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Thiae study 18 & materialist literary anslvsis of  the

i

Deuteronomi etic History, with particular reference " to  the

s

Bl dah-ovole which culminates in the MNabolth Epteocde  (IHings

atr, and  iits  apprepriation by the onpressed  in btheir
i chuation and edperignce  ef oppression An conteopoor ey

SOl enlen.
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e materialist literary criticiss whicoh is adop

theasls, reguires an approach to the Hible which wviews 1t as

a text and at the same tigme & sccial achiyity. Thisg requires

the contemporary oppressed must inguirs anto the social

ot sti o Mistory in order

F

foo bhem to appropriate 140 propsrly o thelr sitaastion.,

im that the contemporary oppressed

The ithesie of this
micaporopriate the Maboth Eplende (IEings 21, the {foous of

Eid jah-ovele, to their situstion  ang  experience  of
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contemnporary sncieties. The sogial olass
the historian and the interests secured by the

bt the ruling

of the ruled ols

classes of s soci ety whoo were takern to the Babylonian
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e of the maijor guestions in Biblical Studiee today ie  the
gquestion of redaction in the Bible. This question is nowhere

more pressing  bhan dn the  bDooks  of  the  O6d

colisctively ocalled the Dewteroncmistic FHiﬁtmryg namélyf
ﬁgut&ranmmy, Judges, s Firvet and Second SHamuel éﬁd First and
Second  Hings., the starndard approach  of the redaction
Paterary mritigi%m of the Old Testasent is Yo locats  the
redaction i their historical contest, for exople, the
moriar ohy oy the esuile. irn this approasch, the material of the
Devtercnomistic History is enplained in term%.m§ the period
in whiich 1t owas wiltten, The historical dimension of  the

leg plavs a decisive role  in 1hsm

i
o

Deuteronoml stic et ory

e thedr

appropriation by the conbemporsgry oppres
situation and grperience  of oppression in ocontenporary

serietl s, The contemporasry opperesesd have often  assouned.

that they can draw a parallel betweesn bthelr forced removals,
¥ f

banishments and gxiles and the Babvylonmia exile as  goriraved
in bthe Old Testament., They have, howsver, not a;lmd whio were

the peoste takern to the Babylionain exilie. The need to  ask

i contemporary

thie question DEComes SYEen moyre pressil
spcieties  where the oppressed are exilied at hooe  and away

T35, 4,

v noh dnguired into what soocial ols

o
i
by
'1!

from home. They

waz=  represented and the intere segured by the exiles when

they wetre in the land, before they were taken to the

Habvlonian exile. it appears, therefore, that therg is a
need  to analyveze the social clase of the bhiblical eniles
even before the relevance of the Deuteronomistic History in

the stroggles of the contemporary oppressed caen be asserted.



This thesis is a contribution to such an iy, I it an
attempt  ie made to introduce the materialist titerary
paradigm  in & gquest for the social clase r@ﬁregented and the
interests secured by the Devteronomistic History as the text
of hhe Babylonain sxiles.

I am deeﬁiy indebted to MArey peopple, individually and
collectively, for  the support  in the analvsie of the
struggles of the coopressed as portraved in the O0ld Testamneb.
I =mincerely wish to exspress my gratitude to  my m@ﬁherg
Fedirileng, oy sister, Finkey, 'Wmhm and Mannvearnes,  and @y
brother Bmmkhm&anﬁn They bave provided the immediate family
antd & base for the broeder social contexrt wherein to pér@uﬁ

f
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and  +financially, over the past four vear”,‘ hie advise
deserves specisl mention. T the members of the Department
of FHeligious Studies, staff and graduste students, 1 wish to
say  thank  you and edpress the hope that they will forever
continue with the good work they have  done up  to now.
br. . Willa-Vicencio arranged for & supplementary  burssey
assistance from the Methodist Charoch and cons tanilv veminded
me  that [ have to meet the dead lins, Dr. Bl Domeris
supervissd bthis thesis in its initial stages. To both go aoy
thanks. I wish ta EXDrREs My aratitude to Dr. C.A. Wanamaber,
my supervisor, for his expert guidance, sharp and critical as
it owas, iz highly appreciated. Despite the wge and need to
da  justice to academic standards, vyou at all times remained

understanding  and willing to help me cover my bare academic
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INTRODUCTION

fAmong  the most important guestions in theology today is  the

way the Dible is to be understood, namely, the hermensutical

mtarting paint and  the decisive symbol in theological

owhiere more preseing than

po

interpretation, This qﬁm@ticn i ¢
among  the oppressed who are struggling to understand  the
Bikle in  the light of their situstion and sxperience  of
Qppression. in particulear, it is & problem for Scuth africen
Hlacks who are in exile abrosd and as well as Blacks who have
become exdiles in the land of their birth. The sgﬁr@ﬁged are
strugoling toe understand thalt God sides with the oppressed in
their daily expsrisnce of oppression. CHuch an understanding

the Hible forme what can be called the two poles  of the

¢
=
-y

bBiblical hermenesutice of liberation of Black Theclagy in
South Africa. These structuring poles of  the biblical
hermeneutics of iliberation are decizsive {for BElack Theology of
liberation as J.H, Corne has demonsetrated. He writess

The Rible iz the witness to God's
gself—~disclosure 1n Jesus Christ.
Thus the black edperience requires
that Soripture be & souwwce of Black
Theology. For it was Scripture that
enabled slaves to affirm a view of
God  that differed radically +rom
that of the siave masters. The
=lave masters’ internvbion was to
present a “Jesus’ who would make the
wliave obedient and docile. Jesus
wag  supposed to make black people
better slaves, that ig, Faithful
servants of white masters. But many
blacks rejected that view of Jesus,
not  only because 1t contradicted
their @frican beritage, but because
it contradicted the witness of
Soripture. {1975:31)

The relationship of these two poles have become the subject



qF figrce debate in reading the Hible in the interest of the
oppressed communities in contemporary sccieties. The debate
is whether the decisive authority in biblical hermeneutics of
liberation should be tie situation of the oppressed readers
in  contemporary aociétieg or  the oppressed classes as
revealed in the Bible az the word of God, din general, and in
tive  Dewteronomietic History as the historical record of the
@i les 11 the Old Vet amernt , iﬁA peerticular. The
UDeuteronomisbic History will be used in this th@éia to reter
ton the following books of the Old  Testaments ﬁ@gtmrmmmmy,
Joshusa, Judges, Firet  and  Second Samuel ., and First  and

Secornd Fings.

Hiack Theology in South &frice has traditionally asserted the

supeariority  of  the situstion of the oppressed classes  as

revealed in the bDeute History oveyr that of the

i
1

oppressed in contemporary socisties by using the Exodus as a
fundamental aymizol for & theology of liberebion (0. M. Tutu

sntative of =3l at

183 74) Thie assgirtilon, EDE G

tievrrer

45

amaerti

i

(8] 1 th@oimgfe% of liberation L,
19742155, 1.8, Uroatto 1981218, oot only assumes the
eimilarity of the soccial class of the exiles revealed in  the
Deuteronomi stic History with that of the exiles in
contenpor ary societies but aiﬁd SEN S S religious
consciousness from  the material conditions upon which 1t
BT SES, This - assumption of similar sccial class positions
hetwesy  the lsraslite and cotemporary South  African exiles
finds particular _erprerﬁlmn i the separation of religlous

x

conscigusness  from  the rest of eocial consciousness,  and

-y
"



presunposes  distinct material origine for both forms  of

1

onsclounsness  among  the Biblical and  conteoporary exiles.

Thie peosition is not only untenable for the analvsis of  the
i

situation of the contesporary exiles but alsc for  the

amalyasls of early israslite religion and society which serves

as  bhe model for uanderstancding bthe contemporary @ exXperel ence

of  ewile. I hig analysis of the smergencse of  lsrael in

Falestineg M.E, Gottwald mabes this poird when he writes:
&  separabticn L1s nat ol v
waetionables it i abysciutely
. dictory to the intimate wnion
af  religicn and the sccial order in
wmarly Israsl. The fsraslite social
revolution and lsraelite Yaliwi sim
constitubed an  inseparable  whole
fyroim winl ¢ e et al
nonrevoloutionary, o aolaely
"religicus’ slements can be isclated
zverr  for  puwrposes of analvyitical

CONMYENL EBMCE, Of courses, onge  Can
foous o the explicitly religious
dimensionse of ideciogy and cult  in
early lsrasl, but i doing =0 there
ie mo oway of avelding the fact  that
ore  is  analvyeing the vdeology and
ol of & soci al revoluhion

(1979594,
The common origin of the religiouws consciousness and the rest
of social consciousness from the material conditions in any
society 18 a reminder that the consclouvsness of one sooiety
cannmot be uncritically appropriated to anobher, anvmore than

¥ o sl &l claas ATy bres

that the oSO L SIS
uncritically appropriated to another  social class. The
conscipusness of the exiles that we read about i the
Deuteronomistic History cannot be unocritically appropriated
by the exiles in contemsporary sgooieties. Father, that .
consclousness must be critiqu@d'im the light of the social
class of ithe exiles and the material conditions of their

world  in order to esmpower the ‘contemporary oppressed and



exiled in their struggles.

The text of the ﬁeutermﬁmmiétic History as it stand is at
best ambiguous and at worst supportive of the oppressor of
the Israeslite ’%mciety. The ambiguity finds particular
evpression in the ruling class ideciogy in which 1t is cast.
ite resctionary natwre finds particouwlar expression in the way
it supports  the once ruling clase who are now in exile in
théir anticipation of returning to the  1and. Furthermoere,
the Deuteronomistic History supports the contemporary ruling
rlasses  in their allegation of abuse of power against  the

demand of the xd clasess for sooial eguality and

justice. In his analveis of the scocial conscicusness and the
material basis of early (strasl, N.KE. Gottwald highlighte the
dominent ideclogy  and social orgendization of @ esarly  lsrael
when he wrltes:

arnti-etatiem in tribal organization

form 1= never & rejecticon of  power,

frat -ather the e jectd on quly

nonattainment] of particular  forms

ot political power  organized and

ererciesd higrarchically. It place

of  centralized power i the state,

the tribal or intertribal community

distributes preaEr oy & ey e

egalitarian design (19791 600
The Devteronomistic Histary appropriates thisg sncial
consciousness of early lerasl to the situstion of the
leraslite exiles at the expenses of and against the remnants
af Israelite society in the land. The social clase and  the
ideclogical interests of the Deuteronomistic H}atorian have

eluded the theclogies of liberation in their appropriation of

the Deuteronomietic History. The advocates of theclogies of



liberation have uncrifically aszwmed  that they cmu}d
correlate the wperience of oppression win the text of the
Deuterprnomistic Higtory with their own =ituatian of
oppression  An contemporery socliely. Thie i a ?undamantal
il st ake Becanse they fatl to recoqrilse that e
Devteronomistic Hishtory was wwitien from the perspective  of
the ruling  class who wish to retwn to  their position  of
social priviledge and political power in the land (G
Fixley 19611540, Thie thesis will attempt to demonstrate that

the plight of the exiles in the Dewteronomicetic History

(24
il

ccast within a  ruling class ideclgy and therefore  that it
canngt  be directly appropristed by the exiles of the

gppreseed classes in contemporary sooieties,

This thesis e laocated within the broad framguort ploneered

by MakL. Gobtwald (1985 irn hie The Hebrew Bible & Socio-

Literary Introduction and draws on the meaterialist literary

EH

criticism. Thie thesis will attempt to mabke a contriboution
to thie new approach to kiblical studies on two levels:  the
themetical and the analytical. fin the theoretical level it
introduces & materialist litersry approach teo the notion of
the Old Testament Babvylomian exile and seeks to refine the
work thaet hes gone before by arguing that the ideclogical and
the social clase presentation of the exwils can  only be
prroperly apprecieted when & materialist approach ie applied.
On the analvytical level it will attespt to analyze the
appropriation of the Old Yestament Babylonian ewile by
contemporary  Black and Liberation Theologies in order  to

N

demnmhnetrate their methodological problematic {(Boninog 197&%:8&6-



1068y J.l. Segundo 1976 34) of their use of the material.

Thie thesis argues that the Babvlonian exile i the
culmination  of &dciai and political judgmnent  against  the
ruling classes of Judah in Israelite society in general. The
Judgment  is in response to the viclation of the precepts and

principl of saoic-politiact eguality among the Israelite,

and  in relation Lo neighbowing socieseties. The underlving
assumpbicon of this thesie is that the oporessed of jeraelite
society  who were left to remain in the land where exiied in
the Fromised Lland. Furthermore, this thesis presupposes that

the comfdlicts  and  the contradictions  between the ruling

and the ruled clasees before the exile and during the

el e, are  literarily concesled in the Dewteronomistic
Higtory, emphasizing the racial harmony, classliessness and
ﬁexiém frees natwe of MQ&&WQHi'BiVVamwizm while uanderplaying
the szigniticance of the sccial and ideaclogical element  of

Fre-fMonarchicel Yahwism.

I propose to demonstrate oy thesis by locating the lesraslite

exiles in the context of JTeraelite socciety befors the

Babylonain 1mVMr1um, by showing, in the second chapter, that

it waa'primﬁrily the ruling classes who went into exile  and

that they were responsible for  the production  of the
.

Deuteronomistic History. The third chapter is an analysis of

the Elijah-ovele as it culminates in  the MNaboth Episcde



tiings 21), as an example of the Devtercnomistic Hietorin's
Literary manipulation of history of early lsrael for ruling
class interests. This evample has been chosen because this
text is often wuncritically appropriated in the contemporary
ztruggles. fhe fourth  chapter iz a critigue  of the
Denteronomistic History's nobion of @xilef&aﬁtivity from the
perspective  of a Biklical Hermeneutice of Libereation. The
conclusion  wraps Qp the argument of thie thesis  that the
appropriaticon  of  the Gld Testament rotion of exile by  the
contemporary =ogistiss 1s  eluded by  the Deuteronomistic

Migiorian s literary resclution of material conflicts betwesen

nd the oppressed remnants who were exiled in

oY

the oppressors
the Fromised Land. At the beginrding of the ananliysis of the
Deuteronomistic History, 1 would like to set forth the nobion
that what ie ideclegically valid  $or th@' Devteroncri stic
History can be extended to the fitesrature of  the Old
Testament. Boln owe their ideclogiceal critigue to the ruling
classes. With thst I come to the methodologiacl  $ramework

which underliess the srgument os this thesis.

~4



METHODOLOGY

The methodological framework which will be adopted in  this
thesie 1s grounded in the redaction critical study of the Old

zhament. Fedaction criticiem, as i¢e well known, iz itself

T

hased on the assumptions and resclte of literary  and  form
sritical studies. The approach of literary oriticism in the

Gld Testament 4 helpfully discussed Dy M.O. Habel (1971) and

that of form oriticiesm by GuM. Tuochker (19710, The advanteges

s oare well

aricdd limitetions of the iiterary and $form oritic
illunetrated by CoE. &roerding (1985 . The literary criticism
ot the Uld Testament have traditicnslly accepted  that the

histomrians of the Deuteronomisetic HMistory weed oral el

wrritten sources in thelr edition of the thistory of the twelve

tribal confederacy of lsrael. documentes  have been

identified as the Yahels Dy the  Elohiet

Neuteronomi o {0 ard the Prisstly iy souwrces. Form
criticiem of the (1d Testament has revealed theat the =l bors

of  the material ueed literary formse as  the medium  of

conveying Their messaces., The nistorians of tne

Denteroncomistic History used the material 1 om thess
documnents and the literasery genres o their edition of what we
now have as the Deuvteronomistic History (. T. Muallen, Jdr,

195877 . The Deuterconomistic History contains not only the

traditions of the Southern Kingdom but also those of the
Morthern Eingdom of Terael which were kept in the SHowuthern

Kingdom of Israel from the time of the fssyrian exile in 722

B.C.

5]



Mok, Gottwald in hie The Hebrew Bible A Socio-Literarwy

Introduction L19RE:EOL)Y observes that i their edition ot

the material, the historjans ot the Deutesronomiztic History

had clesr social clase intere anc ideclogics]l commitments.

The social class and its inters

securaed by the historians

1s  betrayed by thelr ambiguouns position on,  among  obther

things, thelr underetanding of obedience to the ocovenant

ISR Xwle

with VYahweh and dts implicati Justice and
rellglouns purity. In cther  woeds the  test  of the
Devteronomistic History as we now have it iz not g product of
divine inspiration as 11t has traditionally been maintained.,

Tt is rather a of the sixth century B.O.

o
m
h
g
o
-
W
2,
—
@
=
.
X
o

to the fate which "ohosen people’  in the

Eabylont an corngquest

"
o
-

The redaotion the RDevteronomistic History  has
traditionally bDeen esuplained in terms of the historical
perliod in which each edition took pleace, namely, the Josianic
redaction  was undﬁrtak@n‘after the fall of Samaria bvl e

editore of Judah whose kingdom was still SUVIVING: thie

11e.

exilic redaction was undertabken duwring the Babyionian
In this thesis however, arn attempt will be made to edplain

rorcmistic HMigstory within the

a

the redaction of the Deut
soclial clase context of the redactors themselves. o In order
to demonstrate the argument of this thesis we will adopt &

materialiset literary analveic, The materialist literary

i
fit

fi
HY

11

dvesise ascert that the literary forms, as the medium



throuagh  which

the witere convey their message, and the

message  itseld are  both ideclogical: ideclogy qives the

literary forms

form. 10

editors  were
has happened
attempting Lo

explantion.

content while at the seme Lime giving content
attempt will be made to demonstrate  that the

rict offering & theologicel explanation of what

but  were asserting  theilr social clase  and

serure their interes through this theological

140



CHRETER &

Thizs study will attespt to demonetrate the importance of the
Old Testament notion of exile to  the uanderstending of the
(1 Testament in general e b, Goroyvd 19468 . and the
atrugnles of the oppressed £, Tames: 198%; D.H. Tuwbuw 19832 in
mouth RAfrica, in particular. Mo attempt will be made to
discuss  the viability of the exile as a strategic option in
the human  liberation movement. The importance of the G0ld
Testament rmotion of =sxile ©o  the whderstanding of the
struggles of the oppressed becomss cruclal when the oppressed
cite the BHible - the 0ld Testament in particular — in  fheir
irsistence  that God iavmn the =side of the oppressed in their
zituation and erxperience of oppresseloh. D. Tutu corroborates
this contenticrn in his lamentation over the way this fact has
ot bheen btaben seriocusly. He weitess

Thus the theology we have purveyed

has often been disastrously cut off

from real Life. bler have acqguiesced

in the denial of the authenticity of

oy life EHDer L ENCEs ca o

distinctive Lfhood, the agenda of

G
which has bgen determined by  the
(LT E0ET L)

© westerners.
The TWesterners” may be justifiably sccocused for setting the
agenda  in  underplaving. the importance of the situation and
experience  of the gppressed in contemporary societies, in
their theological practices. The contemporary oppressed may
aleo be faulted +for assuming that fThey can uncritically
relate thelﬁtrmgglae Qf the oppressed in the RBible to  their
ory situation. The text of the Old Testament, particularly
the Deuterornomistic History, explicitly states that Yahweh
1e o the side of the oppressed in their situstiorn  and

experience of oppression, especially the exile. Such a

11



reading of the Deuvteonomistic History in particular, and
understanding of the Old TL'tam%mt in general is in agreement
wmith the contemporary oppressed in theilr citation of this
tent. However , if the Deuvteronomistic History is to be resd
in the interests of the contemporary oppressed in their
assertion  that Yahweh sldes with the exiles,. we need to ash
the gquestion: who are the oppressed in the Deuwteronomishic

History, what ig their historicsal sccisl class position in

structure’™

the laraslite The =truggles of the

biklical sxiles sugoeste thet the assertion that Yahweh sides
with  the oppressed 1o theilr sltuation and  esperience of
oppression be clearly articulated in the Qld Testamernt in
general, and the Deuwteronomistic History in particular. The
{act is, however, that the aszertion that Yahweh is on  the
zside of the oppressed in thelr situstion and experience  of

prresesion, reveal s Vth& social class  and ideciogioal
interests against the sxisgbting social structuwre and  the
dominant  ideclogy for which such aillegationg are made. H.
GmmaA (197620 mabes thise point eloguenitly when he asserits
that the situation of Qppr&aaimﬁ and the African  worlidview

must e  taken  sgriously in the gading and  teaching of

Hiblical studies.

In order to help correct the situation this study will
critically analvze the appropriation of the Old Testament by
the oppressed in South &frica  in their struggles against
social inpequality and pmlitical iniustice. In this chapter

of thie

1i

an attempt will be made to analvze the socvlal class

it

0ld Testament Habylonian exiles and to dvmmmrtr te that their



historical social class position 1 wrongly taken tor granted

by the contemporary exiles.

The comtemporary opnressed have traditionally asserted  the
itmportance of thelr situation and experience of oppression in
the understending and teaching of the Rible. For the puwrpose

af anslvsis this assertion can be articulated as follows: The
rfrican  worldview aust e taken sericuaaly in the resding  of
the Rible. The African worldview is conceptually parallel
wmith  the worldview of the oporesceed revealed in the Rible,

(G sides with the oppressed 10 thelr  situation and

sxperlencs of oppression. Tt must also be deduced from these

assertione  that the contemporay have too easily

presuppased  a similarity of sociat class betwesn  themselves
and the oppressed in the Old YTestament, sspecially the
Dru+prmnnm1=ﬁ3& History. But  whio  are the e pesed  and
erxiles we are reading eboult in the Ueutercnomistic History?
The contemporary exiles have traditionally  not  asked the
gquestiorn: | what ﬁmcialk clase produced the test of the
Devteronomistic History, and what are the class interests

marwved by the texnt? They have failed to ask what scoial clases

ideclogical  perspechtive is implacit,  and what social class
ideological perespective is explicit in the presentation of

in the &id Testament i general, and

>
=
-
ot
i

the Habylonidarn esi
the Deuteronomiestic HMHistory in particular? It will becoms
clear tia{ the contemporary exriles appropriaste the Old
Testament notion of exile outside the social class and

ideological context of their existing material conditions

s
4



today. For this reason we will take our cue from the words
ot Friedrich Engelse when he writes:

ir crdeyr t Cdevelop their
revalutionary ErErQy, to becoms
COMEQ of  thelr own hostile
attitude towards all other elements
cof sl ety to concentrate
themseal: class, the §ower
etrata of =ty must begin by
etripping  themselves of everytbhing
that could reconcile them to  the
exiteting social system; they must
remncunce the few ol - bhat mabke
their grievous position in the least
tolerable tor the moment, ard oo
which the seve Cppre cold

riot deprive them. (198410471

[ERcART

in this case, what ‘reconciles’ the contemporary ediles to
the domimant aroup  in the status que iz :3x] their

appropriation of the O0ld Testament +to their situation,  to

take for grambed that frave a commeas plight with the

Habvionmian exiles. The "tew pleas

that the God of the BRabylonain exiles is aleco on their side
and similarly supports their strugoles. In his contention of
the biblical foundation of the African worldview, Tutu
confirms  this =zuspicion when he asserts the conceptual
parallelism betwsen the &frican and the biblical woerldview.
He writes:

Those who denigrated things African
woul d probably  be supricsed Tt
discover that the Africen way of
life, his Heltanschauwuanrg, i
thought forms, &re thos not only
af  the Old Testament but those of
the entire Bible, since the  BMew
Testament 1s based so firmly on the
ld Testament. (1972:19)

The conceptual paralleliem asserted bhetween the African  and
the Biblical worldview ig crucial to the understanding of the
Old Testament notion of exile and the strugoles of the

cppreseed in Socuth Africa. Thie conceptual parallelism



reaches its climax in the assumption that the Assyrian  and
Babylonian sxiles have as theilr contemporary counterpearts the
erxiles in Lusaka and elsewhere, such contentions ratee hopes
to the effect that Yahweh i on the =ide of the oppressed in
their strugole ageinst the existing social structure and the
religimu% tdenl ooy i whiﬁh it oie cleaked in the same way as
S/Me  is presented as being on the side of the oppressed  in
the .D@Qt@rgnmmiﬁtia Higtory. It dis also contended that
Yahweh wi1ll restore contemporeary ediles to thedir land i the
game  way  that  S/He  restored the hiblical exiless to the
Fromised Land. Do, Totuy corroborates tﬁim vigw  in his

appropriation of the Old Testament notion of the Habylarnian
PRImor

T

iton in bthe Friestly {8

54}

exile, and the promise of restor
document, in oarder to ingpire the hope of the banished in
South Africa. He wites:

And it de put of such & slough of
despond Lsicl that this marvel ous

logical tract arises and it is
ol precisely Lo the Jews  who
vy e without fope. it is &
treamandous oredal staltement designed
v keep  the eshere of bope in the
bBreaste of the Jdews from going  out

CFET w TIEE

conpletely. (198353200

theo

The conceptual parellelism hetwesen the Riblical world view
and the African world view is not a historical guarantee that
God sides with the oppresesed anvoore than it is an ABGUrance
of bhe certainty of futwre liberation.  The point § wémt to
stress  here ie that there is a need to look critically  into
the sooial class  of the Sabylpmian erxtles in the text of the
Uld Testament. Thie 1 the literary battle the oppressed
have fTo win in order to appropriate the HBabvionian exiles Lo
the class and ideclogical  struggles in cantemporary

socigties. it 1g not encugh to point owt to the congruence

e
R}
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intormed by the situation and experiences of oppression of
the struggling black masses, Mosala aptly describes this
superlence when he asssris:

This forcible remeval of frlacks
from  ownaership, control and access
to 1and arci cattle i the
+oundational condition  of thair
CRpTEsslon arch explottation.
Without it oppression and
exnplottation would be difficult. it
is  the prjnciplP upon which  the
control and regulation of the lives
of blacks bhy whitess rests.  Gnd this

1 th@ enplanation oy the

-

mErvasl ﬁf forced remnoval bo

thid e daya. i

The rmotion of exile has served its purpose well as & svobaol

of bitlical condemnnation against  the existing =cial

styructuwre and values. That ~consciousne » however, does
not erhawvst the need for "stripping thesmselves of  evervihing
hat couwld reconcile them to the gxisting social  svyetem’ .
The maior reason why the notion of exile has not G"pgaéd the
plight of the contemporary Qppr,eé@d may lie in the fact that
it ie forgotten that thaose remailning in Sowth Africa are also
ivi exile abt homes., This fact i crucisl for the wderstanding
ot  the contemporary oppressed in the same way as it is for

the wnderstanding of the oppressed in Bibliceld {imes, In

order  for the notion of the exile to be firemly  grounded  in

the daily ewperiences of the oppressed, it must encompass the
whole being of such experiences in South  é&frica. This
includes  among  other things: firetly., memnmy of the dead
whose lives have bean chnrock srrised by the strugoles
secondly, acknowledgement of the continuity of that struggle

in the lives of the oppressed who are eriled abroad and in

the land of their birth: lastly, and by no means least,

17



recaognition and acceptance of the continuwity of the spirit of
the oppressed in the lives of those who will be born into the
life of exile. This situation Caridd exﬁeri@hce o oppression
in the life of the opprasamd in  South Africa need not

necessarily be based onn the Bible in order to mabke them

authentic and convincingly oppressive  (DobM. Tutu
The presentaticon of oppressicn in the biblical text is  at
hest wvery ambi@mmm5 and at‘warﬁt undermines the strugales of
the opressed. The oppression we read about is the cppression
viewed outside the intermal social  class contradictions

cannat fvez

s

within the fsraslite socieby. Thise tew
uncritically appropriated by  the oppressed  and invioaked
anainst oppresselon 1 coavhemporary sociatiss. Thies

importance of the O0ld Tesztament notion of exile and  its

appropriation to the contemporay strugole finds sdplessio
the demand it presupposess for an enguiry inbto the social

cla ot the Biblical exiles. This fact elude us more often

m

%_ﬁ

than not in the same way &% the interests served by the text
of the Old Testament. The contemporary exiles are the ruled
clasz. They are ino exile because of thelr unhesded call for
social equality and iustice. They are daily driven to exile
for making sueh a call. A analysis of the social class of
the Old Testament Bsbvionian exiles will  show  that these
griles were not from the lower classes. A social  class
analyﬁig of the Babylonian exiles include: the identific ation
af the elements of raecism, ethnicity, and sexism 1n the
presentation ot the Qppf&ﬁimn of the esxiles in the

~

Devterornomistic History., Aan attempt will be made to

[t

highlight these struggles involved in the 0ld Testament text.

18



The notion of the exile in the O0ld Testament is important in
the way in which it exposes the common social class position

of  the fAseyrian exiles in the bMorthen  Fingdom and the

it

Babrwlonian exiles in the Southern  Bingdom. However, thi

ol @l class ddentity is concealed in  the Deuteronomistic

1lan exile with the Adssvrian

exile. The fAsesyrian exile retrospectively serves as the focal
point around which the history of the Kingdom of the ten

ramely Tarael , ite  written by the

trribes

M)
[
s,

Deuteronomistic Historian in that its history culminates in

the exile. Yabhweh has {forseken them. Exile in their case is

i

interpreted as divine and sternal condemnation, and they are
not seen as repentant whern they ere in extle

17 Judah aleo did not keep the commandments of the
Lord  their God, bot walked i the customs  which
leraesl had introdoaced, 20 oand the Lord rejected
all the descendan oot 1 =l them,
and gave them into the hand of the spoilere, until
he hnad cest them ocut of hie sight. 21 When he had
torn lesrael from the house of  David  they made
Jerobo am  the =son of MNMebat king. A b o Em
drove  lerasl {from following the Lord and made them
commit great sin. f¥ The people of Terael walbked in
all the sins which Jerobo am did; they did not
depart from them, 23 until the Lord removed lsrael
cut  af hie sight, as he had spobken by all 1
servante  the prophete. Ho lerael was exniled from

rraet , argd affli

their own land to dseyria until this dav.
Voll Finge 17019

retrospectively  the

iy

14

e
i

Siﬁilawly the Habvlonian exil
culmination and the perspective {from which the history of the
Eingdom of the two tribes of leraslite tribal confederacy,
namely Judah and Simecn, 12 witten., The 0ld Testement a&lso
reveals the central point occupied by both Jerusalem and  the
Babylonmian exile in the presentation of the history of hoth

the fAssyrian and the RBabylonian exile. Hence the importance

‘of the Babylonian exile in the Deuteronomistic History:

19



i Gtill the Lord did not turn from the fiegrceness
of his great wrath, by which his anger was kindled
against Judah, because of all the provocations with
which Manas  seh bad provolied him. 27 fAnd the Lord
said, "1 will remove Judsh also out of my sight, as
I have removed lsrael, and I will cast off thi
ity which 1 have chosen, Jderusalem, and the houese
of  which 1 said, My name shall be there.” (RSY

b e vy

Pividnge 23:26,27)

]

However, in  contrast to their cournterparts in the MNorbitern
Eingdom, 2311 le Ty e Judsan exiles feant divine
chastisenent, Theey responded with repentence whern thevy ars
in exile, and therefore they expect that Yahweh will bring
them back from exile. Aoshow of humility to Yahweh by an

{eraelite or Jodean king could arouse Yehweh e compaseion

ant forrgivensse and thus postpone & decree of chastisement in

the land (of. Josiah, UiFings 22019F¢; é&hab IEings 211293

Hazael Ilkings 13:2%; Elisha Iikings &:8-23).  Bubt when thevy
arr e in ewlle Yahweh' & compassion and forglivensess and

e s

terminatiarn of chastisemsnt 1 arcused only by the huamtlity

of the exiled Judean king and ople (W, Rrussgamann

)
]

197 I 241242

27 And in the thivty-seventh vear of the exile  of
Jehol "achin king of Judah, in the twelfth oocth,
Evil—mero dech king of BRabylon, in the vesr that he
began to relign,  graciously freed Jehoil achin king
of  Judab from prisony 28 and he spoke  kindliy b
im, and gave Mo & seat above the seats of  the
kings  who  were with Hhim i Babylon. a9 8o
Jehoi "achin  put off hie prison garments, &
every day of hise life he dined regularly at. the
king = table; E20 and for hie allowance, & regular
allowance was given him by the bking, every day a
portion, as long as he lived. (RBY TikKings 25 27-30)

The Gl Testament under st oed i thisg BENTVEE the
Deuteronomistic History in particular, is & literary response
to the events of the fAsevrian and the Babylonian esxiles. The
Deuteronomistic History may be undestood, therefore, aE A
preagmtatiun of the events which led to the seniles. It =

also & presentation of alternatives which ought to had been



fallowed by both the Northern and the Southern Hingdom in

i

order Lo avoid the respective exiles. In particular, the
Deuvteronomietic Mistory presente commandments which have been

transgressed and which gught to have been obeved in arder to
AV h the Habrelonyan i le. Above all thes
Deuteronomistic History presents  the Assyrian and the
Babvlonian axilé% az smacred punishment against ihe whole
nation of Israel. The notion of exile, thar&%éreg becomes
the limk  in  the appeal +For testual cooherence i the

Pevwteroncmistic History.

These and other considerations demand an analyvsise  of  the

sortal class of the Hzbvlonian exiles within the ildecslogical

Hi]

framewort of the Deuteronomistic History. It ig within thi
frameworlk where the s al cilase contradictions T

literarily concealed. 1.J. Mosala states this fact admivably

f

when he aszertae:

lTdeclogy i1s not & lis. It ie rather
a harmonisation of contradictions in
auckh & way that the clase interests
of  one group are universalized  and
made acceptable Tt the other
clacssss, flen, idenlogy 1= not a
selection process - filter through
which caertain factes only pass. (n
the conbrary 1t 18 & process by
which the presence of certain facts
is constituted by their absence.

(198461 1949

The social class and ideglogical resading of the text includes
firet, identifvying the class position and the interests whiach
the text =segures, the raciel prejudice and the sexist

presuppositions in the text. It includez secondly, unmasking



the classlessness, racial harmonization and gender neutrality
in the presentation of the text, Tha textual haroonization
and neutrality being only a conceal of the zectional, racial
conflict and'géxigt natuwre of the interests secuwred by the
text. The social  and the ideological reading of the text

1

l"%

1y E st

]

includes thirdly, engaging the text in the strug
contemporary claé% intereste, racial prejudice and  sexism,
The Babvlonian exile has & negaetive importance =ince it
serves  as a reminder that it ie dengerous to draw parallels
batwesn the ld Testament notion of exile and the sxpreience

of contenporary exlles. T do so runs the risk of confusing

i

the ruling class etruagles of  the Bible with the

s

contemnporary  struggles of the gppressed classes, and also

ztands in danger of being implicated as an sccomplice in the

pppressors’ btheft  as Henril Mottty sucoinctly pointed oub:

Feiftication poours when e taln
people ”"tPa othe pranis of others,
which 1= = case when  Hanrmard ab
"etoala! ’1za Y:4) from lsaiah  and
simply  transfers @ word said in &
given zituation into & oquite
different one, 198X 240) '

r+
1

The contemporary exiles in thelr call for social eguality and
dustice against the present ruling cleass, do not need the
nradis of the Jerusalem ruling slite who WET @ the
beneficiaries of the Degteronomistic Hietory, or the pradis

of any other ruling class far that matter. Apsrt from these

Y
s

apparent  class struggies in the text, there arge other
struggles that are concealed and seasily elude wus  in the
appmrapriation of the text. Firgtliy, f{there ig the strugale
f o recogni tion between the indigenouws deity {Yahweh
represented by the lsraglite) and the foreign deity iHa al
represented by the non-—-Israglite). At Lessue 15 whether the

indigenous ruling class need an indigenous or foreign deity

ey
o



to  keep their subjects in perpetual oppressicon. Both

versionsg of the deity spelled doom for the oppressed du?ing

the monarchy. Fiosala sucocinctly makes this point  when he

i
]
Hl
]
~~
il
ag

But as any hermeneutic that  derives
from  the crucible of class strugole
will attest to, the biblical  troth
that God sidee with the oppressed is
anly  one  of the biblical truths.
The other fruth is that the struggie
betwesn Yahweh  and  Basl dis  not
simply an ideclogicael warfare taking
place in the minds and  heasrts of
believers, but a strugale beitwsen
the God of the lsreaelite
and subdusd slaves and the God of
the leraglite roval, noble, lendlord
and priestly glasses, (19845 178D

In addition to the class struggles in the text, thers is
alao the vracilal prejudice that eludes uE B0 mFtenu It is
the struggle betweesn the race represented by the Israelite
and that represented by the non~lerasiite in the text, The
racial prejudice finds Qaritular @rprEssion in the marriages
saled betwesn fthe Israslites and the non-israslites. Theae
marriages were part of the policy of gaining allies (1.

Hright 19802412420, Heowewer , these marcrliages  are  in

Lt w

retrospect s=glely judged by the lsraelite puarity laws. The
Deuteronomistic Historian emphasize in the text that the
feraelites were garried to those who even nominally did et
stand in ths Yahwiset tradition. Ifdeed these non-israelites
worehipped theiyr "%mr&ign’ deities. Tenples were built to
these deities and the "+foreign’ culite contested with the
indigenous cfficial couwrt  Treligion for SN EMEDY .
Furthermore, their prophiets aleso  sought tor royal

recognition along with the prophets of the indigencus deitys

5 Far Sclemon went after fAsh toreth the goddess of

e
e



the Side ' nians, and after Milcom the abomination of
the Ammonites. & S Solomon did what was evil  in
the sight of the Lord, and did not wholly follow
the Lord, as David his father has done. 7 Thern
Solomon built & thigh place for Chemosh the
abominaticon of Moeab, and for Molech the abomination
ot the SAmmonites, on the mountain east of
Jerusalem. 2 fArd s=c he did for a8ll hi=z forsiagn
wives, who buwrned incenss and sacrificed to  theilr
agods. (REY IFings 11:%-E0)

The marriagess of the Israeliite elite Lo the non-lsraelites
can be compared to what today we would describe as  the
martr-iage of whites to blacke in South &frica.  Such marriages
zre circumscribed by the provisions of the racial laws of the
coanbey whiich arse ogant Lo preserve wbitﬁ purity andg
criviledge,. Hence such marriages are celebreted as imoortant
steps 1n breaking the racial barriers. It cannot, thererore,.
ke contested that although such marviages are celebrated as
an  important  exercises in the development of & concept of

concensus between on the one hand, ferasiites and non-

i

Teraglites 1inn the Old Tesztament and, on the other hand,

recontilliation hetweesn  dhites  and Blacks i Soakhy Sfrica

today, the non—-lsraslites and the are restrospectively

condemned for  the ragial contamination of the Israslites and
the Whites respectively. Just oas the non-Israelites were
b1 amed for the syncretism (H.E. Friedman 1981:28)  of the
Israslites, and =0 too BHlacks are suspected for Y"syhcrebtiaem”
MO whites. For  the Iﬁraeliteéq their subyeequent
rejection, and  ddeoclogically percieved threat of falling
from the grécimus election by Yahweh was attributed to this

ayneretism. The SaMme 18 true in o South Africa.

Co Villa-Vicencio wites:



The less doctrinaire and less
idenlogical English-speabing whites
have, in turn, under the threat of
he art% and  home, el omly moved
further and further into  alliance
with the Af6rikansd. While never
having star el the Afritanar '«
religlions ideclogy of divine favor,
their socviceconomic pragmatism  has
strengthensd the white laager and
perhaps, RE Ty g traditional
fPAarfrikaners - contend, gradually
diluted their spiritual  will to
resiet, (198516

The pender elemert in the text concliwdes the trio that eludes
us iy the appropriation of the test. It 1e more than &
coincidence that the evil one in the text iz the woman  and
that she iz the one who lesds the man Lo sin, it i more

than coincidence  that her busband s lovalty to her MEans

il

being against the intereste of hise nation. It 1 sty anQe

that the “foreign’ female’s parbticipation in the lsraelite
affairs are  condoned whﬁnévmr asuch  participation helps
the Israeelite nation Lo inherit the land, for eyample, the
Canaanite harlot, Rabab (5.8, Frost 1964, who Joshus's seples
SESUrE:
oy life  for yours! If vou do not  tell this
bhusiness of ows, then we will deal kindly  and
faithfully with vou when the Lord ogivese ws  the
land. (R&SY Joshua 23140
But such participation is condemned in retrospect  when the
mation is  threatened  with exile From  the Land., RS
particul ar interest here is the fact the marriage of &hab  to
Jerebel iz condemned  in retrospect  for leading to the
fresyrian  exile  (H.W., Wolff 1973:242-263). For this sane

EABOn similar marriages of the Judean kings to foreigners

are condemnned for lesding to the Babvylonian exile.

B
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The idecleogical motivation in the textual presentation  of
the Assyrian and the Babylonian exile in  the Deuvteraoncmistic

Hiestory, the social class position of the exiles and their

perception of the exile, underiie the {fact +that the
P P y

i)
[
b

vitlan  and the Babvionian exile cannot be etudied from the

perapective  of individueal isolated tertes dealing with those

enl les, Father, these factore Cesuppose that the

stucdy st

be undertalken within the whol e Firacewor b ot the

Peuteronomi=tic History iteself.

(1Y Mono-Yabhwien and Scciopolitical Fgaliterianism

in Barly Teraslite Society

In order for use to appreciate the literary idecicogy af  the
Devteronomistic History we mast +First acknowledge the
relationship betweern  sooial structuwre . LR Gottwald

“ .

i id) and the religion (MLE.  Gottwald 197914618 of

1979 &1
all the liberated slaves (H.oW., Woelds 19753088681 of early

Terael. Mok Gottwald (1979%: 46116180 argues that there was &

close  and irnterdependent relation between how society  was
ordered and the the religion that maintained that social
arder . In other wérdﬁ a change i the factors that make for
a particular ordering of society wmuld of necessity bhring
about a change in the factors that dictete the religiaorn that
EUStaiﬁbtﬁat soocial ordering. These factorse include external
social  systems and the internal sccocial {tendencies. During
thise period, 'early Ierael was fighting against  both  the

external social seystems of the Canaanites and their internal

social  tendencies, it order to establish the sociopolitical



s et o e 4ot e

egalitarianiem through Mono—-Yahwism. The history of the

zlaves from Egypt was appropriated to all  the liberated

1]

laves. M. Clevenot identifies two groups which settled at

;.l‘

different times in Falestine (198524 .67, groups Led
to the division of {srasl into two kingdoms at the death  of

- )

Solomoms the kingdom of Judah i the Sowth and the kingdmm o
Terael i the Morth., On the basis of Joshua 24 (1965146, 29—
31y, Clevenot locetes the crigins of  Yahwism, presumably
Mono-Yahwiaem, 1in the kingdom of Terael in the dNorth. Thie

underatanding of Yabweh and the divia

ziomn of the monarchy  is

in contrast to the traditional understanding of the history
and  developments of  Mono-Yabhwisem in the UDeuteronomistic
Higtory. Clevenot s assertion i ocrucial for understanding
the presentation  of Mono-Yahwisem and the monarchy in bhe
nresentation ot 'the Deuteronomistic Historv. Tha

Deuvteronomistic History oresents  the Ringdom of imraetl as

rebellious for haeving broken away from bthe South (HoW, Wol 4§

197322

. The rebeilion of the Eingdom of Taraesl )

mresented  as  having earned themn eternal  condemnation of

e

Yabweh ., The exile of the kingdom of Israel in fAssyrie in 722
B.C. e proof  of  theilr rejection by Yahweh . Cogan

19784737y, It will become clear later how the Deuvteronomistic

History presente  the history of the united monarchy  under

David, the division of the monearchy due to his =zon and heir,

Solomon stacy (IFings 113 and the revolt ageinst the

fon L L

il
-
1
TJ

-y

encslavement of the bowse of Joseph (IHings 12

b
~4



{11 Mong-Yahwiem and Scocicpalitical Eaaliterianis=m

and the advent of the lsraeslite Monarchy

in the Deuteronomistic History

With the advent of ths leraelite and Judean monarchiess and the
subsequent  ohange in the sooial orgerdzation,  Pono-Yahwism
was  adapted in order to meet the challenges and  demands

facing  the survival of the rmew fors of sccial ordering i,

i

H

o

Brueggemann 197 ey M. Clevenobt 19530 HolW. Bolfs

1975028

2. These iﬁﬁl;i&dﬁ i1} the contesnporary  sooial
gvetems externally  and (11) the internal socisl tendencies
ofF  former sociopoelitical esgelitarianiem. The point neesds to
e mads here that whereas in the pre-monarchical lerael,
soclopoliticeal  egalitariandsm was strugoling ageaeinst other
socl al orderings, charing the monar ol cal prave 3 e
sociopolitical ‘ﬁgalitariamiﬁm was struggled aéainﬁt. The

1

tevt of the Deulteronomistic Hietory ie a record and a site

p

these strugoles at this level. In bise analyvsis of the shift

i eophasie on the covenant made bv Yahwebh with early lsrael,

ifl

ai

gue to the change in sccilopolitical structure, 1.4, Fiosal
rnotes:

The social svetem presupposed Dy
Yahwiam, and especially the covenant
with Yahweh, had been superceded Dy
another ., The situstion seems  to
have arisen  whereby Yahwism had
either to be adapted to +the new
set-up, or & new ldeclogy sought,
The former path appears to have been
choseri., (2 Sam 7 (1980 197)

I+ we with Clevenot that Yahweh was originally the

deity associated with the traditions of JIsrael, it is
suprising  that during the monarchy  these traditions are

identified with Judah exclusively. The Deuteronomistic



History presents Judah as the only custodian of the right
cult and ritual acceptable to Yahweh. This is presumably in
lirne with the war among the ruling classes (M. Cogan 19781473

M. Clevenot 1985:13-146) the Deuteronomistic History is waging

’5.1
s...

st lerael in the presentation of the history of  the
divided monarchy. The war  of the Judean ruling classes
agzinst  the ruling classes of f=rael s extended to the

Judean lower classes in the Deuterconomistic History.

Monc-Yahwisen and Sociappliticel Egaliteriarnism

and the Babvlonian Exile

i the Deuterconomistic Histary

werE WagLng  agaeainst

The war which the Judean ruling class
{eraesi duying the morarchy  is transformed i e
Deuvteronomistic History irnto the war  bDetween  the exiled
Judean  ruling classes and the euwiled leraelites. The
Degteronomistic History in its presentation of the fate of

the exiled lsraglites does not anticipate their restoration

Yo PR

to their land (1IFings 17:237. M. Cogan notes thise literary
tendency of the Deuteronomistic HMistory when he concludes:

How different Ffrom the prophetic
viewperint procl aimed fiy hie
contemporary Jeremiah: The lsraelite
remnant, cleansed by the vigors of
exile, will bhe repatristed and
vressttied in MU Ephraim (Jer Jid-103,
19-25s  Il,passim). But thern, this
is not the only point  upon which
devteronomistic historiography
gqissents from  that of literary
orophecy. {(1978: 43-44)

24



The prophets insisted on social justice but their insistence

was not based on an analvsis of seocial class conflicts, They

did not couple their analysis of the monarchic-Yahwism with
the analyeis of the mnonerchic  social structure, Thie
insight of J. Barr into the early prophets is also applicable

to the classicel prophets in this case. Atveat Elijah ‘s

condemnation of Ahab’ s owrder of NMaboth, he chaerves:

in all the story there 1s (o new
approach to moralitys the ol
morality 1o presupposed  throughout,
and  what the proghet insists on 15
the drastilc character cof the
puni shmoent that will follow when the
old moral ity is transgressed.
{19600 1017

o

Fichard Elliot Friedman {1981 arguss amcorg other things that
there are two redactions in the Deuteronomistic History viz.
the Josianic and the Exilic redactbion. The Josdanic
redaction 18 a reinterpretation of hi%tm%y inter alis the
Asevrian e@xile in the bMortherns Eingdom and the finding of the
lawbook  in the ftemple in the Southesrr Eiogdom @ and  the
zubsgquent Joslanic reform. Thie redaction and the reform
initiated by +the lawbook is called Jozmianic because king
Josiah plavs & central role in the presentation of  this
history. The Enilic redaction on the other hand i &
retrospective reinterpretation of history i the light  of
the Habvlonian exnile. i this redaction the people who were

led intg exile are central to the presentation of thie

»
8
@
@
o
:

history, a fact which raises ceveral important

=
i3]
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e
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Firstly, who were the people were led into exile 7

all the people of Israel or & particular group of pecple only



ey

Secondly, iLf it waz only a particular group of pecple, why
1 tﬁe text generally silent about those who were left in
the land, bﬁt particularly elonuent about them when they are
condemied as the cause {for the exile 7 Thirdly, how is the
reading and  appropriation of  the Deuteronomistic History
relevant to contemporary ewiles 7 How 1g the balanced ternstion
between silence and esloguence about the remnante in the Land
oecured by the identification of those who were led to exile
T Furthermore, how haz this tension eluded the appropriation

of the Deuteronomistic History to the struggle agalinst sccial
class stratification, racismn and sexiem in our contemporary
sorietics. A attempt will be made to tliuminate the social
class nature, the racial category and the sexist element of
the Qld Testament texnt. Thie insight will reveal how the
Deuteronomiste  history conceals in the individual 1solated
tents, the identity of the exiles themselves and the remnantsg

and also balances the tension bhebtwesn the llence  andg

elogquence about the latter.

Gocording  to John Bright 1981), the Babvlionian exdiles were

what today we would call the “ruling class’ ot Jerusaleo.

This means, among other things  that the Exilic redactior of
the Deuteronomistic History 1s the presentation of the exwile
reality  from the perception of "the ruling clases’,  that is,
the exiles. The Exilic redaction of the Deuteroncmistic
History hecomes a ruling clase text basically at this point,

becauss the Jerusalem rualing class &are  wvolicing their

cppression  in Babylaonia through the text. The Babyloniarn

s

i

iniustice that we read about ig the punitive measuwes meted

i
et



out  against those who were appressors in the ltand, who are

row the oppressed in exile.

vy,

it e acoount of

abther considerationsg that the
Josianic and Exilic redactions of the Deuteronosistic History
will he teken as presentation of the exile reality from the
polnt of view of the ruling clase. The motive behind thie
ie nothing other than the ideclogical  interests of  the
ruling class. Tt is also for this zame reason that the text
of the Deuwteronomistic History will be trested wiﬁhi; This
iﬂ@élmgigal framework az a unit.  The voice of the one time

e te not ondly captured  in the

cppressors ot now oppre:
Exilic redaction, but it is alse echoed in the Josianic
redaction, that is, the wheole Deulteronomistic History fe%i@ct
it The redactions are therefore not outyally exclusive in
the final form in which the Devteronomiebic History has  them
row. Temporarily they represent two historical pevrspectives
bt ddeciogically they are intertwined with esch other.
They overlap and intersect with each other. Téxtually the
Gesyrian exile anticipates the Babvlomdan exile and  the

latter inform the foraer E.T. Mellen, Jr. 198732310,

In  the process 1t will become clear that the 01d Testament
notion of exile 15 a more switable instrument of struggle for
the next generation of the ruling clasz who may find

themzelves in exile. Many people assume that +the 0ld

i
P



Testament notion of exile represents the most powerful
literary oritigue against social injuﬁticeAamd ineguality.
But  such people fail to recognize that this coritigue comes
from  the ance ruling cleasses who are now tﬁe cppressed  and
eniled., Theretore 1t i1s neceszary for the contemporary

oppressed people  to strugale et encermous literary

difficulties. The ditficulties find particular sxpressicon in
the sepsvration between literary gerves, bDetwusen prose and
porety oy, hatwéﬁn istorical fact and literary fiction. Thie:
difficulties {ind supression also et anether  level, namely
the separation betwesen the witsris! and the readerisl. The
separation between the writer and the readesrse is orucial  for
this  thesis. Thie thezis eophasize the Ffact that the
corh emnesT &y readers fFrave gone Dhrerough a hietorical
materialist development parallel to and under the pressure of
the economic ﬁituétimng without however, having been able in
a historical materialist way to think tﬁrgugh their reading

t laticon to the material basie of their

PN

i

i
i

af the Bible and
own sl tuatian. In shart, the contemporary readers bave not

adequately adressed the question of thedr reldglous

o

CONSC] QUENES ard dts relationship to the material basis  of

R

that COosSUIQUENESS. By the edample of the appropriation
ﬁeutérmnmmiﬁtic History by ocontemporary socisties, I want to
show  that however biblicel this religious COoNSClOUSMTESS WAy
appear, it actually functions in an ambiguous manner and

a2 long ez the readers

7
i

suppats the ruling classes,
sxnperience  their sclidarity with the sncial  consciousness
hased on the material conditions of the Uld Testament sxiles,
rather than their own contemporary material conditions. The
Deuteronomistic History 18 9 an éxampia mf the corvelation

hetween the religious consciousness  and the material

e
]



conditions from which that consciousness arises. Therefore,
any study oot the correlation between the  reliqQiocus

conscilousness of the exiles must deal with it.

Eut  we cannot remain at the point of correlation bhetwsen the
religious conscliousness  and  the material basis  in the
Penteronomistic History. The hope of the exiles in the

Devteronomistic History is tao retuwn Lo the land, and this

™

Gt

meant a return to their social class position i.d. Fed
1980: 351 . They wers not sotivated by a desire to bring about
zecial  equality  and justice for all in the land. By the
analvsis of the social and pelitical  structwre of  the
feraglite scociety in the Deubteronomistic History, T owanrnt  to
ashow  that there 1s tension between those who were taken into
exile  and  those who were left behind in  the ‘1andn This

tension reflects the tension which existed hetwesen the ruling

cl

i
i

ses and  the fulled classes before the suile. The
emphiasis  here 1e  that the contemporary readers inn their
choice of which side to identify with in the resclution  of
this tension, have always chosen the wrong side, namely the
aside of the sriles W, Bruesggemann 198721520, Th@bprmblﬁmatic
ot this choice 18 that through it, the contemporary oppressed
are  eluded by the fact thet those who were ifeft pehind  in

the land were exiled in the Fromised Land.



v

The resolution of the condlicit 1n the Devwteronomistic
History betwesn the ruling classes and the ruled classes  in
the land, and the exiles and the remnants during the enile is
nowhers more ogressing than on the guestion of the land.  In
the 0ld Testament the land 1 closely associated with  the

wrile (M, Cowciarm 197834750 . The asesoctation of the exils and

the land e crucial for  the appropristion of the 0ld

Testament notion of exile by the contemporary societies.

-
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o
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zeaniation finde particelar supression in the way both

the land and the evile become two sides of the same coin to

hoth  the HRabvionian exiles and contemporary esxiles, The

i

former  are presented in the  Dewtercocomistic History  in
particwlar  and in the Old Testament in general as  led  away
from the land they possessed by inheritance. The latter are
driven away from the land they possese by Dirth right. The
contlict  abowt the land betweesn the remannts and the exiles
is resolved in the Deuterornomistic Hishory. HBut we 5ﬁuu1d

ask  the guestion: whose  interests are secuwred by  the

resglution of the Dewteronomistic History? By the example of

a2
)
it

Reuteronomistive History I want to show that howeveyr the
Iliterary tendency of the Devteronomistic History appear to be
secwring  the interests of the remnants, it actually secures
the interests of the once ruling clase who are exiled as long
as the text experiences 1ts solidarity with the remnants
titerarily and not ideclogically, based cn the saterial
conditions of the remnants.  The Deuteronomistic Histordan (sl
must  be uwnderstocd in the context of the ideclogy of the
Devwteronomistic History of which he/they is/are ﬁart. The
rroyal ideoclegy of  the Deuteronomistic History has as  its
centrai tenets: the eternal inheritance of the promised land

by the chosen of the Lord; the inviolability of Jeruvsalem,

i
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the capital of the promised land; the centralization of
worship at Jerusalem, the central place of worshipsy the
institution of kingship which provided the constitution which
the kings had to follow 1§ they were to inherit the P oml sed
land eternallvy; the promisse of restoration to the promised
land  in the event of the king or kings turning away from the

constitution provided for in the constitution of kKingship and

find themselves in tenets within the byoad

Aramework of  the rovel ideclogy of  the Dewteronomietic

Hietary JFinds perticular edpression in the way the confidictes

about land between the ruling clasess and the ruled classes

before the exdile are resclved literarily and ot meateriaily.
During the exile these conflicts are transforaesd  inho
conflicte between the exiles and the remnants and they are to
be resolved literarily and not materially. e nesd to ask
the guestiorn: whose intereste are secured by the literary

resolution of the conflict about the 1and? This question is

pertinent whern we realize that those who were led to esile

were the ruling classes in the land.

The ntecedents of the {fate of the twe kingdoms 1 the

m

violation of the tenets of the roval ideclogy according to the
Deuterornomietic Historw. The ﬁﬁﬁyrian‘and .th@ Babvylaonian
exiles are literarily, arnd not materially, blamed on  the
ruling classes’ violeation of the roval ideclagy of the
Devteronomistic History. The Deuteronomistic History is .a

literary condemnation of ruling class practices which

Loy
I3



brought about the Assyrien and Babvionian exiles. This
condemnation of ;ndividual fings 1w paralleled with applauvse
of  obther individual kings who lived up to the gaﬁatitutimmél
standards of the Deuteronomistic roval 1de01mg?, Thiz
materialist and the ideclogical sntecedents of the Assyrian
ard the HBabvylonian exiles are underplaved in this version of
the Deuwteronomistic History in particular and in  the Old
Testament in general . These socilal historical ard
idenlagical antecedents of the fssyrian and the Rabylonian

exiles are crucial {for the contemporary societiess in their

appropriation of the O0ild Testament notion of exile.

o
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Chapter 3

THE MARCOTH EFISODE IHINGE 21:31-19

IM _THE COMTEXT OF THE ELIJAM CYCLE IM THE

DELTERONMOMIGTIC HISTORY

Introduction

The study of the confrontation between thﬁVﬂFprﬁt ancd Lhe
king in the Old Testatment ie well established and bnown Lo
both professiconals and layvposrsons i biblical studies.,
Studies of the conflict betwsen an lsraslite prophet and an

1

if

rraglite king (IEinge 143210 on the one hend arnd on the
ather hand an lsraelite prophyet and a non-lsraelite bing
iiiﬂihgﬁ HrE-2Z3) have plaved & role in the struggles of  the
conterporary  oppressed against wrodust oewle, it cannoct  be
contested  that the study of the prophet-king confrontation
i the Old Testament a= portraved in the Deuteronomistic

1 othe quest for =LJmt eaquality and

-

Histary, is important i

societles, Mevertheless, the study

.,x H

Justice it contenporary s
of the prophet-king confrontation in the Old Testament ralosss
eyspiciaon of  the wsocial class interests sarved by the
presentation of the prophetic movement irn the Deulteronomistic
History which condemns  the king. The social clase and
interests secuwred by such condemnation often twrns out to he
the . intereste of the king and the membars éf the class «lhe
represents, The Elijah-ovole whic culminates in the Maboth

~

Episade (IEdngs 210119 18 an example of the way in  which

Hi

the proghet-king confrontation within the Israslite society
itn the Northero kingdom is ansed in the Old Testament Lo

support  the struggles of the ruling classes, The prophet-—
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king confromtation in the Morthern Eingdom applies
the Judean society of the Soubthern Fingdom. The prophet-king
confrontation in the Devteronomistic History, therefore, 1s
the prophetic condesmation of "bad examples’ of kingebhip  in
the Lardd, whiich reaches 1tse climax i the priestly

Ree inetitution of kingship daring the  (Old

condemnation of 1
Testament Habylonian g ] e (F.E. Deiset & .Du Flessis

1981750 .

In the Dewteronomistio History the various prophets confronts
the king with fthe law of Yahweh which the king has

transqressed in several ways. Firet, the prophet reproaches

r
Tt

Eimg fov departing from the law which probhibite mareilage

{ii

of forelgrn wWodmET . The people are wernegd against  marrying

forelgn  women begause they will influence them against the

will of Yahweh for hie people (Deutercoromy Serond .

the proghet confronts the king for intrmducing the woership of
foreiqn deities CikFdings  1isb-1350. Third, tihe  prophet
condents the king for accumulating wealth for himseld by
ertracting land from the people of  Yabwet, The prophet
iﬁtmrv&ﬁmg on behald of the oppressed by condemning the king
for  tramsgresseing the law which govern fand  temnure {ikings
210 . The Deuteronomietic History & condemnation of the king

reaches  its climaxn in the rejection of the institution of

kingehip by ite priestly redactor in the period of the
Babvylonian exilie. Just as  the Josiamic redactor, the
priestly redactor of the Deuwteronomistic History appropriate
the traditions of the liberated slaves from Egypt, to  the

ruling classes. In the case of the Josianic redactor, the



ruling classe were still in the land, in the case of the
Frieatly redactor, they sre in exile. Irv hie analysis of the
wee of the eystem of giftt by the Friestly redactorse in  order
to introduce thelr syetem of puwrity, M. Clevenot | obhserves
this tendency in the Deuteronomistic History when he writes:
Thus the powerfol dynamism of the
nrophetic accounts from arahan to
Eli jah was  enclosed in  cultic
legaliam, I that way the ideclogy
of the dominant class finally
succeeded ir LMROSslng iteel .
L1RETs 400 ‘
The point needs to be made here that the identificaticon of
the system of puwrity with the ideclogy of the ruling classes
doss oot o wearrant the association of the svetem of gift  with
the ideclogy of the ruled classes, at  least in  the
Deuterarnomistic History., The svyvsten of gitt, like any other
nhrznpujt el evetem, 1s never prachbticed in abstract  but
rather 1t 18 alwave in the context of sooial class conflicvts.
In terms of the sociael class conflicts it may he practiced
in order  fto enswre eguel access to the basic means  of
production, that 1=, land. M. Clevenot asspciates the system
cof  gift with the kingdom of Isreel in the Morth and sugoests
that .1t  wae the standard by which the prophets  judged the
ings. He wites:
For  those peassant clans which  kept
alive the menory of the lite in  the
desert  and which wailited upon heaven
for the sun and rain, life was fivst
of all a gift. Arnd sccial life —~the
poseibility of living in pesace anong
the clans — depended on reciprooal
giving. Because Yahweh had gilven
. the courntry to his people, no  one
' could take over the land:thalt there
will never be any poor among  you'
(Deut. 15014y (198532 .

It cannot be contested that the system of gifi was practiced

by the confederacy of the twelve tribes of Israel and that



the prophetic condemantion of the ruling classes during the
mornarchy , and the view of restoration to the land of the
eriles by thé priestly caste, was based on this svstem of
sorial organization. Howewyer wer mesd to ask the guestion:
which  soclal class owned the land in  the period of the

morEr Thiy . Char 4 g whii ch the first  redactioaon ot the

Deutercornomietic History bhegan? 7 The Eliljah-cveole records th
events which arge covered by the firet redaction of the
Devterornomistic Historwv. Furthermore, wii ol sncial class
Clost the riaht to the land iGnU; Fawley 1981135380 iri  the
period  of  the Habvlonlan exile, during which the second

redaction of the Decteronomistic Hietory began. I Finge

points to bthe causes of bthe Gesvyrian exile 1o the MNMorthern

Fimgdom and warne sbout the Babylonian i the  Douthern

Fingdom. It is also in this period of the exiie that the

priestly caste began their Fri code. It 1s  the

ruling ola who were oeaning and extracting more lamd  from

the ruled claseses during the monarchy, antd whose  interests
are secured by the system of gift. It i1e the ruling classes

=1 le andd whose interest

ot
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wihicn were tak

by the system of gitth. It i= in thise sense that

v

the esvetem of gift pres

ppused L the Eli jab-ocyvcle as 3
culminates in  the dMaboth Epilscde (IFKings Z1:1-19) must be

wnderstoad. Z. Zevit corrchborates this cortention in her

of 1

anal vyl Tings 12-TIFings 17 when she asserts that in the
Deuteronomistic History the social class position of  the
dynaste i not guestioned for  the extraction of landed
property  from the ruled classes, fAoccording to fevit  the

iesue le their roval policies ragarding the temple, and that

the historiam’ s social analvysis of the class conflict is



similar to that of his counterparts im other societies. She
sheds light on the social class and the intereste of the
Devteronomistic Historian when she writes:

He wrote however, atter the policies
of the retormers had bheen partially
reverzed by Jehoabhaz (6509 RO and
his weiting posture, theretore, was
that of & digenfranchised loser.
o ot 1 and  the
military collapse of lsrael and . the
itmminent demise of Judabh with  what
he considerad the sreant  teaple
policies of legitimate dynasts -
never  did he condemn priests or
Levites Jfor any wongdoing in the
sanyred precincts - e e ew
conciusiong  which resgited  1n @
morolithic, but not LN que ,

historicsopivy. (1983 5E)

wiectang bhe  politic

b

The Maboth Episode a2 the focus of the Eli jabh-oyvole i1e &
paradigm used by the Dewtercnomistic History whereby  the
fletorian literarily  employ the syvstem of gidft 10 order Lo
conceal the asccoumplation of w&alﬁh for themselves fry
alisnating the ruled clazses from the land. This literary
tendency iy bthe Oild Testament hbas alwave eluded the
contenpor ary oppressed whe atguiesce ta  the Fiterary

Eruggles of  the ruled classss. Thie

]
i

uwrndermining  of th
contenporary oppreéessed have t%aditimﬂally assumzd that  they
car reiate the hiblical struggles to their cwn situation  in
their appropriation of the Maboth Epizade to contemporarcy

forced removale  and  expropriation of land by the ruling

clagsss. They have often made the choice betwesn the optian

i

given in the tent, namely, Elijabh and daboth agatinst fSheb and

Jezebel , and uncritically chosern Eliljabh and Maboth assuming

i

that they represent their =zocial cleses and intersets, They

o

have also presupposed that Elijah and Naboth in  the text
represent the oppressed with  whom God =ides., The

smciapmliticaL svaslemn of gift of the tribal caornfederacy of



early Israel was not superceded by the sociopolitical  system
ot the monarchy and the purity system of the exile, anvymore
than it is literarily concealed in the prophetic condemnation
cof the ruling classes 1n the Deuteromomietic History and  the
31l1d Testament ;n gereral. In corrder Lo correct this % ation

we will attempt a sccial class analysis of the EBEliiah-ovole

i1

= it culminates in the NMaboth Episode {(IKings 2L:1-1%3 L0

i,_‘_,
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the cortext of the nteronomistic History it particular, and
thve Old  Teetamesnt  in general. in her analveis of roval

rksﬂourjht}{%w towards the ftemple worship wiithdn aonsavohic

Lerasl and the roval responsibality of the cultural miliesu,

i

Zn Zevit  associates the scoial clazses positicon of  the
Deuteronomistic Historian with the classe which benefited

from the roval-temple sllegiance.  She concludess

I = much as he wsed the past Lo
afdress  desues  of his day and  to
implicitly advocats specific
patterns of cwitic alleiance and
betavior, Dt e omi st o
Mistoriand was & 3rapﬁnmmunutq and
s wor may -  Dhe corisi dered
propagands. (1987 59)

F. E. Friedman identifies four central lssues 1o the Josianic
edition of the Ueuteronomistic Hiﬁtmry as (1) the Torah {1}
the centralirzation of worship fhii thve probhibition of
sredlan worship and (vi) chastisemernt (19812300, Looked at
from the perspective of the Josianic and the exilic redaction
of the Deuvteronomietic History, the €11 jabh-ovele (Kipgs 17—
20 mebiifbit all these central lssues, It 1e suprising the
that 1t de not trested fike all the other texte of the
Josianic edition, let alone the exilic edition. Thisz text is
no less exilic than the obher texts identified as such. This
ig nowhere the case than in its alluszion to the law of land

tenure in early Izsrael. The i1ssue of land i no less central

4%



to the Naboth Episcde than  to  the Rabylonian exiles.

Furthermore the issue of land is central to bobth the Biblical

i

exiles and the contemporary exiles. Accees Lo the land  as

)

the decisive determinant of freedom or enslavement to  bot
the biblicel exiles and the contemporary oppressed and exiled
has  besn the subliect arowund which  ssely Iﬁraeijtw soelal
institutions were reinterpreted.  The classic text in the Old
Testameni on the hasis of which the issue of land has  been
resolved ﬁy the biblical exiies and traditionally invoked by
the contemporary oppressed e Leviticus 2520524

oy it

2% The Taend shall e wold in perpetalty,  for
the land i miney +or  vou are strangecrs  and
scioarners  with me, 24 And dn o all the country vou
possess, vou shall grant a2 redempition of the land.

This  tewt belongs to the corpus bnown as the Priestly (P2
Code  which is an editorial product of the Babylonian exiles
i btheilr prospect of restoration to the promised land GV,

Finley 198L:55-63).

JHE ELIJAH-CYOLE AMD THE PROSPECT CF RESTORATION OF THE

BABYLONIAM EXILES

(12 The Torah as standard for the nation

The system Q# asociopolitical egalitarianism and the law of
Yahwaeh as  the principgle governing social  relaticos within
the pre-moorchical  system of tribal ferasel was replaced
during the monsrchy. The law of Yahweb was nominally adopted
aw  the guiding principle governing social  relations within
the. new monarchical social svstem, because Y ahweh beca&a

personified in the monarch the religion of tribal Isrsel was

44



co-opted by the rvoyval ideoclogy. In  the Deutermnmmiétic
History 1t is the law of the king Gf'Judaﬁ'im Jerusalem which
saerves as the standard +or both the people of Judah and the
Faingdam of lsrasl in the Morth. It i on the bkasizs of the
taw of the king of Judah in Jerusalem that the prissts in the
Friestly code P explain the @nii@ argd exnprese thelr hope

of restoration to the promised land.

‘Th@ torah, o law of Yahweh as a guiding ﬁrimcinl@ ot the
pecnle  of Yahweh became & well established privciple which
governed  the ruling classes and the ruled classes. The 1mw
of Yahweh regarding the rulera,  the perophets and  the ruled
peaple nlay a decisive role in the search for  understanding
the law \0§ Yahweh in contenporary socistiss. The law of
Yahmelh is certainly iaportant in the ouaest for  underetanding
the biblical notions used in contemporary socisties. However,
the law of Yahweh regarding the rulers,  the prophets and the
rulaed people 1g not an abetract notion: 1The faw of Yahweh is
a product of & historical epochy tThe law of Yahwehh i1 &
gquiding principle which the nation of farawl inveoksd to
establish the scociopolitical egalitarianiesm  systems during
their settlement inn the Promised land but it e also  the
standard  which aoverned the social relations during  the
monarchy. In short, 1n the Old Testament the law of Yahweh
is a proadact of a‘hiﬁtcrical epacit, i a result of historicsal
social class struggles and tak@s pl%cw in & soclial  system.
The law of Yahweb is the principle upon which the s=laves were

delivered from the Eovphtiasn bondage and  commanded to not
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return there. It iz the Fnund tzon of the law which governed
access to the basic means of grmduatiaﬂg namely land, during
the settlement of the liberated slaves in the Fromised land.
It is the law which governed land tenure among the liberated
slaves in the Fromised land:

v he must not maltiply horses for himseld, or

= the people to retwrn o Egyvpt in order o
multipiy horses, since the Lord has said  to voea,

You  shall never return that  way again’. [ERASRY)
Deuvteronomy 173180

1R

e
o]
33

The law of Yahweh is the standeerd whereby the orophets
condemned the rulers during the monarchy  for accumalating

waalth for themselves by ssxtracting land  from the ruled

m

peEnple. The law of Yahweh ie the standard wheretyy the
prieste during the erile condesn the institution of  the
monar chy far  the impuarity of the worship of Yaboweh,

W, Brueggemann  chserves the central position of the law  of

P

Yahweh in the Devteronomistic History when e writes:

The Deuteronomic  Corpus, e 3 b by
ashape o ravieed in the exile,
represents an insistence  upon the
Mlosaic way of discerning reality and
ite insistence on radical obedience.
It i1e a call for radicsal obedi ence
to torahy, an  embrace of Yabweh s
will  For Justice with appropriate
sanctions {poesitive and negative)
for  obedisnce. Thue it continues
the wrgent call $for ourity 12 Eas
178 7~4) with ite militant,
LrComp cnd $1.ng o osooial Wi L OM.

1979 173)

The law of Yabweh in social o strugoles could be  invoked
to digtribute the basic means of production squally among the
people  of  Yahweb, However 14 could also be used to
legitimate extraction of land by the ruling classes from the
ruled classes. I this sense the law of Yahwsh turned out

to ke the law of the king and represented the interests of

the birg and the ruling classes against the ruled classes

4é&



It will be demonstrated in this section that the law  of
Yahwely in the Deuteronomistic History was used in  order +to
legitimate extraction and alienation of land from the ruled
clasees by the vruling classes. The law of the king disguised

as  the law of Yabhwebh in the Dewteronomistic History has more

often than not eludsed the contemporary QR e whoo  have

amsumed that  they cen relate the law of  Yahweh of the
D+u+mrmn0mxzt1c History to theilr ﬁituatién’and guperience  of
oppressionn i theilr strugoles against the ruling classes,
Thiey  often assume that they can relate the law of Yabhwebh in
the hﬁutE'wnomzatxa History to the forced removels  and
extraction of their land by  the ruling classes ir

contemporary sociesties, bobt fthis is mistsking the strugoles

of the ruling claseses for the struggles of the oppresssd.

The Maboth Epilescde (IEings 213 1-1%) as the focus of  th

it

Elijdah-cvaele is & classical example in the Devteronomistic

Hi

1?!

story  where the law of Yahweh is awsed to legitimete ithe

ertraction of land from the ruled cla

grample  of the way the law of the king and the ruling class
interests it secuwres is concealed as the law of  Yahweh. it
ie a classic evample which represents the appropeiation of
the Deuteronomistic History by the conbtemporzary oppressed
where they mistake the struggles in the tewt forr thelir
struggles against forced removals and extracton of their land
by  the ruling classes in contemporary %Qéietiegn This is
particularly the case in Sauth Africa. In order to correct

the situation an attempt will be made to critically analyzé
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the sccial class sitrugoles in the EBElijah-ovoles It will

hecome clear how the law of the king isiliﬁﬁrarily conceal ed

ift
if

the law of Yahweh {for the interestes of the ruling classe

in the Deuteronomistic History.

The law of Yehweb is inveked v Maboth in his rejecticon of
Shab ‘s offer to by or barter bls vipeverd (lings 21:3%) and
byy Eldijalh i pronouncing judgsment against Abhak for the
murder of  Maboth (Hings 21018197 In his aﬂalyaiﬁ oof

scial  clase relations in the ld Testament, H.W. Wol £+

¢
H
Pt
B
i
Hi

obeerves the application of the law of Yahweh in social

strugoles when he wWwites:
ie statement 18 & magnificent
indication of the {free lsraelite
asmant ‘= independence over  against
the king. Hie fresdom is bhased on

ey £

Farumety Te gifht of the land., (1975242

But to sees thes social ol iy bhe Old Teebtament in

131
1
by
i
i
T
~
-
fe
™
L3
ot
el
i
H
i

geEneral, and  the Dewtercnomistic History in particular as
represented in  the EBlijah-cvcle as a struggle between  the

ruling claesses  and  the ruled clas iw to mistake the

interests of the ruling classes for the raled classes. The

ruling classes of  the kingdom of Israel in the South  are

1

ueing the law of Yahweh in bthe dMaboth Episode - a text of the
Josianic redaction @f  the Qwuteraﬁmmiﬁtic History ~ tx
condemn the vuling classes of the kingdom of israel in the
Mowth, They explain ‘im retrospect the practices of the
ruling olasses of the kingdom of Israsl in the Morth as bhe
antecedent causes of the Assyrian exile. W. vBrueggemann

aberves that & tension existse in the Dewteronomicetic History

.
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between the theme of Yahweh's pramise to the twelve tribhes
af  the nation of lsrael and the theme of chedience to  the
covenant made wilth Yahweh. & He sheds considerable light  on
the uze of the law of Yabhweh, especially the covenant of
to =ecwe thelr interests in

Yabwebty by the ruling classes

the Devteronomiestic History when he writes:
From ths
rormatdwe 14
pre-esi

3 the
the OF1, e
is dominated by
wi b The
oy al al ter nmtwi unhmrﬂln hed
fthough undeoubtedly flouriehing  in
prachticsd, With the exiie, we may In
troad outline speak of an  inversd
nf the traditions so that the M
theme 1s in crisise and is mpﬁmrontiv

less germane, while the promisory .
oyal tradition now becomes bhe
gdominant thepliogical mogde for
Tarael . (1979 175

-
i
Ll

the PMosa

it nmeede to be pointed cocut that it dis not so omuch & tension

between  the promisze of Yahweh Lo Israel and the obedience of

i
=
s

lsrael to the conditicns of the promisg, but that the age
of the propise changes during the monarc hv It ie no longer
Yahweh who promises and demands obedience $fvrom lesrael ot the
king. I the Josianic redaction of the Degteronomiestic
Hietory the 3tandardy0% Judgment is the bing of the  bkingdom
of lsraesl in the Houth. L. Tewvit (1985:59) obeerves that

the Deuteronomistic Hisbtory used  the

™
o
-+

the wy-t by {57
cultwal traditions of the tribal confederacy  of the
Teraslite nation with Yahweh to rescolve the social olass
struggles during  the monarchy. Ay example of  cultural
traditions used as such is the law of Yahweh. The point needs
te be made that the cultural traditions are not only used in
the Deutercnomistic History but they are given new conternt:
firgﬁ during the monarchy and later duwing the exile. The 1law

ot  Yahweh during the mornarchy becomes the law of the king.
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The word of the prophets of Yahweh duoring the monarchy
hecomes the word of the prophets of the king. LB Friedman

1 the Deuwterconomistic History the immanence of

-

rotes  thet 1
Yahweh gives wavy to human  activity in miracles, The

miraculous deeds - of  the prophets of Yahweh  are made

subservient to  the interests of the hing and thé ruling
classes, He observes  theat the confrontation between  the
prophet of Yahweh (Elijah!? and the prophets of Baal on Mount
Carmel {Ikings  18)  as  portrayved i the Dewtercnomistic
History was a struggle of the indigencus ruling classes and
the foreign ruling classes and not against the ruled classes,
He concludes:

Ty explain this as & stylistic
difference bhebweesen narvators 1s  not
swtficient. The difference is not
merely one of character development;
it ie rather of the degree to which
# human participates in and controls
the mivacul ous event, divineg contrel
decressing inversely. Wi thout
denying  that  YHEH continues to e
the source of the power ehind
miracle, one cheerves that in Dbri,
Cdosianic redacti on of the
Devteronomistic i stoaryd in
qualitative SENSE, il ol e
diminlshes. (1981:39)

Yahweh 1e not so much relegated to the ackground in the

it

Deuterconomistic History, as personified in the &imqn T
e not paradigmatic in the miracles performed by the prophets
anymore than in the law of the king as the standard for  the
nation duwring the moenarchy . M. Clevenolt mabkes this point in
his anealysis of the shiflt from the law of Yahwebh to the 1aw
of the king as the standard for  the nation dwing the

monarchy. He concludes:

[
oo



But  what intereste ve particularly
i that this undity of standards is
indicated as fixed by the king: that
means that the irth of the Davidic
monarchy  was marked here on the
economic  level by the fact that all
the exchanges were hencetorth to be
control led by the roval power .,

L1985 17

The law of Yahweh as standard whereby the liberarted =laves

[N
S
r+
.y
]

wers governed  was adepted to the new social svshtem  of

1
i
T
s
]

morarchy. The law of Yahweh was nosinally adopted

guiding principle for social relations dwring the period  of

the mornarchy. Yaliweh the subiject of the law was given naew

fit

i

contents s/he became personifired in the human king. I the
redaction of the Deuteronomistic MMistory Yoabiein i
personified in  the king of the kingdom of lerasl in  the
Soath The Law of the king of Jerusslem becsme the standard
for  the nation of Israel. Jerusalemn became the oftficial
residence and the central place where access to Yahwebh  could
bre gained: {13 the official residence of the /legitimate
regresentetive of  Yahwely (11 the place of the temple of
Yahwel where the law of Yahweh is  bept iiii} the place where

the exclusive worship of Yahweh is enforced and worship to

F

forelan deities strictly forbpiden. Thierae anl Crb e

fy
i

constiderations  in the Deuterconomistic Fixtﬂfy must hbe tak@mv
into account in the reading and appropriation of the ELl jab-
cycle in contemporeary soolebies, I bthe Elijah-cycle, dhab
and  the kingdom of lsrael in the Moerth ie condemned in the
Devtevonomistic History on the basels Q% these conditions, It
ig in thiz senze that the condemnation of theAhing i the
Eli jabh-cycle represents a struggle of the ruling classes and

not the ruled classes. The ruling classes of the the kingdom



of  Israel in the South are condemning the ruling classes of
the kingdom of Israel in the dMorth for the same practices
they are also gullty of. It is possible that the ruling
classes of the South are condemning thé ruling clagﬁeé ot the
Mortt for not being comrd tted to the intereste of the ruling
ey bhe  division of the monarchy iobto Morth and South

and  the ocondemnaticn of the breabaway of the Morlth  as

reballicon in the Devteronomistic History. &n attempt will be

H

made  to demonsterate bow the interestes of the ruling classes

{erael in the Scouth areg legitimsted in the

o the bBingdom of

Deuteronomistic Histary,

o e

iy The centralizstion of worship

The temple in Jerusalem as the central place of worship and
the Davidic monarchy is orucital to fhe understanding of the
praphet-king confrontation in the Deonteronomistic History as
represented in the Elijah-ovole. The divigion of the
monarchy into ferael in the North acd Judah it the South did

ot decentralize the place of worshilp anvoore  than it

introduced foreign worehin along with the worship of  Yahweh,

T

AR Zevit asserts thal Jerusaslem as capital of the monarchy
and the official centre of worship where the temple of Yabhweh

was  situated weas not affected Ly the divigion of  khe

%
v

mofiarchy,.  The tesple of Jerusalemn was the official abode
Yabhweh where the law of VYahweh as standard for the nation was
kept. The law of Yahweh in the Deuwteronomistic History as
standard governing the acceptmhle wership to Yahweh is  kept

in the temple in Jerusalem and it determines the fate of the



bingdom of lerael and Judah. 8She makes this point succinctly
when she writes:

The formal  political distinction
between lsrael and Judah did not,
according to DEtr s {Geuwterornomistic
historianl historieosophy, free the
northern kingdom fros tte obligation
Lo the Jerusalem tenple. The
temple, wnder the protection of the
Davidic morar ohy el gning ir
derusalem, was  to have become  the
recognized ocenter  of a pan-lerael
amphictyony. (19873 600

The centralization of worebip in the capital  of  Jdudah is

crucial to the wrderstanding of the prophetic condemnation of
the king in the Elijisbh-cvole, The kinogs and  kingdom  of
ferasl in the Deuteronomistic History are judged from thedr
relationship fto the central place of worship 1o Jerusal en.
The policies of worehip of the kings and kingdom of Tarael
are  Gudged  froom thelr relationehip with  Jerusslesn a8 the
place where the %QlE-WGfﬁﬁiﬁ of Yabweh as the deity of lzcrasl

was established. Bsecording to the Denteronomisetioc History,

el ,  like hie prdece

we, did not ordy decentraliize  the

g
i
3
i

of  Yahweh et he also introduced forsign worship  in
Twrasl and established centres of worehip for the fovreioan
deities. The condemnaticon of &hab and thé kingdom of Terael
must brea understood £ Cen the perepective ot fhﬁ
centralization of worship in the Josianic redaction of the
Deuteronomistic Hisgary . Fv o this persnectlve the
centralization et woraship  must  be SEEGN within the
centraltization of the monarchy (Itimne 1E@e26-27), The
centralization of worehip in the Deuteronomistic History
reveals the Bmﬁia}‘c}aaa anc the interests secured in the
condemnation of aAhab and the kingdom of Israsel in the Eli jabe-

cycle as when £. Zevit writes:



His concern  was  not o owith their
sl al military, or economic
poiicies, but with their policies
affecting the centrality of the
Jerusalem temple as  the single
shrine at  whose altar expliatory
crifices could e oresented, and
the single shvine where only what
he considered legitimate Yabhwiebic
minietrantse and appuwritenances should

frer Fouard. 198RS S
ez fonarnd. LSRG

The divineg cauvsality is given new coantent: it 1e personified
in  the hwaman king. The central temple in Jerusalem as  the

to Yahweh is  the

orily  legitimate channel

Chianre] whiereatry the ruling ivtereasts  are  secured

raligiovsly.

i1l The prondbition of fooredan worshin

faocording to the Deuteronomisbic Historwy, the MNorthern
Fiangdom transgresees the iniunction to worsnip  Yabhweh as the
arnly deity in terms of both place and along with other loczl

1e biamed aporn

deities. Theilr worehip of foreign deits
their marriage to forelgn woamen who e presented as  causing

them to rule conhbrery to fesrasiite noticon of kingship  and

wuse of the

lawse governing the land. Ahab murdered Maboth bee

foreigrn  influence of Jderebkel abrowt kRirngehio, the lawes

e
e et

governing the land and the people under her {Iings 21:d5

]

26) . in  the Devteronomistic History the eins commditted by

)

Ahabh  in the Morth are paralleled with  those conmited by
Manasseh in  the Scouth because of whose practices  the
prophetess Huldabh announces the destruction of Judah and  the
subsequent Habiwlonmian exile (IIEings 211015 . Thoes

prohibition of Fforeign worehip i= directly linked to  the

centralizetion of worship in the templie as  the religicus

54



center at .Je rusaimm. It is also linked to the attribution of
the role of soverelgnty and leadership to the king during the
morarchy . In crder to legitimize the monerchical pelicy of
centralization of both worship and the state under the
RDavidic dynasty in Jerusslem, the Deuteronomistic historian
emploved the covenant traditions of the tribal confederacy of
Terasl Deuteronomy 1238, I this case loyalty to the

covernant  with Yahwsh meant that the king and the people wers

euwpected to worship Yahwebh at the temple

i Jerusal em, The king = responsibility to the covenant  of

Yabhwety  meant that he moaet see to it that the purity of the

cgixedience ta Yahweh e entforced ancongst the

fde

worahin and

peonle. focording  to the Deateronomistic History, the
internal disintergration and the wltimate division of the

¢ -

Davidic mmﬁarahy was the resglt of Sclomoan ' s diesobediencs Lo

o
[

the co mﬁwiannh.a§ the covenant {IKings 11!, The historian
emplove these conditions 1o hils condesnation of the reign of
Jeroboam  in the  Meorthern  Kingdom of lsrael. I the
Devnteroncomistic History, Jderoboam 1e gresented as  having
sirmed  1n various  wave, Firvtsly, he is presented as
consolidating his rebellion ageainst the centratization of the
monarohy  under  the Davidic gponarchy in Jerusalem {(IKings
12026527, Secondly, he ile portraved as iﬁirﬁdmaing dwal
places of worship at Dan and Bethel to compete against  the
temple in Jerasalen (iKings 132:28). Thirdliv, he 1 presented
as appointing rival priests against the prieste who served in
the temple at Jegrusalem and establishing high places  of
weorehip {ikKings 122310, The historian portrave Jdercboam as
having set a standard of hehavimuf for the succeeding kings
of lerael one of whom was  Ahab, who according to o the

==y
sf



historian continued in the sins of Jeroboam (IKings (&30,
W.E. Fast makes a similar point when he writes:

The age of David seems Lo have been
subrjected less to ewch tendencies,
although Solomon ' = age became  more
ambriguous (IFings 11:4). Yhe entire
periocd following the latter bing was
cne i which rampant synoretism  was
carriled winl according to the
historian. Hie epecial intersst in
the account of Eiiljah’'s contest  on
Mourdh Carmel LIEIngs 18) ie
sympotamatic 1 this regard.

(19788960

=ntes the ftolerance  and

The Deuteronomistic Historian pre
aubspguent practice of ftoreign worshio in ferasl as the cauvse
‘which led to their rﬁj@ctjmn Py Yahweh who subsequently  gave
them up to thaeiy enemies (IIKings 170812350, Howeawver , the
precuticon  of the condemmation did not take p aee during the

reign of Jeroboam.

LiviChastisemnent

The condemnation of  Shabr by Elil jah  was & prophetic
apncuncemnsnt @f  chastisement against &hab as king and  the

Lingdom of fsrasl. The chastisemnent reached ite climax  in
the enile of lerasl by the fessyrians i 7822 BC. The
fulfillimant of this prophecy against the king and the kingdom

-

oo Igrael in the North have striking similarities with the
propliecy against  the king and the kingdom of Judah in  the

Souths

10 @nd the Lord said to his servants the prophets,

i
b



11 "HRecause Manas seh king of Judah has  committed
these abominations, and  has done  things Mo &
wicked tharn all that the Amorites did, who were
hetore him, and has made Judah also to sin with his
idoles 12 therefore thus says the Lord, the God of
Tsrasl, Behold, U am bringing Jerusalem and Judah
such  evil that the sars of every one who hears  of
1t will tingle. 1% fnd T owill  estretoth  over
Jerusalam the messuring line of Samar 'ia, and the
plumet  of  the house of dhaby asnd 1 will wipe
calem & one  wipes s diehl, wiping it and
. }

turning it upside down. TIEIngs &1 00170

Jergs

In  arder %0? we to appreciate the relevance ‘m% BEls jabh =
condemnation  of Ahab (IFKings 21:17-19) as  announceasnt  of
sile  against the king  and the kingdom of  both fsraeld énd
Judah o owe  need  to pul the condemnnation in the contest  of
chaztisement in the Deutercnomistic History. The curse of
Elidah fto dhab in th@-DeuﬁﬁrQnmmiﬁtic History highlighte the
fact that the caﬁtemﬁarary oppressed and exwlled cannot

uncritically relate thelr  slheuggles with  the hiblical

strungles. Thee confrontaticn i the Mebobh Eplscode ebtwsen

Bl dah and  Ahalby, Like similar Qmﬁéramtétianﬁ i the
Deuteronounistic  History betwesn prophets and  the kings,
cunnorts the ruling classes and underaings the struggles  of
the ruwled classes.  This will be desmonstrated by the anslvesis

af Elijah'= intervention, to which we now tuwrn.

The confrontation bhetween on the one hand Elidjah and  Maboth
and o the other hand Ahab and Jezebhel has traditionally been
'%E&ﬂ as & confronation of social cless tendencies: {1} the
ruling classes against the ruled classes within an
extsting social order. {11} the ruling classes against the
ruled cia%%eg becauvse the former are ioposing & new form of

srciety ageinst the interests of the latter. bMe need to point

aut here that the explanation of the Elijah—gycle i the



contant af the Deuteronomisti

the confrontation as & literary device emploved to develaop

standard  of

internal and social

the praphet

demanding

contronting  the ruling olas

themnsel ves the

&

tyv exploiting

presented s reminding and repy

are departing from their

ot

representative thiise view

oppressor ts oa  tha

abuses  his authority,
ard & lier. (198E:47)

It is itmportant to note here

and  the ruling clas

Fo iz,

ay e

the king in  the 8]

1975 28652840 . This fact i1s
class analysis  of the Maboth

e

understanding

the epilscde

and underminin

The contemporary cppr

i their appropriat

cerlously
¥

their situation. Dabt Tutuw

he relates the predicament of

to that of Naboth., He conc
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The failuwe to reslize that the perspective from which the
confrontaticon  in  the Deuteronomistic History hethﬁem the
prrophet and the king i witten from the view of the rruling
classss  and secuwres tThelr interests manifests iteelf  at
ancther level. It is at the level of  perceiving the
corfromtation  ss & clash between two  different  dominant

= s

sacial orders in the Old Testament (W, Brusgoessann 1979, For

the sake of analysis the condlict of two diftferent  dominant

fi

cocial  orrders will be arouped into two categories: {1} The

|

contlict betwesn a foreign Ringdom and eiither the kingdom of
ferael i bhe BNorth o the kingdom of Judah in the  Soutbh.
{117 Thiez conflict within  Israsl and Juchady et ween
sociopolitical  egalitarianism of the tribsal confederacy  of
garly  Ierael  and the smonarchicsal socisl  order.  These  fwo
categories have one thing in common,  naasly,  in them  the
prophet s the mailn actor and e/he 1e the one who intervenss,

A analysis of these categories will demonstrate how the text

af  the Deuteronomistic History supports the ruling
and  uandesrmnines the strugoles of  the ruled classes, The
analyveis @l =a demonstrates that tihe tant o the
Deuteronomistic History cannot be approperiated unoritically

o their situshion.

-~

by the contemporary oppressed ©

A erample of the orisis between & forelgn king and the king

and kingdom of f{srael in the Morth, in this ceze, is IFings

o

8 820, In this text the prophet Elisha arbitrates on behalf
of the king and kingdomn of Isreel against the threats of the

kLing of Syria. Thie text has been used by W.Brueggemann to

&9
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demonstrate the tension in the boek of ¥ings between foreign
rovyal threats against tThe kingdom of lerael  and her
miraculous divine protection, He appropristes the military
we;#nue} of the king ﬁ% faerael in the dMorth and relate 1t to
the weabknese of the contenporary oppressed when he asserts:

biex misunderstand the way of Enowing
given in the story 1+ we miss  the
sacial reference of the narvrative. -
The action in this narvative ls  a
mode] “rom el oet The marginal
ones arg thée ones authoriz&d b the
rarratbive to pereeive  the world
differently and to  act on that
difference. The obtihers, the ones
who  already have power  when  the
sty bDegins, are, by the end of the
marvrative, drlﬁqx«:mmtﬁd and
veechaced. (1987 ALE)

-

W. Bruesgogemann rightly obeerves the tensicon of external royal

threats and the miraculous divirpe protection in the books  of

Kings. However, his social reference of thie tension and the

interaests it serves for  the ocontemnporary oppressed 1s

o bhye

]

-

cuestionable, Hie observation of the tension applies
Dth&r‘ bronks of the Dewteronomistic History 10 the
presentation of the conflict bketwsern a foreign king  and
either a king of JTsrael in the NMorther Hingdom or & kiog of

Judah in the douthern Eingdom. in crder for us to appreciate

ﬂ

the social reference and  the interssts served by the

the text in

‘7
%ﬁ
Pl
fi
or
3

resclution of this tension we need ta unde
the context of the Ueuteronomietic History. The strugoles of
the ruling classes of the kingdom of Terasl against e
ruling classes of Syria i1s literarily smphasized in the text
while the struggle of the ruling classes of Terasl against
the ruled classes of lsrael are underplaved. Thie literary

tendency in the Deuteronomistic History finds evpressicon in

the option it presents when reading the text, namely, to

Fati



choose between the ruling classes of Svyria or the ruling

il

classes of lsrael. The contemporary oppressed and  their
snokesperaon have traditionally chosen the ruling classes of

the bkingdom of Israesl in thelr appropriation of this text to

th

iy

ir  situation. Ry =0 doing they mdstake the wmilitary
power )l essness of the ruling classes of the kingdom of Israel
againet Fforeign threats for their contemporary palitical

power l FEENEEE .

The teneicn between external threats and. existing social
orrders  in  the Dewterconomistic History manifests  itseld at
ancther level, namely, the conflict of social ~t&‘rkd@m:ie-«z.
within & sociasl systems of both the kingdom of Judah and the
bingdom of lerael. v ewample of this cmn?lict in tg@
kingdom of Israel in the Morth is  the Elijeh-cycle which
culminates in the Naboth Episcde (IEings Z21:1-19). In this
texwt also the prophet s the main actor and prezsented ss the
representative of the view of the oppressed. W, Brueggemann
rnotes that with  the imposition of the Davidic-Solomonic
social order o bthe socicopolitical egelitarianism  of  early
Terasl, there asrose twoe dominant perceptions  of ;andad

property, He wites:

Elijan stands in the old tradition

of  Tinhertance” (nahalah!  whereas
the roysl figures are committed +to
the right of roval confiscation

which overrides older inheritance
rights f{yvaras). (197%:172

It die these . two percetion of landed property which the
Deuteronomistic historian employs in order to explain  the
conflict betwsen the prophet and the king of JIsreel in the

Elijah-cycle asg it culminates in the Maboth Episcde  {(IKinge

)

&1



21,

in Israel in order to explain the

to the Taw of Yahweh which

relationsehip. The historian uses

ot the land in order to legitimize

centralization of worship and the

the Davidic dynasty.

Yahweh to the families is emnploved

grplain the division and the sub

monarchy, firet  the dNorthern Fin

fAseyrlans

Babivl ord ane.

diachedi ence
QOverns

the
The tradition of land ag a2 gift
by the historian

gdom of Israel

and later the Southern Fingdom of Judah under

The historian uses these traditions about land tenuwre

of the kings

their coavenant

traditons of the gitt

the monarchical policy of

atate at Jerusalem ander

Trcm

in order

gquent destruction of the

undeyr the

the
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& CTOMAL, EXEGESIS OF THE ELTJAH-CYCLE (IRIMGE 17-21)

-y

The MNahoth Fpisode as presented in Kings 21 iz the foous of

Deuteronomistic History. This

il

the BEl1iijash-Eliehs cvele in th

ie borne by the fact that after the the MNaboth incident,

Elidaeh who 1s  the ;antral $ig§r& sogainet Jerebhel 4in  the
rycle, ls remoaved %rﬁm the sceng by the hiszstorian. The othe

important considecreation in taking the incident as the focu 3=
of  the Elijah~Elisha narvatives iz the droaght which  BEli jah

.

~edicte i IFinge 17. R.E.  Frost 119640507 points

._
o

that the vinevard e capacity to hold water during the time of
droucht  was  the basis of Shab's offer to buy o bharier  the
vineyard and  Mabolbh's reluctance to ﬁall oy bharter the

vineyard, it is for this reason why we @UQGNM. that an

analysi

jid

ot the Maboth Epilescde musi bDe undertaken wilhin  the
context  of  the Elijsh-Eligha cvele in the Deuteronomistic

History. it is to thie cvole bto whioh we tuwrn.

The redaction of the HMeboth Episcode in the Deuteronomistic
History ig about king Ahab’ s desire to buy or barter Naboth s
vingyard IkAnge 21320 Brecording to IHimgs 21 Maboth
refuses bobth offers. The text implies that Naboth invokes
the Lord and Hisdder leaw governing feamily  property  (lEings
2123 (F. Y. Andersen 196083497 . Maboth & response upsets the
king who goss into his house (Ikings 21:4). It 1 not clesr
whether fAhab ie upset because of Maboth e refusal to sell or
barter the vinevard on the one hand or Dyvbeing reminded of

the law governing family property 5.8. Frost 19&64:508).

,,..\... ._.W..,,,,.A..,—.-»-_,_. S ek e e e m
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Whereas the prophets of the northern

bingdom were apparently incliped to

amit the names of the kinags who were

only secondary characters in  the

Flisha iegends and in their
adaptatione of the battle acocounts, ;
it ie well bErnown bthat e opposite
tendency  can operate 1 cannection
with transmission  of  traditional
material ~ the tendency Lo ascribe
anomymous  works and deeds to well-
known  personalitiss of  the past
L1956 447

Irn the procese it will become clesr hoe the condesnationn of

“hal and  his  bouse in the Josianic vedaction of the

bl
—-
et
HY

Devteronomistic History culminates in the snnouncemsnt of

:

)
-

fFasyrian exile. The tradition of the apostate kings

[

i

ferael whose practices vresult in the exile of the nation

A

Pte climas inm

the condemnation of the institution of kingship in the Exile

redaction of the Ueuwteronomishtic History. It 1 i this

B

5

senee that the redactiorn of the Bl jab-ovele in the Jeostanic

sditicon of the Deutercnomistic History fite with the ideclagy

af  the Babvylonian exiles in the Exile redaction of the
P N—

Devteronomistic History in particular, and the Old Testamsnt

in asrreral.

the tradition of Yahwebh as

The Deuberonomi
the soversign  and lezader of the social order of the tribal
contederacy  of ITsrael in the conflicte tebwsen Eld jah and
Ahab. Elijah, and the sccial class he represents, and whose
interests he sgoures, 18 preﬁent@ﬁxmﬁ standing in the Yahwist

tradition from which Ahab hae departed. T™is is how the

reigrn of Ahab is summarized in the Deuterconomistic Historys:



Z0 0 And Ahab the son of Omri did evil in the sight
af the Lord more than all that were before him. 31
fAnd s if 1t had been & light thing for him to walk
in the =sins of Jerobo am the son of dMebat, he took
for wife Jer ehel the daughter of Ethba &l king of
the Sido'nians, and went and served Ba'al, and
worshipped him. B2 He erected am alitar for Ba'al,
in  the house of Ba'al which he huilt in Samar "ia.
FE 0 OANnd Ahab made an Asherab. sSbvaby did  more Lo
provoke the Lord, the God of Israsl, to anger than
all  the bkinas C Terael whio were before bim.
GV IKings 1&: 30

The Deuteronomistic History presents Elidjab,  and presumably

hig social oclase of which Mabotb was a membesr, as standing in

the tradition of the tribel confederacy of lsrael where
the attribution of deity in worship and culit was reserved to
¥ abmeh . The departuwre of &haebk from this tradition 1s

presented  as having aroused the wath of Yahweh against &all

the people (FLE,. Friedman 1781:3532) of lsrael:

17 bhen fhaly ssw BE11D " dabh,  Ahab ssid o e, %ls 1t
vel, oy troubider of lsrael?? 18 dnd he answesred,
1 have pot troubled Israeely but vou have, and wour

father s howse, Decause vyou  have  forsab e

commardnentse  of the Lord and followed the
(REY [Eings 18 17-~18)

ol
i
N

R

n

The corvfrontation et v Elidah  and el KR the
Deuteroncmistic History i nobt confined to the religious
realm, bult ie alsce  undertabken at the level of social

velations within the lsraslite sooiety and extesrnally at  the

e

level of  social  systems  against which Israel s social

ordering was shrugogling. In his analvsise of the interdepencs

between religion  and scciety in the tribal confederacy of

Teyasl, MN.E. Gottwald makes & simdlar point when he concludes:

Yabweeh "s gymbolic roles  and  the
culitic and soci apolitical
instructions developed as divine iaw
reter precisely to  the pivotal
structuwral feastures of the communiby
and  serve to strengthen those axial
featwes against systes—disrupting
counter—tendencies. (197936150

The Deutercrmomistic Histewian uses the tradition of Yahweh in

S
B

§
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tihe conflict hetween sacial tendencies within the

monarchical zocial svestem in Israel in the Deuwteronomistic
History during  the reign of ahal. The contlict of soccial
tendencies reaches ite climay in the confrontation between
Mabaotihn and Ohab. The conflict of social class  interests
between MNaboth and &hab are pr@%&ﬁtﬁd Az s reflection of  the

general strugales between social svstems at the time. It is

iaportant to note here that we are concerned with  how  the

i

tradgitions e vEed 11 th gEld jah-ovele i the

Deuteronomistic History., &t this maint we apeed, however, to
aek hhe qu@%fimﬂz piat  social claszs is represented and what
intereste are secwrsd by Flidah s insistence on the Torah
of  Yahweh in his cofrontation with fhab  in the Jdosianic
redaction of the Devteronomistic History? 4 critical
arnalyeis of the conflict between Eli tabh and  Alab in the
Deuteronamistic Hiﬁtgry revesls that they may beliong to Lwe

different grougs who represent the same socital  oclass and

e thie same soclial olass interests.

of which Elidaebh was a  menber

Ay analyeis of the social ola

interes secuwsd by the

gives us 3z clue as bto the cla
Dewteronomistic Mistory. Maboth, as he is portaved in TKings
21, is wdouwbtedly & member of the same  sooial class  as
Eidjah, and like the other members, he owned landed property
(IELings Z#ls il The social class represented and  the
interests secured by the adherents of Yahwebh, of which EIli jah

and Naboth were members, in the Deuteronomistic History, were

not only landed property holders during the reign of &Ahab,

&7



bt ) mlaeo actively involved idin o the day—-to-day
administration of  ciwvil atfairs (IEings 18:3“4)} The
adherents  of Yahweh in the Deutercorncowistic History  are
indispensable for the maintenance of lsraglite society. Their

influence i zrbed i bthe Deateronomistic History  as

beneficial to Yerasl both  for her  internal  ordering of

saciety and against threats of external social pressure (M.k.

Gottwald 198523520, Iy ite identificaton of &hab a&s the king

of  lerasl whoe fought ageinst the bking of Syris {(IKings 201,

the  Dewteromomistic History opresents the advice of  the
adherents of Yahweh as scund policy against thet of the king:

7 o Then the king of Yesrasl called all the elders of
The Tand, and said,"HMarb, now, and see how this man
{Hen~ha dad, the Syrian king! is seeking  troublesy
for he sent Lo o for my wives and oy ohiildren, and
for  wmy silver and my gold, and 1 did not refuse
him." & fAnd all the glders and ﬁll the people said
tor himy "Doe not heed or consent. fREy TKings
sl V80

5

Despite  thelr good advicse to L

i '.:
ot
i
-
i
1t
=
-
)

o the people, the
adheraents of Yahwebh are presented as heing constantly flogged
ared killed fro addition Lo going undsrground (Ikings LRy By
their response to roval threats againzt their members and the
gvistence of thedr clases included recroitment of new members
and leadershio training withio thelr ranks:
T and  found
ploughing, with

fier was with the
aet

ﬁ

o

i

s"\
HR

e (ELL jah) depsrted from
sha the son of Shaphat, who w
tW(lwu voke of oven befors him,
tmel fih. Eli dah passed by him
upon bl (REY IEings 19:19)

m
it

PR
303
AT ]

Fohids mantie

C.F.  Fell asserhts that the signiticance of the tweldth vobe

be with Elisha shows that he wes a wealtby maer (198012400,

;r.
;?"
3

This signifies=s that the ilesue was more than religlous
ditferences. The roval thrests against the members of  this

class were not only directed to the life and Limb of the

adherentse of Yahweh. This 1s ciearly demonstrated by the



conflict asbout landed property beltween Ahab and Maboth as the
representative of this ¢lass., The responses of the adberents
of Yahweh in the Deutercnomistic History ere primarily about

L

arotechion of theilr properiy against which  the roval

threats were directed. The Deuteronomistic Historian uses

the tragdition of land ownership in bhis presentation  of  the

conflict within the  dominant  sooial
monarchical  social order, The dominant social classes  in
this case are the landed adherents of Yahweh, of which Maboth
was & menber, and the roval bouse of ababn., The land which
these two social cleasses own in the Dewteronomistic History
ariginally did not belong o thesm, and the struggles  of
thees twao groups  a2g9ainst one another were not ondly about
religion but aleo concerned  the ownership and pr@ﬁ&qtimn of

ety . f. Edersheim corroborates this contention when

fieids, {far as tihe sve ocould

wenre  the posseszion of  one
;Haphmc, ard  he weae of thoss seven
thousand  who had not bent to  Baal,
a5 we infer sven from the name whicoh
he  had given to his  eon: Elisha,
"the  God of salvation.' o better,
"my  God zalvation.” fsicl And ¢ow
twelve yobke of osen were ploughing
ury the land - eleven guided by the
hands of servants, the btwelfth, 1
good old Hebresw simple  fashion, by
the 2o of the cwner of those lands.
MO DATE: S

The reference to properity ownership and bthe alliusion  to
Elisba, who succeeded Eliiabh as the leader m§‘tha adherents
of  Yabweh, 18 & clue to the use of land scouisition in the
Deutercnomistic Histoary., The tradition regarding éhab’'s 1and
arquisition i1eg wused to condemn monarchical sccial tendencies
againat the adherents of Yahweh within the lsraelite society,

and monarchical peolicies towerds threats posed by external

HY



sorial systems. The Naboth Episode in the Deuteroncomistic
History is an example of the use of a tradition about devioug
tand ascguisition for  the intéra%tﬁ ot the adherents of
Yahweh within the lsraslite socliety (F.l.Andersen 196614870,
The treadition of dliicit land acauisition ie used in  the

Maboth Epilsode to demonstrate the threat posed by the

}
ey

nelghibouwring societies  ageins

the landed property  of the

adherents of Yahweb. #hab e presented as first tolerant  of
Mis enemies (IRinas 2900 and later as adoplting thelr nolicies

of  land acqguisition (IEinge 21, I hie analysis of  the

mobive behind the Syrian ware againet the Oeride dyvnasty, &,
Edersheln succinctly makes thie point when he wites:

Aopsrently the land was  parcslled
out amcng "princes of the shires,”
either heredi tary chieftains pwls
districts, or governors appointed by
the  Hing: A arrangement wiid by
the oms light i Hen-hadad ' &
prr e L ously s s YL
permanently to break the power of
these leaders of lsrael. These
"peinces of bthe shires’ sesm Lo have
bears  easch swerroundesd Dy oa  small
aitmed ratinuer the voungmen® LoD
(S8am. wviid. i8g, TR0 DETE  BE0

The reference  to  the threat posed by the Quternai aacial
systemnm  of bhe Syriean Eing to the lTesrasliite social system in
the Deuteronomishic MHistory sheds 1igbt on how the adherents
of  Yabhweh acauired land duwring the mansechy. The traditlon
of land as & gift from Yabwebh is wsed in the Deuleronomistic
History toe protect  the acgeired  larnd  against foreign
Lrovasion. Aocording to this  tradition the land isg  the
property  of  Yabweh who donates it to His  covenant  people.
Thie tradition i= used against internal expropriation by the
bimg in the Maboth Epilescde.  Maboth of Ikings 21 asserts that
Yahweh 1 the proprietor of the vinevard and has donated it

te his family and thet Yehweh protecte the right of the

75



family to their vineyard, which they must retain in  sacred
L4

trust. The reference to the adherents of Yahweh, the
Cownership of property and the threats posed by the erternal

social  sveten against the leraelite social  syetem in the

1

£ finge into which the Maboth Epdeode $ite,

ol

rosder cortext ¢

2.

lead us to the conclusion thaet Msbobth in the Devteronomistic
Higtory represents the adhberente of Yahweh within the ruling
social classes, and therefore the ftradition was intended to
secuwre thelr interests againat the morayrohy. The agroup  of
Yahwah adherents whitoch Maboth  represents in the

Deuteronomistic History might be different from the one which

+

identified with the kicog, but it belorngs to the same social

fe
il
_Lz

class and secures the sams interss against the interestes of
the masses of lsraelite society aboul whom we hear  nothing
charing the mormarchy. In hisg analysls of the deoessinant social

ol g of the Israsglite monarchical society, M.F. Gottwald

succinctly mabkgs thiszs point when bhe wites:

The clasze fracticon that fived off
e tax  rent  was  made R cof
state functiconaries angd the class
fractiorn that lived off the debt
payments wES made LA of
latifundaries, who probabkly for the
most part had =& base in state
administration wid oh QavE them
sommand  of resowrces enabling  them
tend credit Lo s
{1985 2070

o oy

s

4

e noted that the adherents of Yahweh i the Deuteronomistic

o

History were involwved in the adminlistration of civil affailrs

Fings 193192, which

;....q

{IEimge 41, they oaned bkig flelds (
they refused to sell or barter {itings 21:3) . It ie on the
basis of these considerations that we conclude that the

atdherents of Yahweh during the monarchy were latifundiaries

vihoese exploitation of the masses of Israelite scociety was not

71



econcmicatly difterent from the state functionaries. This
igs  preobably the reaszon why the historians of the Joesianic
and the exilic redactiorn of the Deuwteronomistic History
preser ved thve incident  in crder  to legitimate their

condemnation of the kings and kingdom of Israel.

The tradition of jland as a gift from Yahweh who donates 1t to

His covenant adherents
propertry is emploved i the Deuleronomistic History  to
&ﬂhanc& the strugoales of the adherents of Yabweb against  the
king. The tradition of 1llicit land acouisition is used by
the historian of the Josianic redasction to condeon the evils

o
1
o
5
i
in
]
o
r+
ifi
=
r-‘t—
]
i
Ixa
e
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of kingship in the Morthern Fingdom. He

arntecedent  cause of the Assyrlan exile, while at tThe same
time he emplove it to condone the kingship of Judab in that

the monarchy  in Judah did not sbuse dte power i bhds way

44T . The condemnstion of Ahaeb 1s announoed

(Jeble Milier 19
first by an unknown prophet (Einos 203 and later by ELld jab
{iings 211, They are hobth pmesbers of the class of  the
latifurndaries who are presented as  bthe adherents of  Yahweb

in Israel. Hut the Josianic redaction of the Deuteronomistic

History 1w & prodoct of Judah M. Cogan 19760440 . it

id
=

Miiler notes the use of the traditions of the prophets  of

i

Yarael by Judah afiter the Assyrian exile. He observes that
the account of the war between fAhab and Ben-bha dad CiFings
2 dwm oan anachroni sm. He ssserts that the event could not
have taken place during the reign of Ghab becesuse lsrasl was
arn ally of Syria at the time. Secondly,  that there was  no

need  for the war because the whole territory was under  the

'



contr

A%y,
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The
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0l of Israel during the reign of Ahab {IIkings 10:32-

Thivrdly that the {fate which overcames the king of Israel

IKings 22338 did not befall éhab {compare IKings 2

cornbention that the historical

Y
g
%
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i
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e
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He supnco
wsaed 1 the intra-group atfaire within the same s
s, when he conciudes:

In fact, the king s name hes been
replaced  In these accounts with the
ﬁhrﬂﬁxiﬂ7u}” 7?)5? the same phrase
which 18 consistently wuseed in the
Elisha cyvile, it woard o GEEM
raascnable to argue, then, that,
reaardl&gs of  their  oriQirg, tive
accounts ok Jdehoahar " threes
v1r+mr1m5 prErre talken over and  were
passed on by & civele of  norbthern
prophets who  looked to Elisha as
their ddeal. These accounts wers
revissd by  them to enhance the
pronhaetic role in lTarasl e military
BLCCESSES arud VIR £ transmitted
thereasdfter in association with  the
Elisha cvole, (1956004447

account of the battle between Ghab and  Ben-ha da

ings 20, not only replace the names of the bking, but

Lhed the works and deeds of thet king of lsrasi to

ol

in

e

fhab .

prophet  1e als=so not named ot from the  above evidence

t the social clase and interests secured by

prophecies, it e reasonablie to asswne that 1L de one of

the

adbherente  of Yahweh from the perspective of  the editor.

Ahab
agail
the

ceoard

e condegned for not bhaving esscwuted the bamn of the

nat the foreigo Rings who pose a bthreat to the rights

adherents of Yahweh +to thedr scawired land.

ennation 18 not ontined to alab ard hHis  house,

rreeumaly iy exntends to o all  the oeople eyl wdlng

lati

b

fundaries who are presented

And he said to him,"Thus save the Lord, Beceuse vou
have let go out of your hand the man whom I had
devoted to destruction, therefore vow life shall
go for hise life, and vour people for his people. "
{(Itings 20:42)

Lo

ot

e the adherents of Yahweh



The historian ‘ot the Josianic redaction af the
Deuteronomistic . History s the term "meople! o
differentiate betwesn on the one hand, the house of é&hab and
the masses of leraslite society, and on the ather hand,  the
adhegrents of Yahweh, who are veferred ag thosse who have not
ent to Batal (IHings
zocial class and interzsts represented by £l iah and  MNaboth
in kthe dosianic redaction of the Deuwteronomistic HMHistory
relate o the ideclicogical outliook of the raling classes  in
JSuredady whe were  tabken to the Qabylhﬁiamk el fem. Thie

ideological  outlioock of the Babvionian exiles is= expressed in

the cormdemnatior of the institotion of kRingehip by the ruling
5 6 65 o Judah i the ewilic redaction o the

clas

i

Devteronomietic History 6.V, Fiuley 1981:87). For the

purposs  of denonstrating bow the ldeciogloatl outloak of  the

lTatifundarisse re = too that of the Babvylonitarn exils veez i 1l

adapt the fouwr categoeries whioch RLOE. Friedmnan (1981:750) haw
Loentil Fied @ bthe maln concernes of the Josianio redaction of

the Deuteronosmistic History: {1y the Torah as standard fom

.

the natiorn, 113 the centraliration of worship, {ii11) the

profvibition of forglign worship, and {iv) chastiseasent,

(Y The YToral as standerd for the nalion

The tradition of the Torah of Yahweh as the standard for  the

rrati on ie used i the Deutercromistic Hz»*m L aqﬁdemn
the religious policies and the social t&nﬁamcieg ot Ahab
while abt the casme fTime the historian emplovse 1t to condone

the religious policies and the sogial tendencies of the



latifundaries, ot which Elijah and MNaboth were members. The

tradition of the Torah ag the standard for the nation is used

H

whY latifundialization L T

&
1
"

to maintain the asystem
Chaneyy 1985) within leraelite society egainst external social

P ESsEures., The wuse of Lthe Torat as standard for the nation

e

m

i the Devteronomistioc History centres acvcuand the covenan
traditions of the relationship betwsen  Yahwebo and hiw

irnclude  the ~ atbtribution of

covenant rE e ke,
ﬁﬁveraignty and leaderehip exclueively to Yahw%hg the land as
& gift  from  Yahweh, The traditions of the Torabh  as  the
standard for bthe nation are wvwsed in the confraontation bebween

oo

Elidabh  and  Ahabo. Eld jah and NMabobh are presesnted the

Ers
B
:

i

faithtul adherents of Yahweh, while fhab and hie house, and
precsumably the maszes of the Ilsraelite society, areg presented
as  having forsaken Yahweh. In the Devteronomistic History
the adherents of Yahweh in Terael, of which E1L jah and Namuih

wWEr e membaer e, are prasentaed sz standing in the tradition of

the adgherente of Yahweh in Jeruselen (H.E. Frisdman 159815888,

wiatiaon  of the adbherents of Yahweh in fTeraml ard

Judate further gstabliehes the link between the Elijeh-ovole
in the Josianio redaction of the Deuterconomistic Histary  and

the idecleogical cutloock of  the Habylonian exiles, Thee

adherents - of Yahweh in rael as  presented  in tEhe
contfrontations with Aheb, were representing the intereste of
the larger group which had a2s ite head quartere Jerusalem.
The centrality of Jerusslem in the Josianic r%démtian ot the
Beuteronamietic History explains better the use of the
traditicon of the Torah as the standard for the nation; i the
confrontation bhetwsen the house of Ahab and Elijah, to which
we now turn. .

The first swch confrantation takes place at Mount Carmel

P
o



.

(Ikinges 183, The tradition of the covenant relaticnship of
Yahewh over Hisz people is adepted and used here to assert the

soverelgnty and rulership of Yahwebh over a place and not in a

social order, (Fingse 1%9€: 34~ NG Dottwald 1979:46158) ., Ahab

and i house and the people, except the adberents of Yahweh,

s having syobol toally atheibo

soerer el ety
and  leadership role to the Ba als. By turming  away s fron
worshipping  Yahweh and clinging to the Bas al, Ahab and hbis

howss and  the people are presented in the Deuwtercnomistic

e

History as identifving Yahweh with one of the Ba'als.’ They
have mads Yahweh one of the deities of the high pleaces. The
attribution of sovereignty and leadership Lo the deities of

of Ba'al and theily worship at "high olaces’ is presented  in

the Deuwteronomistic History as not only  sasscoiating Yahweh

with  one  of  those dedties, but aleo mislesding the none-

5 And trhe servantse of the king of Syria
him, "Their gods are gods of the hills, arnd so

were  efbronger than wey  but let us fight against
them in the plain, and suwrely we shall be stronger

.\

tharn they. ROV IFings 2032355

The miracle performed by Elijah i presumably  meant  to
reverss  this situstion by proving the sovereignty of Yahweh
aver the Ha ' sls. The conceptual significance of the miracle
partarmed by Elidab at Mount Carmel against the Ba'als, slso
has dnsetitubional imglicatiamﬁn It ie possible that it was
meant to pronounce doom against the monarchy of {sraeel under
the reign of éAheb, whose housshold worshipped the Ha'ale,
Ahab  and his howse are presented as a threat té the life of
the adherents of Yahweh after the miracle at Mount Carmel:
Alrrabhy told Jdez "bel all that Eli jabl bad done, and

P hm had slainm all the prophets with the sword.

2 Thern Jez bel sent a messenger to Elijah, saving,

"So omay the gods do to me, and more also, 1f 1 do

4
o



life of one of them by
ings 19t

nat make vouwr 1ife
this time Lomoryow.

Iy

The conceptual  battle betwesen Ba’'al and  Yahwsh cannot be
Givorced {from dits  drnstitutional implications. Me have
eztabliehed that the atdharents ot Yahweh in the

Deuteronaomiastic History belonged bo the same  scocial class

whioh reveals the use of

as the roval house. It 1 this +ach
the ftradition of the covenant people of Yabweh in the
Deuteronomistic Histary, Lo refer to the adherents of Yabhweh
in  thedr confromtations with the howse of ahab, Eilzxdabl and
Mabiwoth, ard the other mesbers of bthe adherents of Yahweh, are
mresented  as heaving limited political pomer DR L TR Gottwatd
1979 628 —~ 44 not heing politically pmwwrelw%é — against the

CRIEEN Jerehel who abuses roval power agsinst them, Thie

t Mount  Carmel ie  presented by the

5

mivracle performed

g

istorian & reviving Bl jah and fhe tatitundaries. Miw

manifeste iteslf theouwgh the ceall of Elisha (IFings 1935197,
The ceonceptusl and dnstitutional bhattle Detween the adhersnts
e of Ra al resches dte climax in the

=3

of Yahwen and the

Mabyoth Episcode.

y

foocording o IRinges 2123, Maboth as

fatitundary appealse to

i

the tradition of the land ag gift to his family from  Yahweh,
He assertse hile right to the basic means of production. rd e
claim i= bkased on the acguisition  of land through  the
eatablishment of patrimony. This tradition is used in bhe
Deuwteronomistic History to highlight the evil practices  of
the "hHings of lerael, who followed the Ba'ale, against the

adhesrents of Yahweh. The tradition of land as & gift from

~
~



Yahweh 18 weed in the Deuteronomistic History to explain the
difterences between  the latifunadaries and the state

functionaries within the ruling class circles. F.l. Andersen

succinctly makes this point when he ¢

In the absence of & Hing, it was
Yaheswh who supervised the ownesrebio
ot the land. Folitical difterences
bretween urbardzed Cosmaanite
feraelites were grounded in totally
glifferent views  of Goed i Mis
dealings with men. The incident of
Mabioth s wvinevard has  besn wel i
chosen by the historian to epilitomize
this clash, (194646348

B

gt

i

The Fistorian employvs the fradition of  the Canasanite

tendencies about  land to haghlight the differences belwesn

the latifundaries and the 3. He presentes

Fhab as preacticing the Camsanite 1llicit means of  acouiring

land. The historiasn pressnts Ahab as having vsarped the

prevogative reserved for Yahweh o and  having  abused his

of larasl (Mo, bolte 197

e milstorian blases  the Canasnite
practices which Abasb has: adopted on his transgression of the
law of Yahweh which prohifite foreign mareiages  (iKings

21a285-24) . The tradition of the law of Yahweh against

foreian marriage is used to explain the diffsrences belwesn
the adherents of Yahweh and the houwses of &hab in the Eli jah-—
cycle The +tradition of the law of Yaehweh against forelon

marriage is used by the blistorian to explain the intra-group

i

differencas bretween the state functiconaries arc the

latifundaries. The presence of the forelgn princess Jezebel,

4

wife of Ghab, is presented as the cauvse of these differences.

It ie as thaough the adherents of Yabhiweh in the

Deuteronomistic History are saving to &hebe we do ot neesd

the sanchtion of a foreign deity in order to legitismate owr



pogition of social priviledge against the masses
Israslite society. F.l. Andersen wites:

The biblical record mabkee it colear
that . el was the real willain,
although allowance should be made
for the fact that the historian
fonuses all Hie hostility o
Canasanite WEY S LN fieer . By
comty : fAhal s sunlikine weaE noh
: 3 G this s out  of
character Comparedd with his
strongmindednesse o other oucesions.
Ahiab realized that Maboth s position
VIS unassal lable. Thise dezebel
could not wunderstand., (1968047

juet

The traditicn of the land as the gift to the liberated

crf the tribal confederacy of laraesl is used in

of the

sl aves

e

Deuteronomietic History o explain the tensions between  the

atiherents of Yahweh against the threats of the followesrs  of

Ha al during the sonarchy. I+ there appesrs o have

Ceern

auch tensions aboot the basic means of prodoection betwsen the

groups in the ruling seocial classes, we can only  speculate

about ties Tot  of the ruled classes about whom we

rob i rg . The tensicons among the socisl olasses
Morthern  Eingdom during the monarohy s transtformed
Evilic redaction of the Dewteronomisetic History

justification for the confiict between the ruling o

Judah  who were taken to the Habvlonsin exile and  the

L auses who  elther resmained i the land or  sought

i
St

ifl

eleewhere {IlkKings 25:126). The ruling olia

wEre btaken to exwile in brwlon, tike the adherente of
during the monarchy, uwsed the tradition of the law of
and  the gift of land to the liberated slaves of the
confederacy by approprisating it for themselves.
Friedman corroborates this contention when he observes:
Mot to diseregerd the cobhviocus, Eni

i
ie the primary concern of Dird
[Exilic redaction ot t

79

hear

cof the

ot Judah wiier

Yabwel

Y ahmeky

tyribal

Bk



Deutercnmistic Historyl. The ra-
editing of the woark was above all
designed to explain , the
circumstances in  whioch the Jews
foaund themselves, and to bhegin to
develop some notion of the couwrse Lo
take in futuwre. (19134

The ruling classes who were taben to exile not only condemned

the practices of the bRings, bt also condemned the

institution o the oonarchy. The tradition of the

attributicon of sovereionty and lesdership to Yahweh is  used

-
+
el
H]
i
-
]
-
s
o)
H
-3
-
[
3
oy

in the Exilic redaction of cmistic History and the

7 b

bly code (M. Cevenot

to condeon the monarohy
az  the institution responsible for the exile iteselt, The
tradition of the acoulesition of land through patrimony is

appropriated exclusively to the exiles. The protection  of

et anguired  land through the st tution of  the Jubiiee
LRE TN Hiviey LUEBIAETY e used in the Exilic redaction of the
Deuteronomiestic History to refer to thelr articipated

restoration to the Promiesd land and theilr rights o regain

their own patrimonies.

1311 centralizaetion of worship

The service of Yahweh through the priests i important to the

wnderstanding  of the use of the tradition of centralization

1

of wowshidp in the condlict between the house of Ahab and the
latifundaries in  fsrasl  in the Jdosianic redaction of the
Deuteronomistic History, The tradition of the centralization
of worship is used by the Deuteronomistic Historian to assert
that Jerusalem mhquld be the central and only place vhere
Yahweh can be worshipped., It is aleg used to assert that the

temple in Jerusalem ie the central place where the legitimate

&)
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Friedman
woraehip 1

centre of

notes that the tradition of the centralization of

s
o+
T
0

g wsed in the Devteronomistic History to aseser

L’X

wewshiipn as the place where the ark weas  situated.

He  further justifies ouwr ocontenticon that Elijah in  the

Deuteronomistic History represented the intesresste of  the

adiveresnts

The tradit

mivreacle

ot Yahmsii, when he wites:

fie for BElidah s sacridtice on Carmel,
the prophet was dealing with  the
bingdom oof Terasl, ot the ark was
in Judah. Where eles could he  go?
Ffuarther, & story of miraculous fire
from heaven 12 hardly &

sort  of sacrifice, angd

sl stent with no statutes.

falling

preg

ipre of the place where the srk ts located and  the

e usmed by the adherente of Yahweh  in the

Devteronoeistic  Mistory to explain their diffternces with the

by

Fod L ower e

¥

traditions

and his gr
gre obher
Gy E13 iah
stands in
the perdo

covveriarnt w

ot e "al . v mddition to  the use of these

in the Deuteronomistic History to associate BElijab

o with Yahweabh in  Judah, there

factors., in hie analvsis of the miracle perdormed
at FMount Carmel , A, Bdersheilm observes that Eliiah
the tradition ngthe prigste of Jerusaslem. He zee

rmance  of the miracle as a restoration of the

ith Yahweh which Isvrasl

The A had  lang pass
mErd il s, aric the time of
regqular  evening-zacrifice  in th
Temple of  Jehova at Jerusalemn  bad
(uducliiT From the accounts of Temple—
times  left us  we  know  that  the
G T gacrifice WA ot fered

"hetweesn  the evenings,” sz it was
termed -~ that i1s braetwesn the
dowmaoing o the sun  and the
evening. In point of fact the
service commenced betwesen two and
theree o.M It must have been about
the same  whernn Eli jah began  the
simple vet soleon preparations for
Bie smcritice. (MO DATE: 1)

el ol
faa
8]

-
i

i

coy

~%
e



At HMount Carmel Elijah is presented in the Deuterconomistic

History as the adherent of Yahweh and 6hab iz presented as
the follower of Ba;aln it is in the uwse of traditions of the
olace  where the ark 1s located and the miracle performed by
Elrdabh to which the traditions of Elisha as the successor of
E11 vabk (iings 19219 are dirvected, These tradition are
presumsil vy mezart e declares ties ta "als impotence

comcentually and institutionally. The traditions are used to

demnoratrate that at  least conceptuslly  they might  have

n}

ton condenn the house of ahalr and vindicate  th

-y
A1

adherents caf Yabhweh CIvdnmgs  20)., They are used Kk &

A

denonstrate that on the institutional level the houses of dhab

Iad
ey
iy

in Maboth

was  beyond  repentance ag it
¢ - . . . N

Epilecds. Ghebh  i= condemned in the Deuteronomistic History

mot orly For having worshipped the Ba'als  and establishing

rival  centre of  worship for them, but also for  having

allowed bhimseld Lo be advised by & toliower of  the
{liings  Z1:d8-247. The tolerance of the followers of Ba al
ancd  the esta Fixunmﬁn% of rival centres of worehip for which

the historian codenns Shab relate to the ideclogical  outlook

+f the ruling classes of Judah. The histarian uwses  the

tradition of the centralization of worship in order to
condemn the stistence of the msonarchy of  lesrael. Thie
edistence of the monarchy of Israel meant that the state was

salem arymore than worship was., HoY.

i;x

e longer centred in Jer
Fivley mabkes & siomilar point:

Fersian pelicy was Lo impose  upoan
the wvillage productive base of Judah
a priestly class that would serve as
a buffer between the producers  and
the {firnal oppressor (the imperial
autthorities). From the point of
view of  Judeb's internoal life 3t
meant taking up again Josi ah Ts

8% -



project of centering  the national
Jife on  the temple. This time,
howsver, the temple was backed by
the political power, not of & Judean
monarchy, but of the Fersian crown.
The historical fact was  that the
Fersian Empire supported the exile
community  in putting into practice
the proiect they have worked out in
Habvylon., (198139

The in Ry

by of

tration of worship i

Deuteronomistic History to agsert the exclusive waorship  of

Yabweh, To which we now ftarn.

£11) Froahdbition of foreioan worshio

The prohobition of forelan worship in the Deuwteronomistic

.

History concerns the hiletorian’ s attiftute towards the {forsion
people (non-leraslites), The hiﬁﬁmrian’a view of bhe result
rf Iﬁraél'% associaticr with  these peosle betravs ks
meEgative sthiltude towards them. The hostile attitude which

the tistorian dieplave towards the non-leraelites is extendesd

i awesociated with

to Tarael in'th9~mqrth@rn ¥angdomn.
the foreign people becaunse according Lo the historisn she is
sarving . the foreign deiltiss. The histeorian links forsign
worship with foreign marriagsg. Atiabr, like his predecessors,
ie presented as having LTransgressed the law which prohibits
the worship of foreign deities by wsarvying Jdezebel, the
daughter of Ethha' al, the Sido’'rnian king (IEings 1&H:29-34),
The intermarrisge between lersel and the forelgn peopls i

cordemred i the same way as the that belwesn iferasl and

"

Judali . After the internecine wars between lsrael arngd Judah,
fAhabh mabkes peace with Jehoshaphat (IKings 22:41--45). The

peace  treaty between the kingdom of Israel  and Juadah  is

a4



condemned (JIChronicles 19%:1-3). The tresty which was
presumably sealed by the marviage between dhab’'s dauvghter and

Jehostaphat s son 1s also condeaned:

And he dJeho ram) walked in the way of the kings of
Kwra@} as  the howse of ahab hed done ,  for the
daunghter of fhab was hig wite. And he did what was
@vil in the sight of the Lord. (IIFKings 8 180

i
i

ed
PE
v

i O T -
Vi VLB L &N s

sative bLowsrds the people  and not hi

nr

o
< \i

i

reasnlt of the tolerant attitude towards them. H.E. Friedman
makes this point when he wrlites:

The injurnction ivn Deuteronomy 15 one
oo the few Ribilical Lawe whvich
incloude & statement of  the reason
for the demand. Intermarriage is
forbidden hecause e forsign
partner will turn the Israelite to
ape 20 eyt Fadd . This ie
preciaely the perapective o
iFings {isi-4., Deat ., 7o 4 waens that
this will Gmraqw Yidbitiy 1 Fings 14:9
reports that U"YHMEH was angered st
ol omon . The  two NS of -]
sbberly comnsiestent.

1t ie important to note here that the historian is consistent
i Fise negative attituede towards  the foreion penple,
including Isvasl, while at the same time he 18 inconsistent
taward& the intermarriages themselves. The histoarian’'s view
was negative towards intermarriage for the internal ordering
of the lsraelite monarchical societvy Ter this must be added
that the historian views such intermarvisges eneficial  to
the lferaslite wmooserohy when thrﬁatened’by mrbernal =00t &l
Py EBSUrEs, The Deuvteronomistic Historian condemns the
internal social and religicus tenderncies which result of the
intermarriages while at the same time condones 1ts proftsctive

”,

measures against external social PrEssur e, 3. Edersheim
observes that the intermarriage bhetweesn Ierasl and Judah were

not corndemnned for the introdoction of apostacy, but were also

celebrated as important political anmd mititary alliances. He

LIFED



applies the same principle to the historian’'s view about

intermarriasges with foreigners when he obeerves:

& > 1 and Twvre,
1if ot breow m’r atout , by
the marrldQE af fdhab with Jezebel.
v Thuse the kiogdom  of Teraesl W
secure bothh on ite  southern and

(‘_uxnr«(‘l,«v

, ard oyl v
towards :

o tha

thire =
{0 IR

v

The marviage betweesn ahab and Jerzebel 1 condemned within the

ity
o
.
s
i

larasl system while at the sames Lime the editor

The ST ES Tihe

et al e

Deuvteronomietic Historian us

the tradition concerning the

el whille at

rorchd il bl on orf o condemn

time he emplove 1t to condone Lntermarriage  for

sociopolitical and militery slliances. The historian bl ames
i.

Jezebel for the introducticon of foreign worship in {sraelite

focording to the Eli jah-ovole {Y e

bl History, she 1e not repentent of The drought

vy the worship of forelon

swehking vengeance againet the prophet of Yahweh (IEings 193320

o slaving  the s onhets of B " ad LIk

Ederehsim =1 Yahweh and  Raal,

evabolically repres b Bl jab ard the proohets of RBRa’al,
mas not about foreign deities competing ageainst Mono-Yahwism
crily  bkut  concerned alsec the imposition of the monerchicel

gocd al order  upon sociopolitical alitarianism of the

liberated slaves from Egyot. He writes:

i+ all the representatives of Yabhweh
were edterminated, His power coanld
no longer be erxercissed in th: land,
and she would at the same time crush
resistance to  her imperious will,
and fimnally uproot that hated
religion which was alike the charter
of lasrael s epiritual allegaince and

8o



of civil liberty. Yet neithetr adhab
nor Jezebel succeeded. (MO DATE @107

Jezebel ie, therefore, klamed for the zocial tendencies that
cams throwgh  the monarchy. The historian’'e portraval of

mtation  of other oy

sxplalins better his preser
Ieraslites who pariticipated in the higtory of  the lsrael.

the hariob + e

"1

fAccording to Jdoshuaa 2, the motive of

o Life and the

harbow ing the spies was eimply to s

Tives of her immediate family. The Ueuterconomistic hisetorian

presents her as & ;oenber of the lower who  have

comvtvibuted to the downfall of her own L @ e UnJllw
Jerebhel che is commended faor the role she playved in the life

ot Terael iHebhrews 11831, The  obher non-leraslite  who

Terael 1o

2o
M
i
|: N
e
E
o
T
1w
9
o
>
Z.
.

marticipat in the history of
She ie condemned by the historian for her conteibution in the

victory of her people against thelr enemies. S.R. Frost’s

ot e

concerning Jexehel appliss souaily o Habab and Delilah. He
whie il hes

We may note therefore that there is
in  the Hible rno attrtempt to deal
with Jerehel {for her ouan sake, v
that she ie only brought in to act
as &  fodld v the of the
prophetic tradition, Elieha,
arnd Jehug we may alsc conclade that
some rearrangement of the material
may  be necessary to ure & more
cjiu"& toohronol oo P15 &4y 06

~

Unlibke Del il ahy Jerebel ig directly blamesd {for the
introduction of foreign worsehin in lerasl. She i1s condemned

for  the establishment of rival culte and worship a2t high

places. .1, Frogt notes that the kRings of Israsl married

foreign women &% part of their pelicy to depsrt from  the

i
0
o

Lopoliticsl EQHiltﬁFlmhlsm of the tribal contfederacy of

Israesl. These women did no introdoece rival cultes but that

a7



their marriages wers a good excuse for the intrduction  of
forelagn worship. He concludes:

That Jerebel initiated this policy
18 mlikely and ones  gains thes
impression that she was a result  of
it rather than a cause —~ thaet i1s,
fihab married Jezebel as part of his
what we might call the
izetion of lerasl. I any
¢ gapoused not only the
ki alen his Canaanitizing
policy and indeed became identified
in the eves  of the pronhetic
movement as ihe chied arcohitect  and

mr ot agoni et L1 ad s Bid)

“derebel dis o in o bhe Eldjabh-ovele not blamed for the monarchical
policy of the dMorthers Eingdom of depasrting from Mono-Yahwisos

bt alao for tThe destruction of the monarchy tteself.

According  to the Deuteronomisetic History, Lthe houwss of ahab

Thie is

Soma
s
i
13
P
EX
St
R
®

corntinued  in the sins of Jerobosm (IFings
the hkhasis of the cordesnation of the Morthern Eingdoes  of
larasl. Az i the case of Jdercbeoam,  the judgment was oot

executed during s the reign of fhab, but  was partially

implemented., According o P7Zed, Eliddah announces that

o

=R3

¥

Yahwety will withdraw land from the land. With the el
that follow after the miracle at FHount Carsel, Elijabh himseld
and the people execute Lhe Jjudgment of Yahweh against  the
propihets of Ha ' al (IKings lg:0432) . Thie is followed by  the
commandment  to BElidah by Yahweh that he oust anoint Jehu  to
e king of Israel énd Elisha ss his successor in order  to

execute te Jjudgment of Yahweh against the adherents of Ba' al

{(Iings 19:15~160 . dament e pronounced against fhab by an

ug



unkrnown prophet for spering the live of Ben-ha dad who  aws

uwnder the ban of the Lord {IKings 20:472) . The house

ot fhab

i alse condemned for the murdecd Maboth {ikings 21:19). in

hie presentaticon of the =ins of Ahab, the Dewteronomisetic

historian points ocut that he was instigated by his

wifm, and that Lhey were unparalleled in the remainder

hietory  of [

i

having swrpassed e predecessors who wereg before him

. The hidstorian coopares hio with the

forrelgn

at the

sraeel (TR nmge Zis@80 . Me i also nresented as

LlEdings

o et gn

pEaple whom the  Lord abd dediven out from hefors the

Jeraslites” (IEings 2138t The mietorin compares the sins

ot  Ahab  with  the foreign nations in order to dustifty  the

o,

deetruction of the Morthern Ringdom and to awarn the
Fingodom about a similar fate. BE.7. Mallens Jr. mabkes

pnodnt whien e writes:

1] the  Dir H Clevteromomnietic
Historyl pressnte 1t,  whatever good
may have resulted from the right o
acte of Lhe two rulers [Heze
arwt  Josiakd - completely negated
ey tie evzl of  the deeds o
Marmasseh, a king who, in pracitical
terme, did very little that bhad not
already heen darie by e
predecesaors to the Judean  throne.
Hemnce, the Peins of Jer obiaam!
function as & theological device, A
Judgment placed upon the lsraelite
moanarchy  at  the begiyning of the
story af its history, to serve &s &

warniog to Judah and an explanation
o the  evil that befell brevb by

natians. (199738510,

il
o,

et

This is the reality which the contempeorary opores
live with in order to appropriabte the hitlical

properly to thelr situation and experisnce of exnile.

a9

St e
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The dMaboth Epilscde as  presented  in IRings 210 din the

Deuteronomistic History cannot be undestood apart from  the

ted
fa

corntext of the Eliiab ”fi]' """"" Cooveie,  of o wbdich it ods part.

ts the climax of the confrontation hetween Elijdah  asred the
rouse of dAhab. The contlict includer Elddah ' s prediction of
drouvght (IEings 17Y;  the termination of the drought (IFKinos

1@y the prosperity of the land (IEings 19y the roval policy

towards  the snemies of lsrasl (IFings 200 the roval policy

towards the inbhabiteants of the Tesraelite sogieby (Idings 20

i Hie

The hisetorian of the Deuteronmis oy mresentse bthe

contlict about land betwsen the latifundizry clase  and  the

ke

king in the Maboth Eoiscde of Hings 21 in such a way that

..,.
P )
i

the resder  tabkes sides with the latifundiary olasse.
contemporary  readers, especially the oppressed, have ot

locked Levyond  the gptions presented by the text and have

traditionally  ildentiftied with and tabken zides  with  the

i

-

atitundisry class imn the text. They have assumed that bthe

latifundiary class represents fhelr struggles against

estraction of larnd in contemporary  sociseties. This i
unfortunate  because NMabolh & a8 latifurndiary in the text is
rec o moyre interested i the course of the peasants of his  day
than the roval howss, both of whon secured the same  social
class intereste by extracting land from the ruled clascses.
In this thesis an attempt has beesn made to demonstrate  that

the cordrontation betweesn Ghab and Maboth muast be understood

Gid



i

as an  intra-group conflict within the ruling classes  and
contradictory  to and overdetermined by the conflict for land

between  the ruling clasces and ruoled classes, Im crder to

correct  thisg eituation we suggested that we must adress  the

wihii ol tihe dMabwoth

social cormtest and the 1declogil

YA L

Epileade (iFings 21 sscures in the History as

W. Bernjemin put ity

& Piterary
the
of &

Ete € oy g

STl o =

ir
relationships of
a1, I wouid & 3 Ficne
coes it 3 them This
cpaeetl on A1 mE directly at tives
function  that the work within
the literary if
production of a period. I other
W s, 1t mims directly at a worb s

Titerary techniogue. (1970368
The anproach whii oty the contemporary nooreseed L an e

traditiconally adooted in thelr interpretstion of the Hible

e well 1llusterat by thely approach bo the Maboth  eplescde

which thas oroved dgoortent becavse of the i1ssue of  lLang

ternure., They & frow the NMabeoth BEpilscde stand in relation fto

the «

jed @l rﬁlatimmgh;p of production during the momarchy of
Tearasl. They have not, however, azked how it stood in the
social relaticonship of production of 1te vredactors, ey
hrave therefore not asved what function the Maboth Episcde had

within the literary relaticonship of production during  the

periad of the editors of the uteronomnistic HMHistory.

I thie thesis arn attempt has been made to demonstrate that a
5

0

zearch for an answer to this guestion gives wue acgess tao  the

sacial clase of the historians throuwgh a literary oriented

21



materialist analveise of the Maboth Episode. it alsc helped
us  to overcome the traditional ego-or-chicken guestion  in
interpreation between the literary form or the content. Foa

the <ake of emphasis we want to recall T. Eagleton who

admirably mabe the egg-and-chichken both indespensable when he

wil beas
A srientific oriticism weld
to plain the Literary work
terms  of the ideoclogi
of  which 1t is part, vet which
transeforms i Lts st 1t weid
search  out the principle which both
Cties the work  to el

distance 1t from it. (19740

the

thie thesis

e haeave demonst
lue which held the literary forms and the content  of  the
goditors was  the temple  ideolagy. The litersry forms
themselves, originating as they did in the Morthern Eingdom,

exhibit & terndency to rencunce the ideclogicsl constrains of

alem templse itdenlogy. This was demonstrated by the

thie Jerus

miracle perforasdg by

{Iimgs 18, ez ot that the teople ldeology on

the other hand was  not significant for  the religlous

aleo  concerned withs the

u

centralization orly bt was

centralizatican of the state in Jerusalem in the Jdosiandc
readotion.  of the material. It 1= in thie sense that the
literary forms were part of the ideclogical structure while

at the same time transforming the structuwre 1tself. At the

i against

erd  of the day the collectors made their impre

the kingdem of lsreael through the dNaboth Eplzode. How they

managed it we =sogoest 18 & lesson to be  lesrnt by the
contemporary oppressed in their insistance that they have a

mandste from Yahweh to seize the "gospel’” from the hands  of

the powerful of this world. What they are hot aware of is



that the Tgospesl", at least the 0ld Testamsnt, iz in the
hande of the poasrftul of the BRiblicsl Tl i v I W, Renjamin' '

ohservation about the inteilectuals of hie day ie applicable

to the editor w owe now have ity

i

af the Maboth Eplescde a

i

In paint of tact we are faced with &
situation - o whiich the last
decade i Germany furnishes complete
fre et = i owbiioh the Dowrgeoal s
apparatus ok oroduction and
publication CAn ausimllate AT
astonishing rnumber of revolutionary
themes, and carn even propasgeat themn
without seriowusly placing 1 LI
sristence or i stence the
them Lnto

The themes emploved by the editors of  the Deuteronomietic

{(h1) the exile and (414} woman  as

[

Hig

ey are (1) the

¥

he revolubtionary agent.

i

The dusl  betweerr Yabweh and Ba al  which  is  svoboliocally

represented by B4 jab and fhab reepeciively at FMount
(iKings 18 is related to the orisise involved in the use of
the thems of the iand in the Deulteronomdstic Mistory. The

worEhin of bthe Ba' als arcused the wrath of Yahweh who haes

withield vrain from the Land, fefter the defeat of the Ba als

the

Le returned o Yahweeb who subseguently  schnowledges

their repentance by sending rain.

.

ihe langd starts  to

B OmE and the peonle were able to plough it again (IFings

193 1%3 . The prosgperous land is ernvied by the foreiarn people
(IEings 203840, Throughowt the Ueuteronomistic History
whers land iz emploved as the literary theme, the role of the
Himg e elther diminshed o hie opinion rvrejected with

s

contemnpt, while credit is given to the prophet (lRings 203 35—~



43) ., The theme of the land and the confrontation betweesn the
prophet and the king reaches ite climax in the Mabobh Episcde

s

Ik inmgs 21). The hietorien presents the tension between the

king  anrnd  the prophet in hoa way that the readers  must

st identify the prophet in the test. in the case of Tty
drought at Mount Carmel . the nation chose the side of Yahweh,

g

whio gave ral tothe Ha als. The reader was bownd to

believe that those who worshipped Yahweh would $rospers

a direct corntrontation

{Ikings

s hhe king and the lazdbifundiary, the reader is expected

of the rovel house while et the

to condenn the activitis

zamg Lime sympathising with the land owner. Thie is how the

).

tent stands in coronection with the velationshilps oo

Im owder to appreciate how the

oroduction for the reds

the et stands  in  the relationships cef oroduction
thepselves, we lock at how the historian employ land as &

Viterary thieme,

The land as the basic mesns of production is central to the
struggle betwsen fbabk and Maboth. e note with regret bere
that the struggles of the proleteriat  ageainst  the ruling
Claaﬁeé diring  the monarchy  wers @ approprilated by the
coliectors of the material for thelr own class  intereste.
The claim of the oppressed btoe the right to probtect theilr land
is  turned into an intra-group affair within the members of
the ruling i Israslite sociebv. We have attempted to
demonstrate that the law which probipits the acguisition of

larmd  through devious means is zaploved by the historian to
] : Y

condemn the house of édhab and the kingdom of lerasl in order



te legitimate the fAssyrian exile. The historian presents the
Assyrian  exwile az Yahweh s rejection of lerael. The
centrality of the land to the promise of Yahweh is expressed

bv o bhe ruling oclasses of Judah who  were taken to  the

Habvlonian exile. In exile they anticipated a return to the

lLand which they once extracted by the same devia means they
accused Ahal in the Maboth Epilscde. Thie devel opments about

the wse of the theme of the land have striking paraliels with

e comtemnporary situation in Bouth Africa wherse extraction

o le 1s Justified in the sanme manvoer

as  the redactors present the aotive bhehind fAhebh s desire Lo
buy o sxchange the vinevard for & betbter one: a subkject’s
property bordering the rovael estate o e bleack spot din &
whiite ares,. However, thalt 1z as far as the paraliels go. de
der not krnow for certein sbouat the historical circumstances of
the Baboth Epilsodey what we do know ie the way in which the
incident was redacted. We alsg know that the redaction cones
fram the pen of the ruling classes and the interests secwed
vy the text are those of the surviving raling ol sss., it i
i the light of these considerations that we suggestad that
we aust differentiate between three intentions of the texi as

we have it the etiological., the histoerical and the

Frarmerneutical . Since the  cortemporasry oppressed are

i

aperating on the hermeneutical l@v&l? we suggests that th
tant must bhe oribtigued in the light of their contemporary
aituatiam{ Thies will e the case 1f the contemporary
oppressed want to solve éh@ir problens rather than go to the
eticlogical context of the events in  the tent. The
historical intention éa raepresented by the texnt az we have it

now is foreign Lo the ideology of the contemporary oppressed,

In order to appreciate how the Maboth Episcde stand in the

4



realtionships of production,  we must look at another theme
which the editors of the Deuteronomistic HMistory emploved  in

their presentation of the tensicrs in the Maboth Episcde,

Thies questicrn  of  fow  the  Maboth episcde stand i the
relationshinps af production of the editors cof the

Deuteronomistic Mistory, is concerned with the sooial class

]

analyveis of the redactors theomselves, Their eoacial olass and
the interests they secuwed are bebtrayved by theilr theclogical

position revealed in the themes; their theologilc

i

positlon

or the guestion of estrangement of the roled clas from the

during the monarchy.  The thems of

Land by the ruling ol
cehrangement from the land reaches 1ts olimax in the exile o

S I I The

the leraeslite ruling clsssss to Habvylon in
theme of the land and the estrengemsnt from b by either  the

indigenous  or the foreign ruling classzes looms large i the

B,

H

Mabioth Epd

i

The Mabhoth & e presented in IKings 21 forms the foous

of the Elijah~Elisbha oye e explanation why the people of

2P S The

Xara&l were  btabern to the fAssyrian exile in
historian vees the edile as the theoe around wbhich Lo ssplailn
how the the roval practices in lesrawl led to their exile. Iry
the Josianic redaction of the ﬁﬁﬁterenmmiatic History, the
historians SERNOUSES a positive attitude towards the

institution of kingship. They only condemnn  Lthe avil



practices of the kings and not the institution of kingship.
The reazon is becawse the kingdom of Israsl was no more  but
the kingom of Judah was etill surviving. This fact alseo
explaing the standard which was soploved in the condemnation
ot the kings of lsrasl: it owas the kingship of Judah. The

condeanation  of  the dndividual kings of Jodsh and  all  the

ite climax in the condesnation of the

institution of kingehip by the editors of the Deuteronomistic
Higtory who were taken Lo the Babyvlonianm exile.. It is

5

important o note here how The dstorian soplovs th

i

thieme of
exile  in the Deuteronomistic History. in  the Josianic
redaction of the Dewterconomistic History the thems of @ enile
ie  emploved to explain why lsrasl  was  deported by the

the themes of

feayirl ans . In this ¢s the historian s

i le i order o highlight the evil practices of the kings

ard condivom hise saesumption of ite tllegitimats

Cabl i shment
iy the firet olace, in the eesilic vedaction of the
Deuteronomiestic History  the historien emplovs the theas of

cabrl i shment  of

evile 1in order to explain
the institubtior of kingebip among the 5z§ip of Yaraesh, Hez
sought Lo explain why the ruling classes were deported  from

Iy exile. F.E. Deg et

the promised Land and found bthemesasl

and 1.0u Flessils ohserve this concern of the Deuteronomistic

Hietory when bthaey weite:

The Deuteronomist fearr rather wished
(W] urge  the people o b@gmm@
converted and repent, &M SrC o age
them not  to place theiry  faith  in
Einge  bBul dn God who can and wants
to save the oppressed. (1902:74~-75).

Im this case +the Mistorian g only  concerned  with the

T3
i

“yiedman

oppression of  the ruling i ewnile  (RLOE,

Ay

1981 34) . He doss not sg

v oanvihing about the reqnants in the

97



i

land who were now oppressed by the foreign ‘ruling Clanses
a.V. Piunley (19B1 54T, The contemporary oppressed have in
their appropriaticon of  the exile redaction mistaken the
struggles of the oppressors in bthe same way as they have  in
4

the Nabobh rict

i

Cpileode. They have identified the deportation

exile  of  Judean ruling clazses  in Babwvlon with  their
own banishments,  foroed removals and exile in contemnporary
sociebles. This i1e wunforturnte becawse by g0 doing  the

o thie e

s approratate

COntempoeary  Oppre
ohopressors whio are now exniled as bhels own. It 1
characterishic ot this tendenoy displayed by The
contempor sy oppressed to forgest that the struggles of the
ewiles in  the Deuterconomistic Hiﬁﬁury contradict  and  are
che struggles betwsen the ruling classes

aoverdetermined Dy

wibie were Lefdh

whis  were taken to exile and the ruled class
to remsin in the land. Thie situatiion can e corvected only
when the contemporary readers of the Devteronomistic History

the exniie redaction of  the

shionr: hiow

Peuteronomi stic Higtery wshand i the relstionships o f
mroduction during the period of the exiled historian in &

foreign  land. With thise questicn we coms to the last thems

smpl oved by the editors of Hiashary.,

Phi i bogan ase the revolubiornary aoent

The theme of womarn as the revolutionary agent 18 central to
the Blijah-Elieha cvole which foras the contest of the Maboth

Epiende as presented in IHings 21.  The woman as the agent of

revolution is central to the issue of larnd tenwe about which

T8



the cycle die particularly concerned. Iin the case of the
Maboth  Episcde  the woman under the spotlight is Jazéhel
{(Phab " wife), the‘daughtﬁr of Ethbs al the Sidonian  king.
It i1 dmportant to note here that  bhee  forelignness, roval
brackoround and her ssx plays & degisive rale in the
highorian s presentation of her contribubtion in the ourder of
Mabioth . it die these same fachbore whiﬁh the contamporary

oppressed  take into consideration when they choose =y de

il

between &Ahal and Maboth as hed dAnn IEdAngs 21 Thes

histc ile 0oy e

hE her fForelgn o oriein as Lthe ©

getablishment  of rival shrinss and the woesiap of foreion

cheribiee Her roval backoground and understandiog of

ehiip is biamed by the historiaen for the surder of Maboth.

The historian = of Jderehal rEeve

incongistent  attitude towsrds e participstion of $one

ITsraslites in  the atffairs of lsrasl {dudges D243 léz 4y
i

Tiidnmags Yrdd:, In therr ddentidication with MNaboth @ as

% e

presented 1o IKings E1:3,  the contemporary  oppressed  have

cepd buded with the racisn e ruling claess

interests and the seviem of Lthe histo this thesis an
attempt  was mede to desonstrsate thet the roval practices  of
the norn-lesresiite Rings  were not worse  Chan the royal

practices of the lsraelite kings during the monarchys they

bt extracted land from the ruled olasses. I+ we condemn

the foreign ruling taking side with  dMaboth  as
preserted Dy the historian, we tacitly accept the indigenous
ruling  classes who secure the same class interests  against
the masses of the leraelite socliety. In order to avoid thie

eituaticn the contemporary oppressed ﬁ&ud tor critioue  the

Deuvteronomistic Historv on the basis of their situation  and

-0
~



erperience of bandshoents, forced removals and exiles in
order to understand whose

Tt appears thet seducticon, treason,
arnd frar ol e are wirhtuaous and
praisewcrtity whern done to Israel "=
advantage, but are deceerving of the
utmost censure when wesed by Israsl =
B 6 There 18 in the Bibls, 1t
wiand o = ; s doubkle standard  of
Judgment,  and  the ] tacitly
inculcated tThat when preed b
Tarael they are right, but when they
mi bit iret her they arg weono.
(5. H. 19 &4 B

bi o

-

war bhat i o

From the above it

wdimgy of  the
we must distinguish betwesn threes

the historical and the heroereutical

i

sl must tabke

corntext, It 1s thesse levels which the oppore

L

trnto account in theilr attespt to approprilate the historian’'s

t

i
—

53 of the them of  lLand, tile  and  woman  as the

]
g

o

revodlutlonary  agenty i thelr conmbemporary situation and

-

§

supraEr i e of ani ehoents  and forced removals  $fram their

cribd que

orly when the contempor sy

cof the Deuteronomietic History in bthe Lipht of the
f

the text

Lhat

m
i

estrangement from thelr land in contesporary societi
they will realize that the Naeboth Eplscde of IEings &1 is

the corsation of the ruling i order to secures their

interests.

1350



Detst, F.E. &%
Du Flessis, 1.

rebod and Hise Fingdom

o

‘hatk, Fretorial

Vo .
tdole wan o

T. 197 a i Marviam and Literary Criticism

f.ormdond

ey

e

Edereheim, @& MO DATE) s story of Judah and lerael from the

relan of Ahab to

e of the

Fierro, A, LTV s N

Paw Yol

oy

Leeal Marrative

arel

0
[ons
a3
i
bi
-
Py
o~

Fuob. 119"

Ther Formation of the Deuvteronoml stio

and Frie

4

s The Tribes of Yabjpaeshy ¢ G Socd ol ooy

Gottwald, MOE. (1

o the Heliojon of Liberated

[ R

n
5

Habel , M. (19710

Fivi Ladelphda)l

Lightle, S. £198%)

{Bridge Fublishing, Great Hrit

a1 )

10



i

v il et S L VR IR RNEE AW ]

‘ . . - ) y - ‘
- B} . o . . . ) N . N ’
e T Mayes, A D.H.,  (1983y:The Story. of Israel between .
' L A S g - - T ; P i

”

: - ~ N N
R Settlement and Exile A redactional -

etic History

Study u#kéhé Deuteﬂbmami

! CO{BCM Press Ltd, London) D N IS
Finley, G.V. (1991) 1God ‘s Einadom A Guide for - - A - - .

T

B : . CEiblical Study - L S ,

(Orbkis: Booke, Mew Yori) ' : N

Flast, W.E; 1972yt Fraditidn: Historyve and. the 01d Testament

Fortress Fress, Philadelphia)

o

e 178 s dgshue, Judnes, Saduel , Hings
: : %,
(Fortress Fress, Philadelphia)
Segunda, J.L. (1976 The Libération of, Theclogy: v
‘ Orbis Books, Mew York o )
Tucker - G.H. (1971 sForm Criticizmn of the 0ld Testement !
Y dFartress: Pressy Philadelphia)
; Tutu, .M. ‘ (1?83}:Haﬁ@*aﬁdwﬁu%%&ﬁimuka Sy e N
Sermong and Sneeches .
. \" i
; . (Shottaville, Johannesburg?
H 4 «;
7
. B
1
- g
‘. - ]




Andersen, F. 1. (1968 " The Socic~Jwidical background of

'

the Naboth locident®

Journal of Riblical {iterature

Yal LEREY, Harch, pp.4&-57

.

51

Rru@nmwmwnnn W, (197%) fraiwctories it Old Testament

u
Ea

Literatuwre and the Sociology of

Grcient fsrasl?

deaynal of Hiblical Literature

Vol . PEAZ, ppa lsieE

PIH87 s " The Embarrassing Footnobe?

Theol ogy Today

Val. LIV, Mool, April, poosSel4.
Chaney, Mo {1985 s "latifundialization and Prophetic
Dictiorn in Eighth-Century lsvael and

Jreed s

OEL AA80F Sociol ooy of the Monarchy

Py
i

minar

fmaluEim, OH, Movemsber

Cogan, M.

=N
-
=3
~j
28]
o
os

"Tosrawl in Exile — The wview a Josianic
Haw towdan®

Jowrnal of BRiblical Literature 97

. 4044,

Domeris, W.H. (19d87)sBEablical Ferspectives on
Feconoiliation”

Journal of Theology for Southern Africa

Mo, &, Beptember, pp. 77830

Fagletan, T. 1975y s Yideology arndd Litersery Form!

New Ledt FHeview

Mo. 90, March—8pril, pp.8l-109

104



e Feazant War in

=
il
-
-t
8]
3
T
-
1l

Engels, F. {1984) : "Excer

Germany "

i

Feuer, L.S5.{ed):Mary & Engels -

i

Hacic Writings on Folitice  and

7

1

. AFortarnal, pp. a4

o & Woman

meglt, S.T. TLEAAY P Tudgmernt oo Jes
Wronged

Thealogy Toaday

Vol 5x, Mood, Jamaary ., .

bwald, Bk,

Cand s=ocial stratification and &

hypothesie aboot soocial class 1o
Monarchical Israel’

Seminar on Sociclogy of the Monarchy,

. Fmreal meeting,

H

Vi "Statenent by Gustavo Gubtierrer

sl
a
2ty
-
By
.}

o

Gutierrez, &

Joo fedsd

Torres, S.% Eagle

Theology in the dmnmericas

ilrbie Books, Mew York), pp

ation Theology  and

T

v
i

L.oader, N (1987 "Evodus, Lib
Theclogical Argument?

Mo, 9%, June, po.i-—-18

Mackie, 8.6, 11978) 2 "Fraxise as the Context £ o

Imterpretaticn 1+ & Study of Latin

American Liberation Theology®

s A Mol 24, September, pp. 3143

105




J.M, Miller, 119640 : "The Elisha cyclé and the accounts of
the Omride Ware!

Joaurnal of Biblical Literature

Yol LAXEY, Fart IV, December,

g 449 454

Lt
b
b al
i
on
=
-
I
ke

Fiosala, oJd. LIREI s "adrican Traditional Reid
Chrretianity?

dournal of Theology for Southern 8érica

0 o

Mo.4%, Jduns, pp. 1524
LlEE& s " RIbIioal Hawmeﬁéutic%_a€ Foaesy /

libreration®

(Faper presented at the Zrd Colloguim
an Hiack Theology organized by the
Mational Youth Leaderehip Training
Frogramine)

The Adricaen Independent Chorochess

s

_w-
i
P
P
e
]
34
ft

Sty in Soel oF ol
Footesst ™

(1PEA)Yy "The FEelevance of &frican Traditional

Feligions and their Challenge to

Mosala, T.d % Vihagale, B, {edsi:

The Unouestionable Fight to be Free

Foeave in Rlack Theolooy

{Bhottaville, Johannesbuwrg) pp. 91— 1040
{19863y "The Use of the Bible in Black Theology"
Mozala, 1.4, & Tihagale, RB.leds):

The Unguesticonable Riaht to be Free

Fewave in Black Theaolagy

S

{Shottaville, Jahannesburg) pp.l75-199

16



(19861 "Bacial Scientific Approaches to
the Hibler: One Step Forward, Two

Steps Backward”

Jourtal gof Thecloay  for Southern

prpr. 15

{1587y "The Meantng of Reconciliation?”

douwrnal of Theolooy for Southern Sfrica

MoWER, Jure, pp. 50

Mottuw,  H. L8y sy ieremt ah vs.Hananiah o Tdenlogy and

Trath in the Old Testament Frooheoy”

Gottwald, Mo led)sThe Hible and

Liberation @ Folitical and Social

Hermeneutics

%

(Orbis Books, Mew York) poa. 20

-

Mullen, Jr. E.T. 41987 % The Sins of Jeroboassmy & Fedesctional

aasasment

The Catholic Boipldecal Suarterly

Vol 49, Modsd7fprily pp. 2180
Bl , N»Qf@" {1984y "amos Yr -1 - An uncondi tional
orophecy m#.aalvation during the
paricd of the exile
loader, Jd.A. & le Foud J.H. ifede)s

Gl Testament Eseave Yeoel O

{The Department of 0ld Testament,
University of South Africa, Pretorisz)
pp. 8197 N
Farber, . 19848) s "opartheid and the FPolitics of
Literaturs” |

Fed Lettere — & Jouwrnal of Cultural

sl

20, December, pp.ld-33




Fostagno, S. {19831 "The Rible 1 Is an Inter—Class Reading
% it

Legitimate?

Gottwald, M.E.{ed):The Hible and

Liberation » Folitical and Social

Hermeneutics

hrbile Books, Mew Yorkl, pp.oHi-73

Sequndo, Jal. (LTSI St atement by Juan Luls Segundo®

1
g
E'Yd

Toreres, 5.4 Bagleson, Jd. fede

Theology in the dmericas

. o

(hrbie Books, Mew Yorid, po. S8

i

Tuwtbw, T 1973y "Eome Aafrican Tonsighte and the (Old
Testamert?

dourmal of Theology for Southern @ferica

Mo, 1, December, po.i9-23
Villa-Yicenoio, C. 01985 "The Covenant Mestructhuarsd 3 & SBhd$t

in Afrivanesr Ideology”

International Bulletin of

fiosgionary Fesearoh VYol .9 MMo.i

Jariary e ppe 13-16

(1587 e " The Wrong FPeople sere in Frison @ &

Eiblical FReflection on Detentions®
{Aan Adreses to & Symposl um Car
Folitical Detentions on 16 Maw 1YH7
urder the BUEDLCeS of the
Foundation foor Peace and Justice?
Wesesele, W.d. {1984 "Towards a historicel-ideocloglical

e,

understanding of Jeremiah 22: 15190

Loader, Jdof. & le Rouw, J.H. {eds):

0ld Testament FEosave Yol 2
({The Department of O0ld Testament,

University of South Africa, Pretorial
op . H1-80

108 ‘ .



£1985) » "Deuteronomistic Historiography in

i7  and {the

*y

LoKings 17 -~ 2 Eings

of the Israelian Cult®

Reilnvesture

dowrnal for the Study of the

Mld Testament, lssue 7

gy
[ P i

prp . SET

s

109





