireed contains practically everything
which man is capable of determining by the afforts of his reason.
It 18 in fact & summary of & practical, humanitarian profession
of good fellowship. However, the child 18 not %o be indootrine

-ated in this theology of Rousaaau’s.‘Lot nature take its course
gnd everything will be provided for in due time. When the re-
1;51oun tendency makes itaelf felt, the individual may then

———1y
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From an examination of Spencer's curriculum of school
8ubjects, one can at once see what will bs th- nature of the edu-
cational system constructed in answer to his conception of life.
Literature 2nd a study of the fine arts, having been left to the
last place, indicating that they are of minor inportance; appear
&lmost an sccesoory, that can be dealt with in one's spars time.
Thue the culture of the finer feclings of man enters only into
education ap & gmall additlion in the "leipurse" part of the pupil's
curriculum of aesthetic subjects. The curriculum comprises the
whole gamut of the solenceas. Tittle time 1p to bs devoted to
anything else for, as Spencer says, speadking of literature and the
fine arts, "as they occupy the leisure part of life, 8o should
they @ccupy the leisure part of eaucation”, (1)

Spencer would turn out the complete materialist, but not
the 'full’ man as he propoeed to do. The faot 1s that we notice
a serlous omission in the classificatlion of human sctivities and
interests az given by him. While c¢ertain of his prqdeolsaora
in the educatlional arena had atressod the individuality of man too
much, and had given too unpractical a blas to thelr systems,
Spenger may v:ry well bo roproachad with exactly the opposite
tendenay, Ha conalders man but in his activitiles, that is, he
gpeaks of the artisan, the family father, the citizen, the
business man, the politiclan, the economist, etc., and all the
vhile forcota th? human personality underlying 21l thege active
itiea. The nature of man appears to be solely concermed with
gcertaln 2ctivitlea, all external, vhich scionce will render
easy and useful. It secms as 1f he were concerned with those ine
ner qualitlss and activities which makes man what he is, whioch
develop his Intsllectual outlook on morality, his conscience, his
intelligence, his fsoling, and his will, Having received
Spencer's8ducation, man would indeed bs f£illed with facte
appropriate to the needs of & useful life, from a materialistie
standpoint, but he would ascarcely bs prepared for ths obligations

of morality, and all those other functilons which have their source

(1) H. Spencer: ibid.
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THE  DICAY  OF  RRLIGTION

IH D SCHOOLS.

Vhen the 3tote ayster. of achools hed been in operation for a
sufficient lensth of tine, it hecsore fnerensingly rnore cvident that
the relisioun tesching r~iven thero exounted to very little, The
educatisnal sutroritie~ were unwillin: to provide the rmen or to 2o
in eny way out 21 treir wey to eaforse ths teaching of religion.

Men In and outalde tho teaching profespion regzan to write on
"Religion in the ichool, (mite o litoratare eane thug into heing
throuszh artieler 7o esrin: 17 varliois adaentisnel negazizon, sueh as
the Journel of "Pues*tion, 1703, i vhich *ha writers stvn thelr
opinion on the mblect, The Jdyarhack to this ~osiderable agitation
has alway: heen tho uncerisinkty af tha writera vhen {t comes to
fundamoentals, the ‘hedging! when dogsma haeormos involwed, and the
abgeneo of practicnl sucreations Jor o hotfar nyvaton thanﬁ%xistlng
one, Tho educntionJhuthorttien ara rightly unwilling to act on the
loose critiedun of overy coner, snfd are unwilling to alter the
existing provision ror reli.:ioun unstructionr u=til sonothing betior
is put forward,

Up-to the present tho Statoeo has adheres to its oriinal attitude
toward religlon in the achool, The schools thonaeclves have been
less frithful, for relision as a subject matter of stuly has lost
praotically all itz importence, Ir the majority of 3tate schools
a Tew 0d¢ monments here and there ore slven to 1t, 4f it has not
baen deletod altojether fron the prosram-o of atudies, Jnytody
believing that the culture of the soul een very well he attended
to by tho Indivicunl durding bia ppare ronments oey b ontirely
patisfied with such n stete o affaire, There ere, however, nesny
vho are notdéll happy with the preotice of relagating religion into
an obgeure bapkgraund. “hew do not think it right and just thaet
Chrigtianity, the one inatitution which made our civilisation
pogsidbla, shonld be rlibly referred to on rere occasions or even

be forgotten eltos:ther. Tieir eleinm ror bringing religlon daok






S

rage 5.

From s consideration of the theory of the democratic State f
it will become evident that such an attitude is totally incon-
gruous with the function we now ascribe to it. And yet, a fur-
ther consideration of the implications of this theory will revesl
how the assumption of responsibility in education by the State ha

indirectly led to the decline in importance of religion as = sub—s

Jeet for study.

S A PP S 8 S Sl S A W it s S S ek P ke S T

The theory of State has undergone four stages of develop-

ment. (1) In its clasical stage the main problem was the rela- |

tion of men to society. The Greeks solved this problem by regar-
ding State and Soclety as identical and regarding Soclety as en-
larged man. The Greek thought, at least, never made & distinc- ¥
tion between the function of the individusl, the society, and
the State. Plato's three aspects of man are reflected in the
three aspects of society., (1) The appetitive faculties of man
find their counter-part in the economic phase of Society consti- ¢;
tuted by the artisan, the merchant; the spirited possessions of §-
the individual are reflected in society by the warripp class; -
and the intellectual capacity of man is represented in the Repu-
blice by the guardlans. g

(2) The next stage in the development of the theory of g
State is represented by the medieval concept of State. Politie-1{
al theory was then concerned with ethical wvalues. Because of
the c¢lose relation that existed between Church and secular State, -
the source of these ethical values was God. Man's relations to
the State were his relations to the Church, that is, to Ggod.

(3) 1In the early modern period, from Macchiavelli to
Rousseau, the characteristic feature becomes the Ruler, prince, .

king, or emperor, The main concern of political theory lies

with the question of sovereignty. Law is regarded as having
binding force because it emanates from a sovereign body, who is
often invested with divine rights. The thinkers of this period

are concerned with the justification of sovereignty and with the

relations of the individual to the sovereign; his relations with

(1) Plato:-"The Republic", Chapter, L.
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God booomes more of a personal matter, (1)

(4). 1In ite fourth stage, frow Rousseau and Hegel to ¢in
modorn timos, political thoory onlls iteelf politisal pluralism,
snd epocks of the Boodal Welfaro State. vhers Rousseau had hde<
minded politiecal power for the psopla so that the politionl State
besomo identified with the people,(z)t.n-i‘day gcononic power algo
is demandsd by tlm peoople, no that identification of State and
people may be more perfact stlll.(a) The concept‘of govereignity
as the oause and binding faree of law han fallen into disuge.
To=dR2y wo hold that laws must ba obepyed bectuge they serve soolal
purposes, (4) This involves politiocal pluralism and implies that
sach functloning group in the State phould be to a gsrtain extent
autonomoun, at least internally. Ths function of the State proper
is now poraely Yo regulate the ralatlons batwoan ths various groups
of notivitien within 1t, and ity aulhority rosts on 1ts own sua«
cessful functlioning.

As & rasult of this now nature attributed to it, tho State
can no lonrer be necn 1in dichotonmy of soverelign versus subjeot or
in tho Aupustinian separation of the two e¢itiosm. The evolution
of the theory of State has thus completed & oircle, loading back
to & conoept of State hold by the Oraek thinkers. Soclety 18 now
considered an interroelation of functlons, sach funetion ieg&t:mato
in itself, and the State 1o ono of these functions, having for
object to rogulate the othera in welation to itself and smong them-
gelves, The ftate 1o not antégonistic to or dominating over any
one groups it is a funotlion of avory groups An apprarsnt antagone
inm ney, howaver, aripe when the 5Stato through its power of con<
trol thwarts the attempt of a particular group to push itg intere
ents ahead to the detriment of other funotioning groupsa.

The 8tate to-day dare not interfare in certain functions,
having loat the right to do ss, Txanples of such & cass are the

(1) YeIvor: The Nodern State, Oxford.
Thyllis Doyle: History of Tolitical Thought. Jonathan Capa.

(2) J. Reusseau: Sooilal Contract,
(3) Hampden Jeckson: "The PosteVar ¥World"
(4) H.,J. Laskl "A Grammar of Polities” Ch,2
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internal administration of the Churches, the running of chartered;

universities, which are social functions outside the dirdect

interference of the State. All the State may do is to regulate
their functions and the functions of other groups, In & word,
the modern Liberal State is no longer a sovereignty fighting with
other autonomous bodies.

the .

The spirit of modern Liberal State can be described in thré
statements: (a) '"Man prefers the dangers of liberty to the safe-
ty of slavery". (1) In education loeal control and initiative
are stressed, whereas in the totalitarisn State a strong centra-
lised control does not allow such freedom. E

(b) "To govern is not to dominate, but to mediate'
(2) Applied to matters pertaining to education, this statement
would imply a harmonising influence on the part of the State upon?
the various functioning groups whose main activities are educa-
tional, and not the assumption of complete control with the cor-
responding deprivation of rights possessed by the latter.

(¢) "The test of good Government is not efficlency-
but freedom". (3) 1In other types of society the educational sys-
tem may be run most efficiently by an intricate hierarchy of con-
trolled officials, but in the Liberal State a ﬁiicy of Laisser
faire gives scope for a maximum possibility of progress wherever

H
i

the locality or the disthkrict have the cause of education at heart,

The implications bf this spirit of the modern Liberal State
upon educsation in general, and upon religion in education in par-
ticular, will be further revealed in the subsequent treatment of
the topic under consideration. It has been necessary to trace
the development of the theory of State and to describe In some de-
tall the present stage, in order to obtain a clear picture of the
present-day situation in education. Without this background of
reference 1t would be impossible to trace the causes in the decéy
of religion with an impartial mind. Moreover, this examination
of the State's function will help in the determination
(1) A.H., Murray:-"Die Volksraad",

(2) ibid.
(3) 1ibid.
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Ths State sohool in the modsrn Socisl Welfare State e .
justified on the following grounds; (1) It provides frec educa-
$iny (3) 8tate and local inttiative combined make for the ,'
solution of those problems arising from the mental) and phyoice : ['r
al defeotiveness of ﬁ numﬁer of ohildren; (3) ¢o jbha 1arge '
magces of school- going ohndrenA 1§ aseures physical and nental
training on the principle that the right tsacher gives 3he »right
sduoatlion to the right pupil. _

S0 far, then, the Liberal State eobool provides for tha cule
ture of body and mind. But, oan 1t also provide the third cule
ture otipulated in Ohapter 1! Does it offer completo cducation
by joining the culiure of the soul to that of body and mind ?

From the very beginning of Ohristiznity the Church %ook upon
itsel? the duty to sttend to spiritusl neesds. TWith tha spreead
of education this duty was discharged to a great extent in the 1
Ohurch schools. When the modern State took over the control in

eduoation, 1t was f20ed by many problems, none of which proved 8o

diffioult as the question of xeligion in the adﬁool._ ragthful

40 1tas basio demooratic principles, the State could not interfere

with the function of establiaﬂed institutions; 1¢ could not pro=-
nounce in favour of one religion, as the medium whereby the ‘
oulturs of the soul was to be effected. The State mchool could H
net, however, disregard religion altogethsr-. It becamo wnde- i
noainational in charao'ger' by force of cirwﬁmtuce. Tho Btate may

not identify iteelf with any one of the several fumotioning groups,
all mmﬁg the same end, albeit by diﬁermt routes. It oould
nos, mmr, alienate one association by favouring asother, In
br!.af, the Btato was placed in an awkward simuon. By making
the sohool mdencminttiom 1t sincerely hoptd to satisfy all
ocontending partin._ 'hne, therefors, werybody realises the §
duﬂeulty and appreclntu the ltate's endcavour to pregerve i
raligion in the school, ‘many educationhta and churchmen of to-day I
nak thmulvos whether the bast soluﬂon was given by the mdmuin-a
atloml echool.

_ From rurther oomidnat:ons of the pr“eut-day nmtioa 1
vil.l boooma apparent {1) that the undenominational school does
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not provide for sound religious culture; that, on the contrary,

(2) 1% is responsible, together with other cause<s,for the decay .
of religion in the s=ohool.

8==Bducation in_Sooial.¥elfsre State.

In past centuries the main ooncern of the State has been to
provide a measure of safety in the'afhdré of physiocal well. be&ng.
Gradually, its funetion extended until, to-day, 1t oonsists in
regulating the relations of ‘other functioning units within i¢.
Begauge of the great contrel it exercises over primery énd 8600N~
dary education, it may be sa1d now' that the funotions of State andt 1
education are almost merged into one. This means that the State b6
holds itgelf responsidle for the mental welfare of the great
najority of the population. 4

The chief ooncern of the Churohes Nas always b:en to prepare
their adherents for a safe and happy transition from this to the |
14fe that is beyond. | : |

Btate pnd Churoh have, therefore,'well defined spheres of

" activity: the satisfaction of the wordly and other-wordly
agpiratione of the individual. I¢ happens, however, that both |
ocare for the same man, & being which c¢annot be divid=d into halves.

The Liberal State must respect the goul of man, for from it arise |

the many products of its culture. The Church, on the other
hand, dare rﬁo’f neglect body and mind, beoause through them the soul
is reached, and also becaused their welfare ensures the communal }
welfare 6f the Biate. In thg process of eduoation all three parts
of man ere involved. Because of the difference in ti:ei:; interest, ’
1t becones olear that State and Chureh would quickly assume an |
attitude of intsgonism, if the one prevented the"ofher from ‘
funotioning nomuy. |

The Ghurohas ata not have at their dispoaal the flnancial o “h4

nasng nor the teachers to provide free universsl aducation. ‘r‘he‘y

lacked also the porer to make education oompidsory. For thi.a !

reason, the rights of the B¥e in matters educational are thoss
which entitle 4t to sxact universal education for seculu' motives.

The physical and mental excellence af the people sre £a0 s
ors




Pago B, }
which influence the normal funotioning 4f the whole State. Jﬁ ie |
therefors lawful of the Htate to lay down principles end make regue-
lations ¢o organise physical and mental education. In other words 1
1% poosesses the right to regulete the function of educztion in its Uf:
relations with the funotions of other institutions and eepeolally w |
with 4ts own funotton. -Beyond this it may not step. For, l

the Btate being = seoular inetitution, 1% oen heve n2ither the

e

power nor the authority to ooncern itself in the spiritual welfare |
of its oltigens. For this it lacks the dignity given the %
I
Ohurches by their close assooiation with the supernathral, ns well ‘\
}
I

as the means and the trained perscnnel at the disposal of the
Churches. For this reason does religious training, the culture of ¢ ;
tho soul, remein the primery interest of the Church, H

The obly solution of the problem 1liee in olose oo~ opdration \
betwoen Church and Stete. Bueh-e=—solution—hes-not-been—roached-for—|
thosigpis—reason—that—the-S8tate. Such m solution has not besn -
reached for the simple reacon that the Btate, ne is only natural h‘
for ‘oho tremendously interested in his enterprise, emphasigen the
necssgsity for manta; end physiocal welle bdeing at the exponse of
rolicious cultuwg. ’

Apart from the sbove consideration, the type of education {1
givea in the democratic State school weg largely determinad by the '*‘
factore entering into the.assumption of control by the State, i
These factors willsba-ersiinmedionly in their bearing upon the fasue
at stoke, wviz., religion in the school. l

(1) Ecomémy. : - !Eﬂ’

, On the staff of the secular school there are, as b rule, few ;
men willing to take 1%t upon themselves to give religlous and '
moral teadshing. They feel thempelves inaompetent to 4y én, not
having been trained toward this end. Others!refrain fron miving |
religuma' {eaching because they are too honest <o ask 4f “Imu L
what they themsalves §o not ad., 3If the State wishes ¢o linwist on o
complete education, by the inslusion of religlous and maral ‘tralninﬁ
1% would bave to provide the means for the training of specially

e e

Selected men, TFurthermore, considerable expenses would accrue by
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by the purohese of rsligious literaturs, maps and other zpparatus, .  5

21l of vhich would be required by the principles of sound method.
Ag Lt 19, chortage of money and of men has prevented education
from progressing to the entirs satisfaction of the State. Rather
than 1lay additional burdens upon itself by placing relicion in
the #0hool on a par with other subjeot matters, the State hag
therefore decided that religion is a concern of the Church, & fact
whioh everybody knew already long before such a declaration wae
nado.

The St#t e has left the matter at that, instead of cone-
sulting the Churches on the means whereby religion can be given
the £ull stetus of other studies. (1)After ell, thes State controls
éducation, and the lead must come from that side.

(8) Efficiency.

Since the original split within Christianity caused by
the neformation the number of raligilous bodies has increcpold. Ag
& remlt of thig, there is no land with a uniform rcligious
syeten; oven small towns show up this diverasity of religlous e~
beliefs, Bitter controversies have estranged the Olurches,
praventing them from co-operation even in those problems thad
admit of a common bagis in all. Wherever the OChurch e girong
enough to maintain its ow schools, it has done eo. The sualler
religlous sooietioa, zg well as the greater, have rights in the
dencoratlo Btate which no one wishes to deny. However, it caunod
be egpeated thet the olashing of the many sects will be satlafied
by the introduction of a uniform system. This ie impoosibles

(1) In South Afriea the Cape Provineial Counsil for one, oon-

- gsulted a2 roprosentative body 4f vardous Frotentant denomine
attonis. “ut the permisaive charactor of thos ¢lausea lnserted
in the 1921 Ordinance relative to religlous instruoction and
the laok of aﬁy provision for training tho toachars in giving
roligioua instruotions, hava reondered those well-meant roge
ulations wellenigh farcical. |

cmm e e e e .

;
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The very nature of the problem presented by the contradio-
ting claims of the many Christisn Chmmches rendercd an immediate
solution impossible., Economy had to be observed, Expediency
therefore asked that the state school keer outsise the contro-
versies of the Churches, by making 1% undenomin-ticncl, lMoreover
the modern State does not intend to provide separ-Lc schools for
Protestants, Catholics, Jews, and Atheists. Il would mean, not
one educational system but dozens, While the Tibercl Stete does
not necessarily deny the importance of religious instruction, it
cannot accede to claims of one Cresd, for it would have to grant
similar privileges to the others, In this way the control of
education would slip oul of its grasp and it would he left with no
other function but the supplying of the necessnyy finontial sssis-
tance,

The Church schools had functioned for particuler Christian
bodies, with the definite purpose of fostering in their pupils
their particular religicus views and thus secure nerm:nent members,
This function of the Churches cannot be assumed ¥ the Tiberal
state, which, Zfor this rcason, is unable to dipcnse complets
education., Economy and expediency made the present school a ne-

ecessity, but they also forced the acents of the ¢ ucctional function

to abandon all serious endeavour towards reliiou . o liure,
The total process of cducation was thus rent i1 two. On
the one side we now have thy:.lcal and mental culture, while on the

other we sometimes find a little formal religious instruction, but

more often than .not.‘ no religion at hll. The Churclics and religious—

minded educabtioniste meintain that this division is unsound, on the
ground that education should result in the"Full” mem, that is, the
one whose mant.ali aﬁd spiritual capacities have been developed apace
and with,sat leaat.l, a.n‘equal errphasis beging placed on both,

(3) Neturalism and Religious Education,

Simult,aneoualy‘ wi'th the evolut‘ion of thz thcory of State
proceeded an evolutj.on of mans attitude to life, TFrom being at first
Tixed by his relations to God end then to t.hé Sovcre‘ig;n, it has in
the Liberal State turncd towards Socliety a.nd‘ the euvironment in
which it lives und perpetuates itself, oObject: tnd valuers havs
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graduslly assumed diffement standards, whereac rcligion, eternal \
life, the religious virtues, and then loyalty %o the Ruler, ‘
physical courage and fortitude ocoupied man's mind in former tines, V
to-day the eccnomic power of soclety with its posclibiliity for the '
irmedlate enjoyment to be derived from it, the nmuin whereby the (
natural environment may bc usdapted more and morc o this life, |
occupy the average person olmost exlusively. |

The new attitude towards life 1s expressed L7 the word "natura- ﬂ?
lism"s It has for festurea the consideration of practically {
sverything from the utilitarian point of view und ihe disregard
for those things which do not allow of such a consideration,
Physical culture and menta) pursuits assume imporiance becauae the
former makes man it to live enjoyably and the lotler beocauss it j
provides the means for o more complete subjugabion of the natural
environment tothis life, nRellglon loses its sppral because it
appeaxs to offer no immediste material advanbasc, |
The philosophy of naturalism had been emuncinted when the ]

state regulated the funotion of education in itn relation with

3

i
f;
|

other funotions., Apart Lrom the Churches, the other funotioning
groups within the 3tate had their purpose of uctivity preocisely
in onc and the same objective: the material well:re of man and
sooiety. It 18 well known that education reflec. is .he sririt of ;l.

the times, Educatlon in the Sooisal Welfare Stotc is no exception !
Lo this rule, The resuliswhich the State wishe: s achieve lie
entirely within the oxder of sociol values. The men employed in the
Losk are laymen, represcntabive of current tendoncies, and there-
fore strongly imbued with the naturalistic outlsal: uron 1ifo.

Under these gonditions, it was patent from the hosirming that nae
turaliss would soon become a characteristic of finte ecucation,

The State was not direstly responsible, Ita netien oirply nmode the
ouvcome inevitaeble, t :

The naturalistic eencoption of education in the democratic
State 1s seen direotly its effects upon the currioulus,
(i) vtilitarian subjeats,

The old classical curriculum of formal education had little
¢hance of survival when naturalism became the unconscious
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philosozhy of the poor and the rich, the gifted cal the average.
Strangely enough, tvhe Churches held on to the nuryow classical

curriculumlonger than s prudent policy would digante. Thus they
indirecily forced the hand of other associations tnd speclially that

of thestats, to do what was not done in thelr schnlss The progress |
made Ly the laboratory scicnces end the applicalion $a sctual life
cinditions of inventions tnd discoveries made Ly ¢ natural scien-
tist gave a new face to socletys Since educatixi is the prooess !
whereby sogiety renews itself, this new constiiucnt of socimty

had {0 be included in iho deliberate education given in the school,

tiad the Churches been oble to provide uniycraol educatien,

and willing to seculerisc thieir curricula sufficienily to meet the |
demcnds of the times, they Would have been in & ponition to effect |
n conyromise between the 0ld and the new, A satini~otory arrangement :
would have resulted, The clessical studies would, no doubt, have
been curtoniled to make rocm for the natural scisnces, tut religion
would have kept its place in the reformed curricnitm, Under the
control of the State, uncble to do anything in roiters relipgious,
and too much concernwiih natural aims, the currionlum assumed an
enbircly different form, The classical subjectn lost in importance,
while thie laboratory sciences sgsumed an ilmport-uice in croporition
with thie ends they wers o serve. That is, they Lrcore the kernel
and the Llesh of the wiwle syatem,

L brief exonination of the modern currioulwr: eill revenl its
iwo sclient fLoeatures: it is utilitarian in the fTiral insbance
and then it oflers a fev subjects a knowledge of vhiich will make
the life of body and mind saie and pleasant., . "he uiilitarian
Teature can be traced in the various departments »f the curriculum
which train the pupil directly or indirectly with - view to making
& llvclihood, The other feature 1s of n mixed mitural-recreationale
uiilitarian nature and is revealed by the studiecs of literature, the
sclences dealing with life and body, end ths finny nphan of drawing .
and music, ~

Religlon is left oub, not because it is dislited or dfspised,

Many people of to-day may Lo said to be mildly interested in this

curicus survival of the pagt, Schoolmasters neglcet it because the
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time which religious tecching weuld requlre, ¢an be given mor |
ugefully to some other subject; also, they maintain that 1V is |
no Lusiness of theirs to taeach religion. But, since as a result |
of this gttitude on the napt of the teacher most minlsters of ‘
relicion are preaching to chsent congregations, the question may 1
be asied: whose duty 1s it to teach religion? During hie years at ; .
school the growing youlh develons his mind and bedy, In this

double process he recéives cuxpert guidance from hie master, lile q
whole 1life experience 1 therefore elther physieal or memtel, If, 3
on entering the adult world, he at first tries to llve & conven- %J
Lionel Christisn 1ife, he soon finds that religion bores him; this |
cannot e held against hin, tocause his trainine in this respect
has beoen complbtely neglected, , ’ I

Agudn, it rust ve ssiuc that the utilitarian curriculum cannot |
per s¢ be blamed for the docey of religion, The ratupsl sclences }
are o necessity in modern lile, The curriculur fs ao powerful ins- |
trunent in the hands of socicty wherewith it iz abls t4 train the l
young successfully to carry on its own work., T fact that moderﬁ "
pocictyy loys an undue siress upon the utilitariaan sub jc¢t matters !
of study nay be c¢onsidercd as n coincidence, I am antaconism
bbtween the cladms of the llrurchos and those of Secdicty exlsts, 4t
is duc to misunderstood tendencies on both sides, and especially to ¢
the uncontrsllsble influencce which bring eboul dhanpes in hunan l
society, HNeither side can LE reproached with Imirammlgemom, Bub
this does not mean theb ruch en apparent antagonism ¢an or ashould
not be removed, On the contrary, in the Soclal Welfare Stabe honest
endeavours should be made by/both sides to reach a pesceful
settlement,

(8) Jecientific Melhod,

leturalicn postdlates ermpiricism: all knowledge comes vhirough
the senses; some way be indirectly soquired through the inner
feelings which are depanlent upon sense-perceptictse

The physical and biological sciences progressed along 6 path
of wonderful experimentz, of assumptions brillisntly defended, of
discoveries and dnventions, all of which tended v rivet man's eyes

more and more Lo this world of matter and mind, and make the human
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intellect assume colossel proportions. MNan boomie  capable of
digsceting the smalleat orgundso into its parl§ri’ %o examine w‘
then, bo sepoarate substinces into their element. - ° recaniclne the i

|

elerents bo Torm new subsbrncss, By maans of jowul instruments

man can now obaerve the world of microsdopic dlicisions asg well as 21’

t

that of the irmense univurse around the earthe 7a: Torces of
nature heve been inspanned to do his work; und hchind all Yhis g‘-‘
getivity the man of lo-izy sees the power which nae 1t ell posaibleH
humsn intelligence, witii ity power of systematic mnilysis und gne <
theois, with its power in lthink and argue lucidly =X logically, I:i
with its power to orgenive and arrange accordin, o plan. To be
o scientist one rust poscess 2ll thesa powerse ‘ub without being
e sciontist one may edenrl his method of inquizy, <10 ngy take his ‘
method into ficlds other than those of the neturci sciences, }
Beesuse the sclentist 1o 9o inmportant a man bo-chy”, ond Lecauge his F
interests have become the inberests of almost urely man in modemn 'I
sociely, the method of the sclentist has also bLounie the methed ‘
of the inquirer in almost every fleld of human o silence, E

™ils 1s particularly lhe ease withnreligicn, ¢ Jield of i

exparience which the naturclist of to~dsy like: . | 71«11y to

brings within the boundaxics e¢f his philosophy. o start with, he it
concedes the universallity of thae phenomenon; i evon calls 1t an
essentiol part of the o life, Inut, almosi i the same breath,
he maintains that it is owclened in man by his Lowor leelings and,
theresfter, rests on and 1o conditioned by the ioocox functioning
of the senses. This means that in the eyes oi i nuiuralist,

relicious knowledge end .religious experlence &lile mre acquired
throuvgh sense-perception, C"onsegucntly, religion with all ita
mrmerous lmplications is clausified and systewnliiscd, by the reasen
of mon, Natural religlon ip the result: a religicn centred in the
ege of the individual, with 1o supernatural cleont in it, lest the
allppionce of man to the moterial world be divided by an abttashment
to certain beliefs stipulating existences, oreciures cnd happenings
of which science hus no knowledge and which cammct Lo proved hy

the efforts of unaided hprnan reeson,

1ost religious— minded people will agree wiiii naiurclism in its
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sciences. It doals with beliefs, with worship and with prayers,

with the culture of the soul whioh is takenps given, while the natural

sofenoen find theiyr rateon d'étre in the eptadlishing end proving
the laws that govern the material universe. Religion works on
the supernatural, sciencs on the natural level of existense., The
method applicable to soientific processes ocan, therefore, not

be used in the religious process. The Christian experience aan-
not be oompared with any other, it stands apart in 1ts om

order of thinge. This 1e what some exponents of modern education
do not seem to pealige. They would divide the vhole human expoe
zrdenos into two: physical and mental, and thus be at Liverty %o
absorb religion in the teaohing of literatiure and the soiencen.

The {ssus between the two contending parties is whether
education to-day should have a Ohrigtian foundation with religlous
teadthing and what has besn déscribed as the culture of the soul,or
whether if should be nurely secular with moral and social
training for basis. The struggle involves further the acceptanoe
0f either the soientific or the religious method in the culture of
the goul. 7The modern school with its emphasis 4n the scienoces
teaches ut one method, that of the soientist. For this reason
religious culture in the State school ia imposeible for it
differs radically from that of body and mind. In the process of
training the soul, the religious method 1s called for.

(3) =Effeots of this Educttion upon Child & Soclety.

The Ammediate objective of education 1s the temporal and
spiritual welfere of the individual., The educand is the core
around which is built the whole elaborate structure known ss the
educational system, The forces which are at work on Soclety in
general will not lose their impetus vwhile penejrating the outer
walls of this system, but will certeinly reach the inside, that is
the great massees of ohildren in the schools. To-day, Socisty is

engaged in the production of the soiences; 1t is 8o absorbed in this

task that tut little time 1is devoted to culture and aeathetio
pursult. In education, Booiety hae found the instrument neces=
sary to regiment its youth for the purposs of 6o'ntlnu1ng the task
1¢ hap net $40elf,
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But thic tagk i3 conoerned with ¢temporal wvalues only. The
effect uvon the ohild of a narrow utilitarian policy pursued by

|
|
|
|
|

Soclety, lerves no doubt as to 1ts nature in the mind 6f the Chrigt.

ian. He puts Christ's question * Can figs grow on thornbushocys

into modern terminology and mokes it read * Can religlon flourish {n

the present- dey achool?f' Beering in nmind that relipgion 15 neither
a conventional acceptance of some form of Christianity nor that «
"morsl tone" striven after by @ome schools, the Chrietiun
oliserver 1s justified in saying that 1t is impossible for, the
educntion in the modern Liberal State will have for effecio upon
the child;-
(o) A Oritioal Attitule of Mind.

Thoe cldueation provided for its children by the modorn
8ociel Welfare State, with 145 stirsss on the scientifio method
and 1ts oaphaels on utility, engenders and fosters a critical
attitulo. For purposes of secular studies this attitude is come
mendable whin these studies prepare for the solution of problems
net with In actusl 1life. As & resuls, the adolescent end the
adult of {o-day are less gullible perhaps; in any ocase, they take
very llttle for gronted. Tuey must seo for thempelves, invesotie
gate ond annlyse a proposition, and then dravw their own conclusions
Yoreover, & oritical sttitude i3 & powerful factor in character
formation. Only what appears to be a certainty is aocepted; this
makes for all -round eolidity and prevents a constant re-simffling
of man's whols attitude to life. In this case, transference of
training has evidently teken place on a large scale. Unfortunately,
hewaver, this transferaence of training in critical attituls has
begn taken %20 other than the f£ields of physiocal and meatal
pheneorcne, |

One wwarranted outooms of this orifical attitude is &
reseniment against a1l authority. The only authority whioh ceems
t0 have escaped this resentment 1s the despotism of the sclenoes
which gove it birth and growth. If the authority of the teacher is
retented, he haeg himself to blame in his predeceseors and the
imperfaect aducation which his pupils receive in the school., What

“goncerns us here more guesdiemed than the authority of the

i
!
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teacher s the fact that even the spiritual authority of Chrigt-
lanity, tlurough 1ts prieste and ministers, is resented and “
brought into doubt. The teachings of the Churches, the contends “
of the Bible, the Sunlay moraing sermon, are all brous:it into the
searchlight of what is called rational thinking. They ars onow
lysed into minute parts which are then examined, as it ware,_gnder ;{
the microscope., And, beocauss the modern analyat of God'n\unfa lﬁ
believes 4n the infallibility of his unaided reason, many 4920he |
ings ¢f the Churoh, many passages of the Bible are found ¢» be lao.
king in somothing or other; they are turned domn one by one, and
of the little religious kmowledge gathered during the ohilchood
yeaxs lesz 18 left over when the proceszs of criticel exsaination
hag dond its work. \ (

l
|

d9t that Ohrietion religion does not brook investigedlon
end oriticies; 1t has besn subjected to both for nineteen l
canturiss, Bu? never before hag there been such o wholesale
rejeotion of Christianity as to-day, churohlmen esssure uge Tas f
reasnn for this rejoction or non-acseptance of Christiunity is

not far 1o seak. The earlior critics were Ohristlane and thoy

were, thorsforse, examining their own religion. The coriilos of |
to~dry ere not Christians, having recelved practically 83 roll- ‘
gious ircining and approsching the religlious experience f&om s
eatericlict=utilitarian stondpoint. Koreover, the former crie g
tice were men trained in thinking rationally. The children in
our cchools unconeciously adopt a blased attitude to svery
relirzious guestion and bacome unable to judre impartizilly on
pointc of religzicue and moral observance. This prajudioéﬂin
favour of immediate over ultimate values is slowly but éuiely
inatilled 4n them by the whole attitude of scolety towmrds
Christianity. This religion has become the great plece of
rescarch in our modern times. It ie spoken of, thought of, but ‘

not practised. Divided and split up, exemined by untrained
intelligences, balanoced in the soale of prejudice and irnorance,
it hos boen found wanting. Thus, the criticiem to which Chriete

lan religion 16 now subjected is esentially destructive,

And trLo child cannot help but adopt a similar attitude, “he
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c;iticgi 1n"¥he only method of approasch to a problem which ho
kn@ws,'ii having been demonstrated successfully to him during
the yeors of his formel education at school, Were the culiure of
his goul to receive the same attention as that of his body and
miﬁd, Qe ﬁﬁhld como to the oconcluaion that the religious OxpuP=
fence éﬁnﬁot be approsched as any other, that religlous know-
1edca may ‘10t be examined in the same way as a geometrical proe
posltten, and that the acceptanee of Christianity rests on 4ito
own inherent lueidity and rightnesc and is based on spirifusi

reasons.'

(b) Diverce of Religion end Morality.

| In the previoue chapter it haa been pointed out that 4n i4s
attemnt %o agoums a semi- raligioua oharacter naturalisy urofnased
adherenoe to Chriatian morality. Nodern education being thow~
oughly 1mnregnated with the philosophy of naturalisa, it has
endeavnurﬁd to do the same. VWhen forrmal religious teaching vedame
lmpoﬂsible in the undensminational State school, educational
aqﬁhoritiés {ntroduced "moral teachingw,
,.: It is8 hard to say what exactly is neant by this "moérzl

ingtruction¥ given in eome modern State echools, and neaxr to
1¢pbéaible'to find rational grounde on which it can he banad. Por,
cpjistian norality and Christian religion cannot be separatad,
Ohﬁrohmen'know this. Apparently, teachers aleo know it. Thls
ie borne cut by the fact that when a few years befors the land
war, mn Educstien Committee in England, oharged with coll2sting
éba viqﬁa of prominent {eachers on moral instruction end itralning
ﬁp‘Engi;Sh schools, 4t vouched the information that #teachers
wiih re@nrkabla’unanimity voluntesred their conviotion that the
fobt aftallfmorality l1es in'religion and that to divorce the one
frnm the athar 18 impossible.®

| Thia fundamental principle must be kept in =ind when the
quoatian of rcllgion and morality i{s apnroached. By forco of
oircumetance the tanqancy1han §r§aan and inoreased in reoent years
%o do away with‘d:?eoiW;eiigioﬁinteaching fn the dempcratic State
school and ¢o tf#in the chil&f@ﬁ;imhorality through the indireocs
medinzs of $he other branches gf_}aarning. Speaking on this poins,

N
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the headmaster of an English Public School said: "Evil will
dawn the day f-r the moral state of this kingdom, when the state
is forced to proclaim the statutable divpecement of simple Chris-
tian teaching from English schools of any grade, and when religim
is officially declared an extra. There is at present the danger
lest the State be forced to organise education no longer on an
undenominational, but on a non-religious basis.™ (1) So far the
State has not deemed it necessary to banish religion from the
schools; for it has been forced out by the spirit of modern

times referred to above. Bducation is not officially organised

on a nen-religious basis: this has been done by the schools them-

selves, The policy & pursued by the schools has, in other
words, done what the Liberal State 4e could not do, As 8 result
of the pressures st work upon society, the State was forced to
have secular schools with freedom to include religion in the
curriculun. The undenominational scheol, like a dutiful child
of the spirit which called it into life, has produced, or rather

has evolved into the schoel without religion,

Religion as an educsting force has been graduslly elimina-~
ted, so that to~day one can no longer spealk seriously of religiout
life in the school. The training in Christian morality has for
this very reason become an impossibility. Religion stands first;
then comesmorality, which is strongly influenced by the former,
This applies to every religip-moral system, but especially to

the Christian in vhich morality rests entirely on religion.

Divorced from this religion, Christian morality has neither basis

nor sanctioning power; 1in fact, it has lost every hope for even
a short survival. The separation of morality from religion
could not have been -ossible at a time when sound religious
instruction was given in the schools. For this reason is ¢guhh

a step not even contemplated in the church schools.

(1) H.B. Gray:-"Public Schocls and the FEmpire".
Williams & Morgate, London, 1913.







than the oommon good. Moral conduwot is not alwayas pleasant to
humen nature; at times 4t e definitely anneying, becauss of

the neoensity it imposes of foregoing‘an immediate pleasura foy 1
the sake of a vague 1dealiem presched by the State, Eternal
revard and etarnal punishment ave s'tdlbulated by the tenohing
of the Christian Gospel. But if the individual lacks
aoquaintance with the imowledge contained in this book and the
firm helief in its being the word of God, bécause he has not
develoved his religious experience while at sohool, it i yory
probeble that he will aot {mmorally whenever such conduct yiolds |
plessurable returns., The bslieving and practising Ohristinn often
acts irmorelly, slthough his actuazl fear of a very real and eter=--

nal holl fire must act aeg a tremendous restraint from such conduct. '!

Page 33. ]

If in the fece of suoch m preventative, human weszlmees is s0 great,
it is only reaconable to assume that the man, without suoh & res~
training influence acting upon his dbehaviour, will more readily
fall into irmoral weys. Again, many of the virtues ocuch as hone
esty and charity, included in the * morality programme* of the
umdenoninational school, may possess some power to appeal $0
the younm; but the adolescent and the adult, whose reasoning
power 18 not influenced by religious motives, will goon realise
that in this life honesty and oharity are often detrimentad to
onetas potting on. Having been taught to see everything in the
1ight of ite immediate usefulness, the adult members of spolety
will bo honest eand charitable and otherwise * virtuous" in so far
as the action brings them mearer a utilitarian objeotive.
Religlon would make them prefer an sternal reward to a transitory
_satisfaction. But, in the absence of the religicus motive, we
cannot blame man for soting according to the dictates of his
reaoon, Standarde of values, though they be set by God, are no
longer aocepted es a ualiversel ideal, once man has deprived then
of their baskpround and presents them as hie own remedy againot
the woes of mankind.

Fron this oonsideration 1t may be oonoluded that the yemedy
to the preosnt state of decay in the religioms activities of our
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8chools will not be found in vague, unfounded, and meaningless
moral instruotion. This 18 a waste of time; 4t is putting the
oart bafors the horse. Morality does not make man rellgious;
it 12 religion which makes man moral. Espeolally in these days,
whea the morzliiy abdstrsoted from Christianity has degonerated
into something bearing no resemblance to the orizinal, is the
approach to religious culture through morality impossidle,

A to the effeot of this divorge upon esciety 4% mey be
meintained that, eince the influence of the sohoole on the oapae
city of the adolescent for citizenship ie of undoudbted impore

tence, and since correct citizenship in a Ohristian country is
greatly assisted by Christian morality, it would seem neoesm,
1f not for the eake of the individual, then at least for the sake
of thse State, that religion coupled with morality should once
nore be revertad to as a soocialising power.
(o) Disapvearance of Religion.
In oonoluding this chapter it is mbgntained that, 28 a
T sequol to the two effects of modern State education upon the
| ohild already mentioned and as a regult of the spirit by which
this cduoation is animated, the third and final effect upon
most children is the disappearance of all religion.

(ne should really speak of the non- dsvelopment of religlion
begrnuse, as a ruls, the children in the State school do not lose
thelr rolipion, but fall to become suffioiently interested in it
to devots any length of time to s acquisitisn, The little
religious knowledge asquired in the home and at school, the
eanrly religious practices and the emotional exparience attoched
to the firat ageistances at divine service, are pushed out of
their lives by the attitude towardes religion unconsoiousiy devew
loped during the years at sohool. For, the emphasis put on
utilitarian subjeots, the exolusive use of the scientific method
and the ssparation of morality from religion, involve the transfer
ence of an attitude of mind from the school to the pupil which is
fundementally different from that developed in the school where
religious teaching has really religicus odbservance as its alm.

The $62ching - “op “ieligtons truthe, 1 it s at sl1 done. doed not
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necassaruy lead to the culture of the eoul 11' it ie not
500%}30.!11&(1 by an insistsnce on religiau: living, ust oo loccons
On momlity do not necesparily make 2z man moral.-

‘This attituds leads the-pupils in the school and throuch
them tlm adults of socliety, to develope & conventioml indiffere
enca !.n all matters pertaining %o:the cultura or the soul. Az
a remzn of this attitude:there has evolved 1n recent yesrs the
theory that 1t Qoee not matter vhat one bollaves, ‘or whether
one believes anything et all.
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Pége Be

occasions. £ - el
First Prinaiplei~ To izpart knowledge or de?elop'mental officﬁ
liency without building up moral character, 13 not only oontrary
to payochological law, but is alsc fatal to tha 1ndiv1dual and
soclety. No amount of intellectual attainment qy culture oan -
serve as & substitute for virtue, Vl‘a -

In various places in this thends refereﬁée has besn made to
the ultimate effect upon individual and 9ooiety of the modern .
negleact of early training in raligious-moral habite. To avoid
repetition, this first principle will be examined only on theA
statement that. 'to impart knowledge or develop mental efficionoy
without bullding up moral character, is contrary to payohnlogical
law', : B

Catholle psychology and secular paycholoéy ere déametricaily
opposed; it follows that Catholie education and secular educatio§
must be fundamentally at variance. > LT

With a few excpption, modern pasychologists (1) deny mind and
goul, &nd determine all human experience in terms of aeohﬂn&um and
behaviour, The instruments of the mind are examined and an&iya&&;
but the mind as a whole 1s denled 1its reality. Beyond this reoog-
nitlion of the functioning aspects of the mind 1103 nothing fbr the
modern psychologists., Having thus brought man down to the levnl;

i
3

of other functioning material organismas, thaey find 1& not 1hoon4¥
gruous to shelve religion as a thing apart."Aé a rule théy are ;
quite frank and confess that it 1z not théiriiagk to treat ot ‘
either m'nd or soul, But by their attitude to the mind, which is

a functioning instrument of the soul, thay prender the abéi@ oon-
fension quite inaincere, as it is tantamount’fé gaying that they

do not oconcern themselves with what does not"exiat. R;aaoﬁ is to
thém only one of the products of sense. forallty is evolvad out of
animal emotions, Almost all their logic 1n 1nduction rrom material

particulars, Abstradtion and generaliaatiqn are suppoued to spring

(1) W.G.H. Sprott:- "ind" Vol., 49 p. 63
Spearman;-~ "Psychology Down the Ages.” Ch, 4
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eggenca. Jelther the body nor tho mind can take over this work |
of tha soul. i
Educotion 1s the deliborate effort on ths part of the adult !
soclety to make the young capable of dlacharging correctly the
fAnctions of the whole man. These are the organic functions of
the body, th: meantal functlons of thinking and reasoﬁing, and
above 21l - the Cathollc Church maintalns - the spiritual function
of ths agoul. Complaté education must make adsquate provision

for the culture of the agenis responsible for the thrae funotions

of man. 1t must comprise physieal, mental and religious oculturs.
To neglect ona zagent, to minimise the importance of one culturs,

1s wrong, but espoclally so with that of mind and soul, for these
agents are roally the distineotively humon in man and raise him g

above the animal,

Tha culture of the soul can procoesd only by way of & proge i
ressive religlous 1life, which develops in intonsity through the
acquisition of religlous knowledge, the participation in worship, h
and the co~operatlion with the grace of God. The firet two factorg,{?
religlous knowledge and religlous observance, are learned in tie g‘
early years of life. Ifost of these early yecors are spent at
school, 1t 1g therefore, the duty of tha school to provide for
an unintarrupted growin of the spiritual life Ly lnstructing the
children in the truths of raeliglon and training them in the obe
sarvance of the Commandmenta.

The obpervance of the Commandments lcads to morality. In

the syes of the Catholic Church the two arc synonymous and for
this reason she holds that morality is baned on religion and that

the two cannot be separated. She teachosg that wilthout religlon,
morality 1s impossible, and that without morality there can be no

pafe foundation to any human institution. ZIZducation wmakes for '
!

the m24intenance and proper functioning of human institutions, i
from tho State down to the least lmportant. It may not, therefore, : |

confine itaself to the Imparting of knowledge concorning these in- ¥
stitutions, but must assure their atabllity by training man to Ial
i

!

devote the ena}giea spent thereon upon +thelr proper ends. These ;;
ends ars mostly moral aims. Education must, then, train in mor- P

N
alitv. Anad 4his iz nodaible only LHraur™ £ 12l vdme fo waT 4 —d ... o P
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thought and practice,.

This 1s precisely what Catholic sducation sets out to do.
It doss not rest satisfied when the culture of body and mind are
attended to, but proceeds ons step further to attend to the oculture
of the soul as well, thereas, in many modern State schools religion
13 looked upon ag an oxtra, the Cathollo sohool places it in the
centre of all 1is activitiss. From this place of eminence religion
throws light upon all the other studies, witlch are thus prevented
from casting doubts upon roliglous issues, Thile In the ftate
school the chilldren are unconsoiously made to understand that what
:eally matters 1s a pass in the final examination and a good pos-
ition in life, in thae Church school the importance of loyalty to
the Christlan falth and to Christlian morality is stressed. The
natural sclences and othoer subjects matters are not neglected, it
is true, but thsey are not allowed to assume proportions in the eyes
of the pupils which make fade into insignificance a sublect which
they need not "take",
Third Principvlaet« A syetem of education which harmoniously Joins

the intellectual moral, and religlous elements, furnishes the
strongest motives for conduct, and il noblast ideals for imitation.

Thae Catholle school can produce good asclentists and good phil-
oscphers because of its tenets and premises. It holds that~the
soienoes can he no hindrance %o the development of the religious
1ife and that philosophy is the queen of human achievements. Becaige
of tho usefulness of the natural scisnces through their application
to the 1life of the body, the Church has always encouraged those en-
gaged in sclentifie work and had publliely expressed her admiration
for those who achlieved outstanding results. As to philosophy,
the Catholic Church sees in 1t the valiant effort of human reason
to treat with universals and purse values, an endeavour worthy of
the highest regard. The intellectual analysis by which the asclen-
tist achleves his ends is not incompatlble with the ereative,
synthetic method of religion. The two can exlst slde by side in
the game intelleot, a2lthough thsy man not bve used for other than
their speciflc endsa.

Bacauss of the compatibllity of the two methods, Catholile

-
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education provides for mental culture to the same extont as im
done by secular sducation. Its chief aim, however, is to develop
the spiritual capacities of the pupils. And, although this con-
gentration may have a benaficial effect upon the mind in all its
extent, it will certalnly happen that students in the State school .
beat Catholic students in the sciences or excal them in oculture, L
simply because they have devoted all thoé& tine to these achleve- ﬂ'
ments., Over-development of the mumeles 15 & deformity; much more
8o i3 over-development of sense obmervatlon or aeasthetlc sense
occeaslonad by too narrow and concentrated specialisation. The H
pupils from the Catholic schools may loss now and then in a partial,
testy but they shall certainly not lose in the wide test of hume
anity, if they are faithful to thei principles. W

It remains to ba seen now how thls aystem of education fur-
nishes the strongest motilves for conduct. The aim of the Catholle -
school 18 to provide the child with those experiences which are
calculated to develop in him such a knowledge, appreciations and
habite as will yield a character equal to the contingencies of
fundanental Christian living. 7The conduct of the Chriatian is 5
detar-ined in the following way:- First, the intellect reasons !
out & mode of bshaviour, ona that is suitable to the situation, ‘
Sound reasoning on the part of the individual presupposes intel- |
lestual training. Both the Catholie and the modern publio school i:
offer this to their pupils by due application to scientific and B
other Btudies. When & mode of conduct had besn declded upon, .
morality intervenes either to approve or disapprove. A certain ?§
gourse of action may be of immediate usefulness, but itmmay at the

pame time ne immoral, Training in morality 18 therefore necessary

to evary man to enable him to declde between good and bad conduot, |
The innate conscience and the deliberate instruction in Christian

morality given in most schools are sufficient for thie purpose.

So far, then, Catholic and State educatlon offer the same guidanos
in eonduct. It 1s on the third stage that divergence ocoura. '

Yhen morality has approved or disppproved of & mode of bshaviour

a third element enters into action by sanctioning the decision of I?

morality. This 18 the religlous element. Utilitarian
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soul out towards Him. One teaches & sort of humanistic religion;
the other teachos a divine religlon. One ic largely & laboratory
of Bclentific guesswork; the other a stronghold of tls Faith. If
ons could say that the Cathollic school teaches the whole truth,
and the secular school does not, one could posplibly avoid a dis- |
tasteful distinetion. The two institutions move in oppoeite dir- ‘
egtiong. They may compete in the senme that both hold up thelr |
Byatems as the right ones and that both seek students. BDut as ‘
syastems of education proparing tho soul for its normal function, )
thoey do not compete. One places spirltual values first; the othar |
neglects or ignores therp.

It ray seem very unfashlonable and other-worldly on the part .
of the Catholles to argue in this manner for thelr aschoola, but U
it 1a no less correct even if it does Introduce those somewhat
embarrassing elements of personal conduct an? of eternal salvation.
The Christian, howover, dnes not think guch an argument to be o0ld-
feshicnoed, nor aze thepo matters disturbing to hin. Catholles and
such Protestants as hold to Chrigtian religlon pgive the answer to
the question: "Why the Church school in our modern times?",
Because many people still insist on having thelir children educated |
in & Christian atmosphore, taught the truths of Christian religion, '

and trained in religlious and moral practicos.

B, METHOD 2™ CATHOLIC ZTUCATION,

From what has been sald in Section A it becomes clear that
the approach made to total educaiion by the Cathslic school cannot
ba that of the secular school., In Cathollic education, religlon
ig kept in the foreground of the child's eonsclousnose, and the
gecular curriculum assumes & character of secondary importance.
This attitude to the educative process has characterised Catholilc
education for centuries. No specific method has been Ampoased on
the Catholic educator by the Church, to be followed out in every
detall and in the same manner in every country. As a matter of

fact, the Church has besn concerned with method only, in so far [

as she gave her approval for its use in the schools. The Jesults
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very comploxity, reli-lon neods a central authority in order to ”
keap 1t uniform in teaching, and to prevent the individual from |
8etting his authority over that of God, as happensa 8o fraquently |
in the private in*erpretation of the Bible, Morewver, in every “'
human institution we find a central authority with whom lles the I
final aay in matters vitally affecting its existence., The Church
18 then justified in exercising a dlasciplinary vigllance over those
saylngs and writings of man whlch deal with matters upon which ehe |
has already vpronounced hersgelf,

(2). - Cogmatic. lfany non-Cathollces agree that religlous tea-
ching should be given in the schools, The point on which they ‘
differ from th: Catholic attitude 1s well made in the following |
objectlion often made agalnst religlous teaching in the Catholle ”
school: 'It 1s your method of teaching to which we - the non-Cath-
olics -~ object; you should not teach one ¥iew more than another;
you should leave your children to make up thelr minds for themselves

Wore this critlclisnm levelled against philosophy or any of the
other 2peculative sclences, it would be quite reasonable. In these

flelde the findings of several man need not coinclide, and yet each

one may be satlsfled that his interpretatlon of a particular
question is the right one. It appears rceasonable to> him and he is,
therefore, justified in discarding the findings of other peopls,

In the fleld of the empirieal sclences such an attitude 1ls unjust- w
ifiable. Certain theoriss of the past have, no doudbt, been dis= .
provad by fférther investigatlion, but this fact does not warrant a
eritical attitude towards every stalement made in physlas or |
chemlatry for lnstance. “hen & fact has besn conclusively ﬁrovad. |
i1t should bse acespted by all men. Tor thls reascn, when teaching
grammar, arlthmetie, and most other subjects, the teacher does not
give hils viewpolint firast, and then those of other men. A propos=-
ition in goometry 1s stated and th en proved. Tho ohildren &re not |
arked thelir opinion as to the validity of the proofy they would be |
foolisgh to entertain some after-thought that the proof might be

" "whong #1l:4he. sane.

.
4 e

Név, to the Christian, his religion falls into this category

t
of established facts. For it has been given to him by Cod Himself

-
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and man muat take 1t as God gave it to him, or leave it altofther. |
Within 1li-1t4, however, it 48 possible to understand and sym-
pathias with tha thoory advanced by non-Catholies, if put forward
by one who balleves that truth appsara in different forms to 4if-
forent psople and who does not khereforo think it of high impore

tance to which, among competing interpretations, the children
coma, To auch an objaction the Catholies can only answer that
such was 2ot the teaching of Christ. The truths of the Christian ;
raligion ara *ha sams for all Christians and Christ's command can- |
not he lgnorad. Ja 2aid: Co yo into the wholo world and preach the l
Gosﬁal to eva~y creatura. Hz2 that bellaveth and 1s baptised shall {
be savadj but ho that believeth not'shall be condenned.” In face
of such a plain command the Christian daro nat do otherwise than ‘
teach dogmatic truth., The Catholie schools would deserve to be
condemned if 1+t could be proved that they conczaled or alurred }
over the difficulties of the Christian Revelation. It would be |
& foolish policy 4f they did so, and it can be taken for eertain
that they d» not, On the other hand, the secular achools are in
& different rposiLion altogaethar,

In them the mastera do not know what the religious views of gl

their pupils and their parsnts are, and somatimes they do not i

dare to %4aks tha risk of putiins 'ideas' into thoir pupil's head.
The result 1s that thay evade the discussion »f guch subjects. :
At a Catholic school the teadror knowa what he balleves and why |
he ballieves it; ha acespits the validity of the appeal to reason;

he knows what the parent wishes his child to bs taught. The

rosult 13 thzt, where at the one there is csvasion and platitude,

at the other there ia definite, dogmatic teaching in all matters
c¢onecerning falth and morals,

{3)., = Relirious Observance. Yet, the Catholic Faith has not

only to be learnt, 1t muet alco be practisad. It is not in his
words but in his actions that a man professes his religion. A
mare intsllectusal acesptance of the fundamental truths of Chrige
tian rzligion 18 not tho aim of Catholle educatlion Catholicisam
being atove all a practical religion for evarybody, its followers

must have faith and chattiy which manifest themselves through

K‘
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their gonduct towards God, themselves and their neighbours. And
mors Aimportant than any course of apologeties, mors compelling
than any argument to establish and prove the veracity and divinity
of tho Christian religion 18 the atmosphere in vhich the Catholic
schoolboy lives.  His masters are men who have bound themselves
by the vows of poverty, chastity and obedience to the service of
God and their fellow men. That iam to say, they have given up, in
some oanes, it may be, great wealth or the prospect of & brilliant
carper; in-'all cases the normal comforts of the family. The at-
mosphere of the Catholic Bchool 18 not one of priggishness, and
the 1ife of ‘every day 1s fillied with its petty Jukes at the 11ttle
1dioa$noraciea 5f those masters. Yet, whatever casual chatter
may suggest, no pupil can seriously fall to understand that here it
& 1ife that 1o not chosen for the fun of it. These lives have
been chosen for the sake of Jegus Christ and His religlon, and the
lesson which the ohildren learn from them is that His is & cause
great enough to be worthy of sacrifices. The pupils go out from
aghqol, ﬁaving learnt that theirs is a religion which demands of
them sacrifices - of their masters t-e particular sacrifices of
the rgligioué life, of all of them, whatever their fortunes,
aqcri%iﬂoes of one sort or another.

At the Catholic aschool teaching and practice of religion go
fqgwafd #lde by side. Mass, of course, occuplea there the placs
which is taken in Protestant Bchools by the morhing or evening ser-
vlce:  At all Catholic schools the pupils attend Holy Vass as ofter
as péssible-hnd~Benediction on Sundays and certaln week-days. At
the beginning of the scholastlc year, they make a retreat for
spiritual exercises during which time they are reminded of the
propo;ylonatd‘valuaa and ultimate purpose of their life. Many
schools have socleties or guilds, to which pupils are elected when
they attéin a certain senlority. Boys play whatever part they can
in the reiigious 1ife of the Church by aserving at the Ceremonies
in the Sanciﬁdfy; by guarding the Blessed Sacrament on exposition
days or &t the Corpus Christi processions. In the latter half of
Holy Week al} normal school 1ife is suspended and the pupils are

taken to the pariah churchea to asasist at the impressive geremonles
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(2) - Intelleetual,. Grammar, mathematios, sclence. mechanies,

Lengineering. modicine, and philosophy;xrapresent the unflagging
atriving of man to raise himsdlf aboVe hia animal nature.
Philosophy eapecially stands for man's andeavour to leave the

| things of earth far behlnd him and work his way up.tosards the
L;éood, the Absolute God. Now, throughout the ages, and especially
in those ages whaen the -ordinary man of thé world cared very little
‘for intellactual attainments, the Church has championed these
'ﬁoiencea, thess efforts of man to ralses himpélt above the animal
‘ievel. Knawing that the findings in:these fislds of knowledge
have become man's by virtue of his mental endowments, the Catholice
school does 211 it can to keep alive :the uacred flame of nan's
.own knowlzdgze. S

(3) -=_Yoral, In this same school, the puplls learn-more

;than the natural esclences, they acquire more than fluency of
’speech,they are taught more than to reason logically. Thelr nat-
hﬁtal sndowments making for morality are also cultivated. Morality
ér imputahbility of merilt or demerit, belongﬁ_to avery deliberate
thought, dasire, word, astion or omisaslon of man because of
“eonscience and f+ae will. ¥an's will, the batholic teacher assures
his pupils, fails only throuch man's weaknésa. fan is placed by
his Creator in the hands of his own c¢ounsel, not In the hands of
his envircnmentj before him is life and deéth, whichever he will
shall be given to hin. By reason and bp conscience men know the
course of duty to themselves and’ to others, the course leading
to righteousncss and peacei but:they are free to follow thias path
of blessednsss or esome other less ' trying or more attractive as
dictated ty self-love. Training the reason of man only will
never lead to morality; his’ conscience cépnot be left out of the
process of total education. Consclence tglla man when he acts
contrary to the commandments of God. Tﬁésu commandments ocomprise
the ethieal and moral syatem of chrlatian religion. If the con-
sslencs 12 neglected and allowsd to becoma warped, it csases to
funetion normally. As a result, morality loses 1ts sanotioning p
powers whereon th base itgﬁtéachinga. It 18 for this readen that
the Cathelic school cannqﬁ)ﬁpprovdd\or the tendency to saeparate

{
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morality from religion. Hence one of its main aims is to build
up in its pupi's a sound c¢onscience, through roeligious teaching
and prastice, so that Christian morality may be, not only oclearly | :
oconceived by them, but also possess an appeal strong enough to .
secure for it suthority and permanency. |

(4). - Relizious Knowladge. Knowing that "tho Just man livea
by Faith"the Catholie sducator carefully-explains ¢he summary
of Christian belief and ensures that 1t is learnt by heart and ie- |
peated at least onge every day. Thus the child 19 exsrcised in actq
of faith in every artiele of tm Creed; God the Creator and Supreme“
Lord, tha glesaed Trinity, the Incarnation of God the Son, the |
Virgin Mother, the 1life of Jasus Chrict, His passion and death,
Yis regurrection from the dead and agecent into Yeaven, the future ”;
judgement of the good and the bad, the Holy Spirit and tis Catholic
Church, the union of all Saints, tho forgiveness of sins, the re=- ”‘

surrection of the dead, as to thelr bodies and reunion of thenm withJ

|

thelr own immortal souls, lsaven for the good and Hell for the i

wicked in lifse Everlasting. In this way evefy chlld at the Cathe
ollie school knows at a very early age vhat hic rellgion asks hin

to believe., But the adult man, Que to the weaknsss of his nature ?
and the many fallacious concortions of religion the modern world 'l
has popularised, will easily fall away from th: beollafs of his ‘
childhood, unless there be in his life some power-station, some |
strength giving sourde, to which he can flae in time of necossity
to find new energy in his 1ifelong battle against the powsrs from
below. And b cause his beliefs are not in themgelfes a sufficlsnt
pafeguard of his religlon, the Cathollc c¢hild also learns of the
msans which the Church has put at his disposal to preserve the

1ife of his soul intact. The particlpation in these means, which
will be mentioned now, may account for the fact that the number of
Catholic children who abandon thelr religlous practice on leavipg :
school 18 jJust as negliglbls as the number of children coming fronm !
seacular schools who remain active members of their ¥arlous Prot-

estant Churches. The words of the Church reveal how it is possible

for a Catholic to remsain a Christlan at all timses and under any |

|
|
|
|

econditions. "The doctrine of macramental grace and the regulay

|
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rgooptlon of those channsls of the graecss of rcdamption, precsded
y?lworthy proparation, snables the falthful to rcalise the nature
éf that spiritual life by which we are adopted children of God and
oo-hairu of 'Haaven topgethey with Chript our Soviour,” Thene
channs1a of prace are called the Bacramentp.

: Reuelved into the Chriptian Church by Daptiom, Catholion re-
matn membara of that Church through & werthy pocoption of the
oghe: ancramcntn. Moot of the average Catholic's knowledge of
ﬁia religinn contres in thecs neens 4o remain foithful. Falth s
%1giff of 502 given to every Chrigtian when ths waters of EBaptiam
Jpleanse hin from originel ein, This gif* muy bo loet; it is, oo to’
{séy.‘thrust upon ug, but we ars {ree to accept or te deny 1t, when
iwa are old omoupgh to rcason for ourselves. in order to ksop it,
hGoa's ageistance i nocenpary. Thig hely ig pliven through the
;raoeption of the sacraments. The Catholle child is carefully
ypreparod for his “onflmation, when tl®» Holy Ghost strengthens
all his gpiritual makeeup, In later years sono young men recel ve
Holy Orders, if they chooss ihs priesthood as theiyr vocatlon.

ﬂTﬁoae who prefor the family life have 1its hepplineoss enhanced, ite

ke
i

obligations swecetened, its burdens lightcned, by the saerament

Lf Yatrimony. And f£inally, when life's term draws nigh, Extreme Un
Unotion is administered to the dying Cathollics. At school the
¢child learns all shout thoee sacramentas vhut speclal graces they
con{er end h.v they sre to be rocoived. But by far tho most ine
portant in every Cathollie's life are the tvo sacraments of
Pengnce and Tucharist, Thess tvo are spacial fectures of the
Catholiec roligion, occupy alego the wost important place in the ree-
1igioun instiuction givon &t pchool, In tlvm llop the secret of
the:dathnlic Church's ecnatant power to gonerate new life, to make
har:cpildren faithful in the practice of tholr relliglon, to make

sainﬁé-pf all clagses and donditions of mex.

?
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NATURAL RELIGION.

Ap far as 18 nowmn to the 2dult world, the child is born
without any consoious ties of relationship between himgelf and
Gods 1If 4in later years he were to receive no formal religlous in-
struction, and were to live ap normally as possible in those
eircumstances, 1t is prodable that the adolescent would feel an
inner urge driving him toward something keeping for ever out of
roach. By completely disregarding the laws of natural life and by
wilfully remaining ignorant of all religious knowledge, the aduls
uay fall to reach the oonolusion that there is a Being transcending
the underatanding of man. Man oan, by the natural light of reason,
be foroed to the conolusion that there is a God, and that he has
duties to Him, since he owes everything to Him. In the game vay
aan oan find cut that he has duties to soclety and duties to himself.
Thus, by the efforts of the mind, it is possidle to discover what
is ealled Natural Religion. Buf, while man oan learn to Xnow many
things by the light of reamson alcne, he never reaches a level of
understanding that satisfies his oraving for a union with Cod. This
is well 1llustrated by the confession of failure in this respect of
som® great pagan thinkers and by great philosophers of the Chrigtian
era, who finally renounced their own in favour of the Ohristian
philosophy.

ORRISTIAN _REVELATION.

The Christian ohild is nearer a union with God than the
greatent pegan philosophers; he finds himself placed in a most
favourable environmen$, for he haps at his disposal the word of God
donserning everything of importance to his developing the religlous
14fe. This word of God he finds in Revelation, through a study of
which he may gain a2 satisfactory understanding of supernatural
" Re)igion. Revelation is that body of religious truths made ¥nown by
God)' 4% enbrpoes truths which the mind is unable to discover, and

" $zuths which the mind could discover only with great diffioulty or

with & mixture of error. Here is to be found the one possibility
for a strong foundation $0 $has religious culture to which every

Christian sust devote his life. Religion must necessarily proceed
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from God, a being outside this world, if it is to receive the |
universal sanction of mankind. For, even if natural religlon of full’
andgsourate knowledge were possible, its leaders would still laok
suthority with their fellow men. '

Revelation is not brought into doubt here; 1t is zcocepted
&8 2 fa0? by every honest Christian. There follows one importsnt
sorcllary, which must be accepted on the same grounds as Revelation
18self. 8inos God has revealed to man all that is necessary for him
40 know 4n matters pertaining to the 1ife of the soul, it iz moss
importans that he acquire this knowledpe, and geek 1t at none but
the true sources. Por the Christian these sources are the Bible,
014 and New Testament, and Tradition. It follows as an appliecation
of this to the world of education, that the educational system in a
Ohristisn country should offer such facilitieg to every ohild asm
will enable him to gain knowledge of God and His religlon through
His revesled truths. Where this is not done, eduoation ie faulty;
the individual is left groping in the dark paggages of doubt and
anxiety that do not lead to the cleaxr light of revealed religlon; a.f
best, the unsetisfactory state of natural religion; a¥ the worst,
$he adandoning of all attempts at religious oculture.

NETHOD OF PROCEDURE. ’

The Bible being of the greatest importance to the
Ohristian, it is necessary that its study be well regulated and
directed 2long chennels of sound practice and method. Thig method,
Just &8 in the case of every sscular subjeot, is to be governed by
eertalin prinoipleg. The first of these principles is that the
presentation of the Bible contat!should be made in different ways at
the four great stages of life. The manner of instruotion in an
infant oclags cannot e that of the middle oclagses in the primary
sochool, while the adolescent and the adult must receive Bible
instruotion of a higher nature than that given to ohildren. In
other woz;du. the study of the Bi.ble‘ should be suited %o the
intellectual standard of the student. |

Ag an introduotion to soriptural %. there i &
certain nmmber of ochosen siories which are given the world over.
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1ife, bdased on the teaching of Jesus Christ and the morality whieh
l;_t postulates. To oconfine himaelf to cursory readings and dige
oonmneoted talks on certain passages would be futile and quite
41lozical on the part of the teacher.

A meoond principle underlying the method of soriptural
teaching 1s the one which stresses the necessity of love and
rospoct for Bible study, both on the part of the teacher and the
Pupil. Taking it for granted that the teacher understands the walue
of his subject sufficisntly to ha¥e it at hears, it rasaing with hinm
$0 awaken in the pupil the right interest, that is, to bring about
the right mental attitude towards this study. It is quite
unnegagsary to discuss the importance of interest in a subject, if 1%
is to be done seriously and successfully; every educator understands
this elementary point of educational psyshology. In the next few
paragraphs some means will be pointed out, by which an interest,
that {5, love and respeot for Bible study, can be cultlivated.

The inculcation of reverence and respect for the Holy Book
48 by the explanations which have to be given when the gospels and
other parts of the Bible are read and atudied by the more advanoed
pupils. In the study of literature the children ars often given a
14king for a particular book through & knowledge of the life and the
sainence of its author. It would be reasonable, thersfore, to siress
ageain and agein that the Bible is a collection of books which the
Cheistian Churoh recognises as having been written under the
inspiration of the Holy Ghost and that, when it 1s sald that the
Bible 4s en inspired book, this signifies that God is its real and
principal author. It is 0pd's word presented through the writings
of men and 1t must, theorefore, contain all the knowledge necssssary
€0 man fom the religlous point of view.

During the final year at school, the student may bs given
certain historical faots which support the statement that inspired
writings really exist. There is, first of all, the tradition of the
Jews, in vhich 4t has alweys been maintained that the 0ld Testanent
is the written word of God. This bellief could not have originated
as & counter to certain Christian olaims, because such a novelty
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would have been condemmed by the more conservative elements of the
Jowish commmity. Then, there ie OChrist's own approbation of Holy
Writ. The gtability and veracity of that book are prooclaimed by
Him in no unceriain menner. Not even the smallest letter of the
Law shall be abolished until everything be accomplished. 1In Hig
quotations Jesus never refers to pagan philesophers; by His many
refercaces to the 01d Testament He draws man's attention to the
excellence of this book. Finally, there is the universal bslief
among mankind that certain books are gaored, that they were written
under inspiration by the Divine Being. Thie belief, then, is by no
means characteristic of Ohristianity; other religlons make similar
olaing.

There i8 yet another means whereby the teacher of the
Bible ocan cultivate in the pupils the love and respect s0 necegsary
for thla important study. These feelingd can be strengthened by
aocquelnting the children with the great efforts that have been made
in order to save Holy Writ from destruction. In the turmoil that
followed the fall of the Roman empire end during the meny wors in ell
parts of the world, it wes Aaifficult, indeed, to preserve the Bible |
for future generations. And because there were very few coples, the
Church made i¢ her special duty to multiply them, Let every one
take & look into those ancient monasteries where men devoted them=
selves {0 the service of (Ggd. Many of them spent their whole life
there, busily engaged in transcribing and multiplying copies of 4¢he
Bible., In many instaonces the work"done in lettera of gold and
eilver on the rarest and richeet of parchment. FRumbers of coples
wade by the monks were' beautifully enriched with charactsrs superdly
delineated and with jllustrated designs of the moat delicate
colouring, No penwork of toeday can be found that will even approach
the elegance and veauty of the work done by these copylsts of the
Bible. The ohildren will draw their own conolusion and will, no
doudt, show greater esteem for their Soripture book and bring a
greater enthusiesn into the learning of its content, on learning of
the vast effort that went into the preservation and spreading of
dodts word.
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The third principle regulating Bible study is that a good
translation 45 essential. The originals are of no use to the maases
of Christians. I% 1s, thersfore, imporative that they ghould he
given copies in theird ovn vernacular language. Translations,
however, are difficult to make and those engaged in this work tend
to render certain paseages with a strong colouring of personal
opinion. This has bsoome evident especially sineoe the Refornation.
Founders of numerous small Christian seots have ¢ried to justify
thelr om brand of Christianity by producing translations of the
Bibdle that would be in agreement with their teachings. Tﬁe problen,
then, 4s to find a Christian ohnroh which hae 2lways fouzht for and
insipted on genuinely correct translations of the sacred books.

The earliest translations were made by St. Jerome, who
compiled vhat 12 now called the Vulgate. To this the Churoh of Rome
has olung to this day, on the ground that in it are contained the
inspired books of the 014 and Few Testazents. As eldest truatee of
tM¥reasure, this Ohurch possesses certain rights, whiol Justify the
deorecs she has issued on the translation of the Blble. &he
requires that every translation into the vernacular be faithful to
the original and that explanatory footnotes of the more ciffiouls
pessageg be appended. This, it must be admitted, is the part of
prudence in order to prevent falpe meanings from being introduced
-mto the Soriptures and algo certain men from turning them against
the Church's own teaching, The explanations she demands may be
| likened to the sign posts which are found at crossroads, because
they point out to the remder in what direotor lies the true genge
of the word of God. The difficuliy and odbmourity of certain
passages, even in the original, are pointed out by St. Peter himeelf.
They ars necsssarily increased when the Bible is 4ranslated inio
the vernacular. It is, therefore, reasonable that somebody should
g888 %o it that Christiana are not led into error by corrupt versioms.
Knowing that man 4ende to change the letter as well as the spirit of
the Holy Book, the Churoh of Rome, for one, takes particular pains
40 thwart suoh an evil. &he is unwilling to allow thq ungodly to

mutilate this sacred writ cnd the sectarian %o prove hig particulsr
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every reader mesty with passages that appear to convsy nothing but
the sheerest nongsense. At the bess, some might be pages torn ous of
a béqk of fiction; at the worst, they are definitely below the
standard of :the popular magazine of scientific publioations. They
are ‘gta‘bmonta that are dlametrically opposed to certain soientifio
fmtg_ which every child knows to-day.

. fThese aifficulties nust not be avoided; they should be
net in the classroom when they arise. It would never do to quieten
thorh‘oneat objector with the remark *It stands in the Bidble", and
in ’thg Bamé breath tell the olags of the thrilling experiences of a
oertain man in the stomach of a huge fish. Avolding difficulties
and passing them over with glid words may very well lead the
children:to unbelief. Difficult passages in the Bidle are best
dealt with byi~
1-placing them into their oontext;

3-a olear explanation leading to the conolusion that the difficulty

is bnlr an apparent one;
3appealing to Taith.

"' > me Soriptures are for believers, not for unbelievers.

'rhoy are for those who, up to a certain point at least, have some

ovladga of the teachings of the Christian Churoh concerning them.
In countries 1like South Afrioca, where every shade of religious
boliof may be found in one school, the above statement raises the
quution: should every child receive instruotion in religion? Lany
ohi.ldr!n come from homes where neither parent shows en active
Mt;:oit.lnreugicn. They are materialistio in their outlook upon
itfe.  The children grow up in this atmosphere of religious ine
ditferma and it is very probable that the Soripture lessons will
lwro :uttle effect upon them. The possidble future failure of an
ondea.your should, however, not dissuade from 4i%s pursuit any man who
is intg:;t‘ upon tts success. The 0dds may be very great against
wholesale improvement of the religious 1ife of the pecpls, but ihe
few chanée'l there arsbeem to be worth while taking, even if the
repuld i;'neg;igibio when compared with the great number of failures.

Bible study will reveal some of ths teachinga of the Chursh
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eoncerning faith., Jesus often asked people to have faith; it was
the one condition under which miracles were worked for them. The
ohild:sﬁ' in the sohools vill soon understand the reasonableness of
the act of faith, expecially vhén they understand the motives upon
which 1t is based, and the nature of the things to which it is %o be
applied. ""“And. becauss religious faith is a gift from God, it should
often be‘" agked for in the daily prayers. At least, nothing should
be done‘?to imperil its ocontinued existence within the soul.!

)l‘whon the will to bDelieve is present, and when apparent
a12#iculties are met by upright and thorough investigation, most
ohildren and adults will readily sgree with the faot that true
rongien' and true science and true philosophy can never be at
mtanaé;'m three pursue truth, the gtource of which 1s in God.
{v) m‘fgarenee-in Approach.

. There is a fundamental difference in attitude to the Bible
batween Catholiciem and Protestantiem. This difference in attitude
48 well brought out in the following extract from Nr. Mallock's
'Doatriﬁa and Doctrinal Disruption". For an outsider from the
Oatholio Chureh, his judgment &s 2 very shrewd ones

.."The. Church of Rome, when asked on what groundes we are to
believe in the Bible, and by what means, bslieving in it, we are $o
digoriminate its true meaning, answers us that theee grounds and
meansg are the Roman Church itself, which is an ever living and ever
infallidie teacher, the same Church to-day as it was on the day of
Pmteoosf; and whioh, though it speake offiocially at distant
mtmai’s'only, so speaks, when it does speak, in a manner whioh all
can recoénha, thue progressively defining the faith, as cuoccessive
definitions become necessary. Thisz olaim to & living infallibility,
with a definite organ of utterance, which is made by the Church of
Rome, u;'denied by 811 Anglicans eQually®.

© The attitude of the Protestants towsrd the Bible is -
expressed by the welleknown historical fact, that ell the geots, -
since the time of the Reformation, made the Bible the only supreme
spiritusl suthority in the world; and sy did this becauss, being
but human ;homno}yan. they were unable %o look into the digtani
future, to“dinoi-nftho signs of the times, and to see how soon i
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vae desﬂnad' to orumble away. "Slowly, and yet inevitably, the
cent\ndou have wrought their changes. That old foundatien, the
B!.blt, has oeased, in itself, to be a foundation eany lomger. It
nms, 1% ahifts, 1% totters. It will support no structure, unless
something ocuteide 4teel? be found to suppors 1. That eomothing
tl;a Roman Ohureh has supplied.” (Msllook).

| © This control vhioh the Churoh af Rome exerciges uver the
Bible and thie putting of the authority of the Bible above its own
brﬂ_;the Protestant Ohuroh heave led to the following practisnl ime
Plioations n the toaching of Soripturen in the sohoole.

(1) The Protestant Church gives the oomplete Bible to school

_ ohildren; the Oatholis Chureh does mot.

_ The Bible is a very compreshensive volime {reatins of many
and _émw subjeots. Much of its ocontents is unintelligible 4o
ohimi'an, much is open to discussion and speculation, of which any
bt trained men are incapable. It would, therefore, soenm usoleass
and 'futile €0 nlace & conplete edition into the hands of ony bud the
advencod Bible studéent. On the other hand, thers is much in the
Bible which is eminently suitadle for children; stories of the 0)d
Tentenent and the sinpler teaohing of Jesus, the whole conctituding
8 sumarised edision of Ohristian religion and morality. This ia
what the Catholio Ohuroh causes to be taught and learnt in her
uoiaooll.‘ﬁ“f
(a)‘ Thi_?rotutmt ohurches adveoate a fxee interprotation of the

8ible; they present their adherents with what is terned the

- 90pen Bidle'. Oatholios have %o accept the teaching of their

'h Churoh om oertain points; on points which the Ghurch has not

 commented upon they are free to think as they like, provided

their deductionrdo not run counter the general dootrines of
f04tdh and morality promulgated by the Church.

- To the outaider, the atheist, for instance, the 0pen Bible'
appeers at oce as the main’ reagson for the continuous splitting up |
prooons gaing on within the Protestznt Church. The numberlonn seots
bear this oui.f Replying oan their emn powers of understanding, nen
are litaly %o read umningn into certain passages whioh ths Authay

of the Bible am not nean thea to have. 88. Augustine digoourands
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thus on the independent univergal reading of the Bible “They are

deceived by many and menifold obscurities and ambiguities who resd-

rashly, mistaking one thing for enother, and what they wrongly look
for in certain places they f£ind not, to such an extent do many
obscurs sayings involye in deepest darkness.® It appears, thorefors,
reagonegble to deduce that the Bible, when left to the individual, is
1ixely to foster an unlimited number of interpretations, the product
of Q weak, changeaMle human reagon. Opposed to ¢this liderdy end
freedon granted by Protestantism, stand the regulatione and
restriotions whioch Catholioliem has deemed 1t necegsary to make with
regard to Bidble agtudy.

(3) ¥rom a truly Protestant standpoint there appears to b8 no
necessity for a teacher of religion. In the Catholic school
this is ahsolutely necessary.

Having placed the Bible above every other authority,
Prolostants retrace their steps whon inelsting that a dualified man
should teasch the Scriptures in their sohools. 8ince the word of God
19 evident in 14s meaning to the reader, 2ll men must presmmably be
authorlities in this matter. But, if the olergymen of the Protestant
Churches are not prepared to agres, they must subsoribe to the view
takon by the Cathollo Church and insist on religlouse teaching by
those suited to and irained for this work. Principals of Government
sohools have not acted unreascnably when disregarding such an
attitude as this and leaving religioue insiruction entirely in the
hands of the members of their staffe. After all, teachers need aot
in 2 supervisory capaoity only. In the Cetholic school, however,
the qualified man is necessary. To expound the Scriptures to young
children end train them in Christian praotices can only be the task
of the highly trained person. Henoe the necessity for propex
qualification for religious teachers. ?;ron a seoular point of view,
there ocan be no doubt that the implication discussed here favours
the teacher in the Protestant undenominational school, who need not
posséps & thorough knowledge of the Bible. A broad Christisn
outlook upon life, derived from the fundamental Protestant beliefs,
will gerve him suffiolently well in his dealings with the children
of many sects.



)

Page 13.

(4) Olosely connected with the preceding is the fourth implication
arising from the difference in attitude of Protestants and
Catholics to the Bible, namely, that the presence of different
oresds in one gohool can be no excuse for leaving Bible stuldy
out of the ocurriovlum altogether.

Seripture, as a sohool subjeot, has often been ocondemned
under the spscious pretext that somsbody's feelings might be hurt,
Rather than inour a pupilts disfavour, teachers will make Scripture
& perfunctory study. Such an sttitude is unreasonable. The
Protestant teacher may neither dogmatise nor indootrinate in
acoordancs with his accepted beliefa. There can, therefore, be
nothing to prevent him from telling his pupil: “Here 1ls the Blble;
Obristianity 18 in it; find it.* A4ind he should, of ocourse, help
them to find it. He may, in this endeavour, get hold of his pupils?
own religlous views and help them on a basisg of that residuum of
Christian truths common to all Protestant beliefs to procesd with
the culture of their souls. The propagandist, of course, can find
no admittance to the undenominational religious olasa. Iere again,
it 18 ssen that the Protestant attitude to the Bible favours 1ts
study in the secular school. 1In the Oatholio school, on the other
hand, no allowance may be made for the non-Catholioc pupiltg
feelings and beliefs. The tescher has to teach one uniform religion
to 2ll, Dootrine and dogmm must e aocepted by sll. For this
reagon 1t 1s neceecary to form sectione Guring the religlous
instruotion period, or to ask all the children attending the school
to follow the Catholic teachinge.

CONCLUSION.

The Catholic attitude to the Bidle and its treatment
thereof appear to offer better exercige for the soul than the
Protesiant approach. That is perhaps a reason for the greater
practical loyalty to their religion found amoung Cathollics. At the
same time, the requirements exactsed by the Protestant method are such
a8 to definitely favour Bible study in the undenominational sohool;
This study should be carried on very vigorougly there, becauss the
Protestant has to depend largely on his Bidle for galvation.
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A sufflicient aim from the Protastant viewpoint is to make good

Protestants and for this = Imowledge of the Scriptures is
sufficient.

P
BISLINGRLEIY.
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that is essential, namely, religlous {ralning,

But rnow that the shortcomings of the pregent gducational

system in regard to roligion in the publie school have bheen voin-
ted out, some means muet be indicated by which the situation may
be remedied, It ips easy enough to oritlicise destructively a sys-
tem wvhich 1s found wanting in part, espscially when many minds con-
cur as to the validity of such oriticsm, To be of use at all to
educatlon avery oriticism must be followed by supggeotions a working
out of which may remedy the defect. Such pugrestions must then be
teated in the light of sound educational theory and practice, for
otherwise they may very well load to greater evils than they are
designed to eradicats.

l.- Co~operation between the Three Sogletlesn,

In one concerted effort, the faglily, the State and the Church
should endeavour to educate man a8 & whole. The body, the mini,
and the soul of man are so inter-related that 1t is unwise to at-
tempt a separation in order to deal with each part individually,
Naither family, nor Church nor State should press 1te claim upon
eduecation to the extent of trespassing on the rights of the others,

The various elaims made upon educatlion by th-sc three societies do

not necescarily clash; this happens only when one party assumes
rights to which 1t 1s not entitled. Harmonious co-operation will &
result from & mutual recognition of and respect for reasonable
claim,
2.~ Cholce in Education.

¥hile 1%t 1s generally agreed to-day that parcents have the
greater rights in the eduecation of their children, it is also
known that home sducation 1s iIncomplete. In many families both
the father and.the mother work away from home, with the resgsult that

L
they have very little time to bestow upon the educatlon of their

3

children. Norsover, parents are often badly educated end are un-
able to give real help in the 1instruction of the child. This 18
where the State stepe in and supplements tho parsntal deficlieney.
' By doing this, the State does not, however, acqulre the right to

foree upon the parents an sducatlonal system which dogs not meet

with universal approval. The parents still rotain the primsry L
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the teacher, it was evidently assumed that every man and woman
ig qualifle= %o speak on religlon and morality. The men who
have baen in charge of religious clasmsop know that thorough train-
ing is necessary before anybody should be allowed to explain and
comment on the truthe of Christian Rovelatlon, and Tradition. In
some schools toachers frankly confessed to their incompetencs,
and Yary often the principal was burdened with the Iimpoesibls task
of giving religious and moral Inastruction to the whole sohool.
5. = Relipion to ba made & Compulsory Study.

Atterpts at introdueing sound religious teaching into State
achools have further been rendered abortive by what is ealled
the "Conscisnee Clause™. This recommendation stipulates that pare
ents are fyrse to permit thelr children to attend religlous instr-
uction or to keep them away from 1%+ In other wgords, the "Con-
science Clause", while it satps out to safeguard denominational-
ism, really comes %o mean in the eyes of many parents "freedom to
withhold 211 roligion from their children".

Such freedom 1¢ first of all detrimentel to the true intere
asts of the child., Tvery child is a human beins and possesses the
right to become a full man. From the premises of this thesis 1t
follows that no human being is fully developed without the oulture
of his goul. e has a pright to that culture, for it is part of
the cultural posssazions of mankind whieh ars the common patrimony
of all men. Tarents, then, who would wish to deprive their chile
dren of religious and moral knowledge and training, act against
the natural rights of the individual, In many cases such parents
do not belong to any Christian denomination. Boling therefore
outside tho Jurisdiction of the Church, thoy can only be restrain.
ed by ths State, which in such an eventuality nmust asasume both
the right and tho obligation of glvding complete education, come
prising religion and morality, to theiyr children.

Furthermore, the wigh of a parent to have his or her child
brought up without religlon 1s anti-social, If it 1s admitted
that society functions normally only through the sum total of the
normal functions of its component membera, and that in ordsr to

funotion normally each component member be religious and moral,
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it becomes evident that such & wish is direcily dppoged to the
wolfars of soclety. 4s has beaﬂﬁ%%ﬁ%iously, voligion 1s basio
to morallity, and morality is the basis on which &8 Christian
soclaty rests. For the sake of 1ts own welfaro and pregervation
the 8tato must thorefore make religlous teaching compulsory for
all the children in 1its schools.

6. - Two Parties.

In llclland, where the problen of raliglon in educatlon had
caused much controversy and strife, the Govornment has introduge
ed what ia called the "Group System”". A group of responsible
persons, having the same religion and tradition and wishing to
presarve those, are thereby entitled to ask the Covernment for &
s8chool, provided they put down 15/ of the cost of the bullding.
Such groups of people &lsoc have the right to appolint teachers to
their schools, all of whom have, of course, been trained in the
Government Training Colleges. The "Group#Systen" has now worked
satisfactorily for over two decades. In it hes boen realised the
ideal that schools belong first of &ll to the parents and thelr
children.

Such a system is, however, not possiblc in overy country,
some peoplo maintain. Eefore coming to such & conclusion, it would
be well to make the experiment first. Howevaer, 1f the State
thinke that the “Group System" 1s really imposcible in one pare
ticular country for reasons of economy and expedioney, it oan
8t111 solve the problem by approving of a system which le denonme
inational. To-day there ars many peoble who have plnned their
faithion denominatlonal schools., One need 8ut look at the
flourishing stats of the many private schools to &ssure onoself
of this fast. Others, who are indifferent in matters religlous
or even antie-religlous, are acting againast tho best intereats
of the State, for the reasons given earlier, and they muat
therdbore boe brought to bow to the furtherance of the common good.

(a) O©One of the parties will b&mbatholio population. From
the account given of Catholic education it becomes olear that
the State school can never satiefy completely the demanda which

Catholics make on education. They 4o n»t expect that it should.
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But they do 1nzilst on having thelr own gehools. Their ideal is:
Catholle schools for Catholic children managsd by o body of
‘Gatholie teachers. No other Christian denorination has maintaine
84 ths same unhestating and unvavering attitudo towards religien
in education as the Catholic Church. Catholics 2ro in consclence
bound to send their childron to Catholle schools. And the State,
is equally bound, not only to allow Catholies this freedom of
choloe, but =:ldo to support their mchoola, thus avolding the
Amposing of an extra finsncial burden upon thens. Naturally enocugh
the State is expected to support such achools only when they are
run efficlently and 4o not neglect physieal and 1ntellecgtual
edueation., Cut, when thaseconditions ars being fulfilled, no a-
mount of reasoning on the part of secular authorities can absolve
the State fronm the gullt it incurs in not supporting thatl private
-denomlnational school which 18 absolutely nececsary.

(p) The second part will be made up by the Irotestant
populat ton. The Protsstant approaéch to rsliglon differs from tho
Catholic, 7This hag becn seon already in "The Ltudy of tim Bible"
Protestants do not make the same clalms &s Cathollese. They are
able to aink individual differences and agrec on a progrémme of
religious ingtructlion consisting of those truths of religion
vhich they 21l believe, They are satisfled with o less detailed
Christianity than the Catholies, and hence such & syllabus of
religious instructlon would be conclse, including whatever is
necessary for salvation from tlhe Frotestant point of view,
Catholies agree with this, for they also believe that man oan be
saved no matter what religilon he belongs to.

It is this Protestuant Christian religlous tesaching that the
State should make compulsory for all ih its schoola. This will
entall the training of teechers in giving suck insiruction. If
this step is not taken, the whole scheme will collapse. ©Should
cortain Protestant Churches find defects in the system, they
would B81¥ays ha fraes to organimse special relipglous classes to
reweldy these defscte and to supplement the fundamental religlous

knowladge acquirad in the school.
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