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fh i e,. is a materialist literary analysis of 

Deuteronomistic History. with particular reference to the 

Elijah-cycle which culminates in the Naboth Episode 

its appropriation by the oppressed in th1:::i1~ 

and experience of in 

Ihe· materialist literary criticism which is adopted in this 

requires an approach to the Bible which views it as 

a text and at the same time a social actiyity. 

that the contemporary oppressed must inquire into the social 

class of the writers of the Deuteronomistic ~hstory in order 

misappropriate the Naboth isode <IKinqs 21) 

the Elijah-cycle, tc, thE2i r· situation and experience of 

oppression in contemporary societies. 

of the ruled classes but the r1_1.l :i.nq 

classes of Israelite society who were taken to the Babylonian 

The Deuteronomistic History is a useful text for the 

group of contemporary ruling ciasses who might one day find 

themselves in exile~ 
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One of the major questions in Biblical Studies todav is the 

question of redaction in the Bible. This questi.on 1s nowhere 

thi:'-n in the books of th12 01 d 

collectively called the Deuteroncmistic History; 

Judges, First and Second Samuel and First 

Thr:t stand;11-·d 

literary criticism of the Old Testameht is to locate the 

in their 

monarchy or the exile. In this approach, the material of the 

Deuteronomistic History is explained in terms of the period 

in which it was written. The historical dimension of 

Deuteronomistic History also plays a decisive role in 

the contemporary oppressed to 

situation and experience of in 

The contemporary oppressed have often assumed 

that they can draw a parallel between their forced removals, 

banishments and exiles and the Babylonia exile as portrayed 

in the Old Testament. Thev have, however, not asked who were 

the people taken to the Babylonain exile. The need to ask 

this question becomes even more pressing in contempc:w,:.:,.ry 

societies where the oppressed are exiled at home and 

They have not inquired into what Cl,:,<.SS 

was represented and the interests secured by the exiles when 

they were in the l i::l.ncl ? before they were taken tel the 

Babylonian exile. 

need to analyze the social class of 

even before the relevance of the Deuteronomistic History in 

the struggles of the contemporary oppressed can be asserted. 
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Thi !5 thesis is a contribution t~ •-= .. \J.t· .. h ~.r' · · ., _ ,_ , 1 n qu.1 r y u In it c.':\.n 

is made to introduce the materialist 

par·cidiqm in a quest for the social class represented and the 

interests secured by the Deuteronomistic History as the tPM+ 

of·the Babylonain exiles. 

I E<J!l deep1 y indebted to manv peopple, i n r.i :i v :i ch .. 1 c:d 1 y 8.nd 

collec:tively, for the support j, n the analysis of the 

struggles of the oppressed as portrayed in the Old Testamnet. 

I sincerely wish to express my gratitude to my mother, 

l<ed i r i l enc:.) ,1 Mpho and Mannyane, i:\nd my 

brotht"?I~, Boc)kho'l 0.ne. They have provided the immediate family 

and a base for the broader social context wherein to persue 

th i s:, i n qu. i r y. For this I am also indebted to the family of 

Mosala during my stay in Cape Town for their 

concern and trust in me. A special word of 

Mosala for his support, .:::1c:e.ciemi Ci:1.l l y 

and financially, over the past four hi!£:, advise 

deserves special mention. To the members of the Department 

of Religious Studies, staff and graduate students, I wish to 

say thank you and express the hope th~t they will 

continue with the good work they have done up to now. 

Ik. c. Villa-Vicencio arranged for a supplementary bursary 

assistance from the Methodist Church and constantly reminded 

I have to meet the dead 1 i ne, J.k. Bill 

supervised this thesis in its initial stages. Tc, both qr.i my 

thanks. I wish to express my gratitude to Dr. C.A. Wanamaker, 

my supervisor, for his expert guidance, sharp and critical a~ 

i~ highly appreciated. Despite the urge and nee~ to 

do justice ta academic standards, you at all times remained 

and willing to help ffle cover my bare academic 
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thanks to my friend, Thembeka Mdleleni, the interest with 

which she followed and accompanied me in my study deserves 

special mention. 
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CHAPTEr;: 1 

I_NTF<OOUCT ION 

Among the most important questions in theology today is the 

namely, the hermeneutical 

st:s.rting point and the decisive symbol in thec.1loqic:E(l 

i nterpr-c;.?ti.:d:i on, This question is nowhere more pressing than 

among the oppressed ~ho are struggling to understand the 

Bible in the light of their situation and experience cf 

In particular, it is a problem for South African 

Blacks who are in exile abroad and as well as Blacks who have 

become exiles in the land of their birth. The oppressed are 

struggling to understand that God sides with the oppressed in 

their daily experience of oppression. Such an understanding 

of the Bible forms what can be called the two poles cf the 

bibl:i.c:f.:11 hermeneutics of liberation of Black Theology in 

These structuring poleB of the bi bl. i c: ~-..1 

hermeneutics of liberation are decisive for Black Theology of 

liberation as J.H. Cane has demonstrated. 

The Bible is the witness to God's 
self-disclosure in Jesus Christ. 
Thus the black experience requires 
that Scripture be a source of Black· 
Theology. For it was Scripture that 
enabled slaves to affirm a view of 
God that differed radically from 
that of the slave masters. The 
slave masters' intention was to 
present a 'Jesus· who would make the 
slave obedient and decile. Jesus 
was supposed to make black people 
better !:',lave•s., that is,., fait!-sful 
servants of white masters. But many 
blacks rejected that view of Jesus, 
not only because it contradicted 
their African heritage, but because 
it contradicted the witness of 
Scr·iptL1r-e. (1975:31> 

The relationship of these two poles have bec6me the subject 
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of fierce debate in reading the Bible in the interest of the 

oppressed communities in contemporary societies. 

is whether the decisive authority in biblical hermeneutics of 

should be the situation of the oppressed readers 

in contemporary societies or the oppressed classes 

revealed in the Bible as the word of God, in general, and in 

the Deuteronomistic History as the historical record of the 

in in 

Deuteronomistic History will be used in this thesis to refer 

to the following books of the Old Testament~ 

First end Second Samuel, flnd First and 

Black Theology in South Africa has traditionally asserted the 

the situation of thA oppressed classes as 

in the Deuteronamistic History over that of the 

in contemporary societies by using the Exodus as a 

f u.nd i::\fllE•nti:•.l symbol for a theology of liberation rn. M. Tut.Lt 

This representative of si mi. 1 a.1~ 

in theologies of 1 :i. b f.:-1·· c~.t i on 

Craa.tto 19!31: 15) , not 0171 y 

similarity of the social class of the exiles revealed in the 

11d. th that of the in 

but rel iqiou.!::-

consciousness from the material conditions upon which it 

This assumption of similar social class positions 

the Israelite and cotemporary South African 

finds particular expression in the separation of 

consciousness from the rest of soc i 21.l conr::.c i ousness, and 



presupposes distinct material both 

This position is not only untenable for the analysis of the 

situc:,:t:ion of the contemporary exiles but 

analysis of early Israelite religion and society which serves 

as the model for understanding the contemporary expereience 

of In his analysis of the emergence of 

Palestine N.K. Gottwald makes this point when he writes: 

Such a separation is not only 
qu.est.iDnE.1.ble:: it is E\bsolutf:ly 
contradictory to the intimate union 
cf religion and the social order in 
early Israel. The Israelite social 
revolution and Israelite Vahwism 
constituted an inseparable whole 
from which no nonsocial, 
nonrevolutionary, or solely 
"r-€~liqious" elerr1f2ntr:::- C:Fa\n be"! i~;;ol,:1ted 
even for purposes of anal ical 
convenience. Of course, one can 
focus an the explicitly religious 
dimensions of ideology and cult in 
early Israel, but in doing so there 
is no way of avoiding the fact that 
one is analyzing the ideology and 
cult of a social revolution 
(1979;5't'i-J. 

in 

~he common origin of the religious consciousness and the rest 

o-f social· consciousness from the material conditions in 2.ny 

society is a reminder that the consciousness of one society 

cannot be uncritically appropriated to another, 

the consciousness of 

uncritically appropriated to another Cl if.\Sfi n The 

consciousness of the exiles that we r~ad in thi=:! 

Deuteronomistic History cannot be uncritically appropriated 

by the exiles in contemporary societies. that. 

consciousness must be critiqued in the light of the ~.:,oc:i al 

the exiles and the material conditions of t.h1:::i r· 

i.,;cirld in order to empower the 'contemporary oppressed and 



exiled in their struggles. 

The text of the Deuteronomistic History as it stand 

ambiguous and at worst supportive of the oppressor ,J-f 

Israelite society. The ambiguity finds particular 

expression in the ruling class ideology in which it is cast. 

Its reactionary nature finds particular expression in the way 

it supports the once ruling class who are now in exile in 

anticipation of returning to the 

the Deutercnomistic History supports the contemporary ruling 

classes in their allegation of abuse of power against 

dema.nd c:if the oppressed classes for 1::.•qui':'11 i ty and 

jUE:.ti Cf::. In his analysis of the social consciousness and the 

material basis of early Israel, N.K. Gottwald highli~hts the 

The 

ideology and social organization of 

t'k1t i ·-st at i =',m 
form is never 
but r·.,,\ther 

in tribal organization 
a rejection of power, 

tl"H? r·ejec:tion (r.:ir· 

nonattainment> of particular forms 
of political power organized and 
exercised hierarchically. In place 
of centralized power in the state, 
the tribal or intertribal community 
di s;.1.:r··i but£:>!=. p1.::.n,,,,er· 1.:Jn i:•. mc:•r"E! 
egalitarian design (1979:600) 

DE:?uteronomi sti c:: History appropriates this 

cons~iousness of to the situation of the 

Israelite exiles at the expense of and against the remnants 

of Israelite society in the land. The social class and the 

i d~:ol ogi cal interests of the Deuteronomistic Historian have 
\ 

eluded the theologies of liberation in their appropriation of 

the Deuteronomistic History. The advocates of theologies of 
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have uncritically assumed that they could 

correlate the experience of oppression in the text of the 

Deuter·tmomi 'E,t i r.: H:i.story 

oppression in contemporary society. This is a fundamental 

fail t.D that 

Deuteronomistic History was written from the perspective of 

the ruling class who wish to return to their position of 

priviledge and political power in the land 

Pixley 1981:56). This thesis will attempt to demonstrate that 

the plight of the exiles in the Deuteronomistic History 1s 

cast within a ruling class ideolgy and therefore that it 

cannot be directly appropriated by the exiles of the 

oppressed classes in contemporary societies. 

This thesis is located within the bread framework pioneered 

by N.K. 

criticism. This thesis will attempt to make a contribution 

to this new approach to biblical studies on two levels: the 

theoretical and the anal i C,:l.l" On the theoretical level it 

introduces a materialist literary approach to the notion of 

the Old Testament Babylonian exile and seeks ta refine the 

work that has gone before by arguing that the ideological and 

the soc 1 a.I class presentation of the exile can only be 

properly appreciated when a materialist approach is applied. 

On the analytical it will attempt ta analyze the 

appropriation of the Old Testament Babylonian exile by 

contemporary Black and Liberation Theologies in order to 

demonstrate their methodological problematic (Bonino 1975:86-
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108; J.L. Segundo 1976:7-38) of their use of the material. 

This thesis argues that the Babylonian exile is the 

culmination of social and political judgmnent against the 

ruling classes of Judah in Israelite scci in general. The 

judgment is in response to the violation of the precepts and 

principles of socio-politiacl equality among the Israelite, 

and in relation to neighbouring societies. The underlying 

assumption of this thesis is that the oppressed of Israelite 

society who were left to remain in the land where exiled in 

the Promised Land. Furthermore, this thesis presupposes that 

the conflicts and the contradictions between the ruling 

classes and the ruled classes before the exile and during the 

are literarily concealed in the Deuteronomistic 

History, emphasizing the racial harmony, classlessness and 

sexism free nature of Monarchical Yahwism while underplaying 

the significance of the social and ideological 

Pre-Monarchical Yahwism. 

element of 

I propose to demonstrate my thesis by locating the Israelite 

exiles in the context of Israelite soci before the 

Babylonain invasion, by showing, in the second chapter, that 

it was primarily the ruling classes who went into exile and 

that they were responsible for the production of the 

Deuteronomistic History. The third chapter is an analysis of 

the Elijah-cycle as it culminates in the Naboth Episode 
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as an example of the Deuteronomistic Historin's 

literary manipulation of history of early Israel for ruling 

class interests. This example has been chosen because this 

text is often uncritically appropriated in the contemporary 

~=-truqc1les. fhe fourth chapter is e critique of 

Deuteronomistic History's notion of exile/captivity from the 

perspective of a Biblical Hermeneutics of Liberation. The 

conclusion wraps up the argument of this thesis that the 

appropriation of the Old Testament notion of exile the 

contemporary societies is eluded by the Deuter □nomistic 

Historian's literary resolution of material conflicts between 

the oppressors and the oppressed remnants who were exiled in 

the Promised Land. At the beginning of the ananlysis of the 

Deuteroncmistic History, I would like to set forth the notion 

that what is ideologically valid for the Deuteranomistic 

History can be extended to the literature of the Old 

Both owe their ideological critique to the ruling 

With that I come to the methodologiacl 

which underlies the argument os this thesis. 
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METHUDOLCH3_'{_ 

The methodological framework which will be adopted in this 

thesis is grounded in the redaction critical study of the Old 

Redaction criticism, as is well known, is itself 

based on the assumptions and results of literary and 

critical studies. The approach of literary criticism in the 

Old Testament is helpfully discussed by N.C. Habel (19711 and 

th,:1t of foi·-m cr-l.tici<E,m by b .. M. Tuckei,- (l.971). 

and limitations of the literary and form criticism are well 

The literary criticism 

of the Old Testament have traditionally accepted that thE· 

the Deuteronomistic History used oral 

written sources in their edition of the history of the twelve 

td. be,l confederacy of Israel .. These documents have been 

identifiE.:-d as the Yahwist ( .J } 

and the Priestly 

criticism of the Old Testament has revealed that the editors 

of literary forms as the medium of 

th1:::.·i r· c::,f the 

documents and the literary genres in their edition of what we 

now have as the Deuteronomistic History ( E .. T. Mullen~ 

The Deuteronomistic History contains not only the 

the Southern Kingdom but also those of the· 

Northern Kingdom of Israel which were kept in the Southern 

Kingdom of Israel from the time of the Assyrian exile in 722 

8.C. 
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N.K. bot. t1tJi::1. l d 

Introcluction (1985:301) observes that i n th f::: i 1·· 1::.•c! i ti on of 

The social class and its interests secured by the historians 

1s betrayed by their ambiguous position 

thinqs,.,_, thej_ ,,. obedience to the covenant 

~•-Ji th c.:c.nc! its implications for ~"'-OC: i 2. l justic12.0: c:\nd 

1'·eliqinuS:. p U.f" i t y" In other words the text thE· 

Deuteronomistic History as we now have it is not a product of 

divine inspiration as it has traditionally been 

It is rather a theological response of the sixth century 8.C. 

to thE·? -f;;1tf,? t,,lhich hc•.d befi:~.llE:n thf.? ''chosr.:;;n pe.·opJ.e'' in thr:: 

Babylonian conquest and exile. 

rl-:;,d,::-1cti cin o-f 

traditionally been explained thE: h:i. !:::-tori Cc:11 

period in which each edition took place, namely, the Josianic 

redaction was undertaken after the fall of Samaria by the 

Judah whose kingdom was still 'c'-::.u.1···viving; 

f:':)>: i l i c: redaction was undertaken during the Babylonian exile. 

In this thesis h □wever 1 an attempt will be made to explain 

t. hr:: . 1·· E•d 0,.c ti c)n of the Deuteronomistic Histm·y ~-Jithin the: 

social class context o-f the redactors themselves. In 01~der 

to demonstrate the argument of this thesis we will adopt a 

literary analysis,, The mat.er i c\l i st literary 

analysis asserts that cHS the medium 
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through which the writers convey their message, and the 

message itself are both ideological: ideology gives the 

literary forms content while at the same time giving content 

form. An attempt will be made to demonstrate that the 

editors were not offering a theological explanation of what 

has happened but 0ere asserting their social class and 

attempting to secure their interests through this theological 

explantion. 
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This study will attempt to demonstrate the importance of the 

Old Testament notion of exile to the understanding of the 

Old Testament in general 1968) ~ 

struggles of the oppressed (E. Tamez 1982; D.M. Tutu 1983) in 

No attempt will be made to 

discuss the viability of the exile as a strategic option in 

the human liberation movement. The importance of the Old 

Testament notion of exile ta the understanding cf the 

struggles of the oppressed becomes crucial when the oppressed 

cite the Bible - the Old Testament in particular - in their 

insistence that God is on the side of the oppressed in their 

situation and experience of oppression. D. Tutu corroborates 

this contention in his lamentation over tht"? 

not been taken seriously. 

Thus the theology we have purveyed 
has often been disastrously cut off 
from real life. We have acquiesced 
in the denial of the authenticity of 
our life experiences or our 
distinctive selfhcad, the agenda of 
which has been determined by the 

' l>J<-?~.t.1:.~r·rit?r-·so ( l't .. l:~:;: :27·1) 

agenda in underplaying.the importance of the situation and 

experience of the oppressed in contemporary societies, in 

their theological practices. The contemporary oppressed may 

also be faulted for assuming that they can uncritically 

relate the struggles of the oppressed in the Bible to their 

c:w-,n situc1ticin. The text of the Old Testament, part i r.:ul c:tr- J. y 

the Deuteronomistic History, explicitly states that Yahweh 

is on the side of the oppressed in their situation and 

especially the exile. Such a 

11 



reading of the Deuteonomistic History in particular, and 

understanding of the Old Testament in general is in agreement 

with the contemporary oppressed in their citation of this 

text. However, if the Deuteronomistic History is to be read 

in the interests of the contemporary oppressed in their 

assertion that Yahweh sides with the exiles,. we need to ask 

the questioni who are the oppressed in the Deuteronomistic 

what is their historical social class position in 

the Israelite social The struggles of the 

biblical exiles suggests th~t the assertion that Yahweh sides 

clearly articulated in the Old Testament in 

and the Deuteronomistic History in particular. The 

f 2'.C::t l. ,­
.:;;; , that the assertion that Yahweh is on 

side of 

oppression, 

interests against the existing social structure and the 

dominant ideology for which such allegations are made. B. 

that the situation of oppression and the African worldview 

must be taken seriously in the reading and teaching of 

Biblical studies. 

In order to help correct the situation this study will 

critically analyze the appropriation of the Old Testament by 

the oppressed in South Africa in their struggles against 

social inequality and political injustice. In this chapter-

an attempt will be made to analyze the social class of the 

Old Testament Babylonian exiles and to demonstrate that their 



historical social cla~s position is wrongly taken for granted 

by the contemporary exiles. 

The contemporary oppressed have traditionally asserted the 

importance of their situation and experience of oppression in 

the understanding and teaching of the Bible. For the purpose 

of analysis this assertion can be articulated as follows: The 

African worldview must be taken seriously in the reading of 

the Bible. The African worldview is conceptually parallel 

with the worldview cf the oppressed revealed in the Bible. 

God sides with the oppressed in their situation and 

experience of oppression. It must also be deduced from these 

assertions that the c □ntemporay oppressed have too easily 

presupposed a similarity of social· class between themselves 

and the oppressed in the Old Testament, especially the 

Deuteronomistic History. But who are the oppressed and 

exiles we are reading about in the Deuteronomistic History? 

The contemporary exiles have traditionally not asked the 

question: what social class produced the text of the 

Deutercnomistic History, and what are the class interests 

served by the text? They have failed to ask what social class 

ideological 

ideological 

per 1ve is implicit, and what social class 

perspective is explicit in the presentation of 

the Babylonian exile in the Old Testament in general. and 

the Deuteronomistic History in particular? I~ will become 

clear that the contemporary exiles appropriate the Old 

Testament notion of exile outside the social class and 

ideological context of their existing material conditions 



For this reason we will take our cue from the words 

of Friedrich Engels when he writes: 

In or· d er to 
1··evol u.t i on2t.r·y 
con~:-C i ouc~ of 
attitude towards 
c,+ !;":,CtC i E!t y '1 

themr;f:.-:1 VE:~::, a.!::- '"' 

their· 
energy, to become 
their own hostile 
all other elements 

to conc~ntrate 
class, the lower 

strata of society must begin by 
stripping themselves of everything 
that could reconcile them to the 
existing social system; they must 
renounce the few pleasures that make 
their grievous position in the least 
tolerable for the moment, and of 
which the severest oppression 
not c.if~•pr·ivE: thf::m. (l9El4~471) 

cou.ld 

what ·reconciles· the contemporary exiles to 

qroup quo i ~.s in 

appropriation of the Old Testament to their si. +.:.i_~ation ~ to 

granted that they have a common plight with the 

Bc'.:l.b y 1 Cini •3.n The few pleasures' i.s the allegation 

that the God of the Babylonain exiles is also on their 

and similarly supports their struggles. In his contention of 

t.hf:? ·bibJ.i.cr:~J. fou.ndi:!tion of the African worldview, Tu.tu. 

confirms this suspicion when he asserts the conceptual 

parallelism between the African and the biblical 

Those who denigrated things African 
would probably be suprised to 
discover that the African way of 
life, his Weltanschauung, his 
thought forms, are those, not only 
of the Old Testament but those of 
the entire Bible~ since the New 
Testament is based so firmly on the 
Old Testament. (1972:19) 

The conceptual parallelism asserted between the African and 

the Biblical worldview is crucial to the understanding of the 

Old Testament notion of exile and the struggles of the 

oppres~-ed in South Africa. This conceptuc:-11 par al J. f21 ism 
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reaches its climax in the assumption that the i an 8.nd 

Babylonian exiles have as their contemporary counterparts the 

exiles in Lusaka and elsewhere. Such contentions raise. hopes 

to the effect that Yahweh is on the side of the oppressed in 

their struggle against the existing social structure and the 

S/He j~ presented as being on the side of the oppressed in 

the Deuteronomistic History. It is also contended that 

Yahweh will restore contemporary exiles to their land in the 

same way that S/He restored the biblical 

Promi s,?d Land" D.M. Tutu corroborates this view in his 

appropriation of the Old Testament notion of the Babylonian 

and the promise of restoration in the Priestly 

in order to inspire the hope of the banished in 

And it is out of such a s1ough of 
despond [sic] that this marvelous 
theological tract arises and it is 
adressed precisely to the Jews who 
1,-.Jere 1,,i thout hopr;:. It is 21 
tremendous credal statement designed 
to keep the embers of hope in the 
breasts of the Jews from going out 
cmrip l t:::•tel y. ( l 9B~5:: 2~:i) 

Tht'? conce!ptuE1l parellelism between the Biblical world view 

and the African world view is not a historical guarantee that 

God sides with the oppressed anymore than it is a~ assurance 

of the certainty of future liberation. The point I want to 

stress here is that there is a need to look critically into 

the social class of the Babylonian exiles in the text of the 

01 d Tesit,:1ment. This is the literary battle the oppressed 

have ta win in order to appropriate the Babylonian exile to 

the:• class and ideological s:,tr·ugg 1 e::.'. in contempo1•·ary 

It is not enough to point out to the congruence 
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of the thought forms of the contemporary oppressed to that of 

the scriptures. Sergio Rastagno aptly describes this attitude 

and method of appropriating the scriptures when he writes: 

Affirmations to the effect 
Yahweh is on the side of the poor 
have given rise, strangely enough, 
t.c, i nte1···pr·f2t c:-1t. i c:•n'.°::, ~-uc.h i:'<.!::- ' 'the poo1·­
[ 1,10] rn,,,1n i ~- cl 0~2-f?I'- to (3ocl '' . l>J :i. th 
t.hi~s 
( th l:':: r- fa': 

~·-!hi ch 

pove~ty becomes sacrosanct 
will always be poor people), 
is in stark contrast to the 
of social justice which runs 

through the great prophetic 
cind 1 ~" <':1.t 

lF::qi~::-lE•.t:ion. 
the 
Clnc<.;2 

poverty is considered 
situation, the way 

t hf.:! !,:.. t i:\ t. t::" C! -f 
c.~. p1~iv:i.lE::dgecJ 
1 :i. E•::~ opE:n t.cl 

It is equally important to enquire into the social class and 

ideol.oqic,::,.l interests secured by the presentation of 

t.houqht forms and the perspective from which the 

in the Old Testament in general, i:1.nc.i 

the Deuteronomistic History :i. n pi:H·t i cul ,:0.1~. It Ci:•.nnot be~ 

contested that the contemporary ex:i.l.es are a force to reckon 

in finding a solution to the contemporary crises in 

In his discussion of the situation 

factors that ~re necessary to bring about pE::aceful 

c.'lci min 1. ~:::- t.r i::1.t ion of just.ice, C. Villa-Vicencio 

E'>( p 1 i C i t J. y protii::1.bl y 

representative of the opinion cf the majority of the Sou.th 

Africans when he declares: 

The third reality is that two major 
liberation movements exist in exile, 
a fact that simply cannot be ignored 
in any serious quest for pea~e in 
the country. (1985:14, 1987:3) 

the notion of exile as a symbolic weapon for thE~ 

has not yet become founded on and informed by the 

class and ideological conflicts in contemporary 

societies. To thi ~- e>: tent it. i ""· a. symbol th 2<.t. i 1;:;, not 
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informed by the situation and experiences of oppression of 

the struggling black masses. Mosala aptly describes this 

experience when he asserts: 

This forcible removal blcH:ks 
from ownership, control and access 
to li:1nd ;_:.md cat t. J. 1:.? i <.:.:. the 
+oundational condition of their 
oppression and exploitation. 
Without it oppression and 
exploitation would be difficult. It 
is the principle upon which the 
control and regulation of the lives 
of blacks by whites rests. And this 
j~ t~e explanation for the 
pervasiveness of forced removal to 
this day. (1987:22> 

biblical condemnation against the existing 

structure and values. That ·consciousness·, 

s;.oc:i al 

does 

not exhaust the need for 'stripping themselves of everything 

that could reconcile them to the existing social 

The major reason why the notion of exile has not expos~d the 

plight of the contemporary oppressed may lie in the fact that 

it is forgotten that those remaining in South Africa are also 

in Bxile at home. This fact is crucial for the understanding 

of the contemporary oppressed in the iame way as it is for 

the understanding of the oppressed in Biblical In 

order for the notion cf the exile to be firmly grounded in 

the daily experiences of the oppressed 9 it must encompass the 

whole being of such experiences in South Africa. 

includes among ether things; firstly" memory of the dead 

lives have been characterised by the 

sec:ondl y \' acknowledgement of the continuity of that struggle 

in the lives of the oppressed who are exiled abroad and in 

the land of their birth; i::i.nd by no means 1 east, 
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recognition and acceptance of the continuity of the spirit of 

the oppressed in the lives of those who will be born into the 

life of exile. This situation and experience of oppression 

in the life of the oppressed in South Africa need not 

necessarily be based on the Bible in order to make them 

authentic and convincingly oppressive (D.M. Tutu 1973:21) 

The presentation of oppression in the biblical text is at 

best very ambiguous and at worst undermines the struqqles of 

the opressed. The oppression we read about is the oppression 

viewed outside the internal social class contradictions 

within the Israelite society. This text cannot be 

uncritically appropriated by the oppressed and invoked 

against oppression in contemporary societies. The 

importance of the Old Testament notion of exile and its 

appropriation to the contemporay struggle finds exp~ession in 

the demand it presupposes for an enquiry into the social 

class of the Biblical exiles. This fact elude us more often 

than not in the same way as the ir1terests served by the text 

of the Old Testament. The contemporary exiles are the ruled 

class. They are in exile because of their unheeded call far 

social equality and justice. They are daily driven to exile 

for making such a call. An analysis of the social class of 

the Old Testa~ent Babylonian exiles will show that these 

exiles were not from the lower classes. A social class 

analysis of the Babylonian exiles include: the identification 

of the elements of racism, ethnicity, and sexism in the 

presentation of the oppresion of the exiles in the 

Deuteranamistic History. An attempt will be made to 

highlight these struqqles involved in the Old Testament text. 
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The notion of the exile in the Old Testament is important in 

the way in which it exposes the common social class position 

the Assyrian exiles in the Northen Kingdom and the 

Babylonian exiles in the Southern Kingdom. However, this 

social class identity 1s concealed in the Deuteronomistic 

History by contrasting the Babylonian exile with the Assyrian 

exile. The Assyrian exile retrospectively serves as the focal 

point around which the history of the Kingdom of the ten 

tribes of namely Israel~ 1s written by the 

Deuteronomistic Historian in that its history culminates in 

the exile. Yahweh has forsaken them. Exile in their case is 

interpreted as divine and eternal condemnation, and they are 

not seen as repentant when they are in exile~ 

19 Judah also did not keep the commandments of the 
Lord their God, but walked in the customs which 
Israel had introduced. 20 And the Lord rejected 
all the descendants of Israel, and afflicted them, 
and gave them into the hand of the spoilers, until 
he had cast them out of his sight. 21 When he had 
torn Israel from the house of David they made 
Jerobo'am the son of Nebat king. And Jerobo'am 
dr □vs Israel from following the Lord and made them 
commit great sin. 22 The people of Israel walked in 
all the sins which Jerobo'am did; they did not 
depart from them, 23 until the Lord removed Israel 
out of his sight, as he had spoken by all his 
servants the prophets. So Israel was exiled from 
their own land to Assyria until this day. 
(RSV II Kings 17: 19-23) 

Similarly the Babylonian exile is retrospectively the 

culmination and the perspective from which the history of the 

Kingdom of the two tribes of Israelite tribal confederacy, 

namely Judah and Simeon, is written. The Old Testament also 

reveals the central point occupied by both Jerusalem and the 

Babylonian exile in the presentation of the history of both 

the Assyrian and the Babylonian exile. Hence the importance 

'of the Babylonian exile in the Deuteronomistic History: 
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26 Still the Lord did not turn from the fierceness 
of his great wrath, by which his anger was kindled 
against Judah, because of all the provocations with 
which Manas·eeh had provoked him. 27 And the Lord 
sc:ii cl, "I vJJ. 11 r-1::mov1:.~ Jucl,:ah al !::-O out of my sight, a.s 
I have removed Israel, and I will cast off this 
city which I have chosen, Jerusalem, and the house 
of 1tJh:i.ch I ~;ic\id, My na.nH?. sh,,d.l be thra~r~:." (HSV 
IIKinqs 23:26,27> 

in contrast to their counterparts in the Norhtern 

to thf:: ffll'?i:\nt c!ivinE.' 

They responded with repentence when they are 

and therefore they expect that Yahweh will bring 

them back from exile. A show of humility to Yahweh by an 

Israelite or Judean king could arouse Yahweh's compassion 

and forgiveness and thus postpone a decree of chastisement in 

Ahab !Kings 21:29; 

Hazael IIKings 13:23; Elisha IIKings 6:8-23). 

in exile Yahweh's compassion and forgiveness a.ncl 

termination of chastisement is aroused only by the humility 

of the exiled Judean king and people B,,·u.ee,;iemann 

The• 

27 And in the thirty-seventh year of the exile of 
Jehoi 'achin king of Judah, in the twelfth month, 
Evil-mero'dach king of Babylon, in the year that he 
began to reign, graciously freed Jehoi 'achin king 
of Judah from prison; 28 and he spoke kindly to 
him, and gave him a seat above the seats of the 
kings who were with him in Babylon. 29 So 
Jehci'achin put off his prison garments. And 
every day of his life he dined regularly at the 
king's table; 30 and for his allowance, a regular 
allowance was given him bv the king, every day a 
portion, as long as he lived. <RSV IIKings 25:27-30) 

Old Tt:~s-tament 1..tndl~r-stoncl in this th1::? 

Deuteronomistic History in particular, is a literary response 

to the events of the Assyrian and the Babylonian exiles. The 

Deuteronomistic History may be undestood, therefore, 

presentation of the events which led to the exiles. It is. 

also a presentation of alternatives which ought to had been 
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followed by both the Northern and the Southern Kingdom in 

order to avoid the respective exiles. In particular, the 

Deuteronomistic History presents commandments which have been 

transgressed and which ought to have been obeyed in order to 

avoid the Babylonian exile. Above all the 

Deuteronomistic History presents the Assyrian and the 

Babylonian exiles as sacred punishment against the whale 

nation of Israel. The notion of exile, therefore, becomes 

the link in the appeal for textual coherence in the 

Deuteronomistic History. 

These and other considerations demand an analysis of the 

social class of the Babylonian exiles within the ideological 

framework of the Deuteronomistic History. It is within this 

framework_ where the social class contradictions are 

literarily concealed. I.J. Masala states this fact admirably 

when he asserts: 

Ideology is not a lie. It is rat~er 
a harmonisation of contradictions in 
such a way that the class interests 
of one group are universalized and 
made acceptable to the other 
classes. Also, ideology is not a 
.selection process or filter through 
which certain facts only pass. On 
the contrary it is a process by 
which the presence of certain facts 
is constituted by their absence. 
(1986:194) 

The social class and ideological reading of the text includes 

first, identifying the class position and the interests which 

the text secures, the racial prejudice and the sexist 

presuppositions in the text. It includes secondly, unmasking 
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the classlessness, racial harmonization and gender neutrality 

in the presentation of the text. 

and neutrality being only a conceal of the sectional, 

1:on·f 1 i ct and sexist nature of the interests secured by the 

te;-~ t, It and the ideological reading of 

includes thirdly, engaging the text in the struggle against 

contemporary class interests, 

The Babylonian exile has a negative importance since it 

serves as a reminder that it is dangerous to draw parallels 

between the Old Testament notion of exile and the expreience 

of contemporary exiles. Ta do so runs the risk of confusing 

r--ul i ng th€'! Bible t>Jit.h 

contemporary struggles of the oppressed also 

stands in danger of being implicated as an accomplice in the 

oppressors' theft as Henri Mottu succinctly pointed out: 

Reification occurs when certain 
r,H2c:iplf't "ste.'al" the pra:d.s. of othE~rs .. , 
which is the case when Hannaniah 
"steals" (Isa .. 9:4) -t=,~om Is1:1ie,h c1.nd 
simply transfers a word said 
given situation into a 
difff2r-ent one. d?B:5~242) 

:in a 
quite 

The contemporary exiles in their call far social equality and 

justice against the present ruling class, 

the Jerusalem ruling the 

beneficiaries of the Deuteronomistic History, 

of any other ruling class for that matter. Apart from these 

in there are other 

st1~uqgl es thi,•.t. are concealed and easily elude us in the 

appropriation of the text. Firr.;;tly, there is the struggle 

far between the indigenous deity 

represented by the Israelite) and the foreign deity 

represented by the nbn-Israelite). At issue is whether the 

indigenous ruling class need an indigenous or foreign deity 



to keep their subjects in perpetual oppr e·ssi c,n. Both 

versions of the deity spelled doom for the oppressed du~ing 

t.hE' monc1r··chy. Mosala succinctly makes this point when he 

But as any hermeneutic that derives 
from the crucible of class struggle 
will attest to, the biblical truth 
that God sides with the oppressed is 
only one of the biblical truths. 
The other truth is that the struggle 
between Yahweh and Baal is not 
simply an ideological warfare taking 
place in the minds and hearts of 
believers, but a struggle between 
the God of the Israelite peasants 
and subdued slaves and the God of 
the Israelite royal, noble, landlord 
and priestly classes. (1986:178} 

In addition to the class struggles in the text, there is 

also the racial prejudice that eludes 

the struggle between the race represented ~v the Israelite 

and that represented by the non-Israelite in the text. The 

racial prejudice finds paricular expression in the marriages 

sealed between the Israelites and the non-Israelites. 

marriages were part of the policy of gaining 

Hd.ght these marriages are in 

retrospect solely judged by the Israelite purity laws. 

Deuteronomistic Historian emphasize in the text that the 

Israelites were married to those who even nominally did not 

stand in the Yahwist tradition. I~deed these non-Israelites 

worshipped their 'foreign· deities. Temples were built to 

and the 'foreign' cults contested with the 

indi genoL\5 officic:~l cc,ur-t for 

thei ,~ r.d so sought for 

recognition along with the prophets of the indigenous deity: 

5 Fer Solomon went after Ash'toreth the goddess of 



the Sido'nians, and after Milcom the abomination of 
the Ammonites. 6 So Solomon did what was evil in 
the sight of the Lord, and did not wholly follow 
the Lard, as David his father has done. 7 Then 
Solomon built a high place for Chemosh the 
abomination of Moab, and for Molech the abomination 
of the Ammonites, on the mountain east of 
Jerusalem. 8 And so he did for all his foreign 
wives, who burned incense and sacrificed to their 
gods. CRSV !Kings 11:5-8) 

The marriages of the Israelite elite to the non-Israelites 

can bP compared to what today we would describe 

marriage of whites to blacks in South Africa~ 

are circumscribed by the provisions of the racial laws of the 

country are meant to preserve white purity and 

pd. vi l E·dge" Hence such marriaqes are celebrated as important 

steps in breaking the racial barriers. It cannot, therefore, 

be contested that although such marriages are celebrated as 

important exercise in the development of .:.::-1 concept o·f 

concensus between on the one hand~ Israelites and non-

in the Old Testament and, cm the ether hand, 

reconciliation between Whites and Blacks in Gm.rth 1~-f r i ca 

today, the non-Israelites and the Blacks are restrospectively 

cr.:indemned for the racial contamination of t~e Israelites and 

the Whites respectively. Just as the non-Israelites were 

for the syncretism (R.E. Friedman 1981:28) 

the t.hei r-

r·ejection, a.nd ideologically percieved threat of fallinc:J 

from the gracious election by Yahweh was attributed to this 

syncrettsm. The is true in South t'-Hrica. 

C. Villa-Vicencio writes: 
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The less doctrinaire and less 
ideological English-speaking whites 
have, in turn, under the threat of 
hearth and home, slowly moved 
further and further into alliance 
with the Afrikanef. While never 
having shared the Afrikaner's 
religious ideology of divine favor, 
their socioeconomic pragmatism has 
strengthened the white laager and 
perhaps, as more traditional 
Afrikaners contend, gradually 
diluted their spiritual will to 
rt.::!:'.li.st" (l.9B~:i: 16) 

The gender element in the text concludes the trio that elude 

us in the appropriation of the text. It is more than a 

coincidence that the evil on~ in the text is the woman and 

that she is the one who leads the man to sin. 

than coincidence that her husband's loyalty to her 

being against the interests cf his nation. It 

'foreign' female's participation in the Israelite 

a~e condoned whenever such participation helps 

the Israelite nation to inherit the land, 

Canaanite harlot, Rahab (S.8. Frost 1964), who Joshua's spies 

Ow~ life for yours! If you do not tell this 
business of ours, then we will deal kindly and 
faithfully with you when the Lord gives us the 
1 and. ( HSV ,J o~.hu.c1. 2 ~ 14) 

But such participation is condemned in retrospect when the 

nation 1s threatened with exile from the land. Of 

particular interest here is the fact the marriage of Ahab to 

is condemned in retrospect for leading to the 

Wolff 1973:262-263). For this same 

si~ilar marriages of the Judean kings to foreigners 

are condemned for leading to the Babylonian exile. 
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Th~ ideological motivation in the textual 

the Assyrian and the Babylonian exile in the Deuteronomistic 

the scic i c:-d class position of the exiles and their 

perce-::.·ption underlie the fact th2'.t 

and the Babylonian exile cannot be studied from the 

perspective of individual isolated texts dealing with those 

Rather, these factors presuppose that the study must 

be 1,,,i thin the of the 

Deuteronomistic History itself. 

In or··dc=.•I'- for us to appreciate the literary ideology of the 

Deu.tf=:1'-onomi st i c History we must first a.ckno1,,1l r2dqE~ the 

1· .. el i:'!ti on:::-hi p ::;,t 1·· u.ct u1·· e 

and the religion (N.K. Gottwald 1979~618) of 

a.11 the ec:'<.rly 

I SI'' i:•.e l . N.K.Gottwalci (1979~611-618) argues that there was a 

interdependent relation between how society was 

01~cJerE!d and the the religion that maintained that s:,ocia.l 

order. In other words a change in the factors that make for 

c:1 p .:~rt i c: u. l i:1.1'- ordering of society would of nE·:•ces;=.1.ty bring 

about a change in the factors that dictate the religion that 

sustain that social ordering. These factors include external 

S:,OC: i €.'<. J. systems and the internal social tendE•nc i f2!:'.-. During 

was fighting against both the 

external social systems of the Canaanites and their i nt.ernc:11 

soc:i a.1 in order to establish the sociopolitical 
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egalitarianism through Mono-Yahwism. The hi '..=:.tor-y of the 

slaves from Egypt was appropriated to all 

M. Clevenot identifies two groups which settled at 

different times in Palestine (1985:4,6). These two groups led 

to the division of Israel into two kingdoms at the death of 

Solomon: the kingdom of Judah in the South and the kingdom of 

in thc-~ North. On the basis of Joshua 24 

Cl f.~venot. locates the origins of 

in the kingdom of Israel in the North. This,. 

unc!c:;:r-isti::\ndi ng of Yahweh and the division of the monarchy 

in contrast to the traditional understanding of the history 

and developments of Mono-Yahwism in the Deuteronomistic 

History. Clevenot's assertion is crucial for understanding 

the presentation of Mon □-Yahwism and the monarchy in t.hE:-

History presents the kingdom of 

rebellious for having broken away from the South (H.W. 

The rebellion of kinqcl □m of 

as having earned them eternal cond(~rnn,::l.t ion 

Yahweh. The exile of the kingdom of Israel in Assyria in 722 

B.C. :i. s pr·oo+ of rejection by Yahweh (M. 

It will become clear later how the Deuteronomistic 

History presents the history of the united monarchy under 

D,::i.v:i c.1 •1 the division of the monarchy due to his son and heir, 

apostacy (!Kings 11) and the revolt against the 

enslavement of the house of Joseph (!Kings 12) 
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and the advt~nt _o·f __ t.h,F= ..... I.!:',r c1._c::>_l_i t.t:: Monarchy 

With the advent of the Israelite and Judean monarchies and the 

subsequent change in the social organization, 

was adapted in order to meet the challenges and demands 

facing the survival of the new form of social ordering (W. 

M. Cl evf-::not \>.fol ff 

(i } the contemporary social 

systems externally and (ii) the internal social 

of former sociopolitical egalitarianism. The point needs to 

be rnaoe here that whereas in the pre-monarchical 

socir.:ipol i ti cal egalitarianism was struggling against other 

cJu.r- i ni,J 

!:',1.::ic i opol it i cE<.l egalitarianism was struggled against. The 

text of the Deuteronomistic History is a record and a site of 

these struggles at this level. In his analysis of the shift 

in emphasis on the covenant made by Yahweh with early Israel, 

due to the change in sociopclitical 

The social system presupposed by 
Yahwism, and especially the covenant 
with Yahweh, had been superceded by 
another. The situation seems to 
have arisen whereby 
either to be adapted 

Y1::1hw:i.sm had 
to t.h<=.' new 

set-up, or a new 1ofrclogy sought. 
The former path appears to have been 
c:hC•SEH'l" (2 Si::\m 7) ( :l 980: l. 97) 

I. ,J. 

If we agree with Clevenot that Yahweh was originally the 

deity associated with the traditions of Israel, 

suprising that during the monarchy these traditions are 

identified with Judah exclusively. The Deuteronomistic 
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History presents Judah as the only custodian of the right 

cult and ritual acceptable to Yahweh. This is presumably in 

line with the war among the ruling classes <M. Cogan 1978~43; 

1985:13-16) the Deuteronomistic History is waging 

in the presentation of the history of 

divided monarchy. The war of the Judean ruling classes 

against the ruling classes of Israel is extended to the 

Judean lower classes in the Deuteronomistic History. 

and the Babylonian Exilg 

The war which the Judean ruling classes were waging against 

dur·ing monarchy i •=· tr· an sf ormr-2rJ in t.hf.~ 

Deuteronomistic History into the war between the exiled 

Judean ruling classes and the exiled The 

Deutercnomistic History in its presentation of the fate of 

the exiled Israelites does not anticipate their restoration 

to their l<='.nd <Ill<:i.ngs 1.7:2:3) .. M. Cogan notes this literary 

How different from the prophetic 
viewpoint proclaimed by his 
contemporary Jeremiah: The Israelite 
remnant, cleansed by the rigors of 
exile, will be repatriated and 
resettled in Mt.Ephraim (Jer 3:~-13, 
19-25; 31,passim). But then, this 
is not the only point upon which 
deuteronomistic hi~toriography 
dissents from that of literary 
prophecy. ( 1. 97Eh ,'.j.:3 ...... 14} 



The prophets insisted on social justice but their insistence 

was not based on an analysis of social class conflicts. They 

did not couple their analysis of the manarchic-Yahwism with 

the analysis of the monarchic social The 

insight of J. Barr into the early prophets is also applicable 

to the classical prophets in this case. (-~bout Eli j at1 's 

condemnation of Ahab's murder of Naboth, he observes: 

In ,.'Ill 
appr·oach 
mm· al it y 

the st.or .. y thE?r"f2 
to mrn'·aJ. i ty~ 

i ~- pres;.upprnse::cJ 

ii::- no nc~~•! 
the old 

throughout ,1 

and what the prophet insists on is 
the drastic character o~ the 
punishment that will follow when the 
old morality is transgressed. 
( 1. 91:30 n 10 1 ) 

Richard Elliot Friedman (1981) argues among other things that 

there are two redactions in the Deuteronomistic History viz. 

the Josianic and the Exilic redaction. The 

redaction is a reinterpretation of history inter alia the 

ian exile in the Northern Kingdom end the finding of the 

lawbook in the temple in the Southern Kingdom and the 

subsequent Josianic reform. This redaction and the reform 

initiated by the lawbook is called Josianic because king 

Josiah plays a central role in the presentation of this 

history. The Exilic redaction en the other hand is a 

retr·ospect i ve reinterpretation of history in the light of 

the Babylonian exile. In this redaction the people who were 

led into exile are central to the presentation of this 

history, a fact which raises several important issues. 

Firstly, who were the people were led into exile? l>Jas it 

all the people of Israel or a particular group of people only 
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? Secondly, if it was only a particular group of people, why 

is the text generally silent about those who were left in 

the land, but particularly eloquent about them when they are 

condemned as the cause for the exile? Thirdly, how is the 

reading and appropriation of the Deuteronomistic History 

relevant to contemporary e>:iles? How is the balanced tension 

between silence and eloquence about the remnants in the Land 

obscured by the identification of those who were led to exile 

? Furthermore, how has this tension eluded the appropriation 

of the Deuteronomistic History to the struggle against social 

class stratification, racism and sexism in our contemporary 

societies. An attempt will be made to illuminate the social 

class nature, the racial category and the sexist element of 

the Old Testament text. This insight will reveal how the 

Deuteronomistc history conceals in the individual isolated 

texts, the identity of the exiles themselves and the remnants 

and also balances the tension between the silence and 

eloquence about the latter. 

According to John Bright (1981>, the Babylonian exiles were 

what today we would call the ·ruling class· of Jerusalem. 

This means, among other things that the Exilic redaction of 

the Deuteronomistic History is the presentation of the exile 

reality from the perception of 'the ruling class·, that is, 

the exiles. The Exilic redaction of the Deuteronomistic 

History becomes a ruling class text basically at this point, 

because the Jerusalem ruling class are voicing their 

oppression in Babylonia through the text. The Babylonian 

injustice that we read about is the punitive measures meted 
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out against those who were oppressors in the land, 

now the oppressed in exile. 

who are 

It is on account of these and other considerations that the 

Josianic and Exilic redactions of the Deuteronomistic History 

. , l 
Wll~ be taken as presentation of the exile reality from the 

point of view of the ruling class. The motive behind this 

is nothing other than the ideological interests of the 

ruling class. It is also for this same reason that the text 

of the Deuteronomistic History will be treat~d within this 

ideological framework as a unit. The voice of the one time 

oppressors but now oppressed is not only captured in the 

Exilic redaction, but it is also echoed in the Jasianic 

redaction, that is, the whole Deuteronomistic History reflect 

it. The redactions are therefore not mutually exclusive in 

the final form in which the Deuteronomistic History has them 

now. Temporarily they represent two historical ·perspectives 

but ideologically they are intertwined with each other. 

They overlap and intersect with each other. Textually the 

Assyrian exile anticipates the Babylonian exile and the 

latter inform the former (E.T. Mullen, Jr. 1987:231). 

In the process it will become clear that the Old Testament 

notion of exile is a more suitable instrument of struggle for 

the next generation of the ruling class who may find 

themselves in exile. Many people assume that the Old 



Testament notion of exile represents the most powerful 

literary critique against social injustice and inequality. 

But such people fail to recognize that this critique comes 

from the once ruling classes who are now the oppressed and 

exiled. Therefore it is necessary for the contemporary 

oppressed people to struggle against enormous literary 

difficulties. The difficulties find particular expression in 

the separation between literary genres, between prose and 

poetry, between historical fact and literary fiction. The 

difficulties find expression also at another namely 

the separation between the writer(s) and the reader(s). The 

separation between the writer and the readers is crucial for 

this thesis. This thesis emphasize the fact that the 

contemporary readers have gone through historical 

materialist development parallel to and under the pressure of 

the economic situation, without however, having been able in 

a historical materialist way to think through their reading 

of the Bible and its relation to the material basis of their 

own situation. In short, the con orary readers have not 

ely adressed the question of their religious 

consciousness and its relationship to the material basis cf 

that cosciousness. By the example of the appropriation 

Deuteronomistic History by contemporary societies, I want to 

show that however biblical this religious consciousness may 

appear, it actually functions in an ambiguous manner and 

supports the ruling classes, as long as the readers 

experience their solidarity with the social consciousness 

based on the material conditions of the Old Testament exiles, 

rather than their own contemporary material conditions. The 

Deuteronomistic History is an example of the correlation 

between the religious consciousness and the material 



conditions from which that consciousness arises. 

study of the correlation between the 

consciousness of the exiles must deal with it. 

But we cannot remain at the point of correlation between the 

religious consciousness and the material the 

Deuteroncmistic History. The hope of the exiles in the 

Deuteronomistic History is to return to the land, i:.>..nd this 

meant a return to their social class position Bright 

1980:351>. They were not motivated by~ desire to bring about 

equality and justice for all in the land. 

analysis of the social and pol it i cs.l structure of 

Israelite society in the Deuteronomistic History, 

show that there is tension between those who were taken into 

exile and those who were left behind in the 1.::~ncl. Thi !5 

tension reflects the tension which existed between the ruling 

classes and the rulled classes before the exile. The 

emphasis here is that the contemporary readers in their 

choi c:i:2 which side to identify with in the resolution of 

this tension .1 have always chosen the wrong side, named y the 

side of the exiles (W, Brueggemann 1987:12}. ThEi prob l emat. i c 

of this choice is that through it, the contemporary oppressed 

are eluded by the fact that those who were left behind in 

the land were exiled in the Promised Land. 
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The resolution of the conflicit in the Deuteronomistic 

History between the ruling classes and the ruled classes in 

the land, and the exiles and the remnants during the exile is 

nowhere more pressing than on the question of the land. In 

the Old Testament the land is closely associated with the 

The association of the exile and 

the l<::1.nd is cru.ci;.. .. _l for the appropriation of the Clld 

Testament notion of exile by the contemporary societies. 

This association finds particular expression in the way both 

the land and the exile become two sides of the same coin to 

beth the Babylonian exiles and contemporary exiles. The 

former are presented in the Deuteronomistic History in 

particular and in the Old Testament in general as led away 

from the land they possessed by inheritance. The 1 i:it ter 1:-\re 

driven away from the land they possess by birth right. The 

conflict about the land between the remannts and the exiles 

is resolved in the Deuteronomistic History. B1...1t 1>H? rshou.l d 

ask the question: whose interests are secured by the 

resolution of the Deuteronomistic History? By the example of 

the Deuteronomistivc History I want to show that however the 

literary tendency of the Deuteronomistic History appear ta be 

securing the interests of the remnants, it actually secures 

as the text experiences its solidarity with the renmants 

literarily and not ideologically, based on the material 

conditions of the remnants. The Deuteronomistic Historian(s) 

must be understood in the context of the ideology of the 

Deuteronomistic History of which he/they is/are part. The 

ideology of the Deuteronomistic History has as its 

central tenets: the eternal inheritance of the promised land 

by the chosen of the Lord; the inviolability cf Jerusalem, 



the capital of the promised land; the centralization of 

worship at Jerusalem, the central place of worship; the 

institution of kingship which provided the constitution which 

the kings had to follow if they were t □ inherit the promised 

land eternally; the promise of restoration to the promised 

land in the event of the king or kings turning away from the 

constitution provided for in the constitution of kingship and 

find themselves in exile. These tenets within the broad 

framework of the royal ideology of the Deuteronomistic 

History finds particular expression in the way the conflicts 

about land between the ruling classes and the ruled classes 

before the exile are resolved literarily and not materially. 

During the exile these conflicts are transformed into 

conflicts between the exiles and the remnants and they are to 

be resolved literarily and not materially. We need to ask 

the question: whose interests are secured by the literary 

resolution of the conflict about the land? This question is 

pertinent when we realize that those who were led to exile 

were the ruling classes in the land. 

The antecedents of the fate of the two kingdoms is the 

violation of the tenets of the royal ideology according to the 

Deuteronomistic History. The Assyrian and the Babylonian 

exiles are literarily, and not materially, blamed on the 

the ruling classes' violation of the royal ideology of 

Deuteronomistic History. The Deuteronomistic History ic a 

literary condemnation of ruling class practices which 
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brought about the Assyrian and Babylonian exiles. This 

condemnation of individual kings is paralleled with applause 

of other individual kings who lived up to the constitutional 

standards of the Deuteronomistic royal ideology. The 

materialist and the ideological antecedents of the Assyrian 

and the Babylonian exiles are underplayed in this version of 

the Deuteronomistic History in particular and in the Old 

Testament i Ii general. These social historical and 

ideological antecedents of the Assyrian and the Babylonian 

exiles are crucial for the contemporary societies in their 

appropriation cf the Old Testament notion of exile, 



Chapt£;:;1 .... ~5 

THE NABOTH EPISODE IKINGS 21:1~1~ 

IJ:LTHE Cf=}t{.TEKT QF THE EL.,I,H,H __ CYCLE IN I.ti~~ 

Q_f-UTEF:ONOM I SJJ.h~.J::!J STOF:Y 

In.:tr.s.::l duct trm. 

The study of the confrontation between the prophet and the 

king in the Old Testatment is well established and known ta 

both professionals and laypersons in biblical 

Studies of the conflict between an Israelite prophet and an 

IsriB.elit.E:: kinq (!Kings 14;21) on the one hand and on the 

ether hand an Israelite prophet and a non-Israelite king 

<IIKings 6:8-23) have played a role in the struggles of the 

contemporary oppressed against unjust rule. It c;.:;nnot b\;! 

contested that the study of the prophet-king confrontation 

in the Old Testament as portrayed in the Deuteronomistic 

Hi ~-tory .1 is important in the quest for social equality and 

justice in contemporary societies. th£~ study 

su<::.pi ci on of the scic i "" l class interests served by the 

presentation of the prophetic movement in the Deuteronomistic 

History which condemns the king. 

interests secured by such condemnation often turns out to be 

the interests of the king and the members of the class s/he 

The Elijah-cycle whic culminates in the Naboth 

(IKinqs 21:1-19) is an example of the way in which 

the prophet-king confrontation within the Israelite society 

in the Northern kingdom is used in the Old Testament to 

support the struggles of the ruling classes. 
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king confrontation in the Northern Kingdom applies also to 

the Judean society of the Southern Kingdom. The prophet-king 

confrontation in the Deuteronomistic History, 

the prophetic condemnation of 'bad examples· of kingship in 

li::t.ncJ, which reaches its climax lf"I 

c:ondemn2-..t i. on ci·f the institution of kingship during the Old 

E<,:.•.byl on:i. a.n I. Du. F· 1 p,:::.i:::.i ,:::. 

:t98:t·~7:S) .. 

In the Deuteronomistic History the various prophets confronts 

the kinq 

transgressed in ~everal ways. First. the prophet reproaches 

the king for departing from the law which prohibits marriaqe 

o·f fo1··r::-!!i qn womf:::n .. The people are warned ~qainst marrying 

women because they will influence them against 

~-.ii 11 

the prophet confronts the king for introducing the worship of 

( Il<:i. nqs; thE:.> pr--oph1=.:-t 

cc,ndernns; thf..°'. king for accumulating wealth for hi m~sel f -by 

1 a,nd from the people of 

intervenes on behalf of the oppressed by condemning the king 

for transgressing the law which govern land tenur·e 

The Deuteronomistic History's condemnation of the kinq 

reaches its climax in the rejection of 

kinqr:::-hip by its priestly redactor in the period of the 

Ba.byl oni i::1n Ju.<:,t as the Josianic 

priestly redactor of the Deuteronomistic History appropriate 

the traditions of the liberated slaves from Egypt, to the 

In the case of the Josianic tht-?. 



ruling class were still in the land, in the case of the 

Priestly redactor, they are in exile. ln his analysis of the 

use of the system of gift by the Priestly redactors in order 

to introduce their system of purity, M. Clevenot observes 

this tendency in the Deuteronomistic History when he writes: 

Thu~.:.- the 
prophetic 
Elijah 
l eqal i s:,m. 
of the 
su.c c:: ~~ed lC?d 

( 1 '?8;'::,i: 40} 

oowerful dvnamism of the 
accounts from Abraham to 

1,ii£1s r-:!nclosr~d in cultic: " 
In that way the ideology 

dominant class finally 
in imposing itself. 

The point needs to be made here that the identification of 

the system of purity with the ideology of the ruling classes 

does not warrant the association of the system of gift with 

the ideology of the ruled classes, in th€? 

Deuteronornistic History. The system of gift, 

is never practiced in abstract but 

rather it is always in the context of social class conflicts. 

In terms of the social class conflicts it may be practiced 

in order to ensure equal access tc the basic means of 

production, that is, land. M. Clevenot associates the system 

o·f gift with the kinqdorn c,f I~irc:1F.:J. in the Nor·tt·1 and :.:-u.qgests 

that it was the standard which the prophets judged the 

For those peasant clans which kept 
alive the memory of the life in the 
desert and which waited upon heaven 
for the sun and rain, life was first 
of all a gift. And social life -the 
possibility of living in peace among 
the clans - depended on reciprocal 
giving. Because Yahweh had given 
the country to his people, no one 
c.01..11 d take nvf..ir the land: "thc1.t ther·t:'.! 
wi 1 J. never b~? c.iny poor· i:l.mong yc:>L\" 
(Deut.15: 1.4) (1Sl85:32). 

It cannot be contested that the system of gift was practiced 

by the confederacy of the twelve tribes of Israel and that 

40 



the prophetic condemantion of the ruling classes during the 

monc1.r·chy .. , and the view of restoration to the land of the 

exiles by the priestly caste, was based on this system of 

social organization. we need to ask the question~ 

1-'lhi ch class owned the land in of the 

clu.r·· :i. nq of thr:: 

Dr£:ut.e1··onomi ~;ti. c: The Elijah-cycle records the 

are covered by the first the 

Deut.eronomistic History. 

J. o<:.:.:.t the right to the land (G.V. in the 

p t?.r· .i. od the Babylonian exile, durinq which the second 

r·c-?.dc,1ct i. C!n of the Deuteronomistic History ben~n. l 

points to the causes of the Assyrian exile in the Northern 

I< i nqciom. 

p,~i es=,t 1 y 

It is also in this period of the exile that the 

caste began their Priestly (P) code. It 

ruling classes who were owning and extracting more land from 

the ruled classes during the monarchy, and whose interests 

are secured by the system of gift. It is the ruling classes 

who were taken into the Babylonian exile an~ whose interest 

are secured by the system of gift. It is in this sense that 

gift presupposed in the Elijah-cycle as 

culminates in the Naboth Episode (!Kings 21~1-19) must 

it 

be 

z. ZE':Vi t corroborates this cotilention in her 

analysis of !Kings 12-IIKings 17 when she asserts that in the 

D(~LitE:1··onomi s-,t i c History the social class position of 

dyna.sts i. s not the extraction of li:mded 

property from the ruled classes. hc:cr:,r·d i ng to Zevit the 

issue is their royal policies ragarding the temple, c1.nd thc1t 

the historian's social analysis of the class conflict 
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similar to that of his counterparts in other societies. She 

sheds light on the iocial class and the interests of the 

Deuteronomistic Historian when she writes: 

TtH.?. 

He wrote however, after the policies 
of the reformers had been partially 
reversed by Jehoahaz (609 BC) and 
his writing posture, therefore, was 
that of a disenfranchised loser. 
Connecting the itical and the 
military collapse of Israel and the 
imminent demise of Judah with what 
he considered the errant temple 
policies of legitimate dynasts 
never did he condemn priests or 
Levites for any wrongdoing in the 
sacred precincts - he drew 
conclusions which resulted in a 
moncil i th i c .1 but not 1...1.ni que '-' 

Mi:1bath the focus of the Elijah-cycle a. 

paradigm used by the Deuteroncmistic History whereby the 

historian literarily employ the system of gift in order tn 

conceal the accumulation of wealth for themselves by 

alienating the ruled classes from the land. 

tentienc:y in the Old Testament has always eluded the 

who acquiesce to the 

undermining of the struggles of the ruled classes. The 

contemporary oppressed have traditionally assumed that they 

can relate the biblical struggles to their own situation in 

their appropriation of the Naboth Episode to contemporary 

forced removals and expropriation of land by the ruling 

They have often made the choice between the options 

given in the text, namely, Elijah and Naboth against Ahab and 

and uncritically chosen Elijah and Nabcth assuming 

that they represent their social class and intersets. They 

have also presupposed that Elijah and Naboth in the text 

represent the:• oppressed with whom Gor.i sidesu Thr-:.> 

snciopoliti.cal system of gift of the tribal confederacy of 
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early Israel was not superceded by the sociopolitical :,ystem 

of the monarchy and the purity system of the exile, 

than it is literarily concealed in the prophetic condemnation 

of the ruling classes in the Deuteronomistic History and the 

Old Testament in general. In order to correct this situation 

we will attempt a social class analysis of the Elijah-cycle 

as it culminates in the Naboth isode <IKings 21:1-19) in 

the context of the Deuteronomistic History in particular, and 

the Old Testament in general. ysi s of roya.l 

responsibility towards the temple worship within monarchic 

and the royal responsibility of the cultural m:i. lieu, 

z. 7. E~Vi t associates the social class position of the 

Deuteronomistic Historian with the class which benefited 

from the royal-temple allegiance. 

In as much as he used the past to 
adress issues of his day and to 
implicitly advocate specific 
patterns of cultic allegiance and 
behavior, Dtr [Deuteronomistic 
historian] was a propagandist, and 
his work may- be ~onsidered 
propaganda. (1987:59) 

R. E. Friedman identifies four central issues in the Josianic 

edition of the Deuteronomistic History as (i) the Torah d:i > 

the centralization of worship (:Li i) the prohibition of 

foreign worship end (vi) chastisement (1981:30). Loc.,ke·r.1 at 

from the perspective of the Josianic and the exilic redaction 

of the Deuteronomistic History, the Elijah-cycle CIKinqs 17-

21) exhibit all these central issues. It is suprising then 

that it is not treated like all the other texts of the 

Josianic edition, let alone the exilic edition. 

no less exilic than the other texts identified as such. This 

is nowhere the case than in its allusion to the law of land 

tenure in early Israel. The issue of land i~ no less central 



to the Nabbth Episode than to the Babylonian exiles. 

Furthermore the issue of land is central to beth the Biblical 

exiles and the contemporary exiles. Access to the land as 

the decisive determinant of freedom or enslavement to both 

the biblical exiles and the contemporary oppressed and exiled 

has been the subject around which early Israelite social 

institutions were reinterpreted. The classic text in the Old 

Te!:"~t amf2nt on the basis of which the issue of land has been 

resolved by the biblical exiles a~d traditionally invoked by 

the contemporary oppressed is Leviticus 25:23-24: 

2~~; The l"c:1.ncl S:-hal l nc,t h,0• ~-cil d in pE•r·p<:::-tui t.y ~ for 
the land is mine; for you are strangers and 
sojourners with me. 24 And in all the country you 
possess, you shall grant a redemption of the land. 

This text belongs to the corpus known as the Priestly (P) 

Code which is an editorial product cf the Babylonian exiles 

in their prospect of restoration to the promised land 

Pixley 1981:55-63). 

/:lfiJ;.!YLONIAN EXILES 

The system of sccicpolitical egalitarianism and the law of 

Yahweh as the principle governing social relations within 

the pre-monrchical system of tribal 

during the monarchy. The law of Yahweh was nominally adopted 

as the guiding principle governing social relations within 

the new monarchical social became 

personified in the monarch the religion of tribal Israel was 
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co-opted by the royal ideology. In the Deuteronomistic 

History it is the law of the king of Judah in Jerusalem which 

serves as the standard far both the people of Judah and the 

Kingdom of Israel in the North. It is on the basis of the 

law of the king of_ Judah in Jerusalem that the priests in the 

Priestly code (P) explain the exile and express their hope 

of restoration to the promised land. 

The torah, or law of Yahweh as a guiding principle of the 

people of Yahweh became a well established principle which 

governed the ruling classes and the ruled classes. the law 

of Yahweh regarding the rulers, the prophets and the ruled 

people play a decisive role in the search for understanding 

the law of Yahweh in contemporary societies. The law of 

Yahweh is certainly important in the quest for understanding 

the biblical notions used in contemporary societies. However, 

the law of Yahweh regarding the rulers,-the prophets and the 

ruled people ie not an abstract notion: The law of Yahweh is 

a product of a historical epoc~; the law of Yahweh is a 

guiding principle which the nation of Israel invoked to 

establish the sociopolitical egalitarianism systems during 

their settlement in the Promised land but it is also the 

standard which governed the social relations during the 

monarchy. In short, in the Old Testament the law of Yahweh 

is a product of a historical epoch, is a result of historical 

social class struggles and takes place in a social system. 

The law of Yahweh is the principle upon which the slaves were 

delivered from the Egyptian bondage and commanded to not 
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return there. It is the foundation of the law which governed 

access to the basic means of production, namely land, during 

the settlement of the liberated slaves in the Promised land. 

It is the law which governed land tenure among the liberated 

slaves in the Promised land: 

16 Only he must not multiply horses for himself, or 
cause the people to return to Egypt in order to 
multiply horses, 

vou shall never 
Deutero0omy 17:16) 

since the Lord has 
return that way 

said to 
again'. 

you, 
<RSV 

The law of Yahweh is the standard whereby the prophets 

condemned the rulers during the monarchy for accumulating 

wealth for themselves by extracting land from the ruled 

people. The law of Yahweh is the standard whereby the 

priests during the exile condemn the in~titution of the 

monarchy for the impurity of the worship of Yahweh. 

W. Brueggemann observes the central position of the law cf 

Yahweh in the Deuteroncmistic History when he writes: 

The Deuteronomic corpus, either 
shaped or revised in the exile, 
represents an insistence upon the 
Mosaic way of discerning real1 and 
its insistence on radical obedience. 
It is a call for radical obedience 
to torah, an embrace of Yahweh's 
will for justice with appropriate 
sanctions (positive and negative) 
for obedience. Thus it continues 
the urgent call 
17:7-4> with 
uncompromising 
(1979:175) 

for purity (2 Kgs 
its militant, 
social vision. 

The law of Yahweh in social class struggles could be invoked 

to distribute the basic means of production equally among the 

people of Yahweh. However could also be used to 

legitimate extraction of land by the ruling classes from the 

ruled classes. In this sense the law of Yahweh turned out 

to be the law of the king and represented the interests of 

the king and the ruling classes against the ruled classes. 
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be demonstrated in this section that the law of 

Yahweh in the Oeuteronomistic History was used in order to 

legitimate extraction and alienation of land from the ruled 

classes by the ruling classes. The law cf the king disguised 

as the la0 of Yahweh in the Deuteronomistic History has more 

often than not eluded the contemporary oppressed who have 

assumed that they can relate the law of 

Deuteronomistic History to their situation and experience of 

oppression in their struggles against the ruling classes. 

often assume that they can relate the law of Yahweh in 

the Deuteronomistic History to the forced removals and 

their 1-::\nd by the n . .ll i. ng in 

contemporary societies, but this is mistaking the struggles 

of the ruling classes for the struggles of the oppressed. 

The Naboth Episode (!Kings 21:1-19) as the focus of the 

Elijah-cycle is a classical example in the Deuteronomistic 

History where the law of Yahweh is used to legitimate the 

extraction of land from the ruled c1asses. It is a classic 

example of the way the law of the king and the ruling class 

is a classic example which represents the appropriation of 

the Deuteronomistic History by the contemporary oppressed 

where they mistake the struggles in the text for their 

struggles against forced removals and extracton of their land 

by the ruling classes in contemporary societies. 

particularly the case in South Africa. In order to correct 

the situation an attempt will be made to critically analyze 
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cL .. "lss •2.truggles in the Eli.:ii:.-:i.h-qtc:le. It Nill 

become clear how the law of the king is literarily concealed 
\· 

as the law of Yahweh for the interests of the ruling classes 

in the Deuteronomistic History. 

The law of Yahweh is invoked by Nabath in his rejection of 

Ahab's offer to buy or barter his vineyard CIKings 21:3) and 

by Elijah in pronouncing judgement against Ahab for the 

murder of Naboth CIKings 21:18-19). In his;. anal 

class relations in the Old Testament, H. t.•,i. 

observes the application of the law of Yahweh in social class 

struggles when he Writes: 

This statement is 
indication of the 

~:1 maqnific:ent. 
frr:.>e I:::=,ra.elite 

peasant's independence over against 
the king. His freedom is based on 
Yahweh's gift of the land. (1973:262) 

But to see the social clas5 struggles in the Old Testament in 

and the Deuteronomistic History in particular as 

in the Elijah-cycle as a struggle between the 

ruling classes and the ruled classes is to mistake the 

interests cf the ruling classes for the ruled classes. The 

ruling rlasqe~ of the kingdom of Israel in the South are 

using the law cf Yahweh in the Naboth Episode - a text of the 

Josianic redaction of the Deuteronomistic History - to 

condemn the ruling cla~~es of the kingdom of Israel in the 

They explain in retrospect the practices of the 

ruling classes of the kingdom of Israel in the North as the 

antecedent causes of the Assyrian exile. w. Br·ueqgf~mc~nn 

oberves that a tension exists in the Deutercncmistic History 
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between th~ theme cf Yahw~h's promise to the twel~e tribes 

of the nation of Israel and the theme of obedience to the 

covenant made with Yahweh. He sheds considerable light on 

the use of the law of Yahweh, especially the covenant of 

by the ruling classes to secure their interests in 

the Deuteronomistic History when hP writes: 

From the perspective of the 
normative literature of the OT, the 
pre-exilic period is dominated by 
the Mosaic trajectory, with the 
royal alternative subordinated 
(though undoubtedly flourishing in 
p1~i:<.c:tiCE!). \fJith the rii>(i l.,::-, ~,~12 mi::,.y in 
broad outline speak of an inversion 
of the traditions so that the Mosaic 
theme is in crisis and is apparently 
less germane, while the promisory 
royal tradition now becomes the 
dominant theological. mode for 
I r,,;r· i:l.€': l • ( 1 ff79: l ?~5) 

It needs to be pointed out that it is not so much a ten~ion 

between the promise of Yahweh to Israel and the obedience of 

Israel to the conditions of the promise, but that the agent 

of the promise chan during the monarchy. It i.s no lc,nger 

Yahweh who promises and demands obedience from Israel but the 

In the Josianic redaction of the Deuteronomistic 

History the standard of judgment is the king of the kingdom 

of Israel in the South. z. Zevit (1985:59) observes that 

the of the Deuteronomistic History used the 

c:ul tu1··al traditions of the tribal cc:,nf(ederacy of 

Israelite nation with Yahweh to resolve the social 

struggles during the monarchy. An example cf cultural 

traditions used as such is the law of Yahweh. The point needs 

to be made that the cultural traditions are not only used in 

the Deuteronomistic History but they are given new content: 

first during the monarchy and later during the exile. The law 

of Yahweh during the monarchy becomes the law of the king. 
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The i,,mr·d of the prophets of Yahweh during the monarchy 

becomes the word of the prophets of the king. H.E. Friedman 

notes that in the Deuteronomistic History the immanence of 

L\lr-1\/ to humi.':i.n . ' --, .·· activity in The 

miraculous deeds of the prophets of madr.:-! 

subservient to the interest~ of the king and the 

He observes that the confrontation between the 

prophet of Yahweh (Elijah) and the prophets of Baal en Mount 

(Il<inqs 1B) as portrayed in the Deuteronomistic 

was a struggle of the indigenous ruling classes and 

the foreign ruling classes and not against the ruled classes. 

He c:c:snc: 1 u.c.ic'.:!5',: 

To explain this 
difference between 
su-fficient. The 

i:•.~.:.- ,:;;. styJ.:i.!:::,tic: 
narrators is not 
difference is not 

merely one of character development; 
it is rather of the degree to which 
a human participates in and controls 
the miraculous event, divine control 
d<-?creasi nq i nveri.se•l y. l>.Ji th out. 
denying that YHWH continues to hP 
the source of the power behind 
miracle, one observes that in Dtr1, 
[Josianic redaction of the 
DeutE!n::momi sti c: Histcir-yJ 
qualitative sense, his 
dimini~;he!'.: .. (1'181::'::~n 

in 
rc:,1 e 

Yahweh is not so much relegated to the background in the 

Deuteronomistic History, as personified in the king. This 

is not paradigmatic in the miracles performed by the prophets 

anymore than in the law of the king as the standard for the 

nation during the monarchy. M. Cleven □t makes this point in 

of the king as the standard for the nation during the 

monarchy. 



But what interests us particularly 
is that this unity of standards is 
indicated as fixed by the king: that 
means that the birth of the Davidic 
monarchy 
economic 

was marked here on the 
level by the fact that all 

the exchanges were henceforth to be 
controlled by the royal power. 
( 1 <?f:]~C ~ 1 ·7) 

The law of Yahweh as standard whereby the liberarted slaves 

were governed was adapted to the new social system of the 

The law of Yahweh was nominally 

guiding principle for social relations during the period of 

Yahweh as the subject of the law was given new 

c:r:intent: s/he became personified in the human king. 

r·· ec1 E•.c t :i cm Deuteronomistic History is 

personified in the king of the kingdom of 

The law of the king of ~eru~~lem became the standard 

for the nation of Israel. Jerusalem became the official 

residence and the central place where access to Yahweh could 

leq:i.timi..~te 

representative of Yahweh (ii) the place of the temple of 

Yahweh where the law of Yahweh is kept (iii) the place where 

the exclusive worship of Yahweh is enforced and worship to 

deities strictly forbiden. Tht2Sf.? anrJ 

considerations in the Deuteronomistic History must be taken 

into account in the reading and appropriation of the Elijah-

cycle in contemporary societies. In the Elijah-cycle. 

and the kingdom of Israel in the North is condemned in the 

Deuteronomistic History on the basis of these conditions. It 

is in this sense that the condemnation of the king in the 

Elijah-cycle represents a struggle of the ruling classes and 

not the ruled classes. The ruling classes of the the kingdom 
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of Israel in the South are condemning the ruling classes of 

the kingdom 6f Israel in the North for the same practices 

they are also guilty of. It is possible that the ruling 

classes of the South are condemning the ruling classes of the 

North for not being committed to the interests of the ruling 

the division of the monarchy into North and South 

rebellion in the Deuteronomistic History. An attempt will be 

made to demonstrate hew the interests of the ruling classes 

cf the kingdom of Israel in the South are legitimated in the 

Deuteronomistic History. 

The temple in Jerusalem as the central place of worship and 

the Davidic monarchy is crucial to the understanding of the 

prophet-king confrontation in the Deuteronomistic History as 

represented in the Elijah-cycle. The division of the 

monarchy into Israel in the North and Judah in the South did 

not decentralize the place cf worship anymore than it 

introduced foreign worship along with the worship cf Yahweh. 

z. Zevit asserts that Jerusalem as capital of the monarchy 

and the official centre of worship where the temple of Yahweh 

was situated was not affected by the division of the 

The temple of Jerusalem was the official abode of 

Yahweh where the law of Yahweh as standard for the nation was 

kept. The law of Yahweh in the Deuteronomistic History as 

standard governing the acceptable worship to Yahweh is kept 

in the temple in Jerusalem and it determines the fate of the 

52 



kingdom of Israel and Judah. She makes this point succinctly 

The formal political distinction 
between Israel and Judah did not, 
according to Dtr's [Deuteronomistic 
historian] historiosophy, free the 
northern kingdom from its obligation 
to thr-~ cleru.!';t1lr:?m tF.:mpl.e. Tht, 
temple, under the protection cf the 
Davi die monarch reigning in 
,J er 1_, ~c-i:1 l f2m 5 

r E.~c oq n i ;~ ed 
t,J;::i 00• to h c::i v ~:: 
C entE?.\'' i..lf !'.➔. 

amphictyony. (1987:60} 

l:iE:comt:> the 
pan--I~sr-af;>l 

The centralization of worship in the capital o·f Judah is 

crucial to the understanding of the prophetic condemnation of 

the king in the Elijah-cycle. The kings and kingdom of 

in the Deuteronomistic History ere judged from their 

relationship to the central place of worship in Jerusalem. 

The policies of worship cf the kings and kingdom of 

are judged from their relationship with Jerusalem as the 

place where the sole worship of Yahweh as the deity of Israel 

was established. According to the Deuteronomistic History, 

Ai·H::d::i' like his prdecess□rs, did not only decentralize the 

place of Yahweh but he also introduced foreign worship in 

and established centres of worship for the foreign 

The condemnation of Ahab and the kingdom·o+ Israel 

must under-stood fr-om of the 

centralization of worship in the Josianic redaction of the 

this 

centr a.l i z 2:\i.:. :i. c:in C.)f worship must be 1-•Jithin the 

centralization of the The 

centralization of worship in the Deuteronomistic History-

reveals the social class and the interests secured in the 

condemnation of Ahab and the kingdom of Israel in the Elijah-

cycle as when Z. Zevit writes: 



His concern was not 
milit.:-:1.ry, or 

\.\ti th their 
E.~conomi c 

policies, but with their policies 
affecting the cent0ality of the 
Jerusalem temple as the single 
shrine at whose altar expiatory 
sacrifices could be presented, and 
as the single shrine where only what 
he considered legitimate Yahwistic 
ministrants and appurtenances should 
be f ounci. ( l 9t:l'.:;: ;:/?) 

The divine causality is given new content: it is personified 

in the human king. The central temple in Jerusalem as the 

on l. y legitimate channel to gain access to Yahweh 1 ~- the 

whereby the ruling rl~~Q interests are secured 

!'" •:~ 1 i Qi OU. ~-1 y .. 

(~c:ccin:J i ng to the Deuteronomistic History, thr:? i\Jo1,·thern 

Kingdom transgresses the injunction to worship 

only deity in terms of both place and along with other 1 oca.l 

worship of foreign deities is blamed upon 

their marriage to foreign women who a~e presented as causing 

them to rule contrary to Israelite notion of ki nqs-,h:i. p 

laws governing the land. Ahab murdered Naboth because of the 

fore:·i qn influ1=:nc:.e c,f kin q :::-hi p , the 

govt:.•rni ng thi::: land and the people under her (IKings 21~25-

26). In the Deuteronomistic History the sins committed 

in the North are paralleled with by 

in the:· Sou.th whose practices the 

prophetess Huldah announces the destruction of Judah and the 

su.b Sf."~ qura~n t E<2bylonian (ll!<ings 21 ~ 10-•15) n 

pr-Dhibiticin of foreign worship is directly linked to the 

centralization of wor~-hi p in the temple as the religious 



center at Jerusalem. It is also linked to the attribution of 

the role of sovereignty and leadership to the king during the 

mona1··chy. In order to legitimize the monarchical policy cf 

centralization of both worship and the state under the 

Davidic dynasty in Jerusalem, the Deuteronomistic historian 

employed the covenant traditions of the tribal confederacy of 

In this case loyalty to the 

covenant with Yahweh meant that the king and the people were 

expected to worship Yahweh at no place except at the temple 

The king's responsibility to the covenant of 

Yahweh meant that he must see to it that the purity of the 

worship and obedience to Yahweh is enforced amongst the 

pF.:Op 1 e. According to the Deuteronomistic History, the 

disintergration and the ultimate division of the 

Davidic monarchy was the result of Solomon's disobedience to 

employs these conditions in his condemnation of the reign of 

Jeroboam in the Northern Kingdom of In the 

Deuteronomistic History, Jeroboam i~ presented as having 

sinned in various ways. Fi 1'·tsl y ,1 he is presented as 

consolidating his rebellion against the centralization of the 

monarchy under the Davidic monarchy in Jerusalem 

Secondly, he is portrayed as introducing rival 

places of worship at Dan and Bethel to compete against the 

temple in Jerusalem (IKings 12:28). Thirdly, he is presented 

as appointing rival priests against the priests who served in 

the temple at Jerusalem and establishing high places of 

The historian portrays Jeroboam as 

having set a standard of behaviour for the succeeding kings 

of one of whom was Ahab, who according to the 



historian continued in the sins of Jeroboam (!Kings 16:::H). 

The age of David seems to have been 
subjected less to such tendencies, 
although Solomon·s age became more 
ambiguous (!Kings 11:4). The entire 
period following the latter king was 
one.in which rampant syncretism was 
carried on according to the 
historian. His special interest in 
the account of Elijah's contest on 
Mour1t Carmel (If<ingc.::. 18) i~,-
sympctamatic in this regard. 
( l Cl"?f! r. tf6) 

The Deuteronomistic Historian presents the tolerance and 

subsequent practice of foreign worship in Israel as the cause 

which led to their rejection by Yahweh who subsequently gave 

them up to their enemies (IIKings 17:21-23). 

execution of the condemnation did not take place during the 

reign of Jeroboam. 

' The condemnation of Ahab by Elijah was prophetic 

announcement of chastisement against Ahab as king and the 

kingdom of Israel. The chastisement reached its climax in 

by the Assyrians in 722 BC. ThE? 

fulfillment of this prophecy against the king and the kingdom 

of Israel in the North have striking similarities with the 

prophecy against the king and the kingdom of Judah in the 

South: 

10 And the Lord said to his servants the prophets, 
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11 "Because Manas'seh king of Judah has committed 
these abominations, end has done things more 
1-Ji ckE"d th.::w all thc:1t thE": (:imori tt:?=:• did, 1"1hc1 wt~r··e 
before him, and has made Judah also to sin with his 
:i.dols; 12 tt1e:•refore thu!:;; say=:. the-~ Lord, t.he GorJ c,f 
Israel, Behold, I am bringing Jerusalem and Judah 
such evil that the ears of every one who hears of 
it will tingle. 13 And I will stretcth over 
Jerusalem the measuring line of Samar'ia, and the 
plumet cf the house of Ahab; and I will wipe 
Jerusalem as one wipes a dish, wiping it and 
tu.r .. n i nq it ups-,. j_ di::: dot"in" ( F;:F3'v' I I l<i. nq!:,. 21 :: 1. O···- l ::::; ) 

In order for us to appreciate the relevance of Elijah's 

condemnation of Ahab <IKings 21:17-19) as announcement cf 

exile against the king and the kingdom of both Israel and 

Judah we need ta put the condemnation in the context of 

chastisement in the Deuteronomistic History. 

Elijah tc Ahab in the-Deuteronomistic History highlights the 

fact that the contemporary oppressed and exiled cannot 

uncriticc:1lly relate their struggles with the biblic:al 

The confrontation in the Naboth Episode between 

like similar confrontations in the 

Deuteronomistic: History between prophets and the kings, 

supports the ruling classes and undermines the struggles of 

the ruled classes. This will be demonstrated by the analysis 

The confrontation between on the one hand Elijah and Nabcth 

and on the ether hand Ahab and Jezebel has traditionally been 

seen as a confronation of social class tendencies: 

against the ruled classes an 

existing social order. (ii) the ruling classes against the 

.ruled classes because the former are imposing a new form of 

out here that the explanation cf the Elijah-cycle in the 
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the Deuteronomistic History demands that we see 

the confrontation as a literary device employed to develop a 

order against both socl.al +..:t"?ndenc i es. 

internal and social systems external. The historian presents 

the pr·ophet 2<.11 by 

confronting the ruling classes who accumulate wealth for 

themselves by exploiting the ruled classes. 

presented as reminding and reproaching the ruling classes who 

are departing from their divine office. E. Tamez is probably 

representative of this view when she concludes: 

P1cc:01r di nq 
opprF1~-!::-or· 
;•t)i 1•:::.r--c:. hi~=.; 

to this story, the 
is a thief~ a man who 
authority? a murderer, 

It is important to note here that the standard by which Ahab, 

t. h fr! king in the Deuteronomistic History 

This fact is often overlooked in the social 

class analysis of the Naboth Episode. It i•= c.ru.ci::.,.1 

understanding the episode as supporting the strugqles of the 

ruling rl~~SP~ and undermining the struggles of 

The contemporary oppressed have not taken this fact 

in their appropriation of the Naboth Episode to 

thei I'" ~-i tuE1.ti c-in a D.M. Tutu expresses this shortcoming when 

he relates the predicament of the oppressed in South 

to that of Naboth. 

There is enough land for everybody 
in South Africa. It is just that 
some people are greedy and at the 
moment they are so powerful and so 
they cM1 =,at i ~.;fy th12i.1~ gref.?d at the 
expense of others whom they think ta 
be unimportant and without power. 
But these are they whom Gad 
supports. Sclu.th hfric,:1., plt?i3.'i:-F! 

remember the story of Naboth's 
vineyc:·wd. (1983:8B) 
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The failure ta realize that the perspective from which the 

confrontation in the Deuteronomistic History betwe::en the 

prophet and the king is written from the view of the ruling 

classes and secures their interests manifests itself at 

of perceiving the 

confrontation as a clash between two different dominant 

social orders in the Old Testament <W. Brueggemann 1979). For 

the sake of analysis the conflict of two different dominant 

soc i ,:-,.1 orders will be grouped into two categories: Ci.) Thf..e 

conflict between a foreign kingdom and either the kingdom of 

in the North or the kingdom of Judah in the South. 

Thf:: conflict 

soc j. opc:,l it i cal egalitarianism of the tribal 

and the monarchical social 

categories have one thing in common, namely ,1 in them the 

prophet is the main actor ands/he is the one who intervenes. 

An analysis of these cateqories will demonstrate how the text 

of the Deuteronomistic History supports the ruling classes 

end undermines the struggles of the ruled classes. The 

i::,ne.l ysi !::- demc.,nr:,tr ate!:5 that thEi tht? 

Deutercnomistic History cannot be appropriated uncritically 

by the contemporary oppressed to their situation. 

An example of the crisis between a foreign king and the king 

and kingdom of Israel in the North, in this case, is IIKings 

In this text the prophet Elisha arbitrates on behalf 

of the king and kingdom of Israel against the threats of the 

king a·f This text has been used by W.Brueggemann to 

59 



demonstrate ·the tension in the book of Kings between foreign 

roya.l threats against the kingdom of and 

miraculous divine protection. He appropriates the military 

weakness of the king of Israel in the North and relate it to 

the weakness of the contemporary oppressed when he asserts: 

We misunderstand the way of knowing 
given in the story if we miss the 
social reference of the narrative. 
The action in this narrative is a 
model "from bel1::i1t,,". The man;Jini:<.l 
ones are th~ ones authorized by the 
ni::ll'Ti::ltive tc, perceivE': thf..: world 
differently and to act on that 
difference. The others, the ones 
who already have power when the 
story begins, are, by the end of the 
narrative, delegitimated and 
n;iduced. ( 1 c.?87: :t2) 

W. Brueggemann rightly observes the tension of external royal 

threats and the miraculous divine protection in the books of 

However, his social reference of this tension and thi 

the contemporary oppressed is 

His observation of the tension applies tc the 

book~:; of the Deuteronomistic in tht2 

a king of Israel in the Norther Kingdom or a king of 

Judah in the Southern Kingdom. In order for us to appreciate 

the sc:ic i i:,d. reference and the interests served by 

resolution of this tension we need to understand the text in 

the context of the Oeuteronomistic History. The s:t:.ru.gqle o-f 

the ruling classes of the kingdom of lSF"i::\f:1 a.ga:i n!::,t 

ruling classes of Syria is literarily emphasized in the text 

while the struggle of the ruling classes of 

the ruled classes of Israel are underplayed. 

tendency in the Deuteronomistic History finds expression in 

the option it presents when reading the text, nc>.mel y .1 to 

60 



choose between the ruling classes of Syria or the ruling 

c 1 assr:<.:; of The contemporary oppressed and their 

spr.:ike~:,pers-,on have traditional 1 y chosF.:n the ruling c 1 a<.:,s:,es of 

the kingdom of Israel in their appropriation of this text to 

their situation. By so doing they mistake the military 

powerlessness of the ruling classes cf the kingdom of Israel 

pol i t.:i. cal 

The tension between external threats and existing social 

orders in the Deuteronomistic History manifests itself at 

the conflict of social 

within a social systems of both the kingdom of Judah and the 

k i nr;i d <:)m of An example of this conflict in the 

k i ngdi:.Hn <Jf Israel in the North is the Elijah-cycle which 

culminates in the Naboth Episode (IKings 21:1-19). In this 

text also the prophet is the main actor and presented as the 

representative cf the view of the oppressed. i~ •. Brueqqemann 

notes that with the imposition of the Davidic-Solomonic 

soc::i ed. order on the socicpolitical egalitarianism cf early 

prc,perty. 

there arose two dominant perceptions of 

Elijah stands in the old tradition 
tlf "i nhert:.;;.nc.t~" (n;1h2,l c1h) v~he1~f.:2<.!:; 

the royal figures are committed to 
the right of royal ccnfisration 
which overrides elder inheritance 
i~i<;Jhts (yr-1.r-as). ( l'"i17(;>: 172) 

It is these two percetion of landed property which the 

Deuteronomistic historian employs in order to explain the 

conflict between the prophet and the king of Israel 

Elijah-cycle as it culminates in the Naboth Episode 
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21}. The historian uses these traditions about land tenure 

in Israel in ordef tc explain the disobedience of the kings 

to the law of Yahweh which governs their covenant 

relationship. The historian uses the traditons of the gift 

of the land in order to legitimize the monarchical policy of 

centralization of worship and the state at Jerusalem under 

the Daviciic dynasty. The tradition cf land as a gift from 

Yahweh to the families is employed by the historian in order 

to explain the division and the subsequent destruction of the 

monarchy, first the Northern Kingdom of Israel under the 

Assyrians and later the Southern Kingdom of Judah under the 

Babylonians. 
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I 

1• 

The Naboth -Episode as presented in !Kings 21 is the focus of 

the Elijah-Elisha cycle in the Deuteronomistic History. This 

is borne by the fact that after the the Naboth incident, 

Elijah who is the central figure against Jp7Pb•l in the 

cycle, i~ removed from the scene by the historian. The r.lther· 

important consideration in taking the incident as the focus_ 

of the Elijah-Elisha narratives is the drought which Elijah 

predicts in !Kings 17. S. B .. (1964:507) points out 

that the vineyard's capacity to hold water during the time of 

drought was the basis of Ahab's offer to buy or barter the 

vineyard and Naboth's reluctance to sell 

It is for this reason why we suggest that an 

analysis of the Naboth Episode must be undertaken within the 

context of the Elijah-Elisha cycle in the Deuteronomistic 

lhe redaction of the Naboth Episode in the Deuteronomistic 

History is about king Ahab's desire to buy or barter Naboth's 

(11<:i.nqs; :21:2). {kcor-dinq to Ni::1both 

refuses both offers. The text implies that Naboth invokes 

the Lord and His/Her law governing family property 

21:3) (F .. I. Andersen 1966:49). Naboth's response upsets the 

king who goes into his house (!Kings 21:4). It i!s not clt=~ar 

whether Ahab is upset because of Naboth's refusal to sell or 

barter the vineyard on the one hand or by being reminded of 

the law governing family property (S.B. 1964:508). 
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Whereas the prophets of the northern 
kingdom were apparently inclined to 
omit the names of th~ kings who were 
only secondary characters in the 
Elisha l eqE,:nds ancl in t.hei r 
adaptations of the battle accounts, 
it i ~,; ~,1el l known th,::'lt an oppC!~3i te 
tendency can operate in connection 
with transmission of traditional 
material - the tendency to ascribe 
anonymous works and 
knc,1rm pr,.-::r· ~.t1nc:<.l it i f::•S 

(1<.i66:447). 

d i:2~?.d<:, to 
of thr.-:: 

we l 1 -­
P £"' c::.i· 

In the process it will become clear hew the condemnation of 

Ahab and his house in the Josianic the 

Deuteronomistic History culminates in the announcement of the 

The tradition cf the apostate kings' of 

used in the Deuteronomistic History and reaches its climax in 

the condemnation of the institution of kingship in the Exile 

the Deuteronomistic History. It is in this 

sense that the redaction of the Elijah-cycle in the Josianic 

edition of the Deuteronomistic History fits with the ideology 

the Babylonian exiles in the Exile redaction of the 

Deuteranomistic History in particular, and the Old Testament 

The Deuteronomistic History use the tradition of 

and leader of the social order of the tribal 

c:onfede:•re.cy of Israel in the conflicts between Elijah and 

Elijah, and the social class he represents, and whose 

interests he secures, is presented as standing in the Yahwist 

traditinn from which Ahab has -departed. This is how the 

reign of Ahab is summarized in the Deuteronomistic History: 



30 And Ahab the son of Omri did evil in the sight 
of the Lord more than all that were before him. 31 
And as if it had been a light thing for him to walk 
in the sins of Jerobo'am the son of Nebat, he took 
for wife Jez'ebel the daughter of Ethba'al king of 
the Sido'nians, and went and served Ba'al, and 
worshipped him. 32 He erected an altar for Ba'al, 
in the house of Ba'al which he built in Samar'ia. 
33 And Ahab made an Asherah. Ahab did more ta 
provoke the Lord, the God of Israel, to anger than 
all the kings of Israel who were before him. 
<RSV IKings 16:36-33) 

The Deuteronomistic History presents Elijah, 

his social class of which Naboth was a member, as standing in 

the tradition of the tribal confederacy of 

the attribution of deity in worship and cult was reserved to 

The departure of Ahab from this tradition is 

presented as having aroused the wrath of Yahweh against all 

the people (R.E. Friedman 1981:32) of Israel: 

The 

17 When Ahab saw Eli 'jah, 
you, you tr··ou.b 1 c=:1··· of I isr r.H3: l?" 1 (:3 Pinc! hl:2 E<.n=:.v~er· E:d •1 

"I hi::\V~?. nc,t tr·cRtbled l~,w·a.el; bu.t you h-:::•.'-/r..~, c<.nd yr.:Jur 
father's house, bPcau~P you have forsaken the 
commandments of the Lord and followed the Ba'als. 
<RSV !Kings 18:17-18> 

con-frontL'-1.t ion Eli j,::1h i.'ilncl :in 

Deuteronomistic History is not confined to the religious 

also undertaken at the level of soc::i. a.J. 

relations within the Israelite society and externally at the 

of social systems against which 

ordering was struggling. s cf the interdepence 

between religion and society in the tribal 

Israel, N.K. Gottwald makes a s1m1lar point when he concludes: 

Yahweh's symbolic roles and the 
cul tic and sociopolitical 
instructions developed as divine law 
refer precisely to the pivotal 
structural features of the community 
and serve to strengthen those axial 
features against system-disrupting 
c:ciuntr~r ···tendi~nc: :i. es. ( 1979: 615) 

The Deuteronomistic Historian uses the tradition of Yahweh in 
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the conf 1 i<:::t social b?ndenc i r.:>s the 

mcin2.rchi cal social system in Israel in the Deuteronomistic 

History during the reign of Ahab. Th<? c::onf 1 i ct of !:3ClC :i. i:tl 

tendencies reaches its climax in the confrontation between 

Ni,:1b1.::ith The conflict of social 

between Naboth and Ahab are presented as a reflection of the 

general struggles between social systems at the time. 

i mport,:.-1.nt to note here that we are concerned with how the 

in the E 1 :i. j a.h-·cyc l F: in 

Deuteronomistic History. At this point we need? however, to 

ask the question: social class is represented and what 

interests are secured by Elijah's insistence on the Torah 

in his cofrontation with Ah~b in the Josianic 

r-ed~.c:tirm of the Deuteronomistic History? 

the conflict between Elijah and Ahab in th€:.' 

Deuteranomistic History reveals that they may belong to two 

different groups who represent the same social 

secure. the same social class interests. 

An analysis of the social class of which Elijah was a member 

gives us a clue as to the class interests secured by the 

Deuteronomistic History. Nabcth, as he is portayed in IKings 

is undoubtedly a member of the same social 

and like the other members, he owned landed property 

class represented and the 

interests secured by the adherents of Yahweh~ of which Elijah 

' 
and Naboth were members, in the Deuteronomistic History, were 

not only landed property holders during the reign of Ahab 1 
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but actively involved in 

.:::1dmi n i ~,. tr i:,.t. ion of civil ( I.K:i.nqi;;; The 

Yahweh in the Deuteronomistic History are 

indispensable for the maintenance cf Israelite society. Their 

influence is presented in the Deuteronomistic History as 

society and against threats of external social pressure (N.K. 

Gottwald 1985:352). 

of Is~ael who fought against the king of Syria (!Kings 20), 

the. Deuteronomistic History presents the advice of the 

adherents of Yahweh as sound policy against that of the king: 

7 Then the king of Israel called all the elders of 
t.ht:::- l 2·1.nd, ,::\nd !:~•:::\id, "i''ic:'lr k, no\,.J 9 anrJ ::,e1:~ ho~-J t.hi ~,~. man 
(Ben-ha'dad, the Syrian king) is seeking trouble; 
for he sent to me for my wives and my children, and 
for my silver and my gold, and I did not refuse 
him." a hnd i:.'i.l]. thE: f:::ld!'::r-!:'. and i::111 the peoplE: S<::'!id 
to him,"Do not he12d or ccm~;.ent." o.:;:f:!V Il<ing"'' 
::'.(i: "/-8) 

Despite their gnnrl advice to the king and the people, the 

adherents of Yahweh are presented as being constantly flogged 

cHiCl k i l 1. (·?d In addition to going underground (!Kings 18:3-4} 

their response to royal threats against their members and the 

existence of their class included recruitment of new members 

and leadership training within their ranks~ 

C.F. 

So he (Elijah) departed from 
Eli 'sha the son of Shaphat, who 

tnere, and found 
was ploughing, with 

twelve yoke of oxen before him, and he was with the 
twelfth. Eli'jah passed by him and cast his mantle 
upon him. (RSV IKings 19:19) 

asserts that the significance of the twelfth e 

being with Elisha shows tha~ he was a wealthy man (1980:260). 

This signifies that the issue was mare than religious 

differE:nces. The royal threats against the members of this 

class were not only directed to the life and limb of the 

adherents of Yahweh. This is clearly demonstrated by the 
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conflict about landed property between Ahab and Naboth as the 

representative cf this class. The responses of the adherents 

of Yahweh in the Deuteronomistic History are primarily about 

the protection cf their property against which the royal 

threats were directed. The Deuteronomistic Historian uses 

the tradition of land ownership in his presentation of the 

c:on·f 1 i ct vJithin the dominant social 

The dominant social c. l c':-tSf:,es j_ n 

this case are the landed adherents of Yahweh, of which Naboth 

and the royal house of Ahab. 

these two social classes own in the Deuteronomistic History 

originally did not belong to them, and the struggles of 

these two groups against one another were not only about 

religion but also concerned the ownership and protection of 

A. Edersheim corroborates this contention when 

These fields, far as the eye could 
reach, were the possession of one 
Shaphat, and he was of these seven 
thousand who had not bent to Baal, 
as we infer even from the name which 
he had given to his son: Elisha, 
"the Gc,cl of •.::•r..~lvation." cw bette1· .. , 
"my God salvati.cJn, 11 [sic] Arni no1.,1 
twelve yoke of oxen were ploughing 
up the land - eleven guided by the 
hands of servants, the twelfth, in 
good old Hebrew simple fashion, by 
the son of the owner of those lands. 
(NO lX1TE: ::;1) 

The reference to property ownership and the allusion to 

Eli.sha, who succeeded Elijah as the leader of the adherents 

is a clue to the use of land acquisition in the 

Deuteronomistic History. The tradition regarding Ahab's land 

acqui si t:i on is used to condemn monarchical social tendencies 

against the adherents af Yahweh within the Israelite society, 

and monarchical policies towards threats posed by external 



social The Naboth Episode in the Deuteronomistic 

History is an example of the use of a tradition about devious' 

land acquisition for the interests of the 

Yahweh within the Israelite society CF.I.Andersen 1966:48). 

The tradition of illicit land acquisition is used in the 

the 

neighbouring societies against the landed property of the 

adherents of Yahweh. Ahab is presented as first tolerant of 

his enemies CIKings 20) and later as adopting their policies 

In his analysis of the 

motive behind the ian wars against the Omride 

Edersheim succinctly makes this point when he writes: 

Apparently the land was parcelled 
out ,::tmonq ''princ~:::s: .. of th£'? E.t-1ir1:.,s,' 1 

e::i thE:r herE?di ti:1r·y chi r:>ftE~ins ·ci•f 
districts, or governors appointed by 
the king: an arrangement which 
throws light on Ben-hadad's 
previously expressed purpose 
permanently to break the power of 
thesi,;~ lei::1.dt2r·=· of I~.:.r-,,H-21. Th1c1s.12.~ 
''p1rinc£?::; o·f tht.:! s;.h:ir·f,•s:.-' ~:;eem to ha·•1i=:: 
been each surrounded by a small 
2-..rmed rr!ttnura~ ''tht-£• yc:,u.nqml'2n'' 

The reference to the threat posed by the external \:'.:.c.ic i al 

em cf the Syrian King to ~he Israelite social sys~em in 

the Deuteronomistic History sheds light on haw the adherents 

of Yahweh acquired land during the monarchy. The trr.idi ti on 

of land as a gift from Yahweh is used in the Deuteronomistic 

to protect the acquired land against 

According to this tradition the land ic the 

Yahweh who donates it to His covenant people. 

This tradition is used against internal expropriation by the 

king in the Naboth Naboth of !Kings 21 asserts that 

Yahweh is the proprietor of the vineyard and has donated it 

to his family and that Yahweh protects the right of the 
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family to their vineyard, which they must retain in sacred 

tru.st.. The reference to the adherents of Yahweh, t.ht2 

ownership of property and the threats posed by the external 

soc 1, ,:11 system against the Israelite social ~,yst.em in thl':! 

broader context of IKings into which the Naboth Episode fits, 

lead us to the conclusion that Naboth in the Deuteronomistic 

History represents the adherents of Yahweh within the ruling 

and therefore the tradition was intended to 

secure their interests against the monarchy. 

which Naboth represents in 

Deuteronomistic History might be different from the one which 

identified with the king, but it belongs to the same social 

class and secures the same interests against the interests. of 

the masses cf Israelite society about whom we hear nothing 

during the monarchy. In his analysis of the dominant social 

classes of the Israelite monarchical society, N.K. 

succinctly makes this point when he writes: 

The class fraction that lived off 
the tax rent was made up of 
2,j~_sltt"::, ______ :f:_l::,\ n C: i.: j_ Cl n_f:I 1·· i e S i::l. n d t h {-':! C l c:', S S 
fraction that lived off the debt 
payments was made up of 
lid:i·fu.ndB.1··i. __ lo:.s. ,,..Jho prc,bably for the 
most part had a base in state 
administration which gave them 
command of resources enabling them 
to extend credit to peasants. 

We noted that the adherents of Yahweh in the Deuteronomistic 

Hi were involved in the administration of civil 

they owned big fields <IKings 19:19), which 

they refused to sell or barter <It<inqs 21:3). It i ~=- on the 

basis of these considerations that we conclude that the 

adherents cf Yahweh during the monarchy were latifundiaries 

whose exploitation of the masses of Israelite society was not 
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economi c.:c.=d l y different from the state functionaries. This 

is probably the reason why the historians of the 

and the exilic redaction of the Deuteranomistic History 

thr-2 incident in order to legitimate their-

condemnation of the kings and kingdom of r~~ael. 

The tradition of land as a gift from Yahweh who donates it to 

His covenant adherents and protects their rights to their 

propertry is employed in the Deuteronomistic History to 

enhance the struggles of the adherents of Yahweh against the 

king .. The tradition of illicit land acquisition is used by 

the historian of the Josianic redaction to condemn the evils 

of kingship in the Northern Kingdom. 

while at the same 

time he employs it to condone the kingship of Judah in that 

the monarchy in Judah did not abuse its power in this way 

(J .. M. Miller 1966:447). The condemnation cf Ahab is announced 

first by an unknown prophet CIKings 20> and later by Elijah 

(I.Kinqs 21.}. They are both members of the class of 

latifundaries who are presented as the adherents of Yahweh 

But the Jasianic redaction of the Deuteronomistic 

History is a product of Judah J.M. 

Miller notes the use of the traditions of the prophets of 

Israel by Judah after the He observes that 

the account of the war between Ahab and Ben-ha'dad 

20) is an anachronism. He asserts that the event could not 

have taken place during the reign of Ahab because Israel was 

an ally of Syria at the time. that there was no 

need for the war because the whole territory was under the 



control of Israel during the reign of Ahab ( I H<ings 1 (>: 32-

Thirdly that the fate which overcame the king of Israel 

in IKings 22:38 did not befall Ahab ·(compare IKings 21:27-

He supports the contention that the historical 

in the intra-group affairs within the same social 

class. when he concludes: 

In fact, the king's name has been 
replaced in these accounts with the 
phra!':.-e7J(71JJ.., 77~,1 th(::,: !::'-am<'2 ph1·-2~!::H:.:• 
which is consistently used in the 
Elisha cycle. It would seem 
reasonable ta argue, then, that, 
regardless of their origin. the 
accountf.:­
vi ctori es were taken over and were 
passed an by a circle of northern 
prophets who looked to Elisha as 
their ideal. These accounts were 
revised by them to enhance the 
prophetic role in Israel's military 
surrP5~P~ and were transmitted 
thereafter in association with the 
Elir::.hB cycle,. (1966~'+!'.l-6) 

The account of the battle between Ahab and Ben-ha'dad in 

IKings 20, not only replace the name of the king, 

ascribed the works and deeds of that king of Israel to Ahab. 

The prophet is also not named but from the above evidence 

a.bou.t class and interests secured by such 

it is reasonable to assume that it is one of the 

adherents of Yahweh from the perspective of the editc,r-. 

Ahab is condemned fer not having executed the ban of the Lord· 

against the foreign kings who pose a threat to the rights of 

the adherents of Yahweh to their acquired land. The 

condemnation is not confined to Ahab and his house, but 

pr1:t:-umabl y thf:i p!E:c:,plt?. f.:-Hc::ludl.nq the 

latifundaries who are presented as the adherents of Yahweh~ 

AnrJ he• !e',i::'d d tci him," Thw:- s,.a.y~; thei Lrn·--d ~ 'Bec.::~.use you 
have let go out of your hahd the men whom I had 
devoted to destruction, therefore your life shall 
!JO few his life, and your pra~ople far his f.H,~ople. ' 11 

( n~inge. 20: 42) 



of thr.'? Jc)!:',ia.nic of 

the term "people" to 

differentiate between on the one hand, the house of Ahab and 

the masses of Israelite society, and on the other hand, 

adherents of Yahweh~ who are referred as those who have not 

It is in this sense that 

social class and interests represented by Elijah and 

in the Josienic redaction of the Deuteronomistic History 

relate to the ideological outlook of the ruling cl 2<.sses in 

,Juda.h who were taken to the Babvl6nian 

i deol oq :i. Ci::11. outlook of the Babylonian exiles is expressed in 

the condemnation of the institution of kingship by the ruling 

of of 

H:i. stclry 19f:3l~57). the 

purpose at demonstrating how the ideological outlook of the 

latifundaries relate to that of the Ionian exiles we will 

adopt the four categories which R.E. Friedman (1981~30) 

as the main concerns of the Josianic redaction of 

the Deuteronomistic History: (i) the Torah as standard 

(ii) the centralization of worship~ (iii) thei 

prohibition of foreign worship, and (iv) chastisement. 

The tradition of the Torah of Yahweh as the standard fer the 

ni:i:t i cm in the Deuteronomistic History to condemn 

the religious policies and the social tendencies of Ahab 

while at the same time the historian employs it to condone 

the religious policies and the social tendf.?.nc i es of 
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latifundaries, of which Elijah and Naboth were members. The 

tradition of the Torah as the standard for the nation is used 

to maintain the system of latifundialization (M.L. 

Chaney:1985) within Israelite society against external social 

pressures. The use of the Torah as standard for the nation 

in the Deuteronomistic History centres around the covenant 

traditions of the relationship between Yahweh and his 

covenant people. These include the , attribution of 

sovereignty and leadership exclusively to Yahweh, the land as 

~ qift from Yahweh. The traditions of the Torah a~ the 

standard fer the nation are used in the confrontation between 

Elijah and Ahab. Elijah and Naboth are presented as the 

faithful adherents of Yahweh, while Ahab and his house, and 

presumably the masses of the Israelite society, are presented 

as having forsaken Yahweh. In the Deuteronomistic History 

the adherents of Yahweh in Israel, of which Elijah and Naboth 

were members, are presented as standing in the tradition of 

the adherents of Yahweh in Jerusalem <R.E. Friedman 1981:28). 

This association of the adherents of Yahweh in Israel and 

Judah further establishes the link between the Elijah-cycle 

in the Josianic redaction of the Deuteroncmistic History and 

the ideological outlook of the Babylonian exiles. The 

adherents of Yahweh in Israel, as presented in the 

confrontations with Ahab, were representing the interests of 

the larger group which had as its head quarters Jerusalem. 

The centrality of Jerusalem in the Josianic redaction of the 

Deuteronomistic History explains better the use of the 

tradition of the Torah as the standar~ for the nation, in the 

confrontation between the ~ouse cf Ahab and Elijah, 

we now turn. 

to which 

The first such confrontation takes place at Mount Carmel 
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(Il<ings. 18). The tradition of the covenant relationship of 

Yahewh aver His people is adapted and used here to assert the 

sovereignty and rulership of Yahweh over a place and not in a 

social order, IKings 18~36-37 (N.K. Gottwald 1979:615). 

and his house and the people, except the adherents of Yahweh, 

Rre presented as having symbolically attributed sovereignty 

and leadership role to the Ba'als. By turning away fron 

worshipping Yahweh and clinging to the Ba"al, 

house and the people are presented in the Deuteronomistic 

They 

have made Yahweh one of the deities of the high places. The 

attribution of sovereignty and leadership to the deities of 

of Ba'al and their ~orship at 'high places· is presented in 

the Deuteronomistic History as not only associating Yahweh 

with one of those deities, but also misleading the non-

~~ And the servants of the king of Syria said to 
him.i "TtH,_':i1·- qod~,- i:!1n:"? qod~'- of tht~ hills~ and so they 
were stronger than we; but let us fight against 
them in the plain, and surely we shall be stronger 
th2;,n they. (RS\J I Vi nqs 20~ :?.~~q 

The miracle performed by Elijah is presumably meant to 

reverse this situation by proving the sovereignty of Yahweh 

The conceptual significance of the miracle 

performed by Elijah at Mount Carmel against the Ba'als, 

has institutional implications. It is possible that it was 

meant to pronounce doom against the monarchy of Israel 

the reign of Ahab, whose household worshipped the Ba'als. 

Ahab and his house are presented as a threat to the life of 

the adherents of Yahweh after the miracle at Mount Carmel: 

Ahab told Jez'bel all that Eli 'jah had done, and 
how he had slain all the prophets with the sword. 
2 Then Jez'bel sent a messenger to Eli 'jah, saying, 
"So may the qodE', do t.L, ml~, and more al so, if I do 
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not make your life as the life cf one of them by 
this timE-i tomm--r-01,-1." (RS~/ H:::inqs 19: :l-·'.2) 

The ccw1c:.E•ptu.cil battle between Ba'al and Yahweh cannot be 

divorced from its institutional 

th fat the cif in the 

Deuteronomistic History belonged to the same social 

as the royal house. It is this fact which reveals the use of 

the tradition of the covenant people of Yahweh in the 

Deuteronomistic History, to refer to the adherents of Yahweh 

in their confrontations with the house of Ahab. Eli j B.h 1e~nd 

Naboth, and the other members of the adherents of Yahweh, are 

presented as having limited political power 

1979~625) - if not being politically powereless - against the 

qu.een, who abuses royal power against them. 

miracle performed at Mount Carmel is presented by the 

historian as reviving Elijah and the This 

manifests itself through the call of Elisha (IKings 19:19>. 

The conceptual and institutional battle between the adherents 

of Yahweh and the agents of Ba'al reaches its climax in the 

NE.<.bot.h Ep:i s;odE:. 

According to !Kings 21:3, Naboth as a latifundary appeals to 

the tradition of the land as gift to his family from Yahweh. 

He asserts his right to the basic means of production. His 

claim is based on the acquisition cf land through the 

establishment of patrimony. This tradition is used in the 

Deutercnamistic History to highlight the evil pri::<.c:ti ces of 

the -kings of Israel, who followed the Ba'als, 

adherents of Yahweh. The tradition cf land as a gift from 

77 



Yahweh is used in the Deuteronomistic History to explain the 

di fferencf2s;. between the latifunadaries and 

functionaries within the ruling class circles. 

succinctly makes this point when he observes: 

In the absence of a king, it was 
Yahewh who supervised the ownership 
of the land. Political differences 
between urbanized Canaanites and 
Israelites were grounded in totally 
di~ferent views of God in his 
dealings with men. The incident of 
Naboth's vineyard has been well 
chosen by the historian to epitomize 
thi!S cli:.~~;;h. (l'/66:,'.J-8) 

the 

F.I. Anr.:.ier·sen 

The historian employs the tradition of the 

tendencies about land to highlight the differences between 

the latifundaries and the state functionaries. 

Ahab as practicing the Canaanite illicit means of acquiring 

land. The historian presents Ahab as having usurped 

the latifundaries. The historian blames the Canaanite 

practices which Ahab has adopted on his transgression of the 

Yahweh which prohibits foreign marriages ( Il<i nqs 

The tradition of the law of Yahweh against 

foreign marriage is used to explain the differences between 

the adherents cf Yahweh and the house of Ahab in the Elijah-

cycle The tradition cf the law of Yahweh against foreign 

differences the state functionaries the 

The presence of the foreign princess Jezebel, 

wife of Ahab, is presented as the cause of these differences. 

It is though the adherents of in 

Deuteronomistic History are saying to Ahab; 

the sanction of a foreign deity in order to legitimate our 
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position of social priviledge against the masses of the 

Israelite society. F.I. Andersen writes: 

The biblical record makes it clear 
that Jezebel was the real villain, 
although allowance should be made 
for the fact that the historian 
focuses all his hostility to 
Canaanite ways upon her. By 
contrast, Ahab's sulkiness was not 
just duet□ pique; this is out of 
character compared with his 
strongmindedness on other occasions. 
Ahab realized that Naboth's position 
was unassailable. This Jezebel 
could not understand. (1966:47) 

The tradition of the land as the gift to the liberated slaves 

of the tribal confederacy of Israel is used in the 

Deuteronomistic History to explain the tensions between the 

adherents of Yahweh against the threats of the followers of 

Ba'al during the monarchy. If there appears to have been 

such tensions about the basic means of production between the 

groups in the ruling social classes, we can only speculate 

about the lot of the ruled classes about whom we hear 

nothing. The tensions among the social classes of the 

Northern Kingdom during the monarchy is transformed in the 

Exilic redaction of the Deuteronomistic History into a 

justification for the conflict between the ruling classes of 

Judah who were taken to the Babylonain exile and the ruled 

classes who either remained in the land or sought refuge 

elsewhere (IIKings 25:26). The ruling classes of Judah who 

were taken to exile in Babylon, like the adherents Yahweh 

during the monarchy, used the tradition of the law of Yahweh 

and the gift of land to the liberated slaves of the tribal 

confederacy by appropriating it for themselves. 

Friedman corroborates this contention when he observe: 

Net to disregard the obvious? 
is the primary concern of 
[Exilic redaction of 
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Deuteronmistic History]. The re­
editing of the work was above all 
designed to explain the 
circumstances in which the Jews 
found themselves, and to begin to 
develop some notion cf the course to 
ti:.'<.ke in ·ft.\tun?. (19Bl:::54) 

thf?. k:i.nqc.'-, but 

j_nsti tut ion The tradition of 

attribution of sovereignty and leadership to Yahweh is used 

in the Exilic redaction of the Deuteronomistic History and the 

Priestly code (M. Cevenot 1985:35-41> to condemn the monarchy 

institution responsible for the exile itself. The 

tr €:.\Cl j_ ti cin c:.f the acquisition of land through patrimony is 

appropriated exclusively to the exiles. The protection of 

such land through the institution of 

( (3 .. V .. Pixley 1981:57) is used in the Exilic redaction of the 

History to refer to their 

restoration to the Promised land and their rights to regain 

their own patrimonies. 

The service of Yahweh throug~ the priests is important to the 

understanding of the use of the tradition of centrc:d izatic1n 

of worship in the conflict between the house of Ahab and the 

latifundaries in in the Josianic redaction of the 

Deutercnomistic History. The tradition of the centralization 

of worship is used by the Deuteronomistic Historian to assert 

that Jerusalem should be the central ~nd only place 

Yahweh can be worshipped. It is also used to assert that the 

temple in Jerusalem is the central place where the legitimate 
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Yahweh are to be found. o·f the 

centralization of :i.n the Deuteronomistic 

the contradiction in 

prophetical narratives in the Deuteronomistic Historv, 

It 

In addition to these examples it 1s 

important to mention that the Elijah 
legends challenge the very basis of 
the deuteron □mist·s contention that 
God destroyed the northern kingdom 
b1.'=!c: i:<.u.s.f.:• hei·· kin q s. rna int ,::1. :i. n E·cl ~;;hr·· :i nE:~~==· 
away from Jerusalem. These legends 
knov.J 
the::.~ 

of no 
pl,3.ce 

~•.1or·ishi pped, 
his i:~bodca~ 

r· 1=!~;-t:x i ct i c::,n !:; 
\-',th et-- fa~ Y a.h t,ieh 

conc:f:.'!rni nq 
jc, to bf:? 

and in fact imply that 
is Horeb rather than 

is important t □ point out here again that the concern 

not with what actually happened historically but 

.J. M" 

of the centralization of the place of worship has 

been used in the Deuter □nomistic History. 

out that Elijah and the other adherents of Yahweh in 

the same social class interests as the adherents of 

Yahweh in Jerus~lem concerning the monarchy of Israel. 

possible that it is for this reason that the ruling 

of Judah have appropriated the legends. Z. Zevit has pointed 

out t.hi:~.t the concern of the Josianic redaction of 

Deuteronomistic History was not with the social class and the 

interests secured by the kings, but thE•i r- policie<.::. 

towards the temple. J. Barr has observed that the traditions 

the prophetic movement are used in the Deuteronomistic 

History without their social implications. 

corroborates our contention that the adherents of Yahweh, of 

~-ihich Eli.jc:1.h and Naboth were members 7 the 

r·uJ. i ng classes and secures their 
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Friedman notes that the tradition of the centralization of 

is used in the Deuteronomistic History to assert the 

centre of worship as the place where the ark was situated. 

justifies cur contention that Elijah in 

History represented the interests of 

adherents of Yahweh, when he writes: 

As for Elijah's sacrifice on Carmel, 
the prophet was dealing with the 
kingdom of Israel, but the ark was 
in Judah. Where else could he qo? 
Further, a story of miraculous fire 

customary sort of 
need be consistent 
( :l 'lB 1 ~ :ZE.I) 

i~::'- hc1.rc.ily "'~ 
Si':1c:r-·i f i Cf:::~ 2\nd 

with no statutes. 

the 

The traditions of the place where the ark is located and the 

mir-;:;.cle is used by the adherents of in 

History to explain their differnces with the 

In i!.\ddi ti on 

traditions in the Deuteronomistic History to associate Elijah 

and his group with the adherents of Yahweh in Judah, 

are other factors. In his analysis of the miracle performed 

by Elijah at Mount Carmel, A. Edersheim observes that Elijah 

stands in the tradition of the priests of Jerusalem. 

the performance of the miracle as a restoration cf 

covenant with Yahweh which Israel broke. 

The sun had long passed its 
meridian, and the time of the 
regular evening-sacrifice in the 
Temple of Jehova at Jerusalem had 
come. From the accounts of Temple­
times left us we know that the 
t?Ven1.nq 
"l:iE·t ~·ie-:en 
tf=-:r·med 
dovingoi ng 
E:.~vening. 

s2,.c.r- if :i. t:e offen;?d 
the ev<':.::•n:i nq~-," 2t:;, it "''i::\S 

that 1s, between 
of the sun and 
In point of fact 

the 
the 
thE~ 

service commenced between two and 
three p.m. It must have been about 
the same when Elijah began the 
simple yet solemn preparations fer 
hi S- S-f.Kri -f i. ce. (N() DP,TE: 18) 



History as the adherent of Yahweh and Ahab is presented as 

the follower of Ba'al. It is in the use of traditions of the 

place where the ark in located and the miracle performed by 

Elijah to which the traditions of Elisha as the successor of 

These tradition are 

to r.! f?.C: 1 i:l. r- e 

conc~ptually and institutionally. The traditions are used to 

demonstrate that at ually they might have 

succeeded to condemn the house of Ahab and vindicate the 

demonstrate that on the institutional level the house of Ahab 

was beyond repentance es it is presented in the Naboth 

I 

is condemned in the Deuteronomistic History 

not only for having worshipped the Ba'als and establishing 

r i v0.l centres of worship for them, but also for having 

allowed himself to be advised by a follower of the Ba'als 

(!Kings 21:25-26). The tolerance of the followers of Ba'al 

and the establishment of rival centres of worship for which 

the historian ccdemns Ahab relate to the ideological out.look 

of the ruling classes of Judah. 

the centralization of worship in order to 

The 

existence of the monarchy of Israel meant that the state was 

no longer centred in Jerusalem anymore than worship was. G.V. 

Pixley makes a similar point: 

Persian policy was to impose upon 
the village productive base of Judah 
a priestly class that would serve as 
a buffer between the producers and 
the final oppressor (the imperia~ 
authorities>. From the point of 
view of Judah's internal life it 
meant taking up again Josiah's 



pro"il~ct 
1 if E• C'in 

of centering 
the te•mple. 

the nat i onc1.l 
Thi~-:- t. i me:•? 

however, the temple was backed by 
the political power, not of a Judean 
monarchv, but of the Persian crown. 
The histcrickl fact was that the 
Persian Empire supported the exile 
community in putting into practice 
thEi p1•-c:1je,ct they h2<.ve v-Jc:ir!-,:r-.?.c! ciut in 
Bi=1bylon. (:tt?B:L:;:,9) 

The tradition of centralization of worship is used in the 

Deuteronomistic History to assert the exclusive worship of 

Yahweh, to which we now turn. 

(iiil Prohlbitio~_of foreiqn worshi~ 

The prohobit.ion o-f foreiqn 1,mr=-hi.p •in th!?. Df2uten:momi!'.:',tic 

History concerns the historian's attitute towards the foreign 

people (non-Israelites). The historian's view of the result 

of Israel's association with these people betrays his 

negative attitude towards them. The hostile attitude which 

the historian displays towards the non-Israelites is extended 

to Israel in the Northern Kingdom. Israel is associated with 

the foreign people because according to the historian she is 

serving the foreign deities. Thf:.> hi orian links foreign 

worship with foreign marriage. Ahab, like his predecessors, 

1s presented a~ having transgressed the law which prohibits 

of foreign deities bv . / mi::1.r-ryi nq 

daughter of Ethba'al, the Sido'nian king (!Kings 16:29-34). 

The intermarriage between Israel and the foreign people is 

condemned in the same way as the that between and 

Juc.i.::i.h. After the internecine wars between Israel and Judah, 

Ahab makes peace with Jehoshaphat <IKings 22:41-45). The 

peace treaty between the kingdom of Israel 
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condemne:•d (IlChranicles 19:1-3). The treaty which was 

presumably sealed by the marriage between Ahab's daughter and 

Jehoshaphat's son is also condemned: 

And he (Jeho'ram) walked in the way of the kings of 
Israel, as the house of Ahab had done , for the 
daughter of Ahab was his wife. And he did what was 
evtl j_n tht? isiciht of the L.or·d .• (IIt<inqis 8: 1.B) 

Th8 historian is negative towards the people and not the 

result of the tolerant attitude towards them. 

makes this point when he writes: 

The injunction in Deuteronomy is one 
of the few Biblical laws which 
include a statement of the reason 
for the demand. Intermarriage is 
forbidden because the foreign 
partner will turn the Israelite ta 
epostaey (Deut.7:4). This is 
precisely the perspective of 
1Kings 11:1-4. Deut.7~4 warns that 
this will enrage YHWH; 1 Kings 11:9 
1· .. eports, thi::1.t "YHvJH t•,t.:::is. cmt::p2n,~d r::1t 
'::>Cl 1 c:imon . " 

H.E. Friedmi:1n 

It is important to note here that the historian 1s consistent 

in his negative attitude towards the foreign 

incl ud i. nq Israel, while at the same time he is inconsistent 

towards the interm~rrtages themselves. The historian's view 

of the Israelite monarchical society. To this must be added 

that the historian views sw:h intermarriages beneficial to 

the Israelite monarchy when threatened by external 

Deuteronomistic Historian condemns the 

internal social and religious tendencies which result of the 

intermarriages while at the same time condones its protective 

measures against external social 

observes that the intermarriage between Israel and Judah were 

not condemned for the introduction of apostacy, but were also 

celebrated as important political and military alliances. He 
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applies the same principle to the historian's view about 

intermarriages with foreigners when he observes: 

To this cause for uneasiness to 
Syria must be added the cl6se 
alliance between Israel and Tyre, 
indicated, if not brought about, by 
the marriage of Ahab with Jezebel. 
Thus the kinqdom of Israel was 
secure both on its southern and 
western boundaries, and only 
threatened on that towards Syria. 
<NO DATE:34) 

The marriage between Ahab and Jezebel is condemned within the 

Israelite social system while at the same time the editor 

condones it against the external social pressures. The 

Deuteronomistic Historian uses the tradition concerninq the 

prohibition of foreign worship to condemn Jezebel while at 

the same time he employs it to condone intermarriage for 

sociopolitical and military alliances. The historian blames 

Jezebel for the introduction of foreign worship in Israelite 

society. According to the Elijah-cycle in the 

Deuter □nomistic History, she is not repentent of the drought 

caused by the worship of foreign deities. Instead, she 

seeking vengeance against the prophet of Yahweh (!Kings 19~2) 

for slaying the prophets of Ba'al (!Kings 18;40). A. 

Edersheim observes that the duel between Yahweh and Ba'al, 

symbolically represented by Elijah and the prophets of Ba'al, 

was not about foreign deities competing against Mono-Yahwism 

only but concerned also the imposition of the monarchical 

social order upon sociop □ litical egalitarianism of 

liberated slaves from Egypt. He writes: 

If all the representatives of Yahweh 
were exterminated, His power could 
no longer be exercised in the land, 
and sh~ would at the same time crush 
resistance to her imperious will, 
and finally uproot that hated 
religion which was alike the charter 
of Israel's spiritual allegaince and 

86 

the 



of civil liberty. Yet neither Ahab 
nor· -:.Tf:?ZE•br:.:d succeeded. (NO Dt'."\TE : 10) 

therefore, blamed for the social tendencies that 

ci::1rne th1··ouqh The historian's portrayal of 

explains better his presentation of non··· 

Israelites who participated in the history of tht2 

According to Joshua?, the motive of Rahab, 

harbouring the spies was simply to save her own life and the 

lives of her immediate family. The Deuteronomistic historian 

as a member of the lower classes who have 

contributed to the downfall of O\t·lrl p f,:Op J. f2. Unlikf:.:• 

she is commended for the role she played in the life 

o·f non-Israelite who 

participated in the history of Israel is Delilah (Judges 16). 

She is condemned by the historian for her contribution in the 

victory of her people against their enemies. f-i .. B .. 

ob~.1:?1··v,;:tt :i. c:in the 

Unl i kE: 

We may note therefore that there is 
in the Bible no atttempt to deal 
with Jezebel for her own sake, and 

A . 

thc.~.t !,~t-ie i~- only !::,1~ouqht in to a.ct.:. 
as a foil to the heroes of the 
prophetic tradition? Elijah? ~l1sha~ 
and Jehu; we may also conclude that 
some rearranqement □ f the material 
may be necessary to secure a more 
cc;hi:,"1°·,2.nt c.hronoloqy. ( 1.c1f:.,4: ~:i06) 

is directly blamed thE:: 

introduction □f foreign worship in Israel. She is condemned 

for the establishment of rival cults and worship at high 

Frost notes that the kings of Israel married 

as part of their policy to depart from the 

egalitarianism of the tribal confederacy of 

These women did no introduce rival cults but 
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their marriages were a qood excuse for the intrduction of 

He c:oncludf2s: 

policy 
is unlikely and one gains the 
impression that she was a result 

Tha.t Jezebel initiated this 

of 

i '=· ! 

hi~:-::. 
it rather than a cause - that 
Ahab married Jezebel as part of 
policy of what we might cell thf:: 
C: i:'t l'"i E:, f..\f": :i. ti :::: i:!. ~). Ctl-i of Israel. In any 
12vent . ., sh~? 
k i nq but al ~sCl 
policy and indeed 
:in the• eyEiS:-

not only the 
his Canaanitizing 
became identified 

of the prophetic 
movement as its chief architect and 
pr-c,t,::1.gcird. ~=-t.. ( J. 1764: :'.i06) 

Jezebel is in the Elijah-cycle not blamed for the monarchical 

policy of the Northern Kingdom of departing from Mono-Yahwism 

but also for the destruction of the monarchy itself, 

According to the Deuteronomistic History, the house of Ahab 

continued in the sins of Jeroboam (1Kings 16:31). 

the basis of the condemnation of the Northern Kingdom of 

As in the case of Jeroboam, the judgment was not 

executed during· the reign of Ahab, but was partially 

According to IKings 17:2, Elijah announces that 

withdraw land from the land. t-Ji th the rel i to:f 

that follow after the miracle at Mount Carmel, Elijah himself 

and the people execute the judgment of Yahweh against the 

This is followed by the 

commandment to Elijah by Yahweh that he must anoint Jehu to 

be king of Israel and Elisha as his successor in order ta 

execute te judgment of Yahweh against the adherents of Ba'al 

(IKin~s 19:15-18). udgment is pronounced against Ahab by an 
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unknown prophet for sparing the live cf Ben-ha'dad who aws 

under the ban of the Lord (!Kings 20:42). The house of Ahab 

is also condemned for the murdeof Naboth (!Kings 21:19). In 

his presentation of the sins of Ahab, the Deuteronomistic 

historian points out that he was instigated by his foreign 

wife~ and that they were unparalleled in the remainder of the 

He is also presented es 

having surpassed his predecess□rs·who were before him (IKings 

The historian compares him with the foreign 

The historin compares the sins 

of Ahab with the foreign nations in order to justify the 

destruction of the Northern Kingdom and to awarn the Southern 

Kingdom about a similar fate, E.T. Mullen Jr. makes the same 

point when he writes: 

As the Dtr H EDeuteronomistic 
History] presents it, wh~tever good 
may have resulted from the righteous 
acts of these two rulers [Hezekiah 
and Josiah] was completely negated 
by the evil of the deeds of 
Mana%seh, 21. kinq t,.1ho, ir1 pr·ac-r.1ced 
terms, did very little that had not 
alr ~een done by his 
predecessors to the Judean throne. 
Henc:E':? the "s:i. ns o+ J E'!r--oboc:1m 11 

function as a theological device, a 
judgment placed upon the Israelite 
monarchy at the beginning of the 
story of its history, to serve as a 
warning to Judah and an explanation 
of the evil that befell both 
nations. ( 1~797~ 2::::1.). 

This is the reality which the contemporary oppressed have to 

live with in order to appropriate the biblical 

properly to their situation and experience of exile. 
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C.HhPTER ... 5. 

CONCLUSJ.ON 

The Naboth Episode as presented in in 

Deuteronomistic History cannot be undestood apart from the 

context of the Elijah-Elisha cycle, of which it is part. It 

is the climax cf the confrontation between Elijah and the 

The conflict include: Elijah's prediction of 

drought CIKings 17); the termination of the drought 

18); the prosperity of the land (!Kings 19); the royal policy 

the royal policy 

towards the inhabitants of the Israelite society (!Kings 21). 

The hist~~ian of the Deuteronmistic History presents the 

conflict about land between the latifundiary class and the 

king in the Nab □th i~nrlP of IKings 21 in such a way that 

the reader takes sides with the latifundiary class. The 

contemporary readers, especially the oppressed, nc,t 

looked beyond the ions presented by the text and have 

traditionally identified with and taken 

latifundiary class in the text. They have ass11merl that the 

l ,,.ti fund i e:1.1···y class represents their s+..:rugqles aqainst 

land in contemporary societies. This j r.:. 

unfortunate because Naboth as a latifundiary in the text i~ 

no more interested in the course of the peasants bf his day 

than the royal house, beth of whom secured the same social 

class interests by extracting land from the ruled classes. 

In this thesis an attempt has been made to demonstrate that 

the confrontation between Ahab and Naboth must be understood 
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intra-group conflict within the ruling 

contradictory to and overdetermined by the conflict for land 

the ruling classes and ruled classes. tc:, 

c:.c:ir-r·ect this situation we suggested that we must adress the 

social context and the ideological interests which the Naboth 

Episode (IKinqs 21) secures in the Deuteronomistic History as 

W. Benjamin put it: 

The 

Before I ask: how does a literary 
work stand in relation to the 
relationships of pr--ocluct ion o-f 
p1::::,1·· i od ,_, l hoi.,,1 
ci CJ(;? 13 i t thE2m'? Thi~::=-
qu~•?!::-t ion 
func:ticin 

c:1.1 ff!'.°::', d :i. !'" E:c t J. y i::1t thf:,: 
that the work has vii thin 

the literary relationships of 
production of a period. In other 
1_,.JCJ!' .. d ~- ? i t a. i cr,~- ct i r E·c: t. i \-' ,::1. t <':-). 1tJ<~r- ~:: ~ ~.::. 

liter·c:H"Y t.Pchniqu1=::,,, (1970:b'::;, 

i:~.pp!'" Oi:\C: h the contemporary 

traditionally adopted in their interpretation of thf::: Bible 

is well illustrated by their approach to the Naboth 

which has proved important because of the i~~UP of 

They ask how the Nabath Episode stand :i.n relation to 

the social relationship of production during the monarchy of 

Thi:.iy ha.ve not, asked how it stood in the 

!:,OC i i:t.l relationship of production of its redactors. They 

have therefore not asked what function the Naboth Episode had 

literary relationship of production during 

period of the editors o-f the Deuteronomistic History. 

In this thesis an attempt has been made to demonstrate that a 

search for an answer to this question gives us access to the 

social class of the historians through a literary oriented 
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materialist analysis of the Naboth Episode. It 2<.ls.o helped 

us to overcome the traditional egg-or-chicken qu.f:~st. ion in 

interpreation between the literary form or the content. For 

emphasis we want to recall T. 

admirably make the egg-and-chicken both indespensable when he 

A scientific criticism would ~eek 

to explain the literary work in 
terms of the ideological structure 
of which it is part, yet which it 
tr-i::•.n~-+or-ms~- in it~::- i.0(1·-t: it \.,1ould 
search ou.t the principle which both 

th p 1.,,1c-:,r·· k t c, i cjeol oqy 

We have demonstrated in the course of this thesis that the 

glue which held the literary forms and the content of the 

!'2rJ i to,· s was the temple ideology. ThE· l i te1···c~1···y 

originating as they did in the Northern Kingdom, 

exhibit a tendency to renounce the ideological constrains of 

the Jerusalem temple ideology. This was demonstrated 

miracle performed by the prophet Elijah 

( I I< j_ n q s.s 1 El ) .. We have pointed out that the temple ideology on 

the other hand was not !::-iqnificant fc.w the ,·el:i.q:ious 

c:ent,·-c:~l i zc:~.t:i on onl '/ but was also concerned lt,li th the 

centrali•zation of the state in Jerusalem in the Josianic 

1'-e0.dc.tion o+ It is in this sense that the 

literary forms were part of the ideological structure while 

at the same time t~ansforming the structure itself. th<-? 

end of the day the collectors made their impression 

the kingdom of Israel through the Naboth Episode. 

rr,anfaged it is a lesson to be learnt by thE~ 

contemporary oppressed in their insistance that they have a 

the powerful of this world. What they are not aware of 

9 '") 
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thc:~t. the "gclspel", at least the Old Testament, 

hands of the powerful of the Biblical 8enj,,1min 's 

observation about the intellectuals of his day is applicable 

to the editors of the Naboth Episode as we now have it: 

In point of fact we are faced with a 
situation - for which the last 
decade in Germany furnishes complete 
pr·cir::,-~ ·- :i. n wh i c:h the boun~}l'.?c.d. s 
apparatus of production and 
publication can assimilate an 
astonishing number of revolutionary 
themes, and can even propagate them 
without seriously placing its own 
f.~:-: i stenc:1:.::· c,r 
cl 0.~,,!::- that 

tr--10• e>, i !,.itE•nce o·f thi'2 
into pos.sr~::::-s. thE~m 

The themes employed by the editors of the Deuteronomistic 

the revolutionary agent. 

between Yahweh and Ba"al which is symbolical1y 

represented by Elijah and Ahab respectively at Mount Carmel 

<IKings 18) is related tc the crisis involved in the use of 

the theme of the land in the Deuteronomistic History. The 

worship of the Ba'als has aroused the wrath of Yahweh who has 

withheld rain from the land. After the defeat of the Ba'als 

the people returned to Yahweh who subsequently acknowledges 

their repentance by sending rain. The land starts to 

propsper and the people were able to plough it again (IKings 

The prosperous land is envied by the foreign people 

(!Kings 20:5-6). Throughout the Deuteronomistic History 

where land is employed as the literary theme, the role of the 

king is either diminshed or his opinion rejected with 

contempt, while credit is given to the prophet (!Kings 20:35-
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43) • The theme of the land and the confrontation between the 

prophet and the king reaches its climax in the Naboth Episode 

.; It<inqs 21). The historian presents the tension between the 

king and the prophet in such a way that the readers must 

must identify the prophet in the text. 

drought at Mount Carmel, the nation chose the side of Yahweh, 

The reader was b~und to 

believe that those who worshipped Yahweh would prosper 

In the case of a direct confrontation 

between the king and the latifundiary, the reader is expected 

to condemn the activities of the royal house while at the 

same time sympathising with the land owner. 

stands in connection with the 

production for the redactors. In order to appreciate how the 

stands in the relationships of 

themselves, we look at how the historian employ land as a 

The land as the basic means of production is central to the 

struggle between Ahab and Naboth. We note with regret here 

that the struggles of the proleteriat against the ruling 

during the monarchy were ·appropriated by 

collectors of the material for their own class interests. 

The claim of the oppressed to the right to protect their land 

is turned into an intra-group affair within the members of 

thf? 1,·ul i nq in Israelite society. We have attempted to 

demonstrate that the law which prohibits the acquisition of 

land through devious means is employed by the historian to 

condemn the house of Ahab and the kingdom of Israel in order 
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to legitimate the Assyrian exile. The historian presents the 

Assyrian exile as Yahweh's rejection of Tl1e 

centrality of the land to the promise of Yahweh is expressed 

ruling classes of Judah who were taken to the 

Babylonian exile. In exile they anticipated a return to the 

land which they once extracted by the same devious means they 

accused Ahab in the Naboth Episode. This developments about 

the use of the theme of the land have striking parallels with 

our contemporary situation in South Africa where extraction 

of land from the Black people is justified in the same manner 

as the redactors present the motive behind Ahab's desire to 

buy or exchange the vineyard for a better one~ c:~ subject's 

property bordering the royal estate or a black in a. 

However, that is as far as the parallels go. 

do not know for certain about the historical circum~tances of 

the Naboth Episode; what we do know is the way in which the 

incident was redacted. We also know that the redaction comes 

+ram the pen of the ruling classes and the interests secured 

by the text are those of the surviving ruling class. 

in the light of these considerations that we suggested that 

we must differentiate between three intentions. of the text as 

the etiological, anti the 

Since the contemporary 

operating on the hermeneutical level, we suggests that the 

text must be critiqued in the liqht of 

This \,Jill if the contemporary 

oppressed want to solve their problems rather than go to the 

etiologic~c:11 the 

historical intention as represented by the text as we have it 

now is foreign to the ideology of the contemporary oppressed. 

In order to appreciate haw the Nabcth Episode stand in the 



realtionships of production, we must look at another theme 

which the editors of the Deuteronomistic History employed in 

their presentation of the tensions in the Nab □th Episode. 

The question of how the Naboth episode stand in the 

relationships af production of the editors the 

Deuteronomistic History, is concerned with the social rlass 

analysis of the redactors themselves. Their social class and 

the interests they secured are betrayed by their theological 

position revealed in the themes; their theological position 

on the ion of estrangement of the ruled classes from the 

land by the ruling classes during the monarchy. The theme of 

estrangement from the land reaches its climax in the exile of 

the Israelite ruling classes to Babylon in ~RA B.C. The 

theme of the land and the estrangement from it by either the 

indigenous or the foreign ruling classes looms larg~ in the 

Naboth Episode. 

The Naboth Episode as presented in !Kings 21 forms the focus 

of the Elijah-Elisha cycle's explanation why the people of 

Israel were taken to the Assvrian e>:ile in 722 B.C. The 

historian uses the exile as the theme around which to explain 

how the the royal practices in Israel led to their exile. In 

the Josianic redaction of the Deuteronomistic History, the 

historians espouses a positive attitude towards the 

institution of kingship. They only condemn the evil 
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practices of the kings and not the institution of 

The reason is because the kingdom of Israel was no more but 

the kingom of Judah was still surviving. Thi~=- fact a.l so 

explains the standard which was employed in the cohdemnation 

of the kings of Israel: it was the kingship of Judah. The 

concJ13:;,mnco\t:i.nn of 

kings cf Israel reaches its climax in the condemnation of the 

institution of kingship by the editors of the Deuteronomistic 

History who were taken to the Babylonian exile. It 

important to note here how the historian employs the theme of 

the Deuteronomistic History. In the Josianic 

redaction of the Deuteronomistic History the theme of 

1s employed to explain why Israel was deported by the 

In this ras~ the historian uses the theme of 

exile in order to highlight the evil practices of the kinqs 

and confirm his assumption of its illegitimate establishment 

in the first place. In the exilic redaction 

Deuteronomistic History the historian empioys the theme of 

exile in order to explain the result of the establishment of 

the institutio~ of kingship among the people of Yahweh. He 

sought to explain why the ruling classes were deported f1•·om 

the promised land and found themselves in exile. 

and I.Du Plessis observe this concern of the Deuteronomistic 

History when they write: 

The Deuteronomist fer rather wished 
to urge the people to become 
converted and repent. and encourage 
them not to place their faith in 
kings but in God who can and wants 
to· Si:l.ve thf2 oppr E•S:,Sl':!d.. ,: l 9E.i~~: '7 4 .... 7:'::i) • 

In this case the historian is only concerned with the 

the ruling cla~s~s in exile q:;:. E. 

1981 ~ 34) • He does not say anything about the remnants in the 
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land who were now oppressed by the foreign ruling classes 

appropriation of 

The contemporary oppressed have in 

the exile redaction mistaken the 

struggles of the oppressors in the same way as they have in 

the 1'-1,,,.both They have identified the deportation and 

Judean ruling classes in 

own banishments, forced removals and exile in contemporary 

This is unfortunte because by so doing the 

contemporary oppressed appropriate the struggles of the once 

It is 

of this. dis.pl av1::r.1 by the 

contemporary oppressed to forget that the struggles of the 

exiles in the Deuteronomistic History contradict 

overdetermined by the struggles between the ruling classes 

who were taken to exile and the ruled classes who were 

to remain in the land. This situattion can be corrected only 

when the contemporary readers of the Deuteronomistic 

how rlnP~ the exile redaction of 

Deute:·rcmorrd. st i c in the relationships 

production during the period of the exiled historian in a 

foreign land. With this question we come to the last theme 

employed by the editors of the Deuteronomistic History. 

The theme of woman as the revolutionary agent is central to 

the Elijah-Elisha cycle which forms the context of the Naboth 

Episode as presented in IKings 21. The woman as the agent of 

revolution is central to the issue of land tenure about which 
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the cycle j~ particularly concerned. In the case of the 

Naboth Episode the woman under the spotlight ja Jezebel 

the daughter of Ethba'al the Sidonien king. 

backc;.irciuncl and her sex plays a decisive role in the 

historian's presentation of her contribution in the murder of 

Naboth, It is these same factors which the contemporary 

oppressed take into consideration when they choose a side 

between Ahab and Naboth as presented in The 

historian presents her foreign origin as the cause of the 

establishment of rival shrines and the worship of foreign 

deities in Israel. Her royal background and understanding of 

kingship is blamed by the historian for the murder of Naboth. 

historian's an 

inconsistent attitude towards the participation of non-

Israelites in the affairs of Israel 

In thE!i r identification with Nebnth as 

presented in !Kings 21:3, the contemporary oppressed have 

col lurjed with the racism, the sectarian ruling class 

interests and the sexism of the historian. In this thesis ~n 

attempt was made to demonstrate that the royal practices of 

the non-Israelite kings were not worse than the royal 

practices of the Israelite kings during the monarchy~ they 

both extracted land from the ruled classes. 

the foreign ruling classes by taking side with Naboth as 

presented by the historian, we tacitly accept the indigenous 

ruling classes who secure the same class interests against 

the masses of the Israelite society. In order to· avoid this 

situation the contemporary oppressed need to critique the 

Deuteronomistic History on the basis of their situation and 
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forced removals and e~iles in 

order to understand why: 

It appears that seduction, treason, 
and murder are virtuous and 
praiseworthy when done to Israel ·s 
advantage, but are deserving of the 
utmost censure when used by Israel ·s 
f.~n 1.:=:mi'.':?!:,. Th1.;;11··0: is in th1:::~ Bible, it 
t,'\JCAI l d !Sef:?m, ,:::,. 

j ucl q 111r:;:n t " E1n d 
double standard of 

the view is tacitly 
inculcated that when actions benefit 
Israel they are right, but when they 
militate against her they are wrong. 
(S.B. Frost 1964:505) 

From the above it becomes clear that in our reading of the 

Deuteronomistic History, 

levels~ the etiological; the historical and the hermeneutical 

It is these levels which the oppressed must 

into account in their attempt to appropriate the historian's 

exile and woman the 

revolutionary agent; in their contemporary situation 

banishments and forced removals from their 

l c,;,.nd .. It 1s only when the contemporary oppressed critique 

the teid:. o·f trH:: [h?utf.;:r·onclmi s,ti c Hi s,tcw·y in t.hf.::i l i qht o+ the 
r 

estrangement from their land in contemporary societies, that 

they will realize that the Naboth Episode of !Kings 21 is 

the creation of the ruling classes in order to secures their 

100 



r .. 

(Methuen~ Co .. Ltd, London) 

(The Religious Tract Society, London) 

int 1'· oclu.cti_o_n .... J:_c: ...... r:, o J it i. C:_-::•. l t.heo 1 oc1_i __ !:-?~::-_ 

(Orbis Books, New York) 

IsraPl 1250-1050 B .. C.E. 

(Fortress Press, Philadelphia) 

H,,1.hel ,1 N. 

(Fortress Press, Philadelphia) 

<Bridge Publishing, Great Britain} 



11 l""!""ftP II Pfl ■ 

I 

·Mayes, P/.D.H: (19f33j·:The St.rJi"''f .. :,of Isr·ae:•Lbetv,een 
\_":. <' ~ j.,,'. 

·f 

F' i>: lt~y , G. V .. 

Tucker 9 G.M. 

Tutu 1 D.M. 

§eitlem~nt and Exile A~ed~ctioqal 

Study of th.t;? .. _Deuter~or:mmi sti c Hi st._9.1.:Y.. 

(SCM Press Ltd~ London) 

Bi bl: i c.al ..... f3t.u.ti_y 

<Fortress ~ress, PhiladeLphial 

CFortress;Press, Philadelphia) 

Ser.mans i:md · Speeches 

CSkotta~ilte, Johannesburg) 

103 



1'.:\FJICI E:~ 

{:indt::rs~E·n, F. L ( 196b): "Tht~ SDr.:ir.,·-~Iuridir.:t:1.l bac:kgn:.1und of 

the t-.lc:~beith Inr.:idr.:1nt" 

M" L.. 

Vol.LXXXV, March, pp.46-57. 

Literature and the Sbciology of 

Vol. 98/2, pp.161-85. 

Vol. XLIV, No. 1. April, pp.5-14. 

Diction in Eighth-Century Israel and 

Ju.di:":<.h" 

The view a Josianic 

Hi s,.tor :i. cHl" 

..:.1c1t.1rnc.":t.J. o-f Hi ti}. i __ (;::_ftl. .... L.i t<er·.~,.t;.J0\.C.<g, r.t'?, 

pp. 40-·44 .. 

Jou.,1··.n,:d. o+ ·rheo_lociy .+cir· ..... S.1::n .. \ther-n Pi+r·i,_c_,::i .. 

No. 60, tember, pp.77-80. 

(:l'/7;:.,}: '' Idi20J.rJqy i:1nd L.itE:1··,,11··y For·m'' 

Nf:.~!rJ LE~·f t_ Pevi_~'?l•'i 

No.90, March-April, pp.81-109 

104 



Ge,··many" 

Th l'?O 1 .. o.q_v,,, __ T,o,cl_c\V. 

Vol.XX, No.4, January, pp.503-517. 

and social stratification and a 

hypothesis about social class in 

Seminar on Sociology of the Monarchy, 

ASOR-SBL, Annual meeting, November, 25 

(Orbis Books, New York), 

J'" ThE'.Cil oqy ,:1.nc.i 

Ma.c:ki.<?., 

Interpretation ~ A Study of Latin 

P-1<TIF':!lr'iCi::\l'"I Li.bl:21•·,:.::..tion Thec)loqy'' 

105 



J.M. Millt?r, (1966):"The Eli~.:,h.3. cycle c:<.nd thE~ c,ccount!:", o-f 

t he Dmr· i de L•J,:1.r ~"-" 

a oun1al o·f B:i b.l..i . .C a_l _____ Li_ter·_cttun·2. 

Vol.LXXXV, Part IV, December, 

pp,. 44 :l---·4:54 

No.43, June, pp.15-24 

(Paper presented at the 3rd Colloquim 

on Bl <':i.C I:: TI-H-?.C.ll ogy 01' g an i z E~d by th<::-? 

National Youth Leadership Training 

in 

Religions and their Challenge to 

Bl,:i.ck Thr2cd.c,qy 11 

Mosala, 1.-:-1 ~~ Tlhc:1c:,1alr=, B .. (ed~s): 

ThE• Unquestic,nt:1blJ?. ____ Fic1ht to b<-:: Fn:::t.-=.> 

Es_r: . .::i.y!:.:. in Bl ac: k _Thec)l_oqv 

(:lct86): ''The U!:.::.e of thr-:-!.• Bible in Eili.•.ck ThE?Dlooy'' 

Mosala, I.J. & Tlhagale, B. (eds): 

The Unquestionable Rioht to be FrPe 

Essays in Black Theology 

(Skottaville, Johannesburg) pp.175-199 

1.06 



(1986):"Social Scir::•ntific: f\ppn.:.·,ac:he\:'!. to 

One Step Forward, Two 

Step~,. Eii::1ck1rJE<.r·d 1
' 

No.59, June, pp.19-25 

Melt.tu. ,1 H .. I der.11 Ol;JY and 

Gottwald, ·N.K. (ed) :~~~=-~~,=~-~~~-

L. i.bE~r_;,\ t i .. c,n ..... = ...... Pol iJ: i c 2~.J ........ and_J3oc i Ed ... 

(Orbis Books, New York) pp.235-251 

Mu.ll!?.:n,1 .J1-· .. E.T .. (1987l: 11 Th1.:! f.-lj.nSc- of ,J1a1"obo,:1.m:: Pi R.t:?dacticinal 

W .. A.G. 

Tht:? Cc.,t.h_ol i.c ...... Bibli .. c.i::i.( ..... Oui.,1.rt_e.,r- ly 

Vol.49 1 No.2/April, pp .. 212-232 

prophecy of salvation during the 

per·ic,d of the e}:ilE:" 

LoB.d<.:::f·, ,J.i:-1. ~r. lr~ Hou>: ,J.H. (t~d~.): 

QJ cl Te!?.; t ,:1 m E? n t f~_f.c'!.'i:::.?1.Y.'..?.. Vo 1 .. 2 

(The Department of Old Testament, 

University of South Africa, Pretoria) 

pp.f31--97 

<l9f36): 11 {:ipa1-tt1t.'c!id ancl the• Pc.lJ.itic:5:. of 

Li t.l~t~i:.\ture" 

F<E•d l.E-!tte::•r·s h Jour-r-1c,d a·f Cul tu1·-i'.1.l .. 

Politics, No. 20, December, pp.12-33 

l.07 



Tutu'., D. 

(1983):"The Bible: Is i::--tn IntE':1~-c1ass Readinq 

(Orbis Books, New York>, pp.61-73 

(Orbis Books, New York) 1 pp.280-283 

No.1, December, pp.19-22 

January, pp.13-16 

Symposium 

Political Detentions on 16 May 1987 

the thE? 

Foundation for Peace and Justice) 

(1984}: ''To1,-.1,,:t1r•d!:.=, a hifstc-,r-ic:0.l·····i.deolecgict1.l 

uncl f:::r ~,, t ,,tn,.i in CJ ci+ J t?r- emi cih 22: 15·-- l. '-? '' 

Loader, J.A. & le Roux, J.H. (eds): 

01 d T ~~~1 ,:\men t E f:':!.~1.£.'i.fi '-Jo 1 • 2 
<The Department of Old Testament, 

University of South Africa, Pretoria) 
pp .. 61-80 

108 



Zevit,, Z .. (1985): "Deuteronomi\::.t.ic Historiography in 

1 Kings 12 - 2 Kings 17 and the 

Journal for the Study of_t~e 

109 




