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ABSTRACT

This study is about the renewal of theology and the role of the church in the social
reconstruction of Zambia. It proceeds from the understanding that theology has and
always will have a crucial task to perform in Zambia, a nation that professes itself to be
Christian. This potennal to contribute to public life, unless otherwise, demonstrates that
theology is not primarily an abstract talk or a descripuon about God-in-himself. Rather,
it is an attempt to reflect critically on, and to express in the most clearest and coherent
language possible, what it means to be involved by God in the divine creative and

redemptive process of transforming the world into his reign.

To examine this question, the study engages an inter-disciplinary theoretcal approach,
making use of vanious sources. It has drawn on liberation and post-liberation theories,

popular language and sociohnguistics.

The thesis examines the context of contemporary Zambia, analysing the social,
economic and political situation for the past thirty-four years. This analysis 15 linked to
the ecclesiastical history of Zambia. Particular attention is given to the mamline
Protestant Churches. Directed towards bringing to realisation the vision of God'’s reign
on earth today, imperatively, God's reign is defined. The definition sees reign from twa
dimensions: as a future hope and as earthly uropia. An interpretive link is then made

between God’s reign and concrete utopra.

To root the theological argument, some theological currents operative in Zambia are
examined. This analysis s necessary as it serves as part of the swrategy to see the typology

of theology in Zambia and how, need be, this theology can be renewed.

The thesis ends with some theological propositions for re-imaging God's reign on earth
today. Although they are not novel suggestions in theological method, to bring attention
to these propositions in this study at the dawn of the new millennium, the church and
theology in Zambia are offered yet another chance to reconsider their position so that

they may live up to the challenge of their existence.
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INTRODUCTION

ls this not the kind of fasting [ have chosen: ta loose the chains
of injustice and unte the cords of the yoke; to set the oppressed
free and break every yoke? Is it not to share your food with the
hungry and to provide the poor wanderer with shelter — when
you see the naked, to clothe him, and not to tum away from
your own flesh and blood?!

This dissertation is a theological contribution towards the construction of a just and
humane society. It is not a sociological, economic or political study. Neither is it an
economic, soctal or a political blueprint for a new society. That would be presumptuous
in a distant hanger-on to the discipline. It is imporrant to make this point clear ar the
outset. The study is primanily about the role of the Church or Chnstan theology in the
social reconstruction of Zambia. Set in the light of the Zambian quest for socio-economic
and political reconstruction, it seeks to establish an ‘order and system which
approximates to the values and ethos of the gospel; an ethos that gives our individual
and social life a just and humane form. It envisages to show how a faith—enlightened
understanding and praxis can heal and transform social and politcal living in order to
construct a just and humane society; a better society for all — vis-a-vis God’s reign or

Kingdom.

This task is monvated by four factors. First and most obvious, the task 1s motivated by
the failures of technology, science, socio-political and global economic models to create
a world order that is new. On the eve of the new millennium, the old assumption that
technology, science and the global economic system were the necessary means to a just
society has lost much of its persuasiveness. Instead, other disciplines/models, amongst
which, is theology, which would discern positive trends for better quality of life in the
world are being sought to further effort in this direction.

Second, as a result of the global context of crisis, to which, directly or indirectly, Zambia
is connected, an analysis and evaluation of Zambia's own context can be defined as a
struggle for a just and humane society. After nearly thirty-five years of independence, the
future of Zambia looks sombre. Politically, there is lack of genuine democracy.

Economically, Zambia is bankrupt. What used to be one of Africa’s richest countries

1 [sarah 58: G-7



with its copper mines and other resources is now an economic basket case. Socially, as a
result of the above, poverty, illiteracy, cnme, etc. have reached unprecedented levels. For
the majority Zambians therefore, it is simply disillusion and despair. In light of tl:ais
desperate picture of life, it therefore suffices to say thar clearly a theological task, in
tandemn with the responsibility of the church, is imperatively called for; for national
reconstruction and democratic transformation. Theology has a vision that can
conribute significantly to this quest. This is so because its power lies in the fact thatitis

holistic and all encompassing,

Third, this srudy also gives theology in Zambia an opportunity to evaluate itself
concerning its role in society. Given the fact that Zambia is consttutionally a Christan
nation, one could expect that the impact of theology upon society is most widespread
and by nature, has a unique contnbution to make to the struggle for peace and justce in
Zambia. Generally speaking, theology in Zambia has made some strides here and there,
a role, which can move one to celebrate considenng the polincal environment of the
times. However, this notwithstanding, one can detect a gaping lacuna i them. It appears
as if the church in Zambia has stopped theologically at the point at which its parent
missionary church left it, even though the parent churches themselves have subsequently
moved on. That is, the church and theology in Zambia have not been able to make a
fundamental paradigm shift which is required in the changing context. They have not
creatively internalised in their praxis the fact of the people’s struggle. The church, for
instance, still lives on histarically stale confessions that were formulated elsewhere and a
long time ago. This aspect has resulted in seeing the church as private institution and
theology as a private discipline whose tasks are only to win souls and individuals for
Christ. They are not considered as “forces” that can play a greater role in social

liberation, in reconstruction or in historical redress.

[n this essay, I am, however, mouvated to engage the church and theology in the
reconstruction of Zambia. The church and theology have a special contribution to make
in Zambia. If only approprately engaged and effectively used, these resources can play a
dynamic and significant motivational and explanatory role in fostering and or enhancing
the divine posinve alteration of all the structures and factors that impede the experience

of life in its abundance (John 10:10).



Four, the subject of this dissertation is also of personal interest to me. It gives me
another avenue to explore something that has been bothering me for some nme now —
precisely since my involvement with church ministry in the mid 1980s. During this time,
[ have worked among both the affluent and poor communities. In my work, especially
among the poor, one most important thing that has happened 1s to discover that [ have
been pushed toward a radical transformation of my whole theological thinking and
approach. Today, I love to see justice done and people liberated. I am committed to
human development and improving the quality of life of people. This passion for
liberation and justice has become a part of me in my ministry. This work then represents
a sort of testimony and report on my own spintual and theological explorations back
and forth across the spectrum treated here. It is a fruit of many years of my observaton,

participanon and reflection on church and society.

That said, let me stress the point that this approach is neither a remedy for the ills of the
church nor a tool to fix society. Rather, it is what persuades us to acknowledge what is

wrong in our management of our society, our relatonship with one another and our

need of God.

In the pages of this dissertation, two words or themes surface again and again: construction
with its co-ordinate recomstruction and Reign of Ged. No doubt, they are concepts
influenced for me by the works of two South African theologians: Charles Villa-Vicencio
and John de Gruchy.

The term construction and reconstruction, as Mugambi writes, “belong to engineering
vocabulary. An engineer construets a complex according to specifications in the available
designs. Reconstruction 1s done when an existing complex becomes dysfunctional, for
whatever reason, and the user still requires using 1t. New specifications may be made in
the new designs, while some aspects of the old complex are retained in the new.™ Soga/
reconstruction is therefore a concept within the social sciences, which involves “re-
organisation of some aspect of a society in order to make it more responsive to changed
circumstances.” This meaning of the term makes the concept of interest to theologians

as well as sociologists, economists and political scientists. In theological undertakings, 1t

* Mugambi |N.K. 1995, From Liberation to Reconsiruction: African Christian Theology after the Cold War.
Nairobi: East African Educational Publishers Lid. Pg12
3 Tbid.



means to build on and to develop such presuppositions that theologically contribure to
the creation of a new, just order. It is, therefore, this multi-disciplinary appeal of
reconstrction, which makes the whole concept functionally useful as a new thematic focus

for reflecnion.

The other theme is that of the Regn of God. By building this dissertation on this theme,
we are not just looking at one among the many theological/biblical ideas. We are not
interested in concepts except as they serve to guide us toward salvation — real, concrete
historical salvation. In other words, what we are seeking here s rather to know how

such a fundamental notion could guide us toward a free, just and humane society.

OfF course, there are critical altercations on just how earthly the Reign of Ged 1s supposed
to be. Those who are powerful or content here and now prefer a kingdom to come that
will not alter our earthly reality very soon or very much. For them, it is berter the way it
1s now. The disinherited, on the other hand, have frequently insisted on 2 much more
straight forward reading of what Jesus was saying and doing: “thy Kingdom on earth.”
They perceive the &inpdom or reign as somethung that 1s not solely in the future but as
something that is supposed to be working as leaven in the world now. To them, the rezgn
of God is a “counter system” —a way of concetving and organising society that is counter
to its dooming form at present. It is a reality and set of values to be lived out now, in the

present order, in radical obedience to the gospel and in opposition to the powers of the

present age.

Nonetheless, as the ttle suggests, this dissertation is built on the understanding that
God’s reign 1s only meaningful when there is concrete involvement in societal affairs,
socialising actions to create more humane relationships and, of course, political
engagement. Thus, the talk of God’r reign implies a collective reality in which the justice
of God reigns supreme. It implies an ethic, which allows the poor, and the marginalised
access to live qualitatively new and fulfilling lives. It is not something solely referring to a
futuristic event at the end of ume. Rather, it is a regn, which, from 1its futurity,
paradoxically extends ifs operations into the present. In this sense, the Reign of God is
already dynamically within our hearts (Luke 17:21) and therefore, as Christians, we are

“construction workers” and “co-workers” with Christ for the divine transformation of

the present world.



SIGNIFICANCE AND VALUE OF A THEOLOGICAL
APPROACH IN THE RECONSTRUCTION OF SOCIETY

The choice of theology in the reconstruction of Zambia signifies a very important step
in the development of both the church and theology itself in Zambia. The motivation of
the essay, as described above, describes and explains this reality. Christian theological
reflection, especially its engagement in society, is essential for the healthy development
of any church, Before we, however, analyse the value of the theological approach, it 1s

necessary that we begin with the definition of the term ‘theology’.

Unlike some other scientific disciplines, theology has, however, proved to be a very
difficult term to define, as there is simply no agreed defimition on the word or on the
subject matter it covers. The word means different things to different people — each one
stressing the aspect that fits their scheme. For some therefore, it is simply talking about
God; for others it 1s reflection upon the word of God; for others it is critical reflection

upon human experience from a Christian perspective.

From whatever description or definiion the term takes, it is mnperative that it is
understood from its higher and broader meaning rather than from its lower and
narrower meaning. That is, the definitton must be able to include belief and truth as well
as the social and political aspects of human existence. It must be “concerned about the
intellectual credibility of a particular praxis of Christian faith, hope, and love, directed to
the creation of a better world in the name of the Kingdom of God announced by Jesus

Chrisr-l’4

Given this, this thesis adopts the understanding that theology is “the science, which

treats God and man [sic] in all their known relations to each other.”

This rélau’onship does not entail belirthng God or making God after the human image.
It 1s, rather, to assert thar out of this felt kinship relatnonship with God, humanity

recognises God's greamess or God’s all sufficiency. It 1s our of this relanonship that we

* Lane Dermot. 1984. Foxndations for a Soaal Theology: Pracas, Pmcess and Satvation. New York: Paulist Press.
Pg.30

® Josaia |, Rayawa, “Pacific Theology™. In South Paafic Theology: Papers from the consultation on Pacific Theology.
Papua New Guinea, [anuary 1986. Oxford: Regnum Books. Pg.19



gan the knowledge of God as both transcendent and immanent. To have no felt kinship
relationship with God, God would remain but a philosophical concept logically deduced.
From this definition, theology overcomes the temptation of i)eing enticely the result of
one's expenence of God and being based entirely on the scripture without discovering
the relevance of its teaching. “OT and NT writings are not simply documents of human
religion, but a historical process.”™ In this definition thus, theology is understood and

expenenced from one's context and as touching one's authentic life.

It is, thus, this practical character that registers theology to a new understanding of its
critical functions; the tasks that, subsequently, make us take on this approach. These

include:

1. The transformative task. Theology can be a discipline for the transtormation of socety.
[t could be an active and dynamic principle of social reconstruction. It can be a principle
that can bring about a world of peace, justice and harmony, now within‘history. This
transforming power of theology thus, spells out what it means to be involved in the divine
redemptive dynamics of transforming the world into God’s Kingdom. It defines the
penmeters to that which promotes social justice and human dignity. Oftenly, theology
takes sides in the promotion of cermin courses of action, while it also opposes activities
that are inimical to the realisation of human freedom. In so doing, theology functions as
an effective weapon that can be used for “facilitating, promoting, and supporting such

actions that make and sustain human Life in the best possible manner.”’

2. The constructive task. Reference has already been made to the concept of construction.
Further, Gordon Kaufman has stated that “theology is fundamentally an acuvity of
[human] construction (and reconstruction), not of description or exposition as it has
been ordinanly understood in the past . . " It is involved in the construction of 4
picture of God, of hurnan life and a humane picture of the saciety; a picture thar should
be able to function as 4 utopian vision. In this regard, “it is a source of creative and
imaginative solutions, seeking to translate into constructive proposals the implicit and

latent ideals of the gospel.”” It reminds us that it is our primary human responsibility to

6 Iad.
7 Charles Villa-Vicencio. 1992. The Theology of Reconstruction: National-Buslding and Human Rights. Cambndge

University. Pg.274
% Gordon Kaufman. 1975, An Eisay on Theological Method. Missoula: Scholar Press. Pg X

9 Charles Villa-Vicencio. Op cit. Pg.278



construct, reconstrucr, nurture and change social structures and symbols so that they

might make and serve the world and human needs meanmngfully.

3. The /kberatory task. In essence, theology is critical of the dominant powers and
structures in its context: political and economic elite, patriarchies, defenders of il -
founded privileges. By this implication or proclamation, therefore, theology states irs
solidarity with and passionate concern for those who are poor, oppressed, exploited and
or marginalised.”” T have stressed the term ‘for". This is so for two reasons. Firstly, if
theology is to reflect the interests of the majority of the world’s population, who in this
case are the poor, it must be done from their perspective. This is, of course, not to
suggest that “the spirinual or moral insight of the poor is superior to that of others.” Tt is
rather that “the poor see reality from a different perspective.”'' They provide a
perspective from the ‘underside’ of society which theologians cannot afford to ignore.
Secondly, we can add that it is too much to expect the poor to solely take charge of their

liberation - lest we abdicate our responsibility. As Villa-Vicencio argues:

It is often difficult for the exploited and impovenshed in society to arnculare
their understanding of social problems, their ethical goals and projected
political solutions. To the extent that their views are ignored, however fo thar
extent the engagement of theology into this context becomes imperative, at
least to challenge the limited insights and prejudices of the powerful and
dominant players 1 society. To the extent that it fals to do so, it faces
distinctive dangers - of irrelevance, ignorance and illegitmacy. It constitutes yet

a further brand of opium.'?

4. The task of “critical reflection on praxas.” Since Gutierrez described theology as a “critical

reflection on Christian praxis in the light of the word,”" praxis in theology has assumed
almost dominant proportions in some circles. It has utilised this social science category

in order to bring about a deeper understanding and clanify the meaning of theological

discourse.

10 See John de Gruchy. 1995. Christiantty and Demoeracy. Cape Town: David Philip. Pg.11. According to De
Gruchy, this factor denves from the prophenc tradition especially as expressed in the munistry of Jesus
and his teaching about the reign of God. The prophetic traditon is based on Isracl’s liberaton from
slavery in Egypt, and the awareness that Yahweh has a particular predilectnon for the poor, the oppressed,
and for other victims of society. This divine paruality does not mean a lack of love for other people, but a
concem to overcome social injustces and thus bnng about a seciety in which all people are equally
respected as bearers’ of God’s image.

1 Miguez ]. Bonino. 1983. Toward @ Christian Poltical Ethics. Philadelphia: Fortress Press. Pg.43

12 Villa-Vicencio Charles, Op Cit. Pg.280
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The term “praxds” combines theory (word) and action. It1s commutted to creatve action,
inspired by critical reflection, which gives nise to both social change and insight.
Through praxis, theology extends to economic, social, political, cultural issues, society
and church, all together in the perspectve of the need for social change. Briefly stated
thus, praxis in theology is designed to assist those rooted in the faith to discover the
tools necessary to meke sense of their faith in the face of human estrangemenr and
social injustice. That is, firstly, it puts a lie to the idea that religion is the opum of the
people and asserts that there is nothing intrinsic to religion that makes it ineffecrual or
disinterested when it comes to human oppression, social injustices or marginalisation.
Secondly, it transforms our theological ideas and radicalises them because traditonal
doctrine is being interrogated as a result of the faith and the experience of
marginalisaton. Thirdly, such an nterrogation, out of commitment, leads to
participation in the processes of change recognising thar nothing human is without the

possibility of change and redemption.

Finally, the adopnon of a “theological approach” in this study shall provide us with an
opportunity to cncally reflect on the strategies we use in an attempt to meet our need
for justice. It is intended to inspire and motvate Zambian Christans in a way that they
will, in turn, identify *hemselves in it and find themselves participating in it. Such an
approach is bound to lead all the faithful beyond themselves so as to visualise a better
future in which they all have a part in constructing. Inevitably, it is to be a role and

theology for all.

RESEARCH METHODOLOGY

This dissertation is fundamentally a theological study and an understanding of Christian
faith. As a theological study, it, therefore, involves a reflection on scripture and
formulation of its message in a more systematic way so that it can articulate with greater
precisi-on the challenges society poses for the proclamaton of the gospel and thus for
theological reflection. However, the fact that the study focuses on society also means
that other concepts in social sciences can be considered. From the social sciences
therefore, the theory of sodolnguistic tools of analysis 1s applied. What this means is thar I
have taken into accourt some of the sentiments that have been expressed by the church

through pulpits and publications and the senuments of ordinary people (popular

13 Gustavo Guderrez. 1973, A Theolsgy of Liberation. Maryknoll: Orbis. Pg.11



language), especially language of the poor, the marginalised, the civil servants etc. Taking
into account such language in a theological study clearly indicates an application of

sociolinguistics, So, what does this concept mean?

In essence, Sowolnguistics looks at connecnons between language and society. Language is
a social and cultural phenomenon shaped by the values and norms of society and 1s used
as a reservoir to construct social reality.’ More than simple mixing of linguistics and
sociology, this concept relates language and society to theories that throw light on the
interaction of linguistcs and social structures.® It is part of the social scientific
methodology, which has made a profound impact on theological studies research.
“Social scientific methods are a departure from the positivist empiricism of the historical
crtical method”'® As much that the historical critical method was useful in
demythologising the bible, it was however historicist. That is, it concentrated on the
history and religion of Ancient Israel, New Testament and the early Church. The
. twentieth century, however, saw the emergence of the social scientific tools. Some

theological scholars quickly adopted these in their work.

The social scientific tools have proved to be useful because they have thrown new light
on some aspects of the scrptures. Scholars have started looking at culture, society,
economics and politics; issues around which the bible was written. Madels from
anthropology, sociology, psychology, linguistics and orhers have also been adopted.

Chapters 3 and 4 of this thesis are classic examples.

Effectively, thus, this has fundamental consequences for the understanding of the
epistemological break'’, since they provide one with a variety of tools to unearth some

significant information from the biblical and other related texts.

14 Peter Trudgill. 1983. Seaolinguistics: An Introduction to Language and Soaety. London: Penguin, Pg 13

15 See Ronald Wardhaugh. 1986. An Introduction to Saciolingussiics. New York: Basil Blackwell.

16 Mosala Irumeleng |. 1989, Biblical Hermeneutics and Black Theology in South Afnca. Grand Rapids; W.B.
Eerdmans. Pg.55

17 The term epistemological break was reportedly introduced by Gaston Bachelard but obviously wath a
different meaning from what the Ecumenical Associanon of Third World Theologians meant ar their first
meenng in Dar es Salaam. Similarly, Guuerrez in his Theology of Liberation, Pg29, uses the phrase with
reference to Bachelard to charactense the shift in methodology proposed by Marx in Theses on Feuerbuch.
Cited in Per Frostn. 1988, Liberation Theology in Tanzania and South Africa: A First World Interpretation.
Lund: Lund University Press, Pg.200


http:reality.14

10

Since its major focus s the relationship between language and socety, for
sociolinguistics to be effective in theological interpretation, it has to help discover the

language of the under-classes.

However, it is a knowr fact that as a tool to construct social reality, the powerful or the
upper classes decide on what standard language should be. As Marx and Engels said: “in
every epoch the dominant ideas in society are the ideas of the ruling class.”" In any case,
this does not mean that the language of ordinary people dies. It 15 only that the
dominant culture of society revolves around standard language. To help discover the
language of the under-classes therefore, an ethic, which is seriously committed to
concrete forms of social renewal, must, of necessity, be commtted to a socal analysis,
which uncovers all thar which are responsible for marginalisaton and exclusion. Though

brief, I have attempted to uncover this in the first and second chapters.

In Zambia, one would say that sociohnguistics has becorne one of the actve tools 1n
attempts towards changing domunant systems. The interpretation of scripture in
churches in 1990 and 1991, subsequently leading to the change of government, and
similarly, the means the church has taken to express their dissatsfaction of the
Movement for Multi-party Democracy (MMD) regime today, are classic application of

sociolinguistcs.

In addition to somoknguisties, this study adopts also use of wnitten sources (texts). For an
inter-discipline study like this to succeed, it must be deeply enriched by insights as well
as by analytical methodology from other sources. These sources will, therefore, aid us in

our theological explorations as well as in our in-depth understanding of the subject itself.
DELIMITATION

To conveniently place the perspectives of this study, the dissertation is divided into six
parts. Chapter 1 will analyse the social, economic and polincal context of Zambia.
Though the chapter may not trace all the issues of this debate, the intention is for us to

place our discussion in a context that is analytically defined so as to provide a backdrop

1 Marx Karl and Engels Frederick, 1968. Marx and Engels: Selected Works. Moscow: Progress Publishers.
Pg.51
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against which we can view what theology or the church might contnbute. In doing so,

we will be enhancing the relevance of our contribution.

To have distinct Christian approach and perspective, we need some knowledge of the
history of the church in Zambia. Chapter 2, therefore, examines the history and
development of the church in Zambia. It starts with the history of Christian missions,
then moves to the development of these missions into' churches. The role the church
has played in Zambia since 1964 is also discussed here. Our focus is on the Protestant
Church in Zambia even though, if we consider Zambian Christianity in general, it Is so
evident that the most significant feature 1s genuine ecumenism. Zambian Christianity is
always spoken of in terms of three ‘mother bodies’ — the Catholics (referred to as the
Episcopal Conference of Zambia), the Chnsnan Council of Zambia and the Evangelical
Fellowship of Zambia. In this regard, the three ‘bodies’ have tended to co-operate very
closely in many areas. As a result, the Roman Catholic Church has, in many cases, been a
partner. After all, the current soéio—polin'cal_ and economic climate in the country,
requires all churches, regardless of their traditions, to work together to transform the
nation. Especially at this juncture, no one church in Zambia can afford to stand and

work in isolation. Partnership is imperative.

Chapter 3 is on our understanding of Ged’s reign. Vanous complex tssues that go with the
definition of the Reign of God are observed. The chapter then analyses two notions: the
Reign of God as future hope and reign as earthly “utopia”. The chapter, however, builds on the
conviction that God'’s reign should be concrete and real — a notion that guides us

towards a free, just and humane society.

Chapter 4 1s a reflecion on some parameters for a just and humane socety from a
theological perspective. Being a theological undertaking, Chaprer 5 is then devoted to an
analysis of some theologies and their role in the reconstruction of Zambma if any.
Missionary theology, contextual theology — particularly Kenneth Kaunda’s “theology of
humanism”"’ are discussed. Also to be discussed in this chapter is African Theology.

What emerges is the awareness of some lacuna in these theologies to come to grips with

9 For the suggestion of [Kaunda's ideology of humanism as a “theology see Mijere M. “The Theology of
Zambian Humanism and its Implications for the Local Church”. In ~ncan Ecesastical Revew (AFER) 20,
No. 6, 1978. Pg.349-57
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the Zambian reality: a trend thar, in turn, makes them not very relevant to the needs of

the people.

This leads us to Chapter 6. Tested against the parameters in Chapter 4 and the theological
formulations in chapter 5, here we suggest some key theological propositions necessary

for reconstructing a just and humane society.

OF necessity the study is not concluded. This is our of an understanding thar the smudy
about transforming society cannot be conclusive. It is an ongoing reflection. It is an
ongoing quest because socio-economic planning and policy decisions are matters that
depend upon a wide variety of ever fluctuating factors and a scientific approach to their
solution requires a continual openness to the empirical data in quesnon. In this regard
therefore, it needs only to be completed by the struggle for meaningful life and justice
for people; when the people especially the victims of circumstances have attained thar
meaningful life; when rhat struggle and that alone, has shown whether God's reign 15 a

hopeful promise or a dangerous illusion.
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CHAPTER 1

DEFINING THE CONTEXT: THE SOCIO-
ECONOMIC AND POLITICAL CONTEXT OF ZAMBIA

One’s social and historical context decides not only questions we

address to God but also the mode or forms of the answers given

to the question. It is one’s life siruation, which determines lus or

her thoughts, his or her understanding of who God 15 and what

he or she expects from Him in so far as his or her situation s

conceened. ™
This chapter critically analyses the social, economic and political context of Zambia. The
aim is to arrive at an informed understanding of the social reality, and to come up with
informed theological suggestions for a just and humane approach to Christian public

praxis.

Our specral interest is the period in Zambia from 1964 to 1998. There are two reasons
for choosing this period. Firstly, in 1964, Zambia became independent. In 1972,
considered as “Second Republic”, Zambia changed from a multi-party to a single-party
state. In 1991, considered as “Third Republic”, Zambia reverted to a mult-party system.
In all the “republics”, there have been different economic policies, which, subsequently,
have had impact even on the social context. The second reason is, thus, that, throughout
this period, the church has been part and parcel of the polical situation. It has
participated in the changes; it has shared in the enjoyments and sufferings as a
constituent member of the naton of these political experiences undergone by the

country.

That said, I must hasten to menton that the data chosen to illustrate this contemporary
scene are my own selection as a committed participant in it. There is a bulk of issues that
may be equally important to discuss here but we are limited in the requirement of the
study itself. T only hope that the selection will suggest the scale and proportons of the

issues discussed.

In Zambia, the context today can be defined in many different ways depending on one’s

soctal class, one’s gender as well as where one stands in relation to the political system.

A James H. Cane. 1975. God of the Oppressed. Minneapolis: Seabury Press. Pg.15
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How that context is characterised also depends on the tools of analysis one uses. For
those exciuded. from the dominant structures of society; the marginalised; people who in
most circumstances do not use any scientific tools of analysis, this context is popularly
defined as a sfrugele; a struggle against “the system” - a system which has negated their
being as humans, a system which has threatened their lives. To these people, that
meaningful life, life of hope, secunty and human rights is not theirs. For them, Zambia
no longer connotes an experience of nationalistic pride. The present political
dispensation means a life of humiliation, matenial deprivation, fear and intimidation. And
whether one agrees with them or not, one thing stands out quite conspicuously for them

- namely the concept of struggle.”

As a British colony, Zambia artained her independence in 1964. For twenty-seven years,
the United National Independence Party (hereafter UNIP), under the presidency of Dr.
Kenneth Kaunda led the country. Polincally, the UNIP government, right at the
beginning had shown some tendencies towards authoritarianism. Ironically, 1t was
authoritarianism not by a class but largely by Kaunda who actually saw himself as the
personificaion of the nation. To obliterate any other form of opposition, the
constitution made provisions for a strong chief executive, a unitary state and a cabinet,

which was responsible only to the president.

Before we leave this issue, it is however, imperative to see the reasons behind this move.

What is it that led to the constitution making such provisions?

Zambia had just atrained independence. The birth of the new state was an event of
crucial importance. After years of colonial exploitaton, neglect and humiliating
subjection to the colour bar, Africans had successfully asserted therr own dignity as

human beings. However, this victory was only the beginning of yet another struggle.

In a young Zambia, as in other new states, it proved hard to sustain the unity
engendered by the struggle to overthrow colonial rule. While national unity seemed
essential, it was, however, not at all easy to give substance to the new state’s cry of “One

Zambia, One Nation.,' Reasons for this sad development were among others, the

2 Struggle is an imporrant concept to keep in mind when one discusses a contribution to the just and
humane society. The concept suggests that there are at concrete level in every day life opposing sides and
that they consist of “pro-system” versus “anti-system”, for example, pro-capitalists versus ant-capralists.,


http:struggle.21
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imbalances in the natonal economy. Economic inequality continued to increase, as a
result, regional divisions and tribalism were also exacerbated. Politically, the parties took
on tribal character. Many prominent politicians, once colleagues in arms in dismantling
colonial rule, resigned from the ruling party to form new parties — a situation which also
resulted in severe conflicts and violence. These events fuelled pessimism concerning the
future of democracy in Zambia — a thing that was so much needed after independence.
For all these, a political solution was thus, inewitable. It needed someone with a politcal
will and power to bring all the factions together. At the time, for the United National
Independence Party and just many other ordinary citizens, Kaunda epitomised that unity

in Zambia.

The provisions of the constitution therefore, meant, among other things, the abolition
of all forms of discrimmation and segregation based on race, tribe, creed er al. It sought
to maintain, protect and promote understanding and unity among the people of Zambia
by removihg cultural, social, political and material barriers that had started manifesting
through sharp divisions. Thus, according to Kaunda, generally considered then as the
epitome of unity, if peace and unity were to be attained, it was only necessary to have a
constitutionally strong and effective executive and indeed a unitary state. Not surprising
therefore, a few months later, he even openly stated that he favoured a one-party state.”
For him, a multi-party political system was a luxury the new state could not afford. He
strongly argued that multi-party politics unnecessarily divided people, thus impeded
nation-building and nation development. Uttered in the 1960s, these sentiments found

many disciples and reflected the general thinking of many people.

Thus, to pursue his ideals and sustain the UNIP leadership in power, m addition to
empowerment by the consttution, Kaunda and his UNIP government also came up
with the ideology of “Humanism.” Propounded and officially launched by Kaunda in

t

1967, bumanism was to be the national philosophy and ‘sowads»’ the “instrument for
building a humanist society.™ Its main objectives as he spelled it out, included the
socualisation of the Zambian economy by the instrument of state control; greater soaal
security to Zambians; aboliton of exploitation and victmisation; a fair principle of
distribution of wealth; social justice; increased Zambian parncipation “in and control of

their economy thereby putting the destiny of the nation in the hands of its citizens”; free

2 Kpeangs Contemporary Archives, 15 (1965 — 66), 21511
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educaton, to enable every Zambian to recerve an educanon; free medical service;
transformation of the armed forces — from forces to service; construction of
infrastructure; rural development and the guarantee of a peaceful and just future for all

Zambians under the leadership of the party.*

To concretse this ideology, UNIP moved further by declaring the ideclogy of
communoeragy. Communocracy was defined as “the control of the economy and social
services by the whole community; a step to a government of all the people, by all the

»25

people, and for all the people.

As much as these polinical ideologies sounded impressive, their greatest indictment was
the ternble conditions of living, the vulnerability of the economy, and the general state
of decay and instability of the nation after twenty-seven years of UNIP’s rule of the
country. Year after year, distortions and differentiation along gender, class, regional and
power lines continued to deepen in the country. Neither humanism nor'commtmogracy
could halt the slide into economic crisis, redress gross inequalities, or prevent the abuse
of power, corruption, and human nights abuses. Many Zambians became poorer in spite

of the abundant resources of the country.

On the socio-economic front, as alluded to in my introduction, the Zambian economy
at independence, despite economic inequalities, had been one of the most buoyant in

Africa. In the first ten years of political independence, the country was marked with

relative prosperity. The economy was relatively buoyant.

But ten years after independence things began to change. Firstly, as a demonstration of
its economic nationalism and determination to wrest control of the economy from
foreigners, as early as 1968, the UNIP government had began carrying out extensive
nationalisation and economic reforms. Secondly, the government also used every
opportunity to criticise foreign controlled companies, especially in the mining sector for
their massive repatriaton of capital and for not nvesting sufficiently in rthe local

economy.

2 Kaunda Kenneth. Opening address to the minth Natonal Council of UNIP, 20 September 1976.
#ibid,
%5 Kaunda [Kenneth, Address to the leaders semiar of UNIP, 14 September 1976, Kabwe.
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Rather than strengthen the economy, this extensive state intervennon in the economy
and the reliance on state corporations for accumulation laid the foundation for the
continuing weakness of the elite, and for unbndled corruption, waste and
mismanagement. And in any case, the parastatal system became the foundaton for the
patron-client politics of UNIP. In other words, excessive state intervention and a robust
patronage system simply reproduced its weakness and generally created an unproductive
disposition. The euphoria, which had accompanied the attainment of independence, was

not carried over to the process of bullding the market.

By the middle of 1970, the Zambian economy had started going down. Towards the end
of 1970 through mid 1980s, it was clear that the Zambian economy was in cnsss. It had
been hopelessly mismanaged and derailed, and possibilities for recovery were dim. A
growing number of Zambians became impovenshed: salaries could not be paid, the
country’s foreign debt was piling up, essential goods became scanty, the infant mortality
rate escalated, there weare no investments as the national 'currency declined in value daily.
Meanwhile, in spite of this crisis, the rich minority was living conspicuously rich and

extravagant life-styles.

This state of affairs created ‘anti-language’ in many sectors of society against the UNIP
government. The church, on its part, started to attack the government constantly
through the pulpits and pastoral letters. Intellectuals, students, rural people, Non-
Governmental Organisations and human rights activists, all began to blame UNIP
openly for the numerous problems of the country. Thus, between 1985 and 1991, the

country was locked with strikes and riots. As Hamalengwa notes:

In March 1985: There were strikes and rots against the failure of government

economic policies.

In Decemper 1986: There were massive naton wide nots aganst
desubsidization on mealie meal. Massive destruction of property and loss of

lives occurred and the Government was forced to reintroduce the subsidy.

In 1989: Several stnkes led by the Zambia Congress of Trade Umons, Mines

Union of Zambia, teachers and students took place.
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In June 1990: Riots led by University of Zambia students agunst among others,
Mealie meal price increments and shortages. Ordinary people joined the rots,

Thirty rioters were killed.

In July 1990: There was a coup attempt led by Lieutenant Mwamba Luchembe.

The coup was supported countrywide.*

At first, this state of affairs forced the increasingly desperate state to become more
intolerant. It introduced draconian labour laws, emergency powers and other
manipulative methods to contain popular protests and opposition. However, the June
1990 niots and the subsequent abortive coup put enormous pressure on the government
to change its stance. Zambians had overwhelmingly rejected the one-party state. The
UNIP government was finished. It had failed ideclogically, politically, morally and
economically. The march towards democracy became practically unstoppable. In August
1990, UNIP held a National Council at which the party agreed to hold multi-party
electi.ons in 1991. This was followed by the amendment of the Zambian Consutution by
Parliament in December 1990 to legalise opposition parties. In March 1991, the
Movement for Multi-party Democracy (MMD) was formally constituted to challenge
UNIP in the October 1991 elections.

In October 1991, Zambia witnessed the monumental routing of UNIP by the MMD. If
anything, these elections also ushered in the very first democratic transition from

authorntanan rule in Anglophone Africa.

It is correct to say that the deepening crisis of the economy led to power being snatched
from the UNIP government by the MMD. Yet this is not as straightforward as it is
often presented. It is important to go beyond the aforementioned forces and factors,
beyond the disillusionment of the people and beyond the new desire for freedom and
democracy. It is important to see also the role of western nations, donors, and other
external interests in the establishment of liberal democranc politics, institunons, and

relations of power.

2% Hamalengwa Munyonzwe. 1992. Class Stryggles in Zambia: 1889 - 1989 and The Fall of Kenneth Kaunda:
1990 - 1991. Lanham: Uniyersity Press of Amenca. Pages 130 & 135 respectively.
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When Michael Gorbachev, the prime architect of the global political change, announced
his glasnost and perestrotka for the Soviet Union in 1989, no one anticipated that it was
going to result in the kind of wide ranging reforms not only in the Soviet Union but :ds-o
in the communist countries of Eastern Europe as well as in the “Third World”. Behind
these reforms was the goal to bnng to an end to the monopoly on power the
Communist party had in the past. Multi-party democracy and market economy were
other important new developments. Glasnost and Perestroika was rthus seen as a way to
achieve the freedom of people from the oppressive yoke of state bureaucracy. It was
seen as a democratic transformation towards peace with justice. This turn towards
democracy after decades of authomtamanism was enthusiastically applauded by
democrats world-wide. It fostered hopes that both the Sowiet Union and the “Third
World”, in this respect, would get back on their feet before the end of the twenteth
century. Thus writing later, Francis Fukuyama even declared: “we had arrived at the ‘end
of history’, the end point of mankind’s ideological evolution and the final form of

human government.””’

Undoubtedly, like in other parts of Africa and the “Third world” in general, this collapse
and disintegration of the Soviet Block and the ascendancy of the “western concepts of
democracy and the free market” in 1989 were decisive in reshaping the poliical and
economic developments in Zambia. From mid 1990 to 1991, watching the events on
television, and reading the daily newspapers, Zambians became certain that this was the
genesis of the new era, a new social order, and a new society. They believed that the new
age had dawned. As it is in most circumstances, habits of the mind persist in thinking
that what is new is better or at least important despite doubts about the future. In 1991,
‘new’ therefore became a buzzword in Zambia. Because for a long period, people had
longed for something new — certainly 2 new society; a reconstructed society, nearly every
street and home was thus, littered with talk about “rew”: rew politics, #ew government, new

culture, zew political movements, zew democracy, et al.

But while some were rejoicing in the turn of events both in the Sovier Union and the
“Third World", cynics viewed the whole process of such democratisation with suspicion

- especially that it was to mean extension of North America’s power and influence in

7 Francis Fukuyama. 1992. The End of History and the Last Man. New York: The Free Press. In John de
Gruchy. Op cir. Pg3. See also Lloyd Sachikonye (ed.). 1995. Democracy, Civil Saciety and the State. Harare:
Sapes Books, Pg.2
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global economics and politics. Among them was UNIP president Kenneth Kaunda.
Kaunda was dismissive in his assessment of the impact of Perestroika and Glasnost on

=28

Zambia: “I see no adjustment on society.”™ At the beginning, the UNIP government
thought it could ride the storm. But before long, KKaunda and his government realised
that they could not resist the changes that were coming upon the world. Pressure from
the international donor community mounted to force a change of mind on the part of
government. As de Gruchy argues, “one of the major reasons for this turn to mult-
party democracy was to attract western development assistance.”” Thus, as already

noted, in October 1991 elections were held. UNIP was defeated by the MMD.

The assumption of power by the MMD government in 1991 re-kindled the long
forgotten hopes of berter life for millions of Zambians. A deep and terrifying shadow
was passing away. A new lfe of peace, freedom, democracy and justce seemed just
around the cormner. The MMD had campaigned on the platform of transparency,
democracy, participation, accountability, social j;zstice and human nghts. “We are an
open government; a government of the people, for the people.” The people would get
on with their lives “without fear of harassment, without government interference,
without government excuses.”" In spite of the economic difficulties, the new party and
government promised all Zambians an “equitable distribution through a democratic

way.” The people were promised food, clothing, medicine, education, and jobs.”

After eight years in government, the MMD has not succeeded on any front. Their
tenure of office has not only been a lost development opportunity but also has proved
to be a time of growing despair and hopelessness, creating “more disorder than order.”*
President Chiluba himself, a former trade union leader has fallen out of workers'
support, which he enjoyed prior to the 1991 national elections. Thus, more than an issue
of academic debate, the situation has continued, if not turned out, to be a gruesome
reality_because even all that the founding figures put in place to sustain the life of the
poor and all those who find themselves thrown out of the main stream of life, has been

lost in the new dispensation. All this despair starts with the nanonal economy.

2% Kenneth Kaunda. Opening address to the Fifth Natonal Convennon held at Mulungushi Conference
Centre, Lusaka, 14th - 16th March 1990.

2 John de Gruchy. Op Cit. Pg.179

30 Frederick Chiluba. Opening Speech to Parliament, 20 November 1991.

3 ibid.

32 Ross Kinsler. “The New World Economic Order: Challenge to Theological Education”. In Mindsterial
Formation, July 1995. Geneva: WCC. Pg.7-14
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Immediately the MMD took power, they swftly went for liberalisanon and everything
that was deemed to be the necessity of “modemity”. Unfortunately, these moves have
not worked. While not all ills can, of course, be placed at the door of government

olicies, the Chiluba administration must, in any case, take the lion's share of the blame.
P > y

Contrary to their promises, the national currency continues to depreciate to
unprecedented levels. Inflaton remains high. There has been unprecedented
concentration of wealth and intensification of poverty. The promise of economic justice
seems overwhelmed by the awful contrast between the luxury of the few nch and the
poverty of the majority old and poor. Plunder of public resources, under the guise of
economic liberalisaton has continued unabated. Like their predecessors, within the
cauldron of shattered utopias, abject poverty and starvation, those in the corndors or
power (top polticians and mmisters) continue to live in opulence. All business is in the

hands of this wealthy minonty.

On the political front, the bureaucracy 1s stll nddled with corruption and
mismanagement. There is an absence of political tolerance and worse still, failure to
respect dissenting views. There is simply no accountability. To use Gorbachev’s words:
“the New Order that we envisioned, has dissclved so quickly and abjectly in the New
Disorder.”” Inefficiency, intolerance and contradictory smtements have come fo

dominate the MMD politics.

As for democracy and indeed living in a constitutional mult-party state, it is right to say
that the period between 1991-1998 has not seen much more than trappings of
democracy and even that, panstakingly slow. We have witnessed several steps back mto
the prehistory of democracy, peace and development. Of course we know too well that
all modern democracies are hmited in the extent ro which they are democratic. After all,

contextual needs and realities may require that the specific character and shape of

democracy vary.

However, in Zambia, something has gone terribly wrong, The conduct of politics has
been very much similar to that of a legislated one-party political systemn. There are

human rights abuses, unjustified political detennons and so forth. The abuse of the

3 Mikhail Gorbachev, “Bringing Order to New World Disorder”, In Indian Express, September 1995. Pg 1
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judicial process has continued at an even higher and brutal cate. Worse though, the
manner in which the poor have been expected to bear the burden of the economic
restructuring programme is even raising questions about democratic procedures :’md the
political system itself. In short, the vestiges of a one party state have continued. The
political establishment has conveniently ignored the constitutional reforms which many
people in Zambia would have wanted to see effected. In essence, all these illustrate the

fragile nature of Zambia's democratisation process.

[n the face of this increasing desperation and disillusionment, again, like in Kaunda’s

regime, anti-government sentiments have dominated the Zambian society.

Paradoxically, even religion, which has all along been promising to take humans to the
Promised Land of milk and honey, also seems to have failed in meeting the needs of
humanity. Churches, for instance, coming to the common market place to sell their
goods, compete with one another, often discrediting each other. Therr claims of
universal love and humanhood, equality and justice, peace and harmony all seem to be
rhetoric with little practical substance. Instead of uniting and empowering people, the
churches, because of their internal squabbles, and manipulation by the state have divided

and weakened them.

To the downtrodden therefore, instead of looking to the church with hopes of “better
life for all”, the sordid reality is one of disappointed hopes, frustration and despair. To
these people, to a greater extent, life is meaningless. Even the biblical idiom of hope has
become a foreign language. To be born is sin. At least, as far as their furure is
concerned, all that is left for them is void, despair and hopelessness. Each passing day,
they are asking about the promises of Canaan, the land of milk and honey; what it has
for them. They are asking what the liberation brought by Jesus means for them, whether

they share in it or not. As Leornado Boff puts it:

These human bemgs cannot help but ask: is the liberanon brought by Jesus
Christ only for the end of the world and the afterlife? Does it transport us
beyond our conflict - ndden world, only to leave this world abundoned to the
mechanism of its own peculiar laws? . . Are we to believe that it is nor fleshed
out mn those historical mediations that open the way for more freedom, more

justice, more participavon, more human digruty and equality, and thus for the
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progressive building up and establishment of what we call the ‘Kingdom of
God'?"*

This analysis and description of the contemporary situation in Zambia, contrasts starkly
with the notion of a “just and humane society”. It contrasts starkly with the biblical idea
of the “new earth” wis-a-vis God’s Reign. The promises of the MMD to reconstrict the

country have not matenalised. The sew that people had hoped for, has not been

achieved.”

My critique of the MMD government is in their assumpuon that the collapse of the
Soviet-style economies (communism/socialism) and the rise of the new dispensation -
liberal democratic economies (capitalism) - had immediate significance for ordinary
Zambians and that the so called “new political dispensation” was rruly ‘new’ and was to
immediately redress gross inequalines or prevent the abuse of power, corrupton and
human rights abuses. This has not been the case. Chiluba’s MMD governnient appears

to have underrated the problem.

It 15, therefore, aganst this backdrop of the gnm realities of our day, of the shattered
dreams of the “New Order” and the growing yeaming for a common life based on justce,
well-being and human dignity, that has motivated me to engage possible perspectives in
Christian theology. Though theology at this point must accept with humility that it is no
different in this respect from any other form of knowledge, nevertheless, theology can
play a vital role in national life especially in national efforts towards reconstruction and
development. It does construct a way of seeing the world and the human being, which is
in continuity with experience and reflection on the human condition. “This kind of
reflection is transcendental at the core, always searching for that abundance of life and
redemption of human being whose imaging enables a criique of the present and an

anticipatory modelling of the future. This suggests that theology has the capacity to

3 Leomado Boff. *Chnst's Liberanon via Oppression”. In Gibellini Rosino (ed.). 1983, Frontiers of Theology
wn Latn Amenca. Maryknoll: Orbis. Pg.101

¥ On 22 January 1999, President Frederck Chiluba opened the 1999 session of Zambian Parliament. [n
his address, he made an unreserved apology to the people of Zambia for the detenorated quality of life.
“Since 1991, the Movement for Multi-party Democracy government has embarked on a number of
programmes aimed at improving the lives of the people through efforts to increase access to food, good
health services, education, employment, housing and good roads. Unfortunately, despite puttng in place
all these, not much has been achieved. Along the way, we have made mistakes. We have seen senous
deterioration in the quality of human life. For that | apologise to the Zambian people.” Frederck
Chiluba. Opening addres: to Zambian Parliamentary session, 22 January 1999. Full coverage of the
President’s speech can be found in the Times of Zambia of 23 January 1999.


http:achieved.35

24

strengthen the human spirit in the face of adversity, scarcity and torces of death.™ Tt
plays 2 major task in the transformation of society; in the mission of God to make all

things new.

3 James R. Cochrane. “Theological reflechion on public policy: the church and the reconstruction of
South African society.” In Journal of Theology for Southern Africa, No. 97, March 1997, Pg/7
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CHAPTER II

THE HISTORY AND DEVELOPMENT
OF THE CHURCH IN ZAMBIA

The question of the nature of the church is the decisive question
for theology, and also for every system of theological ethics. [t is
through this belief in the church that futh is able to influence
world history at any particular bme.

Emil Brunner.®

In the previous chapter, we established that the contemporary situation in Zambia
contrasts starkly with the idea of the reign of God. This context presents a challenge to
the Church, as the role of the Church in the public sphere is to strive for the realisation
of God's reign, by working for the promotion of, inter alia, justice and peace. This
chapter analyses the ecclesiastcal history of Zambia. This informaton s useful, firstly, in
understanding the éhurch, its nature, and its role in the public sphere. Secondly, 1t is also
a way of allowing the church to understand itself by learning from the past. As its past
and its involvement in public sphere are examined, it may see where its voice has been
fractured and where achievements have been made, and thirdly, it prepares us to know
the nature or ‘types’ of theological currents operative in Zambia, the subject we examine

in Chapter 5.

The chapter sets out to achieve this task in three stages. Firstly, it will analyse the
history of Christian missions in Zambia. This part will trace the history of the Christian
church in Zambia — beginning around the 1880s to the present. In the nature of things
however, I will not examine the history of all the churches here. My area of interest 1is

to engage in critical reflection with only a few major or mainline Chnistian churches.

Secondly, the chapter will then examine the development of the missions into churches.
And lastly, the role of the church in the public sphere from 1964 to 1998 will be

discussed.

3# Quoted in Bonganjalo Goba. 1988. An Agenda for Black Theolggy: Hermeneutics for Sodal Change.
Johannesburg: Skotaville Publishers. Pg43
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Map of Zambia






