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ABSTRACT

Thig thesis arises out of the recognition that @ Reformed
theology in South ﬁ?riié neasds to respond creatively to  the
challenges of Liberatimnytheblagyn One of the more pressing
argas in which this challenge and response 13 felt is the ares
of the Bible and itzﬁ internretation, and hence we take as our

focus the possibility of a Reformed-liberation hermeneutic.

To ground the thesis in the Reformed tradition we begin by
analvsing John Calvin's view of Scripture. What becomes clear

is that there are two "trajectories’ within Calvin’'s doctrine
of Holy Scripture as presented in the Institutes of the
Christian Religion. The first Equatés the words of the Rible
with the very Word of God, while the second argues that the
Eible bscomes the Word of God to the .person of faith through
the action of the Holy  Spirit. This first chapter argues that
these two trajectories are held side by . side without being

‘eynthesized, and for this reason Calvin bequeaths tao  the

FReformed tradition an ambigious view of Holy Scripture.

We turn next to  the challenge laid down by the Riblical
hermensutics of Liberation thenlogy to the Reformed (and any.
other) tradition. Liberation regards itself as a ‘new wayf ot
doing theology. In order to understand the radical nature of .

its challenge, the first part of Chapter Two explores the

philosophical roots of Liberation hermeneutics in the work of



Heidegger, Marx and Kierkegaard. From there we turn to the
writings of various Libératian theclogians especially Juan Luis
Ségundog Jose Miguez Ronino, Jose Miranda and Gustavo
Gutiaerrez, and attempt in an eclectic manner to present a basic
Liberation hermeneutic. Arising out of oaur study we present
four  fundamental challenges to Reformed theology from

Liberation hermeneutics.

The first part of Chapter Three afguez that Earl Rarth is &
suitable mediator in the search for a Reformed-Liberation
hermensutic because (I} he has important affinities with the
concerns  of Liberation theology in  the area of political
praxis, and (ii? he is a true heir to the Reformed Tradition.
Haviﬁg made clear Barth's socialist commitment, and how he
appropriates Calvin's second trajectory in  the search for a

‘new hermensutic’, we twrn in  the second part of this chapter

'

to Karl Barth’'s view of Riblical interpretation. Here we
consider the wider context of the work of the Spirit and the

relationship of faith and understanding: Barth's three-fold
method for interpretation; and the relationship between  the

Church and Eiblical interpretation.

Dur fourth and final chapter reflects on ouw analysis of the

thouwaght of Calvin, the Liberation theclogians and Barth, and

=1

sugoests in a brief and preliminary manner the contours of a

Reformaed-—-Liberation hermeneutic.
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INTRODUCTION

South &frican thecology i1s at the pre time caughlt bhetween

two major traditions and "wavs of doing theology’ . On the one

i _
hand there is Lthe Reformed Tradition whioh has beer and is
e

dominant  from  a  demographical  and political pergspectivea.

Higtorically this tradition has besn a bastion of theclogical

and political conservatism, bul at the present ftime 1T i1s beiné
appropriated by those who would understand themselves as bheing
invelved in the South African liberation struggle €131. On  the
other hand, precisely because South Africa is & Third-World

there is a natural

country involved in a liberation s

~

affinity with and appropriation of Liberstion Theology [21.

~

Many « the concerne  are shared: the struggle for a just

talk of ‘mhurch

by

society; affirmation of a socialist fubuwres
cof the poor 'y a concern to give pradis priority over theorys
| 5

and a oritigus of the ideoclogical hegemon that the liberal
pre] =

agenda has exercised over the life of the Sowuth African Chuwroch.

There are four possible ophtio in regard to the relationship

-7

ormed Hradition and Lib

iy ~

oetween the ation Theology in South

L. Here one thinks of ABRRECSA, the Alliance of Black Reformed
Christians. in  Bouth Africag theological works like Allan
Rossak s Black and Reformed; the Belvdende Erings and the
Belhar Confession of the N.G. Sendinghkeri.

2. This is also happening in obther traditions eg. the
Catholic, Anglican, and Methodist.




Affica. We el o chose the Reformed Tradition = liny  ta
” ' - S/ RN
< Nl

sasionalistic sense and refuse to be engaged in anything

other than reactionary or refornist politico-ethical

sngagenants. We could opt for the

oY
]

and reject the powerful heritage of the Retormed lT}aditimn im
L

the hope that this would dissngage our praxis from reaction.

We could ignore both traditions in favowr of another btraditiong

a creative synthesis betwesn the two. Thii s

last pption is ow cholics for the follaowing e

-

iradition is ow heri

rebirth, There is +ar too  muach 10

o

thalt is
satisfying at beth an experiential and an int@llactuai level to
thirow it overboard; (ii2 The Liberation model enshirines so much
o+ what we have come to want and expect from faith, prasxis and

theology, that its oreative insights and gains nesd to be

afftirmedy; and (111l I+ 4 o conviction  and  thesis  that

0
i

raeology s in principle  opsn to the challenge of

a oreative

1enl agy. There is

What we ars

synthesis which, as mentioned,

seeking is not a new, “third’ model or tradition, bult ‘a

thes CONCerns o

conbtemporary Feformed model that talke

VIR This will mean that Reformed

B =

- - -
ation lheology serious

1 influsng

the reading of lLiberation Theology

pErs

anc  oeven nrovide  a necessary  oribtilgue. We  shall  speal

therefore of a Reformed-liberation project.

We &

to respond then to the challendgs of Liberation

) - —t y o . - .
Theology from the perspective of the H@&mwmmd;C#aaztzwn“ Thi =

il ]

LA e &

i mmsdi al many questionsg about the n




tradition in the life o+

of this thesis However

we understand tradition
or constant which has ent

other

ad. apted
7

traditions, &in
itseld. Joh
A1l tradition
reviewsd and open
live and develop not
intaernal prinriplec
tebatse and cnfront

NV E2 M and events

s,
:

Folle

DWW g

.

Apen - Since 1

and

Qe OwWn

e dected others:

k!

P e e
O

Wi e r

whilioh has reorganised and

gpochs. - When th

Liberation Thaol

of tradition.,
One of- - the key

in

= musat

regard

fias

- has been

2 Retormed

“internal

the Church,; which are b the scope

be

at the putset it showld stated that

arn as a core

ered cuwltwre and

ccardingly has  grown, developed and
h has written that

rrLt1C ally
Meay  must
their own

continually b
t+~reformation.
in “terms

s@al

only o

s but also in  dialogus, even
ation, with othsr {traditions,
= ['_"] "

. ] i o
the Reformed Jradition as such an

ts  beginnings, the Reformed tradition

l challengss  and

o

m

=

1

accep

only remained a Revormed |Cadition,

retaine “internal  principle’

new historical

diticon mesets the challenge from

underetanding

.\raditimm cern to hear God’'s Word  in Holy Scripture.
I+ we ars bto engage in & Reformed-Liberation project then the
arsa of hermenevtics demandg attention. For  this reason, we

N

&S

the ]JCJ&“J_(D].]l =Y

understanding of

ot

Scripture

nesd to

the

& cmformed-Liberation harmneneutic.

consideration oF the Retormed

not

in order to ascertain whebher or

Introduction

tao the Refeormed Tradition. p.71
L



it ois gpen to syweh & project. Qur foous here will be upon the
father of the Reformed tradition, John Calvin. Secondly we will

lenge p»

znted  to contemporary Retormed

£ amine the chal

thenlogy by Liberation hermensuti

Thies will -involve a

whd Liberation

i

discussion e philosophical

herneneubics, a discussion which will indicate  the radiocal

/

raturs of its ochallenges.

Thirdly in an attempt to meet this ohallengs, and to lay the

=~
o]
=
-
™
8
L
r
G
=
o
EN
Ci
~
.
o
:T)
il

2 project of which we have spoken, we will

Barth s uwnderstanding of the Bibles and its

th was, of cour mever engaged  In oa

interpretation.

theological discussion with Liberation Theology for the simple

reason fthat ne belonged to an earlier gen
death, 12468, that ©the Latin

at Medellin and the concerns  of

liberation thenlogy first came to be expressed. We have chosen

Barth ftor three (i} Recent scholarship ha
{

i

the extent to which Rarth's theology and bermensubic 4

£ o a

groundsd in socialist political pracis  and & cona

bettar, more just  world. This immediately suwuggests the

possibili

VL Bw

(11) Hes cons

af  Seripture, and is a true heir to the Reformed adition.
2l

to which ws have

€ifi} It ie our contenticn, that the synthe

fble on the basis of his work.

re _fered, Iz in  fact po:
Indeed, Rarth, of all Reformed theologians holds out | most

promisse for this 2sngagement.

meveEr ki

e have mentd



0

angd 1t HMis e

in the sense Qhat owe under

aneutic could not

theretore, have finally laid to rest the search for a

Reforned-Liberation hermeneutic. S0 while Barth helps to make

the project pessible, as well as providing some examples of. how

A

it omay be developed in historical situations, we recognise that

t
i

a contemporary  Reformed-liberation heraesnecebic needs  to go

heyvond Barth., We have to respond to what he could not and  did
ions, and to ochart the oossibilities

not ses as iaportant gues

for the fubture. This 1s the substance of ow final chapter.



CHAPTER ONE

TOGWARD & REFORMED VIEW OF SCRIPTURE:

JOHN CALVIN
1. AN AMBIGIOUS DOCTRINE.
a. The text as the starting point.

Due to historical and theological factors, the natuws and

]
N

authority of the Bible is possibly the fundamental concern

Reformed theology. FRetormed hermensutics arise oaub of a

i arnd are to o a large extent

‘Doctrine of Holy Scripture’,

informed and controlled by the prior and more  fundamental-

Rible [13. Karl Rarth

question as

to the nmature of the
SOz

Ixa
0
-
il

EHOTBRESES

we twn ow attention now to the guestion hHow
the encounter of Hisz revelation wmith man 15 real I
the freedom of CGod, then the wvery first point to be
made is that this guestreon is and must be the primary
one. : regarding
the incarmation of the Word of God. It : the
the encounter of
in the freedom of

-
T

-5y

P

For there 1s alsgo a second question

possibility of revelation: How  is
HMis revelation with marn possible
~ God? This second guestion, too, has its propriety and
d It is the guestion of interpretation,

1. We should not e o naive as to believe that this
other wavy. To a large

g al

relationship does nolt at times flow the
extent the doctrinal understanding of Holy Scripture of Lit
Frotestantism was the logical outworbiing of Nineteenth centuwry
shiectivist and historiciset hermenewtics  rather than the obther
way round. See F. Farrar, History of Interpretation, and M.
y The Eclipse of Biblical Narrative. »




=]
i

the question of exeg
the gquestion of fact
it can only follow i

1t L2171,

Our

therefore be grounded

- 1 :
'radition’'s answer to the
text I=.

dissension

Frundamentalists, Liberals

all claim to stand in

importance of listening t
the Bible
precisely

the Word of

Bible and

Insofar as each of thes

essentials of the tradition

we need to behind

| S~
Hies

t distinctively

driven back

the FHeformed Tradition,

greatest theologians of

i

the

authority in the Church.

theologian and systematiser, hics mind ranged far

attemplt to explore a Reforme

the

in

heocs
Feformed
to reflect ag:s
Jahin
th
struggle to establish.

& Riblical

wid oFr o mi

esis,

the

ClLiE N elal
It must o

]

t.

18

d-Libe

inoan  appr

gquestion t

e e
it

immedl ately
thia

what

Evarngelical s

st certainly follow
of the text. Rut

t claim to precede

must

ration Hermensutic

@il ation of Reformed
he tewt’';, i.&. what the
at there is considerable

FReqd ormed At S i v

arel Meco-Orthodox might

Feformed tradition by accepting the
o the Word of God and therefore taking

should bhe wund
BOovieEws LS an

bo the new

VigwWs To

view of  9&

o the the

Calvinm.,

] e

Church,

Qcriptur

&
&

rreach

they diffar

between  the

for the ori

HMer e S i

P

Filplture.,

clogy of the "fabther’ of

rdoubtedly one  of the

vl ved

de

Ivin was ol

thie and  only

]

'

t

preacher,

andc wide on

2. ¥. Barth, Church Dogmaltics 1,2 p.3



af  Scripture, and we can anly

the guestion of  the

prafit by examining his posiiton on this issue.

Two basic interpretations of Calvin’'s view of Soripture are

i

- (1}

bkl

ible w

il

are held togesther in fow  pos b

clear, and the

Calvin arguing an exclusive view of the

There are those who s

ob jective authority of Scoriptwe, (the view that the Bible 1=

the Word of God)y, and  hence  for verbal  inspivration and
inerrancy [31; (112 those who deny this position in Calvin, and

argue thalt he supported. the Vs That horipture wWas

authoritative only to those who had  faith, and that he was

unwilling to esguate the Bible and  the Word of Bod, and held no

view of verbal inspirvation and inerrancy 413 (112 those who

ijd the V1 e dust mentioned in a

fula
-
i1
T
]
]
—
<
et
-
=
m

argue

dyrnamic dialectic which he was able to L5y and (Ivi

. . f . C s
those who maintain that be held both positions, but  that he

’

-k
Q

never  saw  them as conflicting and thus never sought

reconct e them [61.

“+
“+
i

n a

IH]

Irm the light of these divergent interpretations we o el

s bhat

with T.H.L. FPark

Calvin's concept of Scripture as  the Word of God
nresents  probably the most difficult problem in all
hie theology, one which much has been written about
rid about which there is considerable disagreement

1.

Y]
-
—

o

for exmple, BB, Wartield, Calvim and Calvinism.

4. Bee for edample, W. Niesel, The Theology af Calvin.

See for example, H.J. Forstman, Hord and Spirit. .

"

He Bee tor  examples, BE.A. Dowey Jr., The Knowmledge of God In
alvin’'s Theology-. ’

7. TuHulLe Farker, Calvin's New Testament Commerntaries. [3.356&

i
£
i
'
l



Neverthel e 1t is ow opinion that the

thosea the correct

these aqueaths " to  the

LS VIew + AN

ambigio Scripture ambiguity t©

to resglve. There arc two cohsrent
Lalvin's thought on Scripture, and one can

- o
et ix

are as the

chapter we shall indicate how
they ars, We  will provide

The of Taa

Roots

the Ambiguity:

Sutficiency aof Scripture.

apters of the

Calvin sets out

aof God can only ndemnation, wher

us a true and saving knowledge of God. =T
way to obbtain this  true knowledgs, and

k.
L

asludy i

significance for. our =

reasons for this sufficiency

i

these give rise to the two d

i}

roted above, The fir

understa

nding

[w}

Radarmed tradition

Mat he

trajectories

legitimately hold

Reasons

aof th

T A

natur

]

Il i}

g

ean
ripture

alone

< L
1 i

I

with
arny

right an

Soeipture

hat  Calw
af

Lwvergent

position

f

naver

e

al

Pt

i
is

u ]

Ll

in

o : e g
DO L P,

trajectori e

Calvin

AT E

an
attempts
= within
o
In this
and what

3 owhy the

thought.

Tor the

Christian
knowl edge

1

il
i
o

P

SR E

g

.

e

e T

ared

EEETY

=

T E

prinociole
heavenly

men

Tt
sy o

achvanoes

arcl A

st of these reasons is given

(A1

Institutes of the Christiarn

‘.
-

Religion.



primarily in Book 1 of the Institutes and is made contextual in
the polemical section o©of RBook IV. The second is advanced
primarily in Book 111 where he is dealing with Scripture in the

context of faith in

Jesus Christ.

The first reason is this: because of ouw  forgetfulnes and
tendency to drift into error, God has provided ws with a
wiritlten proof of heavenly doctrine. The Scriptuwes stand
pEfore us in black and white, and can continually remind us of

God and of his will.,

o
lapse
eveary
devising

C ¢z

on

new and +

@asy to understand how necessary

a depository of doctrin
either perishing by the
the erroir, G

audacity of men [91.

The second rEAasan

of Calvin’s understanding of t

two-fold knowledge of God. Thi

it ie knowledge of God o

[=8=

While chronologically and

presented to ws in Scripture

are to

-+

redeemer i wWe

AE

Thi

creator.

ot to krniow

God is presented fto us as

firaet in the Law, a&s is made

Institutes: "0+ the

L o
CAiTeEr

b

ol

how praone
ulrness of God,

how
ctitious religions,

e

being cortrupted

is less cbvious,

=3

histarically
as creataor,
come to a

s because the trus (saving) knowledge of God

redeemer
clear

Frnowledage

=)

i

her to

human mind is to
raadily inclined
now and then
will hbe
make such

it from

thie
(R Ywit
bent every
it
it
as would

was to
Secure

neg@ﬁct, vanishing away amid

by the presumptous

bt 1t lies at the heart

+ :

‘duplex cognitio Dei’,

is two-fold in

krnowl edge

ator ard of God as redeemer.

God is imitially

we must first kmnow God

proper Lnawledge of Bod as

i

=

brnow who God Iz for me.

in Jesus Christ salone,

in the title of Baok II of

of - baod the redeemer, i

Ibhid. (1

Pou



i

sataed to the fathers  wunder the Law...

Chirist, first manif

then Christ 198 presented tao ws in the flesh through the
Ircarnation, and finmally to all the world through  the Gaospel.

In short, Jesus Christ 1s God the redeemery SQoripture alone

0 am

bears witness to Christ, hence Doripturs 1s sufficient to  koow

God as redeemer, and thus for the true knowledge of God.

rmote  tha these two reasons are nobt in

1
H

It is important

appasition at all. The point, however, is tnis: they allow for

two different readings of Scripture. The first aliows one to

place an importance on the phvsical object of the Bible itseldf

arnd to s the Word of God and the words of the Bible tied

I

ether s that they are ontologically one thing. Thise is at

of the first trajectory that we shal sxplore below.
¥

The other sflows ome to maintain the importance of the wordes of

to bthe one Word ot

o
i
L]
o
o
at
i
o1
b
b
-
<

Giod, Jesus Dhrist and thoes to maintain a distinction betwaen

arnd the words of the Rible. In this cass, the

the Word of

i that the Bible is thse

aufficiency of Soripture i

ornly way to come to a true knowledge of God as redeemer.

2. THE FIRST TRAJECTORY: THE BIBLE I35 THE WORD OF GOD.

a. The Struggle fTor Authority: The Primacy of Scripture over

the Church.

is o the  authority of

Tt was not  the He#grmer%’ emphia
~ i,

Scripture  which distanced them from medieval & scholastic

theol ogloal concerns, but rather thelr exalting of the

“riash, The 0ld Protestantism and the Hew. .54



of the Chueoh LDI0Y. This mach

authaority of Scriptuve

is clear in Luther’ s at the Diet WES Worme s

amorn o~ I odo not

"Unless | am convicted by Soripture and plain re

popes  and councils forr bthey  have

i

= my consclience 1s captive to the Waord

This emphasis on the authoritly of Boriptwre  over  and  above

that of the Chwoh became the batile ory of the Reformation:

Calwvin followesd Lather in this ¢ "y &Il

e
SIS 3 E AN N ¥ 3

throughout his life he was Lnvolved

gainst the Roman Catholic Churcoh.
] I of Trent:

P on they contend  that owing to

cripture, we ought to stand
the Ohwroh. Who, I pray,
3 the word of O .
fefdmid g Fh1ngw iw thus transterred to them L

The first reason why Calvin stressed the aubthority of

Srripiwe over the Church was to avolid this

to o our own oword instead of God's. The second

the meed to establish for the Reformed tradition an ing

authority, for behind his  witing

awareness that with the from the Mother o

cicrn of authority had become acute: "It was the b

e Lalwvin To provide them with new and secure mooeings

Thel did by replacing the awthority of the ochorch by that of

11. Cited in R.H. Bainton, Here I Stand. p.ld4

to Edward Y1 in J. Calvin, Hebrews and I and II

1%, AM. Hunter, The Teaching of Calvin.

L]



i the Institutes of the Christian Religion

who held to the "most pernilciocus error’ of

alnst tho

helieving that Scriptwre is dependent for its authority on the
Churah (due to its acceptance  of the canond, Calvin oguotes

of the

”b Ew

Chwroh

"I

i
o
i
N
i
5]
=
il
s
p
{
i
i
ot
1
—
il
o1
-
a

apostles and prophets'. From this

the doctrine of the apos antd prophs

F o mer must M ave Facd ites certainty bedor

. The Doctrine of Inspiration.

I arguing for the primacy of  Soriptuwre  as  an authority

greater than the chwoh, Celvin's key pillar

ITmspirationy  "The Rible is the Word

found in the papaoy”
Calvin spells this oub. The dogtrine

inted out is

thelr testimony. Yet

Sy pesple

testimony that it 1s Bod’'s Words, reather than

e aewhienevsr  they  are  oalled to

cheir own, thalt they erp

anioinaed ot to being anyihing of theiv own

They ar

[ll

v the moubth of the Lordy 161 and they "must not

ey, but faithtfully deliver the ocommands

sa ks bhelr own

14, d. Calvin, Op. cit. (I,7,2) Yol 1, p.&%

LA L @

d.), Calvin Caommentaries.

1éd. J. Calvin, Op. cit. IV B2 Vol Ey opae




af him by whom they are sent” [1713.

7

Scripture is the 'doctrine of the aposties and prophets’

l

L1883, amd this doctrine is speoken by the ‘mouth of  the lLord

o

i

151}

{193, Seriptwe itseld is therefore nothing but the commands of
God spoken by his mouth. Fut another way: the recorded speaech

Won-d must also be God’ s Word -~ "Bub

iy
i
il
mn

of those who spoke

aa

when God determined to give a more dllustrious form  to the

1 L

Churchy e was pleased to commit  and consign Bis word to

- -

wiriting! L2071,

o~

fan

Calvin writes of the 0ld Testament:

The whole body, therefore, composed of
Frophets, the Fsalims, and the Historid
Word of the Llord to his ancient people

With the addition of the apostles, the

@n . of the Holy

ifi

AMATTUEN

regarded as the oracles of God" (2271 to the Law which is

doctring "summed up

|

from the mouth of the Lord” L2331, the historical detalls whioh

are "dictated by the Holy Spicit? 243, and the prophets, whose

17. Ibid. (IY,8,4) Vol Z p.391

18. Ibid. (1,7.2) Val 1, p.6&o

i19. Ibid. (14,8,

20, Ibid. (IN,8,4) Vol

b
B
N
3

Z1. Ibid. (IV,8,46) Vol 2, p.393
22, Ibid. (IV,8,9) Vol 2, p.3595

23. Ibid. (IV,8,4) Val

N
-
2
8]

24, Ibid. (IV,8,6) Yol 2, p.393

~

5. Ibid. (IV,8.,3) Vol 2, p.391



lips were "organs of the Hely Spirit” 0281, we have the Rible.

Congidering the make-up of all its constituent parts, the Bible

canncot but be the Word of God.

Calwvin backs  wpn bthis major Wi th raeference to

avse the Bible brings the message

L O Be

salvation and damnat

ot frumean

of redemption it cammot e the word w, for then, "how

it Faibth de icde or the Mord

can we be sure?’ N

wihrat

ardes and recl oy Lt alo

of God alone, or &F it

place is left for any word of man?  He who knows what Ffaith ds

can rever hesistate here, for 1t muset  pos

a  strength
e

@11y The

sutficient to stand intrepid and invin

wle world. This s=stremngith  can

3
0
(=]
H
or
e
]
13
s
.
G
3
ifi
8}
o
m
i
P
i
'l
ot
-
M
el
1

T

ornly he found in the Hord of God" [34§

He are thues left  in no doubt thaet what Talvin dis saving is

The Word of

quite simply that the Bible Iz the Word of

God alone!

217 Fram e

recoras in o whicoh

But sinoe
and the Sc
has hawe
remEmnr
to pos
they are bheli
directly as if

them [2771.

7
, i o
to consign his  truth to pesrpetual
e full avthority of which t
with fthe faith+tful is nob re 17
tn have ocome $rom
God could be hesrd givi

tving utter

c. Objective Authari%y, Inerrancy, and Infallibililty.

I+ the Rible is the Word of God in i wEry being as 1t

pefore the chserver in bhlack and white, then it nust be the

moatfFiem th

Word of God in appearance,  We ca

26. Ibid. (IV,B8,9) Val 2, p.595

7. Ibid. (1,7.,1) Yol 1, p.68



to be the

acknowl edged as

Calvimn includes

Scripture proved,

I+ we can as

ively

Lhm log
-1 on
assuifrance

tirust the

1

rihermores
1=

P
oL

|
i}
it
m
£
ifi

The
indjmﬁutqh
rmatur L
bhe no 1':. ing
af 1t sta
reliable

L3291,

Thise we can atf

"logical

R

and that

=)

A

Scriptur

that

never attirmed

only visw that

Word of Go

Che
together we

Calvin

01,

d.
t

chap

[l

imn so

st £

oo
can

ical
of the

of faith

ACCWITATY

5 apart

inerrancy

le

[

aCour
such’

that would mislead

tements
that

S

1 iTa

cancomi tant 'y

a

legiti

We therefore

it

and

literal

Calvin

ter in Book

of

concomitant

did not hold

supparted,

It has a objective auwtharity, and

Frough natural reason. For this

I “The oredibility of

an

far as natwal reason admits'. (I,e

iretly, that Sfor Calvin the RBible is

the

sondly wer i aw

attirmation thau

U

then
cand Hunter o

God

under

?
\"%

Such a view
I bl E

T
the

1merrancy
it
of every

bhe
e o ol

ot

wen ¢l

i

parabol io

-

symbalio,

O

impli

of  scripture " = the
acy of assertions of a scientific

e

could -
truthy
ac

thver

the
: inLret
thingﬁ

truthg
nf oy

tim of
o ml
tHing
e eradin

= vage-mec

[RERR-CY =

regarding
of those

LR oy

that 1t 71 a

iy

o need to deny

1t IiF suggested by Calvin himsel f

mate reading of Calvin’s thought on Holy

sk &

need to gquestion statemen

te  the theory of verbal

Fvim

Wendel 's T Calvin

ins This may e the

Rut it 1e  ouw contenticon that

8. .M. Hunter

Ibid. p.72

0. F. Farrar,
Fl. Fo o HWendel,

7

Op. cit.

Calvin.

s
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it is & legitimate positicon that ceannot be  wished away or
glossed over. It needs oritical examination not Jndlgn ant

dismissal .

3. THE SECOND TRAJECTORY: SCﬁIPTURE, THE SPIRIT AND THE ONE

WORD OF GOD.
2. Exegesis and the Hord of God.

It is Calvin's own exegetical method that alerts us to the

proabability of ancther understanding of the relationship of the
Word of God to the words of the Bible. FMoMell puts it bluntly:

G Tauthentic

"his  oaft-quoted designaticorn of the apostl
amanuenses of the Holy SBpirit’ and bis  statement that the

Goriptures are given to us by the very mouth of God’ must  be

read  in the light of his commentaries which exhibit no  such

assumption of  verbal irfalsility  as sae  words seem to

r__l_

fAs Farrar notes,  "he will never defend or

Lmply ™!

an oversight or mistake in the

ise  what he regards

Frau-mon
sacred witers! ZEY, and Hunter, who as we have sesn above

argues that Calvin holds to a view of verbal inspiration and
inerrancy, says with reference to his commentaries: '

Orne may say that never did the idea of wverbal
inspiration of the Soriptures receive such  emphatic
refutation as at the hande of thig vehement champion,
whnse fr@qu@nf transparent i . Junalings, and
viaglence are in themse of ite

L3417,

fut 1]1ty )

PUeTI

It is beyond the scope of this peaper to present a Ffull

2. J.T. MchMeil in The Interpreter s Bible. Vol 1, p.l128
IE. OF. Farrar, Op. cit., p.34%

¥ AL

T4, QLM Hunter, Op. cit. p.7é



thus

examination of all the instances in which Calvin racts

L3581, sutfice to quote him commenting on Hebrews - 1016 in which

the writer has uszed the Septuagent and in the event misquoted
Fealm 403
They L[the apostlesl were not ovearsorupulous  in
aquoting words provided they did not misuse Boriphture
for their cmnven@@nc&n We must always look at the
purpose for  wnich quotaticons are mnade. .. et oas Far
as the words are concerned, as in other things which
puirpose, they allow

e not relevant  to the pr
hemsel ves same 1ndul gence

o

3

t admit that it is impossible to reconcile thilg pa
R

W

I
e
=

with the position cutlined above which Calvin arquing for

varbal inspiration arnd inercrancy. This alerts ws to the fach
that Calvin had another view of  Scriptuwe, and it dis this

second trajectory that we will now sxamins.

b. Scripture and the Spirit.

We have seen that Oalvicn declared that no-one can get even

S

the slightest taste of right and sound dootrine wnless he be a

pupil of DBoriptuwre s and while he argued for the sufficiency of
o

Boripture alaoaneg, there ie a fundamesntal position sargued in bthe

Institutes which g thiis. For Calvin, Scriptuwe by

iPteself will mot brimg wus to & saving knowledge of God. There

meesds to be also the Work of God himself - the Holy Spivit. It

lvin s thought

7

ig of vital importance to note  that within G

ler treatement see for example, F. Farrar, Op.
woALM. Munter, Op. cIt. nfuin Tht.n J.E.
arnd -~ Dk, i, The Authority and Interpretation of the
An historical Approach. po. P74.3 J. Haroutunian, Op.

1ha:é im Hebrews and I and II Peter




there edists a dialectic between Spfrit and Soripture whi&h is
never resolved. He reacts against those who would give primacy
to the SpiritA“ both  the Libertines who feel that théy as
individuals possess the Spirit and thus can  dispense with
?Scriptux'"é1 and the Roman Chuwch whitoh in & éimilﬁr VELTT argues

ghit e

i

r

tha z5 Lhe Spirit and have sole ¢

they as a community o

to the correct interpretation of Soripture. He sargues in the

i i@

@ Holy Bpivit ie recognis

Institutes (1,9,2) that tt

agreement with Soriptuwe, and thu

any  spirit  which

another doctrineg upon us obth e Word  de owvaln and
lving.

©

it without the Soriphures

q he

I¥f e will not have the

Will also not have the SBoriptwes without the Spirit. Soriptuare

’

bw itself can have mno awthority with the individual. Im baok

;

1.7 erntitled, "The Testimony of the Spirit Mecessary to 0l ove
Full Authority to BCfiptur@’q Calvin writes, "0Ouw conviction of
the truth  of Scriptwd must be derived from a  higher SO CE
than human conjectuwes, Judgements or  reasons,  namsly the

secret testimony of the Bpirit” [E71. Frorther , in the veary

s of “the Credibility of Scripture

chapter in which Calwvin

xeon Admites” amd in

as  Matural Re

Fficiently Froved, in

human conjectwes, Judgemsnts and

3

wihich he runs

through all

L mg

craedibility, the of

reasons that he cablish b

rvhence s ol

-

;

o ./ 3
R il

Im wvaln we the authority of Scripture  forti
by argument  or  supported by the consent of the
Chuarch, e confivrmed by ary cther helps, 1Ff
unaccompaniaed by an asswance  hiagher and stronger

E27.000. Calvin, Institutes. (1,7,4) Vol 1, p.72



Calwvin = e thiss without the work of the Spirit,

the Rible 1s Just like any other book to us. With the

T for us the Word of

Gaod. For  the same S@rit who guided the origiosl speech, ite

tramsmission and ite commitment o writing must now interp

2

ame netd

these written words for us. There is thus sary  and
indisesoluble bond between the Scoripturess and the Holy Spiecit®
A9 3. Calvin writess

For as God alone cean properly besr wits to his
oW wards, so these words will mot obtsio full credit
in the hearts of men, until they 2 1y
inward testimony of the Holy Spirit.
theref x o owhi the mouth - of e
must penetrate owr i order  to convinos s
2y faithfully delivered the sagE with whioh
they ware divirnely entrusted [407,

Cirer

that

c. Scripture and Jesus Christ.

The aquestion i1s now: ‘Do we have a true knowledge of God  if

we have the SBoriptwes opened for ws by the SBpivit? On the one

mand no, fFor owe still npeed something else - to look bhehind the
words of the Rible to the One Word of God, Jdesus Christ:; vet on
the cther hand, ves., For i+ it is the true Spirit, we will be

1ed\withmut further ado to that ame Word of God. Calvin makes

it absolutely clear that the ftrue message of Soriptuwre is the
message aboul Jesus Christ, God the redeemesr:

We ought to read the BSoriptures with
‘design of finding Christ in them. Whoever s
aside from this aobject though he May wWeary
throughout his | whole life in learning, will

i8. Ibid. (1,8,17 Vol 1, p.7%4

9. F. Wendel, Op. cit. p.l156

40, J. Calvin, Op. cit. (1,7,4) Yoll, p.7%

P~
AN



attain the hqD@iedgE of the truth L4513,
This applies to the whole Rible, for Calvin haolde together in
ore coavenant of Grace mediated by JdJesus Christ the Law-Gospel

tension and the Oid and New Testaments. "For the authority of

ginni g [421. In the preface

God's Word i the same from the ’ F
to Olivetan' s NMew Testament (15357420 he gives fine sxpression
to thiws ‘ '

This is what we should seek in the wholg of
Suripture: truly  to  know Jesus Christ, and  the
infinite riches that are comprised in him and offerec
toe us by him from God the Father. If  were bo sift
thoroughly through the Law and. the Py g he would
rnot find a single word which would mot draw and bring
ws to him. And for a  fact, since all the treasuwre
of wisdom and understanding are Ridden in bim, there
not the least question of having or twring toward
another goal... Qur minde ought to come to a hallt a
the point where we learn in Scripture to  kEhow Jesus
Chirist and him alone, so that we may be dirs v
by him to the Father who contains  in
perfection [437.

We can see how this trajectory arises oub of the zecond rea

;

for the sufficiency of Scripture as abhave. The

Boriptures pre:

to usy aricd

unless we hear and know him in and theough the Soriptures, they

remalin a dead baok for us.

d. Faith and Understanding.

Reing led by the Spirit to  hear the one Word of God, Je

Chriet, in the Soriptuwres, 1.&. to have a true knowledge of

meEr, can only happen io o the  act  of aith. Faith

1T a
oo Dalvin on Jobn 5:39 in The Gospel Accarding to St. John,

S Y B
Part One pp. 1039

iy 2 Feter 119 in Hebrews and I and II Peter

Jo Herouturdan, Op. cit. .70



for Calvin, and here

and Anselm as agailnst

understanding of the

Faith

of Bcocripture.

than being the accept

Calvin camn write

authority of Soripture

respond with  all the

i

testimony of faith is

i

this shadow ar

b
i

the n
retwee

urtwarthiy
relations

1]

1t

@t
Nt

is fooli
Scrighur
to bhe e

Mot Calvin’'s

orly do

faith and the b

Rible,

Cal:

it}

as  well.

{

(o

in Jesus u For

theoloagy, something

ttlie

i+

wonder then at

tts

Institutes, which is m

he stands in the tradition of Adugustine

that of Aguinas, comes before & full

appreciation of the auwthority and meaning

is always seeking understanding, rather

reasoned argument L4411, Thus

&t

WD @van aceent the objective

as infallible oracle, but who do not

the

ir bBeings to it,  thalt  "to such

attributed but by catachres o u hut  as
t+ faith is  of no sovement, =sa 1t 1s

Evern in Book 1T he has clarified
yoaricd Words i
infidels

it cannot

=h
e
cept

to
This

to attempt to
the Word of Gods
v faith 4467,

e

=

hetween

wor d relationship

=

ut his whole theological enterpriss doss
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clear, trvalved in & ciroular

i
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of the Rible’ (471, there exists & legitimation of the primacy
of Scriptureg in the terms explored above. The authority of
Scripture is used to prove the authority of Scriptuwre. There is

no way into the circle save by faith.

This is made &all  the clearer when one takes sericusly
Calvin’'s whole structuwre of his theolecgy around  the duplex
cognitio Deil ard  the imability of humans to find God in all

nis gloriouws manifestations in the World arcund ws,  The Bible

in it does not

Cofo

ie one  such manifestation, and

RN ) b

allow us an adeqguate knowledge of God. The Bible is part of the

i

created order, and  due ot gim, faith cannot ocome from the

i

©

evidences of creation. It a manmer strikingly similar to  the

way he rejects natwrs as & way to the true knowledge of God in

sy

Book I.,9 of the Institutes, Calvin rejects Hible a&as an

obiect being able to produce faith in book 11

A simple external manitestation of the Waord gt
to te amply sufficient to produce faith did  rot - owr
and perverseness prevenlt it. But suwch  is

S S of o mind to vanity that 1t can mever
adhere to the truth of God, and  such dte dullne
that it s always blind evernr In his  light. Herce
without the illumination of the Spirvit, the word has
ro effect £487.

We cannot theretore equate the HBible with the Word of God
becaure’the Bible is part of creation, and the Word of God i%
God himself. Thirough the action of God himsels - the Spicit -
the Word of God speaks to us through the words of Boriptuwre and

thie happens only in the attitude of faith.

Two  important points flow from  this. Firetly, we mustht

4. Ibid. (LIT,2,23) Vol 1, p.d4vas.




recognise that it is not Soriptwe alone which has  authority.
It is rather SBoriptwwe bearing testimony to Jesus  Chirist
ral
Fa

through the action of the Holy Spirit which has awthority. 3

Calvin summarises in book I,%9,3 of the Institutes: “But i7¥ it
[the dead letter of Scripturel is effectually impressed on  the

heart by the Spivity I7 it exhibits Christ, 4t .is the word of

life, converting the soul and making wise the

Sacoﬁdly, with regawds to the Qards of the -Hible
important in &0 far as they point to the one Word of God, Jesus
Chfigtn They nave no  authority save in that capaci
cannot egquate the two, otherwise we deify a part of creation,
arnd  we bscoms the advocates of Bibliolatry. The Word of God
muist be understood as something  other. than  the words  of

Boripture, as something that belongs rmot. to the created order

out to God alone.

This means that the task of Hitblical iﬁterpretation goes
beyond & mere interest in the words of the Bible, and the
"attempt to illuminate the literal word is preparatory  and
subordinate to the working of the Spirit  through the Word®
LRG3, The ﬁagk is to near‘the message of Jesus Christ fhrmugh
the Bible, so 55 to be able to present him heres

thie wior s of

aritd now in this historical epoch.
e. The Bible in the Church.

.

Ore final point to make clear in this second traje

49, Ibid. (1,9,% Vol 1, p.86&

RN F . Stuhlmacher, Historical Criticism and Theaolagical
Interpretation of Scripture. p.3%4

-
sy



that for Calvin the was a very deep relationship between the

Church and the Bible. The fact that the rediﬁCmvery “of the
message of the BRible led to a reformation of the Churach should
alert wus to this Ffact, and Calvin’'s famous dictum  that

ched and heard,

"wherever we see the Word of God sincerely

gl

wherever we see the sacraments  administeresc accarding to the

Jes o

institution of Christ, thers we cannot have any doubt that the

e Lhe very

Church of God has some existence" 511, ties tog

154

eristence of the Chuwon to the Word of God. Reflecting on this,

Alan Lewis has written: ’

For  what is  spoken, whenever God s

it & commarni ty eatlng SWNMmONs Sl
of God's : immediately dire : 3

Lity and natwre of the Chwron 0527,

R

Whern we speak of  the reole of the Spirit in the ta
interpretation, we are moving in the ares of the Third frticle

of the Creed, which is about the Work aof the in the [ite

at the Church, the commurnity of  faith. Wit this in micd

"noa e
Cie

that Calvin was  careful T

zgd al natuwre of hearing  the  Woed® LoEl. Thie
interpretation of the Bible i1is hence saomething which  talkes

ion ta

. o, \ 2} ’ :
place in the Churoch, and  as part of the Chuwobh's mis
present Ohrist the Redeemer to  the world. Outside of this

function, the Reformers can sse no place at =211 for study and

irnterpretation of the Bible, and thus "the third article of the

=1, J. Calvin, Op. cit. (IV,1,9) Vol.Z p.289)

52. fA. Lewis, "FEocolesia Ex Auditur: & Reforme
Chuwrah as the Community of the Word of God" in the
e 24

n

Gerrish, Op. ci1t. p.&7

e

P



fpostles Cresed is the decisive framework for all hermensutical

sffort" [547, : .
4. CONCLUDING REMARKS

Az we noted at the beginning of this chapter there are a

i

number of ways of responding to this ambiguity within Calvin'g

thoughit. Ore could deny that cne or ot e tirrajectary i oA

g [

lagitimate interpretation of Calvin. On the o©a

our
reading of Calvin we are unwilling to do this. Orne could araus

that Calvin managed to synthesize the two trajectories, vel

'

thise too is not indicated by the Hoth traiectar:

#ist side hy side. How then is tradition to draw

o

on Calvin  in response to the contemporary hermeneutic

It i ow contention that the second trajectory is the one
that should receive priority for two reasons. Firstly, this

trajectory has an internal conerence with Calvin’'s thought on

such issuss as the ‘Duplex Oognitio Deil’, Faith, and the

Spirit. Also, the circular nature of ‘s own argument

of fadth in  the doctrine of Hel oy

it

indicates the rol
Soripture, mimnimieing the argument {for the external ob jective

authority of Scoripture.

de

Decondly, when Calvin’s thought 1 placed within its

Fistorical contest, we can see two reasons  why Fecourse was
made to the firset trajectory. The first lies in the struggle

for authority in the Church in  the wake of the break from Rome

ey

54, F. Stubhlmachsr, Jp. ci1t. p.3EE



arnd its Magisterium, We have

Ingpiration was uWtilised in

Calvin, being a theologian of

the RBible in

[E5]. There was

authority"

arguse & caonerent doctrine of

The really creative and

pionesring work on the Rible

hetwaen Word and Faith and

SEEn

the age,

i

this struggle.

the medieval fashion -~ as amn e

inspiration

important

1

the

of Verbal

'

that the doctrine

Rut, secondly,

"continueaed to work with

it and formal

ernal

attempt to work out  and

and inerrancy [563.

dJacy to theolc and  his

articulated relationship

the Gpirit.

el i
whad iy

B. Gerrish,

Ibid.
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CHAPTER TWO:
THE BRIBLICAL HERMENEUTICS OF

LIBERATION THEOLOGY

FART ONE: FHILOSOPHICAL ROOTS

v

1. & NEW HAY OF DOING THEOLOGY.

‘Liberation thecology’ 1s the name give to the specific wayvy of
doing theology that has arisen in the l.atin Amsrican  context

.
.

Li13. It i= nat Just doing theclogy with ‘liberation’ as a
theme, even a dominant theme, but & nrew way of doing theology
£23. What Liberation theologians mean by this is  that the
methodology of Liberation theclogy is unigue - thgwﬁ s an
‘epistemological ’ bréak from the way that theology has
traditionally been done in North Atlantic countries. Theal agly

i orsci ousl done inm dialogus with socia A sxlitica
is « 1 done 1i al oc ith 1 d olit 1

events, engaging critically in the struggle for liber db]un.

1. We would do well ton rnote before we procesd further, that
while ‘lLiberation Theclogy '’ refers specifically to the 1ncn1r
that has grown up in Latin America., we can legitimate

o ‘Liberation ftheclogies’ -~ 1.&. Feminist thealog -
theology, Asian theology. While these various "types o
theology insofar as they approdimate Liberation theology propse

in the area of methodology are part of the broader clase of
‘Liberation theology’', they are mot the main focus of this
chapter.

~

Z. Bee, G. Gutierrez, A Theology of Liberatiorn. p.l13




Even with its new wmay of du:ng theology, Liberation theology

does not escape the guestion that the ‘Scriptures’ pose for

Christian life and theonlogy. lLiberation ftheology recognis

that
the

to remain a ‘Christian theology’ ™ it has to take
iously in doing theolaogy. Saegundo writess:

ity is @& biblical
a book, ... This
cannot swerve T
It must keep going back
-efing it :

‘

Indeed, rather than evade the question of

ation theolog

A%
7

contemporary Reformed (and any other) hermensutics.

o

At this point in fthe discussion we nésd to make
}

clear what we
wheaen we spsak of hermeneutics. We detfine it as

s followss

=
i
b
pu]

of  a
khen

Gt
ap@ai%ic

Hermeneutics is the thesory DF iﬁ*ﬁ”HW”'
thing—-at—hand, in e
we  speak ot &N
hermeneutical
theory of inte

her

-1

O

understand fully the radical hermeneuwtical challenge from

libsration theology, we nesd to philosophical roots

wWhich SFTER tor g +ournd in the crd bl ocpue of obhiectiviet
hermeneulic theory. This theory is built on  the esighteenth

method an

belisf that given

Srater could sift the evidenoce and di the obhjective

AP A

gundao, The Liberation of Theology; a7

S Cart mataphysics resolved the guesstion  of e
briowl ed the statement, I *nzrk therefore I am. This
exultation of me over and against the rest  of world found
ﬁ'pr gssion in the methodology of dNewbtonian physics with  its
radical divide of reality into object and  subl - Franols
i sed that oby iectivity 3 iowlt for thie human

o ovari =2 fiddele’ w1l o ik fere wi i

b T brexd 4 omvoeed that one could

pMeverithel




truth L4731, Mot withstanding their oreative insights into the
task of hermensutics, even Friedrich Schleiermacher and Wilhelm

Dilthey could not transcend these obiectivist assumptions [S571.

Today  these concerns are still edpressed  in
Hermeneutic Thsory in v oh hermeneuticse is understood as the

task of using the correct methods to bridge the gap betwesn &

{interpraeter) and  an  ddentifiable

it
[
T
LR
r[)
i
+

enabling the object to be what it intrinsically 1s D47

This COncern ton bhe objective ha Fowever come  wnder

vigorous oritigque from & nuwnber of souwross. Sigmund Freud has,

I3

shown that what we oconsciously

hrough his psyoho-analys
think we are doing and believing is not necessarlily the case.
Social Anthropology  has  warned s o the darngers af
‘ethrnocentriciasmn’ and shoan bhow cul twral symbols are 'vrelative’

t

rather tham absolute. Evernn physical scisnc

regate these idols with: the correct method.
The Concept of Ideolagy. p.adi

ichard Falmer wites that Dilthey failed to extricate
f "from the scientism  and objectiviity of the historical
5 which he had undertaken to transcend”. (. Falmer,
Hermeneutzrs. pa b2 It is Jomef Rleicher’'s wview that,
"Dilthey 's metascience failed to escape from ite Cart
Q@ uppositions and thereby remained umable to do justice to
interest im guiding hermeneutical cagnition'. (J. Bleicher
Contemporary Hermeneutics. p.d4)

it

s w For two contemporary expressions of this =g the work  of

imilio Bet Teoria Generale della Interpretarxione. (5 J
Bleicher ap. cit. pp.Siff. for & coricher Erglish
1"8“%]dtlﬁﬁ of this. Aleso pp.27  f£+f. far  a 3 o
He e hermensutical theory.) and E.R. Hirsch Jr. Validily in
Inter pretatlon. (Gee R. Falmer Op. cit. P w GOt F for &
dizscussion of Hirsch's theorv.)

7. frthony Thiselton notes, "Many scientists themselves adopt
an approach to knowledge which is very different from that of
NDeccartes, amnd  from  that which ig implisd by the z

Mewtonian physice”. A.C, Thiselton, The Two Horizons.




tivity in method L71.

i
b

to provide a devastating oritigue ¢

The phﬂQsophical roots of Liberation Hermeneutics are to be
sought, however, nat so much on these grounds as in the work of

Martin Heidegger, Farl Marxy and Soren Filerkegaard. It is  true

ta say that reliance upon the thinkers is at & very basic and

almost "vulgear® level, and that they have not been appropriated

i any thorouwgh-going manner. For this reason, and dus to the

fact thet we are here only attempting to the roots of

this hermerneutic, ouwr edamination of the seminal idesas of these

critical thinkers will be short and at times, simplistic.

2. MARTIN HEIDEGGER: PRE-UNDERSTANDING AND THE HERMENEUTIC

CIRCLE
a. The Fore—-Structure of UHnderstanding.-

The German  Fhileosopher, Martin Heldegger (1887 ~ 197é&)
asserted that in relating to el rg, humans  engage  in

Underztanding — the grasping of the possibilities of exisi
within one’'s world:

|
s
i

Understanding is the existential RBeing of Dasein’'s
owr potentiality-—for-Being: and it ie so  in such
way that this Being disclo itseld what its
is capable of [81.

Humans cannot exist without this primary uwnderstanding, making

sernse of theilr possibilities of existence in  the world, ATy

1.

attemnpt to understand entitiess in the world 1s secondary &

o

ard a derivative of the fundamental hermeneutic.

For Heldegger this means that the act of interpretation

B. M. Heidegger, Being and Time, p. 184



cannot theretore be something which happens AT oSS a
subject—-obiject divide. On the contrary, the interpreter has an

istential involveﬁent with the thing-—-at-hand which is prio-
to any such divide. This involvement is disclosed in primary

understanding, and when we interpret the thing-at-hand we are

o

layvirng out this understanding [%3. Heidegger calls this

i
-t
=
™
oy
<

the “as-structuwre’ of interpretation: in wurndesrstanding we

things ax  this o as that, and in interpretation we render
lici

the ‘world’ which has already been wunderstood coms
To e interpreted.  The ready-to-hand COMmeEs
xplicitly into the sight which understands” L1073,

Hecause the "thing—-at-hand’ is already related to wus, it
means that there idis & “fore-structure’ to understanding which

involves Vorhabe, Varsicht, and Vorgrid@t L113. Varhabe means

= "context anid

‘fore~having ', and by this Heidegger means t

i

anticipation of meaning” L1211 fthat wes have i advance 3F

J-

the ‘as-structure’ . Varsicht is transl ated as

b a]
o
r
C
I
0
a
0
8]

fore-—-sight’ or ‘point of wview L[131: "In every case', writes
Heigegger, "interpretation i groundesd im somedthing we sfee In
advance — in a Ffore-sight" [141. Vorzicht, like Varhabe also

gccurs in advances of edaminin

fin}

the explicit "as-structure’.

H. See M. Heidegger, Op. cIit p.1%1

1G. Ibid. p.189

li. ibid. p.1%91
12. Jd. Bleicher, op. cit. p.l0x

.

13. See M. Gelven, A Commentary on Heidegger's Being and Time.
B.73 . '

ey, op. CIt. pa 191

ken}
bl



3]

1
i

Vargritt, the ‘fore—concepticn’,

"aomething  we

advance"” L1371, which enables us ta interpret

‘“thing—at~harnd’ 3y to cornceive of it "as’ something, and thus

render the "as-structuwre’ explicit. @ Heildegger can
the following clailms

Whenever something is interpreted as somsthing
interpretation, will be fouwrded existentially
fore-having, fore-sight, and fore-conception.

interpretation is Ve & presuppositionle

apprehending of something presented to us. ey
ore s engaged 1n & part

ti
interpretation, 1in the =zsense of zract tar
ztands

interpretation, ore 11k

= to appeal to what
there , then one finds b

[
B
o

rat wihat ‘atands there

thus

. Lhe
Lpon

ATy}

whern

cular concrete brimd ot

thual

1L

the first instance is nothing other than the ocbvious

o who

undiscussed, assunption of the per

interpreting. Im an  interpretative approach

Ties  wuch  an assumptian, as that which has
taken for granted’ with the interpretation as
that is to say, as that which has bheen

o fore-having, fore-sight, and ouwr fore-conoen

L1617,

b.iThe Hermeneutic Circle

e

This leads Heidegger to say that, "&

is to contribute understanding, must

=

what i to be interpreted” [171. And
interpretation takes place within &

subic’ ol

But if interpretation must in  any case al
operate in that which is unders tood, and 14 1t
draw its nurtuwe  $from this, how is it to brin
seientifio results to mmturLLv wi thout moving
circle, sespecially if, i
which is presupposed Etill :
information abowt man and the world? 01873,

tes within aouwr

the

le

in

the

to

make

tion whioch

ol

MEE RIS

clen

rEady
mist
g any
L&

the understanding

omman

t

fweTo T

that

15. 1bid. p.1%1

16. Ibid. p. 121+, ) e

17. M. Heidegger, Op. cit. p.l194

i3, Ihid. @p.i1%4




this is not & wviciows circle, but rather a

Far Heidege
creative one: There can be no interpretatian or~umd@r%tanding
éutﬁide ot it. “phat  is d@cisiye ise not to get out of the
circle but to come into it in the right wWay.e... It is not to
be reduced to the level of a vicious circle, or even of  a

circle which is8/ smerely tolerated. In the circle is hidden a

possibility of the most bimd of kroowing”

to av

il ol owe Tt

carn thus

circle, or see it as an  inevitable iloperfe e will have

circal ar

misunder the whole act of undesrstanding [E01.

nature @ of understanding also makes olear that thHe

pre-struchwedness of anderst imply Y& property

anding is notb

°

of consciousness over against an alreedy given world?” L2131, A

I R T v ard

Change in world will lead to & @ changs i pre

consciousness in a dialectical mamnmer.

3. KARL MARX: KNOWLEDGE AND SOCIAL STRUCTURE.

exiestence  and

Flarl Marx (1818 - 873) saw the Lirmk b et e

understanding  in that he saw the mistoricity of all

Foar him, howsver ‘existence’ meant edisting in

COMSCE OUSnes
the real world, and participating in the struggle to control

the mgans of prodoction.

a. Human Alienation, and (Class Struggle.

Marx did not guplicitly outline his theory of consclousness,

19. Ibid. p.19% v -
0. See, Ibid. p.i94

Z21. F. Falmer, Op. cit. pa 1EA



¢  dmplied in his basic theory o f historical

bt ik

in the

~

materialilsm. This theory is expounded most

"The Feuerbach”, and The German Ideaology [Z21.

Foar Mars, the first premise of history is real people, their
activity and "the material conditions under  which they live,
th those whioh they find already sxisting and those produced
by their activity'" [237. This is a deep break @ with  two maior
philosophioal traditionss: againset Idealism, Marx propounded a
basic materialist theory and against Feuerbach he dia n»ot
concelve of the material as ‘static’. At a philosophical level,
Marx argues for oa unity between sublisct and object {contra
Feusrbach) and vet located that umity mot i an act  of
consciouensss of the subject fcomntra ldealism? but in the

prractical activity. e #w spells this cout i his

o Feusrbachs

chied defect af all nitherto ting
- that of Feuerbach included - is that
reality, is conceil: il
of the objiect or of cor e but
human zenzuous  activity, practice, mot
sub jectively. Hence 1t happened  that the  active
i i contradistinction to materialism, WaS
by idealism — but only abstractly, since,
idealism does not koow rreal SENBEUCUS
activity as such. Feuerpoach wants sensuous, objects
really differentiated from the thought objects, but

¥

22. F. Erngels co-operated with him, but from all accounts it
was-s Marx ‘s handiwork. The German Ideclogy serves as the basis
for any understanding of his theory of historical materialiem
and of consciousness. Mars: ‘s comments in his ‘Preftace’ to A
Contribution to the Critique of Political Ercnon\/ﬂ in  18Z2%,
that he and Fmgelz had "abandoned the mamuscript [The German
Ideaologyl to  the gnawing criticism of the mice all the more
willimgly as we had achieved our main pUrposSe - gel
clarification” should not be taken &s & rejection of this maj
words,  but ratner == a recogritlon af its thruret cal

o

i

importance .

o Mo and F. Engles, The German Idealagy, .42



he  do
obijective
signific
‘practic

activity,nnnn

cal—-critical

This i1s the real tey  to Mars s

materialiasm, and thus his theory of can

o

i
3

In the first moments

means to satisfy their primary needs,

r+
a
it

and new forms of production.

o
.
<
il
3
]
—
o
U

by relating to other peop

Dince the dawn of history

nature arnd to human bheings.

themnsel ves fundamentally related: a

to natwe, of gaining & living, a

a certain mode of praoaduction,

of relating to other
PR

ation:

Wy
Lo—Llr (S

the multitude of productive

miEm determines the nature af

Over time, as people undertake, or

g
~
N
o
o

sponsibilities  in

of labouwr’

EMEITQes ,

reftlects this division. I EvEnT

control the lives of people rather

ing society. Human  beilngs

theory -
¥

History, real

@

Hil

certaln ty

forces

soclaety L2461,

have
productian
ard the
socl ety
thar

InE Tt Wit

histo
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CLOUENEsSS .,

the
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led et 1

this L

ams  bime remake

they

arnd  propagating  theilr

Fumans have alwayvs been

Thie two relationships

certaln

way of relating

re of labouwr g .,

frand with a certailn

~taln mode of

T -

thrust them,

LA

‘mature society”

starts to sehape

pecple shaping and

alienated from the

2440 K Marw, "Thesis on Feusrbao

Hritings on Politics and Philosophy.
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e the
the dawn
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praduce of their labouwr, and because creative activity is  part
of what it means to become huaman, they become alisnated from

the ‘gpecies being’™ [271..

At the heart of buman sey, - then, there is an inverted

social  relationship which finds iteelf vpressed  1n the
\

conflict between one human and anothe

y which neither wills hut
from which neither can escape. Because 1t is the division of

labouwr which exercises this control, this conflict

most obviows form as class conflict. Hernos Magw oan

i

imo1te

195
o

that history is really a history of class struggles [E873.

b. Practical Activity and Conscious Existence.

It is ﬂhilm erngaging in  production  and in relasting to other
people thalt consciocusness First apoears, arguas Marx. This
consciouesness moves through three stages. First there "is &
CDﬁECiQUEﬁEEE of the immediate sensuous  swrowndingsy then &

‘herd-coneciouesness’ - of the nece

of associating with

of labour has reached a

cthers: and finally when the gdivie
developed stage and there exists a division between mental  and

material labour , consciousness may emancipate itseld from  the

worid. Fut even this pure form of conscliousness  NMas

From the materisal conditions.

M s -

tairx diraws two dmplications +ram Lis whicok radically

challenge the notion of acbhijectivity in understanding. (1) He

Ibid. p.54

2 the section on "Civil Society and the Conception  of
History" in Ibid. pp. S74E.




argues  that '"consciousness can never beg  anything else  than

consciouws existence” [2931, and while pure consciousness  might

not seem to arise from existence, it does. This is Marx's

alis

basic polemic against the German [de LZ0T, and he points
cut  that in "direct contrast to German philosophy  which

thus mi ecunderstood the

descends from heaven to ssarth (and has

e AArom garth to heaven® [311.

nature of things), here we

Keeping in mind Mars critigue  of Feuserbach ' s i J <t

materialism, we can &ppreciate  that when
\

et T ary

consciousness arising ouwkt of

from & static esxistence,

CONBClOUSNEss 18 a pure
fi.e. an independent object), but from practical activity, from

dialectical engagment in historv. Consciousness arises from

®is. A% Marx puts it

¥
H

h

o

Ll . hw
practice from the
ot the idea  Ffrom

This conception eof
materialisml., .. ufals
idea, but suplains the

ey

material practice [3E21.

The material practice of & person will always ‘contirol ]

. . o - . . . .
iceas anrd hence mhape i s Uﬁd@?ﬁ.ﬁﬁdlﬁg el 1ﬁtEFpFEtat1Dﬁq

making objectivity impos

but due to  the

(ii? Consciousness aris
division of Tabouwr this i an  alienated and alienating

PrrasiS. ITdeas embody el CEET Y within themselves thisg

Ibid. p.47
CZ0. Ibid. p.A1
T1. Ibid. p.46

IE. Ibid. .88




alienation, and because they know no reality other than this
inverted social relationship, they camnnot guestion it. fs the
existing reality benefits the ruling class (for that i1is the

definition of a ruling class), these ideas, in  turng benefit

the ruling class.

= are 1imn

i

Whern Marx wrote that "the ideas of the ruling cla

gvery epoch  the ruling ideas” L[3AED ME Wwas eHpresslng no more
than a truism in that, as he points out:

The class  which has the means of material

production at its disposal, has control at the same
time over the means of mental productton, s tnat
.

who lack the

aenerally speaking, the ildeas of :
means of mental production are subject to it [343. -

~

understanding  and interpreting reality are thus

i

Wavs ¢

Hlecally engaged in the political and sconomic power struggles

m

2l ar obkjesctiv

They can  therefore ne

c. Criticism, Revolution and Historvy.

Due  to  the relationship between praxis and consciocusness,
Mar dmphasises that praxis rather than coneciousness must be

B

altered 14 one 1s golng to make any difference at L
. / : .
real conditions, Ideas themselves caeannot overcome the basic

4.
1
LS

AT LnNvErSion & the level

s
i

inversion i socliety, becauss it

w

of reality srather than cornsciousness

PR S 5 =1 2 .
Materialism

For this reason, Mars

to the conclusion that &ll forms and products
of  consciousness  canmot be dissolved by mental

Ibid. p.b6L

2. Ibid. p.é4




\

criticiem, by resclution into "self-consciousness’ or
by transformation  into ariticans ‘epectres’
“fancies’, etc., but only by the practical overthrow
of the actual sccial relations which give rise to
e ddealistic humbugy that not cocriticism but
revolution is the driving force of history, alsa of
religion, of philosophy and all other types of theory

S35 1.

Marx thus sets up revolutionary praxi as the way to change the

real relations at ground level. Unlike rmormal praxis  which

leads to the alienation we noted above, revolutionary praxis

zeeks to overthrow the inversion in v allowing bhumans  to

control their own destiny:s overcoming the alienatiocn  of e

labourer from the product af tie labouw and man fram his

‘epecies-being .

Although oriticism alone will riot frese society from
alienation, Mar: makes it clear that 1t has a role to plav.
One needs both the "criticism of the weapon' and the "weapon of

T

criticism” L3461, Therefores Marx  argu

Q
o
m
n
h
X

that tw things

are needed for revolutionary pradis. O the one b©band, the

et iomt

grnce of the riaoht materis conditions, and on the other

the beginnings of an awarenese of the task that is to be done.

Meilther i suffticient in itself. The two nesed to find a unity

in the active pracis of individuals and groups of people wéh'

for a mew zocial order. Maryx finds this wunity of conscious

-
it

e

 Ibid. w. 58,

Ehe KL Mars, "Critigue of Hegel s FPhilo
Harx and Friedrick Engels on Religion. p.5S0

Right", in Karl

7. For example, "fs philosophy finds its material weapon  in
the proletariat, so the proletariat finds ite spiritual weapon
im  philosophy. .. The emancipation of the German 1s the
emancipation of & W The head of  thi emancipation
philozophy, its heart is the proletariat.
made a reality without the abolition of  the

5




—~ the proaletariat 371,

and conditions in an

Marx makes himself clear: "The philosophers have only
interpreted the world in various waysiy the point is to «

it" £381. The concern is that the “truth’ of history cannot be

established at the level of ideas but ormly at the level of
reality: '

Wl dd

e the

The tasik of history, therefore,
bevand the truth has disappeared, is

e g

trath of thiz world [3E9],

Marx s theory of consclousness  therefore makes it glear that
understanding and  interpretation are located wi thin chie

concrete struggle for a new social order.

4. SOREN KIERKEGAARD: FQIfH AND THE EMGAGEMENT OF TRUTH

Mary 's biting criticiem of the exaltation of ideas Gver
realityy and his fundamental concern to locate truth  at the
level of conscious action, finds an scho in the work of his

contemporary, Danish philosopher—-theologian, bHoren Fierbkegaard

(181353-535) . Fierkegaard also had & highly critical reaction to

i3
o
~h

Hegelian idealism, and was likewise highly critical

contemporary  Christianity. Yet whereas Mary never saw  the
possibility of ‘redesming’ Christianity, this was Filierkegaard's
proletariat cannoet be abolished without philosophy being made a
raeality . Ibid. p.S@f. '

n
.
N

R SO L Mams "Thesis on Feuerbach” in Harx and Engels: Ba
Hritings on Politics and Philosophy. p.245

Marx and Friedrick Engels on Religion. p.42

~

40, Bee for example, DB, Forrester, "The attack on Christerndo

9. B. Marw, "Critigue of H@gél's Phiiésophy of Righf”, in Karl

=i



mimihme concern L4071,
a. Truth and Existence

Fierkegaard saw the problem with Christianity as lving in its
wholehearted acceptance of ‘apeculative philoseophy . In
particular he was oritical of its cold, deteached ‘obijectivity
which believed that truth could be discovered only i+ the
seerer remalned newtral and indifferent, and did not take sides
in any conflict betwesn interests and values, He saw his task

as providing & radical oritigue  of this oabjectivity frrom &

religious perspective.

The key to hile oritigues lies in hie uwnderstanding  of the
12

human thinker as an "exiseting spirit” L4171, & person who is

te of ‘exiseting’ or Tcoming

[

involved in life, and thus in a ste

into being ' L421. Dnce ain we meet the concern to locate

understanding and consciousness within existence.

Kierke gaard advances two reasons for his redection of
chijectivity. (i} There can bE NG “Fimal T or ‘complete’

identity between thought and being becasuse il is an existing,
living person who is engaged in seeking “truth’

“oow th& notion of the truth as identity of thought
and being is8 a chimera of abstractiormn, in its truth
anly an  edpectation of the creatuwe; not because the
truth is not such am identity, but because the Knower
is an sxisting individual for whom the truth cannot
e suwch an identity s long es he lives in time [43Z3.

in Marx and Hilierkegaard" in the SJIT. Vol2D pp. 181F+F.

41 .. Concluding Unscientific Postscript. p.170
42, Ibid. p.173

4%, Ibid. p.l176

-
- A



For Fierkegasrd then, truth mnever 7x, it 13 alwavs

of coming inté being.

(i1} Fierkegaard turns to the guestion of

accepts that far an existing humarn being

'

knowledge to which he can remain indifferent. Thi

‘accidental knowledge’ 447, For o issue

of

importance, however, the way to objective truth -

7

and neutrality — defeats

in

there

s

] Process

is

he

indifference. He

Some

calls

fundamental

indifference

it "transforms existence into something indifferent,

-
u

Vari
philosophy, Hierkegaard maintains  that 1t
effect upon the subject that real truth  is

has a relationship to the snower,;  who

hing” [£431. Thus i contrast to ‘obisctive’

is Drec

forciare s

specul ative

Lee

i

the whole significance of that €

A3

Tv i
BEriow

rutha

thing

-

moits

iedge

is egsentially an

existing individual, and that for this reason  al

kriowledge is essentially ralated to
Fierkegaard goes on to  say  that ethical
this essential relationship

krnowledge has

the knower.

b. Inwardrness, Passion, and Faith.

Against | ‘speculative philosophy’  which

a

Chrigstian +faith as ‘chijective hknowledge”

truth i the depth to

1
L

e5%&

existence”

mtial

L4461,

nd sthico-religious

to the

saw b

about

which

avistence of

ut by

in

the

something,

the

@il

ergages in the knowing. Thise is the main thrust in his ‘&

bt

ttaclk

“F L

44, Ibid. p.176

4%, Ibid. p.1735

4646, Ibide p. 177,



uponr  Christendom’ against those who sesk the "true God
obiectively” or the ‘“approximate truth of the God-idea”,
FKierkegaard arguess that having an experience of God, i.e.

engaging oneselt subljectively in the search for truth, iz far

more important, and gives one a far deeper Enowledge of God.

il

C473. Fut ancther way: the challenge i to be a disciple,

rather than merely to know what discipleship means.  UWUnless the

truth affects the knower inwardly it is of no consequence; and

heing of no consequence it cam not make any claims to truth.

"Intinite Truth' or "truth abowvt God’', is grasped in

argues Fierbkegaard, rather than in indifference  and
neuttrality. In heirng passionate, one is being radical’ly

subjective,; "and thus subjectivity becomes fhe truth' 1487, The
mLm:ﬁt ore diepenses with subjectivity i favowr of an
objective certainty, one can no longer claim to know  the
truth. This is the substance of ﬁiarhegaard’e definition of

truths an objective unceirtainty held tast in an

approoriation—-process of the most passionate inwardness” Lasi.

)

if

Fierkegaard, has no hesitation in calling thise passiconate

appropriation process, faith:

Faith is precisesly the contradiction between the
infinite passion of the individual 's inwardness and

the obiective uncertalinty. It I am capabkle of
grasping God obiectivelwy, I do rmot believe, bDut

precicely hecause I camnot do this I must believe.

If I wish to preserve myseldt in faith 1 must
stantly be intent upon holding fast the objec

uncertainty, so as to remain out upon the deep

47. Ibid. p.l17%
48, Ibid. p.181

49, Ibid. p.18%7

S -



verty fathoms of water, still preserving my  faith

God, arguess BEiergegaard, can only be known in.faith and the

ohjective knowledge about him by defining more

~

and  more the "God-idea’, one takes away the lement of risk

W

replacing it owith Llve  ssECuri v This denies the

subjective inwardnesss

'

vt and wltimately, faiths

£ ohbdective | knowledge of the
Christianity, or S
urtruth.
Oagani sim,

Truth for a Christian ie not a sunmary  of ‘dochbrinal results’,

ching

g ley o

f

~
i
e,

but on the contrary lies in the pro

and passionate engagement. Furthermores, this truth cannot be

‘owned T by the believer, it must  be ‘1

again, "on the road of authentic commitment’™ [OZ]

5. THE AFPROFPRIATION OF THE CRITIQUE OF OBRJECTIVITY.

oot

Contemparary hermeneultic theory
influenced to a very large degree by the thought of Martin

atimnﬁﬁig

o the e

Haidegger and Farl Marws. Heidegger 's ideas

betwesan ey i s

S ard Tl

orn the Jore-structure of

understanding (preunderstanding) and  the hermensutical cirocle,

po3

pose  a fundamental ocritiague of objesctivist hermeneutics. His

mairnst of contemporary hermeneuwtics through

the work  of  Fodolf Bultmann in the ares of Mew Testament

interpretation,

50, Ibid. p.i82

and Hans-Gaorg Dadamar "= Plhidlozophical

Sl. Ibid. p.201 :

DE. G Hmwmm; A Century of Protestant Theology. p.d7

et n



1

Hermeneutics LS31.

The development of Marx s thoudght on consciousness has been
as varied as it has been extensive [543, In the speciftic realm
of hermeneutics it has perhaps besn most ably developed by
Juwrgen  MHabermas in his major  work, Knowledge and Human
Interests, and his project of Critical Hermeneuticsz. Haberﬁag

argues that one must treat the texwt as  an ideclogical product,

behind it.

and thus seeik to unmask the human inter

It is net ow  task to engeage in & discussion of Gadamesr s

. 1
Fhilosophical Hermeneuwtices or Habermas Critical H@rm@n@utlc%
interesting thouwgh this may be, for there is no direct
appropriation of their work by the Libsration theologians.
Mere we simply nesd to recognise that Liberation hermensutics

philosophical roocts, and hence some  of the same

m

soe oo ams spun B - oo
share the sam

1

concerns  of Fhilosophical and Critical Hermeneutics., To  these

.

concerns, however, it has also addesd Filerkegaard's
arnd ‘engagement’, enabling it to mould & distinctive Christian

hermeneutic.

4

Borrowing from Heidegger it concentrates @ itse attentiaon on
b
the interpreter and consciously appropriates  such notions as

pre-understanding and the hermeneutical circle. Howasver , using

il

cione about the relationship

que

&

the insights of Marx it ralse

3. Bes H-G Gadamer, Truth and Hethod. and Reason Iin the Age of
Science. ~.C. Thiseltaon Op. cit. £ @M ME S the
intecfelationship between the thought of Heldegger, Gadamer and
Bultmann, and also of the philosopher Wittgernstein.

54, See for edamplé L. Folakowski, Main Currents In Marxism,
Vol 3z The Breakdown.; A MoBGowvern, Harxism, an American
Christian Perspective.; J. lLarvain, Marxism and Idealogy.




of the interpreter to society, and thus grounds the ‘circle’

and pre-understanding i real histairv. Weir has commented
that: ) '

taught us tao seek the = Iim

Form criticisn z1d
The hermenceutics of Liberation
55

ey
=
n
B

leben of Lhe fteuxt
theology are challenging scholarship to discu the
gitz Iim leben of the interpretation’” L[35].

Heidegger argued convincingly that no one can come to  the

text without presuppa=itions, and he saw these presuppositions
in edistential terms. The Liberation theologians, alsa make

wlear that there is "o possibpility of coming to the text with a
Tabula Rarxa in that we all brinc our own agendas to  the study
cf the Bible which cloud everything from ocur  initial appkuauA
to tﬁ@ Bible to the ‘truth’ we discover in itsslpages,= However

it is recognised that these agendas are clouwded not by the

nhilosophical  category  of  exi enc
realities of life in which the interp

= but by theg concrete
reter is livings:

What Bultmann has 0 convincingly argued concerning
& preunderstanding, which every man brings to his
interpretation of the text, must be deepened and made
movre concrete, ot i the abestract philosophical
analvsis of existence, but in the concrete conditions
af men who belong to & certain time, peEcple, and
class, who are engaged in certain couwses of action,
even out of Christian actiocn, and who reflect and

7

read the texts within and out of ¢ ) these conditions
[E&61]. -

4

What Miguez Bonino recognises here is that the historical

[

ar

#is that we are engaged in is intimately bound up with our
interpretation of the Rible, and it 1s not something that we

Can e@scape. Seme theclogians attempt to be neutral, and thus

B

50, JoE. Weir, "The Bible and Mar=® in 53JT. Vol 35, p.344

i

[&]]

56, J. “iguesr  Honino, Doirng Theology Iin a Revolutionary
Situation. p. PO,

N
~
i



At 1l on

to discover the pure’ meaning of  a text. The Libe

theologians recognise that this 1is a fubtile task, — 1t cannaot
be done. However , they go further and say that becauwse it robs

dorme !

Rermeneutics of & vital key — 1t nust not

Here we can see the signiticance of Fierkegaeard s oritique of

obiectivity [571. Thi
. )
‘pmaradox of obiectivity, mamely, thalt in

of trying

orme

to bhe objective abkout Erowledge

Lty of krowing. A real knowledos of

LN at e

bey o

in the Eible will be {found i

Lerkegaard’s

IV E . Liberation Thecloglans

understanding of  edistence  at  an individaal level,

wrnderstand 1t &s historiceal praxis. Truth is

the abstract but through prasis.

Az we fwrn oWt an @xaminatian whs e BRibklical

liberation Theology, 1t @;ust

e an eclectic orne, and that the

theory thalt will be described 1s taken from  the woek of a

numher of theologians, and is wily sevnthetioc. It

aying that these theologians will mot alwavs

o

gqoes  without

agqires wWwith ¢ other, and 1t also neeseds to be noted that to

some  exteinht  there is, on the issue of reading the RBible, a

atuliinioh o
them
ta  the  fact

gd i omuch

It showld be pointed out that whil
‘borrowed’ iy the Liberation

actually achmawl@dg@ this. Thie iz due in part

that his thought %aﬁ to a large degr becane accept
contemporary  theology. It is Fierkegaard’'s crd bl e ot
Ohjectivity that enables the hersensutics o Liberatian
theology to w Heildegger and  Merw and vet remain a Chri
ermeneutic,

st ian




o hetween  the  more ‘grass—iroots’ and ‘academic’

hroad divis

doglans (35871,

to the broad divislon

T See J.l.e

in the JT3A Mo. T2,

fascinatingly similar
by Begundo in & recent  article. Segurdao,
Latin American Theology™,

8. In & way

sketched
The Shift within
ore V7466



FART TWO: LIBERATION HERMENEUTICS

b

. S0ME KEY INGREDRIENTS.

a. Ideolagical Captivity: A Hermeneutics aof suspicion

As the above philosophical insights are applied to the way

25 a susploion  abouwt

il

that the Bible is interpreted thers ari
the rasults. J.L. Segundo, argues that ideclogical suspicion

about the way that contemporary socisty s suplained, leads on

to  an exegetical suspicion about the way that the Rible

Miguezr Bonine captwes this need for

been  explained (591,
Llowing comments

suspician in this fo
Every interpretation of the tewxts which is offered
to us (L...) muast be investigated in relation to  the
pradis out  of which it comes. ... Very concretely we
cannot receive the theological interpretaticon coming
from the rich world without suspecting it and,
therefore, asking what kind of @ i
reflectes or legitimises [&60].

In other words, the ‘Mestern Soiences of Interpretation’, or

aplolon

the "Historical Critical Method', are forever open to @
precisely bhecause of the pra<is out of which they arise.

cursory reading  of

Miguez Bonino continues to weite: “5vmn E
the histary of interpretation in EBuwropesan Theology since the

eighteenth centuwy leaves little dloalat

, .

"Geientific’ ‘historical ', or ‘objective’

57, Gteps one and three in his hermenewtical circle —~ to which
we shall return in dus course., Bea, The Liberation of
Theology. p.8

&HO. J. Migues Bonino, Op. cIit. fra

=
PRELIR I



’

elf as full of ideclogical presuppositions” [&611.

o
+
i

Factors that are advanced for ‘clouding’ the Scriptures
include conceptual weaknesses such as the use of non-Bibical
Gireek categories for interpretation [&27, and methodological

3
weaknesses such as the attempt to read the Rible from an
interclass perspective, dealing with the vague category of
humanity,; "rather than with workers as they try to wrest from
the dominant class its hold on the means of production and its

[

fold over the vital spheres of human life" [&3].

rese weaknesses are so much part of the  ‘western science of

T
i

4 P .
[

interpretation’, that they have. in fact kept hidden from the

Church & number of important issues that are contained in the

P
3

Socriptures. For example, Miguez Honino aske why it has taken =so

o

long for the political motifs 1n the lite of Christ to surtace
in the work of Biblical scholars, and why for so long BGod was

understood as impersonal and timeless [647.

Ferfiaps the greatest expression of “ideological captivity’,

i
it
T
5]
1
rt

is the way that exegesi o spiritualise the message of

the BRHible. Tt i= tfere that suspicicen must be strictly
@rerciseds: . :

Every interpretation which seeke to minimise or
spiritualise the proisct for man’'s liberation  in
contemporary history (ea. every dualistic notion of

b = T
=

salvation i1s ideclogically suspect for  i1ts hidden

61. J. Miguesz Bonino, Op. cit. p.7%71

2. See J.HA. Hivk, I1beration eclogy. " PL

. 8 To e Hirt Lib t "Theal PO

AgRA D.Rostagno, "The Rible: ITs  an Interclass FReading
"t im The Bible and Liberation. p.bil.

&4, I, Migue: Ronimo, Op. cit. Lrs 71



political motivations L&5T.
p

Buestions need to be asked about the ‘praxis’ out of which this
‘theary’ of 5dritua1ising comes. More often than ‘nDt it is
from a praxis that supports the status gue, and attempts to
evade the radical nmature of the Biblical message. {663, R
MoAfes Brown gives an example of a personal experience in which
e was challenged about the ideological influences behind his
interpretation, and acknowledges that ‘“what wé brought to owr
thinking massively.influencﬁd what we teok from 1t. The fact
that we were unaware of all of this only underlines how deep

our ideclogical captivity was" [671].

The result of exegesis being controlled by First World
scholars, writes George V. Fisxley, is  that, "the Rible has

aften bheen wsed against the lives of ocrdinary pecple” [681. The

hermeneutics of suspicion is thus a key task for liberation

rt

theology in it ask  to recaptwe2 the Bible for the struggle

i

for liberation.

b, Privilege: A Hermeneutics from Belowm

&HS. J. A, Eirvk, 8p. cit. p.4C

&HG. R MohAfes RBrown gives some examples of the way that Luke
’ the Magnificat, arid the Beatitudes have been’

4216350,
interpreted. For example, the commentator in The Interpreter’'s
'y on the verse which speaks of ‘release to the captives’
: “The captivity referred to i1s evidently moral  and
epiritual. Thought is rmot moving now on the plane of opening
doors of physical Jjails, hut rather of setting men +free from
t. ilxle but terribly real imprisonment into which their
souls may falll In K. Meflfee Brown, Theology In a New Key.

0 BEF

&7, Ibid. .78

AR, GLY. FPixley, "RBiblical Embodiments of God's Fimgdom" The
Bible and Liberation. p.114

[

bt




I¥ it is recogrnised that everyone brings their own bDlas to

'[§tripturm when they come to interpret it, is there any way of

discovering ‘truth’  in  the Bible? i . - _) ;} J. Miguez
L e e

Bonino céptures this dilemma very neatly when he says that due
to the fact that in the Laltin Americat situation there are‘anly
‘reactionary, refornist and revolutionary engagements’ there
are Eherefcre arly reactionary, reformist, and revolutionary
readings of §tfipturm &P, The point is made: it is impossible

L]

to sesek a "bias-free’ vantage point for Biblicsl interpretation
}

H

£ ‘Ché

as some would have us believe. This, as we saw, Was one ¢

i

key points in Heildegger s attack £ar ‘obiectivist

<

L Ve

0
o
0D
n
53

interpretation, and of Fierkegasrd’'s attack an T i
religious knowledge . Father, the task i1s "to seek to make

one’s own bias come as olose To that of the bHoriptures as

+

possible L7031, It is the strong contention o the liiberation

Theologians that dus to the donditions in which the Bible was

wiritten, and due to God’'s perticwlar concern for them, the poor

qave the closest "bias’ to that of Scripture.

Shussler Fiorenza writes:"To truly underetand the RBible is to

B )
the b

it through since the God who

of the oppress

speakse in the BHible is the God of the oppreszsed.  For a correct

interpretation of the Bible it is reces

to acknowledge the

Thermensutical privilege of the oppressed’ sy and  fto develop a

6% . Bee, J. Miguezr Bonino, Op. <1
70. R, MoAtee Brown, Op. cit. p.84

Tl E. Schussler Filorenza, “"Toward a Feminist Riblical
hermemewtics: Biblical cerpretation and Libesration theology,
it  The Challenge of Liberation theelogy: A First Horld

’




hermenesutics "from below " 711, This is suwnmead by

up

in the base
their own perspective:

works with Christia
~oad the Bible from

who ANS

to

Mesters,
they seek
using their heads and their
close to Abrahams but their
Abraham. The common people
with their feest. They are
of ‘situation. Their
same natura and Can

Biblical exegetes,
studies can come fairly
+eet aire a long way {from:
are very close to Abhrabam
living the SAME 50t
ife-proress i
identify with him

[y

they

R

out

Because consciousness  and  pre- arise

conceptions

that those who read the Bible

true then

B
T
1

below, have a different perspec tive to  those who view it

above. What Libsration Them]mgy claims 1is thaet due to the

,J‘

e Bible was writ “From bhelow’ whio

by peopla

it is

and

hardships those

hardehip and paing

that

arn affinity atruggle,

with

of the Bible, and understand it

best understand

way that Western could.

Nesw e

A Hermeneutics of Engagement

s Wwho o are ‘monepooe there sver a hope

bled This is

i
ot
T
w-'

of th

ot

a true undesrstanding

L3 i prepared to

o

argus the eration Theologians, i+ one

Yolear, political, oot ol ogleoal (] theological stance,

partiality that e consciowsly  acospted’? L7703 antdl

is  obviowsly a partieality towards the

nfutmiy

communities

Briew

whio

then

Carlas

as

ot
i om
fiom

farst

whio

A

in

of

adopt a

this

arigl

partiality
Response. . 100

"The Use of the Rible in, Christian [nmnm

in The Bible and Liberation.

7
[w]

C.
the Common

Mesters,
Faople",
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A
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T
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oppressed. This is also known as the | "advocacy stance’ L7417,

In the light of this, I Weir notes that, "far from seebking ©To

get rid of their presuppositions, [Liberation Theologiansl
Sk

regard them as essential to the interpreh;give process, as the

very basis of that conviction grounded in a perspective

ES%?Ntially‘ and unashamedly necessary far the Créative
interpretation of Scriptuwe” L7351, In Hiafhegaardiam language,
it is passionate Hngagemﬁmt irn the struggles of life that alone
holds the possibility for true uwnderstanding L7673,

I summary, then, the Riblical Hermeneutics of Libération

- . . . . .. o
lheoclogy, involves (1) & hermeneutics of suspicion - a critical
t

awareness of  the way. in which the pragis of the interpreter

makimg the interpreta 11un ‘suspect g

alwavs cloauwds the
(11} & herme neut:r* Trom below which accepts that this being
the case then it is clear that those whose grasdis approximates

that of the witers of the texts (i.e. the oppressed-poor) Ccan

4]

best widerstand the message of  the tesxty (111 ared &

hermeneat

of engagement which challenges all interpreters to

take an ‘option for  the poor L 771, and to accept this

74, B, Bohussler Fiorenia,. 0p. Ccit.g . 107

74, J.E. Wedir, Op. cit. p.343%
ig this lack of engagemsnt which is the bkey point 1o
Villa~Vicencio s  oritl que hermenesutics of
. bWhile Uil!d~¢1r; SESS this as an
A1 Ferane sutical one, @ case
that 1t : a  hermeneutical difference:
B B a  refusal Lw] sarticipate  in the hermeneutics  of
engagensant. See, "The Usse Seripture in Theology: Toward a
Contextual Hermeneuwtic" in the JTSA, Moo 37 pp.3Ff. . -

can be

for the Foor in South Africa" in
o on what thie option is and

77. Dee, . Molan, “"The
Resistance and Hope for
e ot




partiality as the ksy to opening up Biblical retlection on the
1]

Christian mission and witness. Mesters speaks of this
conscious “taking of an option’:

i

If vou do take sides with the poor,
discern things in the Bible that an exegete d

see L7871. :

g
g o
n =
1Y

z
I =
U —
PR

2. THE HERMENEUTIC CIRCLE AND HERMENEUTICAL CIRCULATION
a. Segundo’s Hermeneutical Circle.

When we speak o the way that scooial foroces cantral ours
interpretation of the Bible, and when ws& recognise that 1t is

anly through the conscicous taking of an option  that we can

i

really . comprehend the Bible, we are in eftect doing no more

af

%
i
A
D]
B
N
il
r
D

Cthan recogrising that ows understanding  an
reality provides the grounding for undesrstanding of the Bible,
and that the “truth’ of the Bible is discovered in passionate

engagemsnt rather than 1in  objective indiffersnce. Mow &t the

D

same Lime, ©the Liberation Theologianms recognise that the Bibls
does play a role in the shaping of Christian praszis — that the
mobtivation and direction we receive ftrom the Bible can help us

to respond to that reality. This is vreally the model of ths

hermeneutical circle which is suggested by Heideagsr. At ths
same time, howsver, there i1is a recognition of the roles which
sacial and economic forces play in the circles.

who has articulated this circle most fully, and

Wi shiall examines

+ his proposal at some  depth here.
‘mesliminary detinition’ of this

circl e

Jt  is the continuing change in our interpretation

A= I Op. cit. p.130

~
[
RS L oo B



s dictated by the continuing
t~day treality,; both individual

cf the Rible
changes in our
and saocietal L[791.

the need £ i Ewe

For this ta ha e Segundo SE S
7

precaonditions. The Firzst is that there he a healthy

guestions arising out of the reality around us, gquestions which
challenge ocwr conceptions. The second is that we be willing

arnd cpen to change ow interpretation of Scripturs [807. 4

fouwr stagos g ‘decisive {factors inm

—
. :r
M
5
m
%

n
i
|
")
s
il
s
‘i
I
n

ChNe eHperlencs

rt
s
—
—
i
o
™~
p=
r—‘_
Y
it
r+
Hil
in
3
0
M

thao

one recognises for” example, that behind

argl order lurks violence and exploitation. Orne has Lo become

in order to besgin to participate in

the circle: & human being who is content with the worlad will

not have the least interest in unmasking the mechanisms  tha

conceal  the authentic Vreality” C1d. (11} This aoritical

a1
b3
m
5
il
pot e
i
n
i
8]
s

. . .4 . . .
zociety then spills over into the second "decisive

hois the application of this suspicion to all

i

farctor ’ whi

u}
i

i

s

of life anmd thought irncluding theclogy. Orie recognices
theology. and cther forms of consciousness fai1l  to  deal

adeguately with reality. Sequndo Farl Marx as an example

of an individual who reached this

(111} Mary, however, could neot go bevond  step tlo, bresgant

this requires a commitment to theology - but  one that involves

770 J.l.. SBegundo, Op.cit. p.Bl
ao, Ibid. p.g8f.

1. Ibid. p.10




eregetical ssploclon, "that i1is, the suspicion that the
prevailing interpr@tation af the Rible has not taken important
pieces of data into account'™ [831. (iv) Thiﬁ leads in tuwrn to
the fowth decisive factor — namely the appropristion of a new
way of reading the Bible —~ a new hermeneutic. James Cone in

his A Black Thealagy of Liberation, i one who moves to this

stags, arguss Begundo. By  immersing Mimself  fully in and

black struggle for liberation, Cone

committing hims

Bible in & new way, in a way that is

i able to understand th

S L mmer sed

ihle for one who

Aot pos mitted [8E1.

b. Hermeneutic Circulation.

1y because thie is a circle and rnot  a straight

z, factors fouwr and one are related in such a way - that  the

‘,..
-
3

T

N

~
f)
=

attirmation of & new hermenewtic ~ the agrasping

sibilities in the Biblical text —leads ; e & deeper
comml tment to the strudgle for liberation

Mew Muwnan  possibilities  lead uﬁ to  enlarge our
understanding of the RBiblical o wi : oy in

Q2. Ibid. p.%
B4, Bteven 0. Hackie's contention that none of  the Liberation
Theologians themselves actually meet the fow criteria of this
circle shouwld be borne  in mind  here. Bee "Fradie as the
Cortext for Liberation: & Study of Latins dmerican
Theology" in the JTSEA Mo. 24, pp.3i

sunpor
the wer e
1 how thi appened
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evangelical terms, the Spirit disclos Chi-ist
to us  as we engage in the concrete wit : tao his
redeeming love. But alse the love which belongs to
Bod’'s Kingdom suggests further horizons  for  human
life which act as magnetic poles or horizons of  hope
for  kindling nan ‘s anmnalytical arnd idealogical
imagination [B3371. '

\

To picture it graphically, we have the circle which looks like

thia:

4. New

5. New Hermeneutic d : b FUFpICION

256, (Beeperl cammitmenit to
ta change the

'

B Y i

i. Discontent
the wmar

[ Sy

ie on sction in the world in

Because the str

Gad ‘s  Word, rather than merely contemplating it Firom afar,

caf Georg Cerm

Migues Ronino sugoe

AL S

‘Hermeneutical Circulation’. This linguid change

g sed that

5, Lmowhilich 1t 1w

with it & change in

mind g oround a

the interpreter doe wit sbill ard let
carousel of  thought, but is actively moving, .. rirculating

tor Theology  to

; This also mriahles Loil
_

amer-Ful tmann

14 from Heldegger

sufficiently
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project, and to indicate




c. The Church as Hermeneutic Community.

A orucial point to be grasped is - that while this
circle/circulation is something through which an  individual
moves, the task of interpreting and responding to Scripture is

a  comnunal task - a  task for the chuwroh. "A  Christian

hermeneutics is wnthinkable I & purely individual

it

sarily DFESUDPDOSEs & ‘hermensutical

i

undertaking. It neces
community " [843. Due to the primacy of praxis in the ciracle,

it ois recognised that the experienc of A groun or a commurity

L

a matter of cowrse & maoch

e one to start from. i

3

muoh of the Biblical text arase within the faith-—communilty,

S0

°

that the commuanal perspective is & vital key to understanding.

roatto weites of “the dialogical word’, in "the communitarian

-

cproupe: o commanity based hermeneutices @ "Anvone who has had the

laast

cerience of grassroots copmunities knows the richhess

arnd depth of the peeple in wnderstanding the kerygma” Le731.

Mosters puts 1t like this:

The community is the resonance chambery the text is
a viaolin string. Whern  the people pluck the string
(the Hiblical text), it resonates  in bthe community
arnd out comes the music. fArvel .. music  sets the
people dancing and singing. The community of faith
ie like & Bbig pot i;m which Rible and community are
ek e right until 'they becoms one tasty dieh
reas.

i we  e@xamine  this circle/circulation, there are two

froffia it Mamely that of ‘entrance’ ard

vhd s that

two issues that we shall

that of “verification = It is to the

84, Ibid. p.l1%54 ' : ' —
87. J.5 Croatto, Op. cit. p.il

3. O




now tuwrn as we examine in more depth the workings of such  a

e 7

hermeneutical circle/circulation.
3. ENTERING THE CIRCLE.

a. Reading the Signs of the Times

ibhle ot to be irnvol ved i &

In a way, it is  impe
hermeneutical circlefcirculation —  this we have seEn wWas

Heideqgger: all  thought is circular. Simply by

£

being human wer  enter into  such & circle/circulation.

Mevertheless, there are different types of circulation, and the

e

questicon 1 how one enters mifFically into one  that les

and supports a liberative pratis. Liberation theolagiang argus
that it is ow reading of everyday reality that is the key to a

re-reading of the Biblical text.

Apart from the influsnce of Mary which is evident here in the

insistenc that social reality intflusnces thought, the

m

i

Liberation thelologians have also raworksd the concept of God

it , o that the discerning hear

acting in history in the pre
will be able fto hear his Word i the events of the present, o
17

1oy &

in the "Bigns  of the Times . The phrase comes froam Math,
[821 in which Jesus charges that the Fharisees and baducses

signs of the times’ (zemeia ton kairaonl,y

.

could not discern the
mezaning the significance of God's act in Jesus® 1life and
mirmistry. This was brought irnto contemporary Catholic thought

by Fope John XXI1I and Vatican 11, and has been used by the

a9, a5

3 OP. cit. .8 incorrectly gives the reference
as lake 1133540 ' :




liberation Thecloglians to support the call to take the signs of
God in  the world seriocusly. uman history is the locale of

H

God's revelation "so if we wish to identify the liberating God
who still saves us today, we will be hard put to +Find God

cutside the human process of liberation. And that is an act of

faitth..wa.. " [F07. For this reasan, Liberation‘;jkealogy argues

Tt two  books: T

-
=
u}

very forcefully that one needs to read

Bible and Life, or History.

This of couwrse 16 readily seen in the hermenevtical

circle/circulation in  which there 1is & constant dizalogue
betweern life and the text. Vidales writes

It iz one dialectical activity, not two separate,

parallel tasks. On the one hand, theologians are
constantly referred back to the original happening
gmbodied in Jesus and his message because they must

e able to edplore and understand the fact of histaory
from the standpoint of the Christ happening. On the
other hand, theologians are immersed wholliy 1n the
process of conorete history because they are Gbliéﬁed
to appreciate the pulse of the Ward that has been

sown into the ground of history. It is useless and
meaningless to do one part of the iob and neglect the
cther. Both iphasese arse part and parcel of one

cperative totality 911,

b. Starting with the Horld.

With an awareness that human history does have somethin to

¥
il

i

may to Christians, and with & methodological awareness of thie
role real history has in shaping ocuwr thoughts, there comes the
recognition that events of the present are the starting place,

i.e that the hermneneutical girculation/circle starts with such

0. Ibid. p. v

1. F. Vidales "Methodelogical Issues in lLiberation  Theology”
in Frontliers In Liberation Theology. D 40+,

AR
iy



a reading of the 'signs of the times’. Far  this reason Weir
argues that the first futtdamental principle which informs the

hermeneuwtics of the Theology of Liberation is that "it begins

-

with an analysis of contemporary reality rather than an

fon L]

@ramination af the ancient historical context"” {221, Thus
Croatto can write of his wark an the Exacdus:

I order to write these pages from a hermensutical
and Latin American perspective, I do rot first carry

it arn  exegesis of  the biblical raRssages and
subseguently relate 1t to the facts of ocw world or
ouwr oppressed continent. Rather the f{acts must be
N and are, priar to my interpretaticon of the biblical

Word™ 0937,

Thise is what he means when he says that "t be attentive to

Mistary is to better. understand the Gospel"” £?43, and why

can say that "Life, the life we all live has helped me

to understand the RBible bhetter" [951.

To be able to read the ‘book’ of life, orne needs access to

the sciences that open it up, or in Segundo’s words, "to go in

arch of Sociclogy!” L9&1. Soiences which explain the present
are thus more importacnt for helping wus understand the Rible

cpen up the past. "Thus the Ffundamental

difference hetween the traditional academic theologian and the

Liberation theologian', writes Segundao, "is that | the latter

+ e =

s conpelled at svery step to combine the disciplinmes that

-

PR, JLE. Weir, Op. cit. p.3355
3. J.8. Groatto, Op. cit. Dall
94, Ibid. p.8&

e ~
95, C.

vy, The Read to Freedom. [p.%

[ T [
Y. Ll S

gundo, Op. cit. p.6&F



‘moving  arcund  the gircle, betwesn ilts sources and

opean  up  the past with the disciplines_that help explain the

present. And he feels this necessity precisely in  the task of
working out and elaborating theology, that is to say, in the

task of interpreting the Word of God as 1t is addressed to us

here and now' [971.

In the Latin American situation th s wouwld need  to

Tl e

deal with the situation of oppression and injustice enabling

hermeneutics to be "open and sensitive to the history of our

pecples, the geography of hunger, the cultwe of violence, the

language of the voiceless masses, the world of oppres

the structwes of an unjust social order that

’

of God 'z message of freedom” £72al.  fAnd 1t would need to be a

theory capable of giving rise to an ideological suspicion — in

such a way that Riblical interpretation would constantly be

. o . i " _ . o
reality. For  many _L¢b@rat1wn ﬁhemlﬁglaﬁﬁ Marxist-influenced

political~economy provides the bachdrop for critical SWEF 2N e
and understanding of reslity and enables the interpreter to be

constantly suegpicious of society.

For the circle to really become & civrcle, there needs to be

acceptance of pointse three and fouwr in Segundo’ s model — i.&.

0
il

the speciftically Christian i points. This of cowwrse rals
. B

It

issue of whether one’'s faith influences points one and two.

must be clear that the mere fact that oneg i a Christian amnd a

1Y

i
3
1

member of & Christian community means  that one’'s pradis

(3R

7. Ibid. p

a
o~

728. R. Vidales, Op. cit. p.48



ent from one who i= not a

rerience 1s automatically diffe

Chiristian. Even the concern to seek the signs of the times is a
Christian concern. In talking about entrance to the circle,

thern, we assume that there has already been a ‘step in faith’.

gurnde is critical of Assmann’ s contention that one can  jlung

7y

straight into the revolutionary proce L a prasis that
will lead to & new hermeneuwtic, without ‘getting’ that
comni tment  from  somewhere:  "The fact is  that pérsonal
commitment  to revolution is prec:@ded vy wome  ideclogy oF

other, whether 1t comes from Mar:z, o Mao s sayvings, o  the

gaospel message"" [H9].

Entrance into the circle, then, really begins at that point
in which the Christian, throuwgh an edperience of the world

lises the need for changes in it, and twns te Socripture in

the light of having this awareness. This stepping into the

~oh for ‘Christian  knowledge’ about the

circle in the s
ion is  akin to Hierkegaard s passionate engagement of an

’ \
zotive wncertainty — the initiating of a process of struggle

in whiichi truth is  grasped subjectively rather Tthan

Dbj@ctivelyn

4. VERIFICATION AND CRITICAL BIBLICAL STUDIES.
a. The need fTor Verificaiton.

Im his eramination of James Cone’'s interpretation of the
SGeriptures Segundo wites that with Cone : - -

7%, J.l.. SBegundo, Op. crt.  p.10d



the hermeneutic circle will be completed. Remember
that this fact in itself is not a sufficient prdDF ot
the truth of the thealogy in question. The
hermeneutic circle itself merely proves. that a
theology is alive [100Q],

What this suggests 1is that two pecple who both affirm the

fermeneutic circle can disagree on Biblical interpretation, and

indesd Segundo in fact goes on to say that in some respects he

disagress with Cone’s interpretation. I+ vou reject any notilion

of absclute “truth’ and obljectivity the guestion then becomes:

Ihow does one verify the interpretation of Soripture that any

7

particular person may have, whether they be reacticnary,

1¢1317 Is evervong allowea to

H
ot
i
~
b
-
-

volutionar

1]

reftormi st or i

o

piundar the Scriptures +or their W justification of Af
already accepted praxis? "Iz the path of this circle 1n any

way verifiable? In octher words, carn the correlation between

the text in its own historicity and cur own historical reading

B

of it be in any way controlled, verified, or falsiftied?” asks

Miguez Bomino [1023. The qgquestion is obviously a crucial Qe ,
t

- 1

particulearly it

he task to move the Church anto the side of
the struggle for lioeration.

Cartainly in zomes strands of Liberation Theology there is a

very naive approach to  the tewxt thet has to be challenged
simply i terms of the text itself and on the grounds of

intellectuwal honesty. For example in his The Read to Freedam,

Carlos Mesters takes a very superficial look  at  the Exodus

100, Ibid. p.25 - ~ - -

101, See, J. Miguez Boninco, Op. cit. p.o?9

10, Ibid. p. LOEf.



event and story. There 1s no guestioning at  all o the
traditions which have grown up around the event and then
collected at various times over a pefiod of 600 years to give
us the story as we know it in Exodus 1-15. There is very Iitﬁle
gvegetical work, resulting in the far fetched comment on Exodus
2:11-1% that “Moses had been a guerilla leader and had taken
part inm an abortive coupt [lQQj, Such & comment regquires &
tremendous ajmount of reading intoc the text even to tﬁ@ extent

af falsifvyving the record!

b, Critical Exegesis.

It can. he seen that the key task in the guest

verification is the use of rigorous ERiblical Study. Migues

i
5]

Bonino deals with this issue at length, airguing that because
cre accepts the obliective historicity of events in  the Bible,
i

"theclogical hermeneutics cannot {forgo the effort to gain

access to the text by means of the coritical (historical ,
literary, traditio-history, linguistic) imstruments which the
sciences of interpretation  have reated” 1041, He not thiat

zuch a study has belped uwnmask ideclogical readings  and

liberate the text for its use in & new way.

The fouwrth point of Segundn’'s circle, in which  the
interpreter seeks & new hermeneutic, must thus be & " controlled
and diﬁcipliﬁed task. For it is here perhaps more than
anywhere else that .Liberation Theolagy has £ G into

10%, C. Mesters, The Road to Freedom. p.12 '

104, J. Miguez Ronino, Op. cit. p.101f.

~d



Il
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theoretical conflict with other strands of theclogy, and it i

the anvil upon which the legitimacy of Liberation Theology will
be forged. The opening words of Miranda's Communism In the
Bible, indicate this challenge :

This is a manifesto. But it is a Biblical
manifesta, which submits to a&ll  the rigow  of
: tific exegesi and accepts ite  challengs. I
thesis 19 notb demnonstrated Ly meticul ous
scholarship, consider the thesis unposited (1031,

zgetical  work 18

This concern to "‘prove’ their case through

Croatto's Exodus, and

N
2
ft

i
m
D
“
o
=]

=
—
-
o

-

the assumption behind,

Gutierrez 's chapter on Foverty in 4 Theology of Liberation. The

1

Ui
ILI

section on the "Riblical Mearning of Foverty' L1081 i bamicall&

1o

L I w

f detai

]
ju}

e

e

It is Mirande, perhaps, more than any other who recognises

-
et
HH

of veritication. k-

the role of Critical Exegesis in the tes

tie Bible due

12.i
a8
Y

position seems to be that exeqge
to their a priori philosophical DOsitlons - s a5

siviem’ L1073 — rather than dug to their method 1.8,

‘orogre

the historical critical msthod. For grample in speaking of &

matter tinat neadad philozophical attentian (Mamal vy,
L in the Mew Testament? Miranda

contemporanelity  with Christ
wirites:

@ the matter with scientific rigouwr,
nhilosophy must employ  the historical critical
mmfﬁﬁd which is  the method emploved by  modern
This method, to be sure, pos s r@ater

comtrol thamn  philos wowowow LT
v to drveshi : racbure of
the Mew isoa

To investigat

105, d.FP.Miranda, Communism In the Bible. p. i

106, 6. HButierrez, A Theology of Liberation.

07, See for eczample, J.F.Miranda, Being and the HMessiah, p.



task to be carried out on the basis of demonstrable
documentary evidence, which 1is the basis Ffor the

'

eiegetical method. ... Exegetical guestions must be
solved with exegetical methods and philosophical
guestions resalved by philosophical methods [1081.

It is for such reasaons  that Eivk  comments that Miranda s

Fermeneutic 1s arthodoex "in the sense that he 1s convinced that

the historical-critical method of exegesis is pbisctive,

rigorous, and controllable® (10914 and optimistic, in that he

believes that objective methods can uncover the real sense of

Seripture. This of course does not  detract from the e

ards ta the

i sti1ll orne of suspician with

.
oy
i

hermaeneutic

it

use of critical exegetical methods.

c. Defining the Proper role for Critical Exegesis.

Having saild all this, it is the case nevertheless that for a

rnumber of Liberation Theologians, the hermeneutics

is aimed not only at the Milosophical arnd

el

presuppositions which impings upon the method, but also at such

presuppasitions which give rise to the method. Both suspicions

. ok

howsver, lead to the cormcern that oritical erxegesis be kept
under contrel and in its proper place. Gutierrez comments:

thia

I am not sugges scientific exegesis X
valla. But we do have to be ocareful not ]
eraggerate its 1
its puwrpose is the proclamation of the goocd news Lo
the poor L1107,

DL AN E . W have to remember that

B

e when  he of the proper

This concern is echoed by Mes

rale and function of scientific edegesis as being in zervice to

108. Ibid. p.7%

109, J.A. Hirk, op. cit., p.90

110, G, Gutierresz, The Power of the Poor in History, (.4



=t mEaning of the text T11171.

the people’ s search for the pres

It is also symbolised by an event described in Cardenal 's The

Gospel iIn Solentiname. It captures a polignant moment in one

giscussion in which Antidio Cabal, & scholar and Ffriend of

Cardenal , realises that his academi o and

interpretation is bevond the average persaon in the chuwrach. He

o

apalagicres and savse, "I have a great fear of talking bece

vl I

carrupted by the uni

[ e
aveE

In reflection  then, what Liberati

Critical Biblical Scholarship be place

wtic cirvcle/ciroul s 1y and thus within the

wWithin the Mermen

hermeneutic communtty. Biblical studies is nobt the First task,

nor ts it the only task of the Churoh. It Father e part

af bthe ongoing missicon of the Chuweoh in the world,

cof Critical Biblical Soholarship

Menoe 1t is mobt in the

COmpa e

v Wi th the R

7

that Liberation Theology part

o b it i

of dnterpretation’, but  in the dem

check by placing it within the circle/circulatian: (i} It

T e the

rejects 1ts  arrogance in claiming to be able to  exed

L. 3=

Trutih’ owhile nobt recognising ites  ddeclogical captivity to

inhuman pré s and ideclogy, and it makes oclea- that btrath can

arnd mot simply of theorysy

anly arise in & situation of praxis

AV R I o

(11} It demands that critical Riblical studies be of @

the community  of faith and its mission, and thus enable  the

111. C.Mesters, "The Uee of the Rible in sone  Christian
Communities of the Common Feople', in The Bible and Liberation.
e 131 )

112. E. Cerdenal, The Gospel I1irn Solentirname. p.3

4l m



illiterate” Chre

~

common T the

the Bible

in

his daily lifey and (112 Tt calls on Riblical Studies to affirm

. L A . , . .
its partiality, by, taking an ‘option for the poor’,

1

“i

the s of the poor to set  ite agendas

i

Qnc

!

called upon to  concern  ltself, n$ob  with  the

but with the qguestions that  the  oCcommon

Fraiaing’ D11

S. CONCLUSIONS AND  THE CHALLENGE TO @ REFORMED

HERMENEUTICS

a. The Bible In the MHission of the Church.

(.

i thesis that we have argl

o theologiansg the mesaning  of the

i
[N

for the Libsrat

in  tie living

today can i

challenge of faith What this

role of the Bible is as a challenge and spuwr to the

witness of ths Church, rather than as an ind

which demands  intellectual enguivy for its own

recognises a number of fundamerntal points that have

mi

%)

enan

0D

bt

SNRNEN

BIBLICAL

Bible

ouh

That tihe

sperndant

by lLiberation Theolagy: The need to Jo the truth not

s ity the P i masy of  pradis  in The

circle/circulation: the fact that the Bible is to

the Church® i.e. within the ocommuunity of
4

subordination of critical Biblical scholarship to the

witness of the Churoh. Rather than Scoripture bsing

SEn

of

BElon

o its own ground, “Soripbure is once again  becoming the v

Corrent

ard

mac e

Fermensutio
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A=A Gp . CIt. [ 1

—
i
.
0
2




arnd formal principle and wellspring of theologyy and  the
Interpretation of Scripture 1Is being oriented around the
missionary task Iin its concrete historical context” [1147. (My
italics.) This is in accordance with what Gutierrez sees as
the general task ot ﬁh@mlmg“: ”mékiﬁg the Christian’s

—am U

storical eventzl more radical and clear

pete

comnitment within [Ch
L1151, and is what is happening amongst the Christians of the
‘hase” communities:

«ne wWhen they read the Rible, basically they are
not tryving to interpret the Ribley; they are trying to
interpret lite with the help of the Rible. They are
altering the whole business. They are shifting the
axis of interpretation [11&7.

In the Riblical hermeneutics of iberation theology then the
task of interpreting the Ribkkle is placed Firmly within the

to  take place within the community of the

il
o+
f
il

church — as

faithful as i to live out its missioen in the world.

rF
i
m
iy
HH

In that role, the Bible continues to guestion a&and challenge

us: "The Bible study we need must gquestion ocur faith in the

light of the strategic requiremsnts of the struggle for life

and freedom” L1173, wr i te Finley DRerause, as Croatto
indicates;
The Rible doss not discuss notions’ but enunciates
and announces & messt qen I+ the Rible discusses

anything | it i to challenge human activities.
Theretore, WhEnever we C arnn  account  of the
liberation of the people of Iesrael, we  are  being
instructed on a call tu us and we  are bging promphted

1i4. Vidales, Op. cit. p.357
11%5. G. Gutierrez, A Theology of Liberation p.l13
ilé6. L. Mesters, Op. cit. e 128

117. G. Fixley, "Riblical embodiments of God's Fingdom: & Study
Guide for the Rebel Church"” in The Bible and Liberation. p.1135

e
e, i e



to embark upon a guest for the "meaning” of what God
did and ther : id’ as Word [118173.

Gustavo Butierrez in his latest major work, The Power of the
Poor in Hiztory provides a summary of what he sees to be the
main thrusts of understanding the RBible (1191, and we shall
allow him to have the last word on the matter. Firetly.,
rerausse Tour’ reading will start with Christ who 1is “the
Ful%i@ment aof the promise of the Father ', and the unity of the
Old and New Testaments, it will bea Christological reading.
Sﬁﬁondly it will be a reading in Tardth, within a community that
recognises Christ as Lord “both of history and 1ts cwn 114@'§

Thirdly because Gos reveals himself in history, 1t will be a

L

historical reading engaging us inn owr own history. Gutierresz

goes on Lo say:s

Hence, finally,our reading of the Bible will be a
militant reading. The great guestions about the word
of the Lord arise out of Christian practice. It is
time to reclaim this militant reading of the word  of
God in faith. It is time to open the Bible and read
it from the perspective of “those who are persecuted

in  the cause o right’ (Matt. S 1o, from the
perspective of the condemned huwman beings of this
earth - for, atter all,  theirs is the kingdom of
heaven. It is for them that the gospel i1 destinsd,

=
it is to them that the gospel ie preferentially
addressed. But they will receive it only insofar as
they carry 1t with them {1201,

b. The Challenge to Reformed Hermeneutics.

The Biblical hermeneutics of Liberation theology, based as

the
they are upon ,

in

Fhilosophical critique of objesctivity, ardd

arising out of the practical struggles for liberation 1in Latin

118. J.5. Croatto, Op. cit. p.4
119, G.~Gutiﬁrrezs The Power of the Poor iIn History. p.4d

120, Ibid. p.4
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America, pose a number of very deep gquestions and challenges to

Retarmed (or any other) Biblical hermeneutics.

Firstly, there is . the .challenge to o beymhd the

subject-object divide that is assumed in traditional exegesis

ard interpretation. The Bible is not a document from same

H

= T

i

1 he fused with owrs

o
~

age ‘out there’ ; but its horizon 1s abl

come radically  contemporary  in the act ot

interpretation. God speaks through the Rible today, so that

the teuth of the RBible is mot Cable’ in the text in any

chiective way, but only subjectively through hearing God s Word

in the Rible while engaging in the struggle +for liberation.

o

Secondly, this leads on to the challenge to regognise  that

4

interpretation takes place ir & mermereut i oal

cirecle/civroculation in which the pragisa of the interpreter is

fundamental . Thus there is the challenge to recogrise that to

a large degree Reformed interpretation bas been clouded by the

context  in' which it has ftaken place — usually from a Ffirst

world, ruling class perspective. Thie challenge includes | the

i}

demand to "hear how those whose pradis and social Hperience
ig radically diftferent — the poor, the marginalized,; the woman,

the Azian and others who are victims of expleoitation, and have

groluded  from Church leadership. I doing o, oOuwr

1

of thetruth of the RBiblical message  can only be

enhanced.

o
i

Thirdly, arisimng  out  of L above, we have the  m;ost

fundamental challenge: To place the Rible well and truly within

g of the Chucoch., This means the challenge to

the life and witne



read the Rible From within the community of faith, and out of
prais. it indicates that the Christian response to the Word
ig radical ocbedience, and indeed that it is only as one ‘does’

that one can really say one has ‘heard’.

Fourthly, this leads to the demand to read the Rigle
militantly {(as ocutlined by .;f@ﬂtierrez above) . e srie reads
the Bible in the way outlined above there is a recovery of the

powerful liberatory motifs within Scripture and hence a greater

and greater challenge to take the side of the poor in the

struggles of the world. With this is the recogrnition that the

Suhiard

interpretation of the Rible cannot happen save in tandem with a
‘doing of Justice’ and a participation in God's acts  of

liberation in this age.



CHAPTER THREE
THE BIBLICAL HERMENEUTICS OF

KARL BARTH

FART ONE: KARL BARTH AS MEDIATOR OF

A REFORMED-LIBERATION HERMENEUTIC

1. SOCIALIST COMMITHMENT AND HERMENEUTICS.

I the introdoaction to this  thesis we spoke about  the

wsing Karl Bearth as a mediator in the search for

2 Reforaed-Liberation Hermensubic. We shall now  examine  the
fFirst reason we gave for choosing Barth  to play this role,
rnamaly that Barth shares a number of important  concerns wikh

Liberation theology.
a. Barth’'s Socialism.

I anm  illuminating article, Georges Hunsinger has compared

Flarl Farith’ theology with Liberation theology, and LI

i

fret e
Vi g &

particular, that of Gustavo Butisrres:. There is, e

divergencs betwssn them which stems from  “"two very different

controlling passions” 11, Barth's controlling passion is

love God" and hence to give ungualified precedence  to the Word

Ixa
:F

il

Theol gy ™ i

e G Hunsinger, "Harl

Journal of Religion Yol




of God. liberation theology’'s controlling passion is Y"to love
ane’'s neighbouwr” and hence to bring liberation to the oppressed
[21 Yet, argues Hunsinger, these are ultimately complementary
rather than exclusive passions and there are three important
concerns  that wnite them: (2 a belief that reactionary
palitics is a sign that the Gospel has been left behindi (ii} a
refusal to indulge in  whole-sale anti-—-communisms and (111} a

fighly critical response to capitalism [33

In 1572, Friedrich—-Wilhelm Marquardt set the theological

world abuzes with his four theses on Karl Barth ' s theoloay and
radical politics. Mar guardt maintained thats >

I. KHarl Barth was a socialist.

IT. Hie theclogy has ite 1ife setting in his
somiallst activity.

i ) A ‘v.

ITT. He tuwrned to thecloay in order to seek the
organic connection between the Bible and the
newspaper , the new world and the collapsing bouwrgeois

order.
IV, The substance of his turn to theology was  the
cconstruction of a ceoncept of ‘'God’™ [41. '
The fact that this thesis was 1nitially rejected by the
Kirchliche Hochschule in Berlin [31, symbolises that much of

ern  obhscured by
s,

1]

Barth's radical political commitment has b
Firet—-World theologians. Georges Casalis writ

e . the dominant theologians and the ecclesiastical
powers, having an inkling of the danger represented
by an outstanding mam who refused tc be cornfined in

2. Ibid. pp.23735FF.

Z. See Ibid. ‘

4, F-W. Marquardt, "Socialism in the Theolegy of Karl Rarth" in
Karl Barth and Radical Politics. p.47

5. See Karl Barth and Radical Politics p.lo

- FTT -



the &accepted palitical, Al AC ic, and ethical
framework took steps to reclaim  BRi@me. .. A a

result, contformist theclogians and pastors could
declare themselves "HRarthian’ without in any way
calling into guestion the structwes and values of
sgcial orders and scclesiastical establishments [61.

Thraough the work of Margquerd, Gollwitzer, Ca=zalis and the like

there has been a growing awareness of the radical natuwre Of

Lis

Earl Barth's political cammitments which has helg

order  to appreciate  ths

1
i

understand his thecology better.

to explore this comfmltment

roots of his hermenewtic we need

further.

There is no doubt that in his vears as & pastor at Safenwiliy
EBarth was highly committed to sccialism at a practical level,
Gollwitzer notes that:

In 17153 he had Joined the most leftist party of the

time, the Social Demcoratic, and was always active in
the party ' s left wWing... In Satfenwil he egtablished
three unions, arganised strikes, travelled up and down
the countryside as a party speaker, offended the

3.

factory owners and the well-to-do in his community,
wrged his presbyters to join the sarty, formed a ‘red’
prasbytery, was decried (...} as the ‘red pastor’ ...
77.

fhis socialist commitment and pracis continued throughout his

life swrfacing again  at  such times as the "Dehn Affaiv ', his

joining the BFD again in 1931 and refusal to resign in

his critigue of capitalism in the Church PRogmatics III/4, and

He G Casalis, Caorrect Ideas Don't Fall From the Skies .80

7. H. Gollwitzer, "Fingdom of God and Sccialism in the
of Karl Barth" in Karl Barth and Radical Pelitics (.79

] ot
oY and

8. See R. Fetersen, "An analysis  of the Mature and Ra
Karl Rarth’'s Sccialism” (Lrpublished MA thezsis, UCT 198
the essays by Marquardt, Bollwitzer and Hunsinger in Karl Barth
and Radical Politics for a fuller discussion of these events
arnd their significance. :




iis response to East-West tension in the Cold War £81. I

this commitment +to socialist pracis which makes Rarth a

mediator between Liberation theology and the Reformed

tradition. The work of Georges Casalis, a ‘left wing Barthian’

(91 indicates the potential of such a mediation.

b. Barth and Sequndo’s Hermeneutic Circle.

It is wuwr contention that Segundo could have chosen R

irstead of James Cone to illustrate all four  points  of
hermeneutic éiré“en The fact that this movement through
circle is grounded in socialist praxis {Further  suggests
suitability of Barth as a madiator. fs  a way of exploring
development of Barth’'s hermeneutic we shail examine each

Segunde's four points in turn.

arth

th

i

the

the

the

As a point of departuwre we need to appreciate that Barth's

hermeneutical position before he moved to Safenwil was def

ta a large extent by  German lLiberal Protestanbtism L1071,
couwld say of his teachers at RBernes:

They gave me such a thorough foundation i the
¥ Y =]

garlier form of the ‘historical-critical school’ that
@y successors could no longer

the remarks of their lat
get under my skin or even touch my heart — they only
got on my rerves [1171.

ined

He

%. See Karl Barth and Radical Politics p.iil

10. For example, " Rarth wrobte: Y"1 had made myself a committed

7

dicgciple of the ‘modern’ school, which was still dominant up to

the time of the First World War, and wes regarded &g the onlvy
school worth belonging to. Im it, according to the teaching of

Schleiermacher and Ritschl, Christianity was interpreted on

the

one hand as.a historical phenomenon, and cn the other hand as &
matter of inner experience, of a predominmantly moral natuwre’.

In €. Busch, Karl Barth p.46

11. In Ibid. p.34

&l —
rr :



(1) Segundo is clear that one has to be critical of one’s
society before onée can enter the circle. Here we recognise the
fundamental importance of  Barth's socialist commitment  and
understanding of the prevalent socio-economic situation from a

Marxist perspedtive [12]1. We have mentioned this commitment

above so we need not develop it further.

(2} This led to an ideological suspicion of all areas of life

including theology. For  Barth this susplcion arose  most

dramﬁticalw}with the advent of the first World War., Not

was the whole "Social Gospel ' project aimed &t bringing in the

Finmgdom of God thrown into disrepute, but Barith  was deeply

dev e

shocked at the moral support his theological teachers gave  wa

the German war effort L1
had its roots in theology. He wrote

1. This was an ‘ethical failuwre’ . that

The unconditional truths of the gospel are ¢ Y
suspended for the time bheing and in  the ceantime  a
Germarn war theology is put  ta  work, itse Chris
trimmings consisting in & lot of talk about sacri

: L1471,

Lmp oy

arnd the 11k

Tdeclogical suspicion about  theclogy alsa arose in the area

ot 115 day-to-day praxis of preaching. The responsibilities

0
&
T

it

a  preacher in & working —class congreges

Barth fac

1
[

2. sus Christ and the Movement for Sool
justice and the correspondence with Herr Hussy in Karl Barith

‘and Radical Politics..

12 See - K., Barth, "Je

1%, On the wvery day that the war broke out, @3 German
intellectuals, including Harnack and Her mann issued &
manifesto in support of the war policy of Kaiser Nilh@hﬁll arl

Chancel lor Bethmann-Hol lweg.

14. In Revolutionary Theology Iin the HMaking. [p.ib6



raised sericus guestions about  the legitimacy of the theology
that he had been taught. He communicated to his friend Eduard
Thurneysen his ”incf@asing réali@ation that ow preaching is
impossible from the start" L[15]1. It must be remembered that in
both these cases Harth's suspicion received its primary
stimulus from his socialist commitment. Hunsinger has written
that "the problem of the sermon was for Rarth a prablem of

prawis and praxis for  him  included sociaelist politicsY [1&1.
Barth speaks of his thecological suspicion when he writes

A whole world  of »negesis, ethics, dogmatics and

preaching, which I had hitherte held to e
essential ly trustworthy, was shaken to the

toundations, and with it all the other writingese of
the Lerman theologians [171.
(3} The third point in the circle involves commitment to
theology and an ‘eregetical  suspicion’. ARogainst  Mars, who

would have had =similar views to him on the first and sscond

points above, Barth believed that the failure of Liberal
Fraotestantisem did not mean a failure of the Christian faith.

Tt
pe]
Y
th
=
+

For Rarth, with his commitment to theology, 1 that the

Christian +aith had to be redesemed and restated. This involvers
having an ‘exegetical suspilicion’ that what his teachers

mropagated as ‘Christian’ did not in fact have its roote in the
Bible. Thuwnesyvsen refers to this suspicion: ’

Fing basically very simple: the
astruck us in & cumﬂetmly MEW WAy It was
dready  familiar to us,  but we read it throuagh
certain filters and interpretationg.  When the
:l ogy and  the world view which created those

the

1%, I Busch, Op. cit. .81

e In G. Hunsinger, "Toward a Radical BRarthY in Korl Bérth>and
Radical Politics p.202

¥

17, In E. Busch Op.cit. p.8i1



filters were shaken, the interpretation began to fall
apart L1871,
(4) The fourth point in Segundo’s circle is the appropriation
of a new hermerneutic. Involved in this appropriation for Barth

was the stimulus he received from his ’hermeng@ic communi ty *,

1.6, those friends whio were alzo struggling with the
relationship of +Faith to the world. These included the

religious socialists, Hermann Kutter and Leonbhard Ragaz, the

.

prophet ” af Bad Boll, Christoph Blumhardt, anmd hie life-long

+riend  and confidant, Eduerd Thurneysean. The community

stretched back in time to include people like John Calvin and

Soren Hierkegaard [171. The content of Barth 's new hermensutic

Will be examined in more detail i the next section dus tio its

fiw importance to our thesis.

Segundo was clear that one moves round the circle again and

again. BRBarth continued to do =o while at Safenwil_ and

beyond. MNew issues such as the 1918 FRussian FRevolution, the
18, Guoted  in F-W  Marguardt, @p. cit. D. &0, See also
Thurneyvsen s letter to Barth in October 192%1 which locoks back
o Barth’'s vears at  Saferwil: "What kind of an  earthaquake

region s this into which we haeve stumbled gquite unconsciously
in the very moment that we decided we had to read the New
Testament & little difrerently and more exactly thamn our

s whio  were  men warthy of honowr , or the moment wherr we
could iger be deaft to Blumhardt and could roe longer share
th of  Bohleiermacher (oo you  remember the evening
rendervous in Lentwil whern  we  €first ¢ o that aloud?) Ir

twachér

Ol -

il

~N

Revolutionary Theology in the Making. p.

a e

1. For example, Barth wites of Higrkegaard: Y...What we found
partticularly attractive, delightful and instructive was his

ingxcrable criticism, which went on snippoing ard snipping. We

saw him using it to attack all gpeculation which wiped out the
infinite gqualitative difference between God and man. Thus in

that set
Wi

[WES

phase of ouw revolution he was one of the cocke
cesned to proclaim to us from near and far the dawn
rew dayJ' Im BE. Busch, Op. cit. p.llé. )




Swiss General  Strike, thﬁngﬁiﬁ@ of Maszi Gérmanyﬁ and the 194d
Hungarian Invasion led to new suspicions and new insights  into
.the reading of the Bible [Z201. Marguardt gquotes Barth himself
as  recognising this: I[F "political relationships change, then
Christians will =simply take that as an occasion to read the

Bible amnew.... And quite certainly this: & new wnderstanding

of Scoripture ... is  the conmunity’'s decisive participation in

the change of the political order [E11.

<. The Strange New Norld inm the Bible.

Im the pericd 1216 to 1921, Barth began to give expression b

cur corntention that

Fis mew understanding of the RBible. It i
most of his major hermensutic concerns were already expresseaed
in this periocd and that therefore his mature view of Stripture

and hermensutics was decisively shaped by bis socialist prasis

at Safenwil.

t

What Rarth had discovered, and what he voiced in a lectwe in

19146, was "the Strange Mew World within the RBible". The first
concern evident here is hig belief that the content of the

Bible is God's Word to us rather than history, morality and
religicn.

It is not the right human thoughte about God  which
form the conternt of the Bible, but the right  divine
thoughtes about men... the Bible tells us not  how  we
should talk with God, bulb what he savs to us; not how
we find the way to him, but how he has sought and
found the way LTo WS..w.wo. It is thig which is in the

20. For a short discussion on this see F-W Marquardt, Op.
cit. 7 pp.bOf. :

21. In Ibid p.él

T !
AN

. Rarth, "The Strange Within the Rible" in The




Bibhle. The Word of God is within the Bikle [

A second concern is the role of faith in interpretation. Barth
makes himself clear: in spite of all our human limitations, the
Holy Scriptures will interpret themselves for us if we “read it

..}

in faith'" €

1. One can only understand the Bible iffit is read
in faith because to r2ally uwunderstand it mesans to recognise
thalt it "makes straight for the point whers one must decide to
accept the ﬁmvereigﬁww ot God. ... One can only believe ... or

rot helieve.” There is no third way” [247.

Two vears later, in  August 1218 the

New World’

o e

‘s commentary

on the wider public in the form

JR.

o Faul '8 epistlie to the Romans FE1. We mest CDarth s third

o+

concern heres o have the Bible speak with importance in the
Twentieth Century.

What was once of grave ance 1w s still.
What is today of grave impor in direct
connexion  with that amncient gravity. I+ we rightly
wnderstand owrselves, our problems arse the problems
of Fauly and if we be enlightened by the brightness

of his answers., those answers must be ours [2671.

This concern led Barth to assign the historical-critical method
to its "place" as mere "preparation of the intelligencse', and
to  admit that were he driven to choonss betwesn the

Historical ~ocritical method and the classical Retformed doctrine

Hord of God and the Hord of Han. p.45

2E. Ibid. p.3E4 A
A, Ibid. p.4l
2%. Barth was branded by Harnack as being in line with Thomas

Munzer, and . according to one of the highly regarded MNew
Testament professors, Julicher, with Marcion!

Fe 4.

ces to the First Edition of The Epistle To

i)

f

TSI A Barth, FPretf:
the Romans. p.l



of inspiration, HE woulid "without hesitation adopt the latter”
[271. The concern suwfaces again in ancother lecture in 19320,

Once again Barth wants to assign historical-critical work to  a

preliminary. stage: "For it is  clear that intelligent and
Fruitful discussion of the Bible begins when the judgement as

te its human, its  historical and psychological character has

beern made and put behind us" [28].

L] c
Just  before Barth left Safenwil [, the second and whally
revised edition  of Remans was published, a revision influenced
to a large degree by events in Russia and the Weimar Republic

« While he saw 1t to

71 and a discovery of Hilierkegaard

o

re-write the commentary, the concerns were still there.' In his
foreword to this edition he responded to the basic criticism
that he was an enemy of historical-criticiem, by arguing that
he was more critimaf tharn others because he tmoH the concern of

the text as his

fundamental key to interpretation. In this
cantext he uwttered his famous comment that '"the critical
histaorian mnesds to be more oritical b Cx1d. Also in this

edition were his other concerns - to hear the message of the

Hible today [321 and to hear the Word of God in the wordg of

27. Ibid. p.l

2R, k. Barth, "Biblical Ouestions, Insights and Vistas™ in The
v g 3
Hord of God and the Hord of Man. pp.6&6ot.

e
29

Mar quardt, Op. cit. p.a97

[ -,

30, Bee Busch, 8p. cit. p.llé

L. K. Barth, Romans p.gd . “em ‘

7. Ibid. p.7

Ibid. [.8,9

— E2ES
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ot  substance" L3461, We need to recognise that Barth did not
loyse his socialist concern while a professor of theaclagy and

that this

concern  undergirds his mature theology ard

nermeneltics.

Harth taught at three universitiss: Gottingen and Munster
(1921-30) 3 Bonn (1930-35); and Basle (1935-42). Little seems to
have come from his pericd,. at Gottingen and Munster however
[Z71, save his ‘false start’, Prolegomena =zur Christlichen

Dogmatik in 1728. The decisive step towards what we know as

Barth’'s theology came with his move to Bonn in 1930. His book
aon Arselm, Fides Quaerens Intellectum was published in 1931,
arnd his grapplfng with the gquestion of faith and understanding
in relationship to this medieval Erglish theclogian praovided
the key to his fulture theclogical work. fAflse st this  time,
Barth came +to a&aftirm his links with the +theclogy o the

Retormation, and of interest for ow  study, with what we have

called Calvin’'s second trajectoary regarding Holy Scripture.

All these influences enabled him to publish in 1932 the first

[

volume of his Church Dogmatics ~ the "Doctrimne of the Word of
God". It was seven vears later that the second part of this

ForolegomeEna’ Was published £Lzgl. Mevertheless, Church

Dogmatics I form the hub of Barth’'s thinking about Soripturs

7. He was esngaged in a show-down with Harnack in the pages of
Christliche Helt, which achieved nothing much save indicating
how completely different their understandings of Scripture wers
-~ ao different in fact_that further debate was meaningless.
See M. FRumscheidt, Op. cit. We shall retwn to this debate.

€ sEven years saw the rise of Mazi Germanv, the
Jeclaration and the deportation of Barth from Germany.




and hermeEneutics. They systematise his earlier thinking and
provide the basis for his future use of éhripture (for example,
in the other volumes of the Church Dogmatics) and his thinking
on hermensutics, with one possible exception [3Z%1. The Church
Dogmatics will tHus necessarily be the backbone of owr  study.

There are, however, numercus other lectures and articles by

‘mto
Barth which give us insight, and illustration of his doctrine.

2. AFFIRMING CALVIN'S SECOND TRAJECTORY.

While the first reason for regar-ding RBarth @ as a mediator

[ SR B
ST &L 8T

between Reformed and Liberation Hermeneutics was hi

U]

commitment, the second reascon is that his view of SGoripture

made him a true helr to the Retormed tradition. Barth
. -~ . o 7 .

discoveraed that the Reformed view of g:rith‘e captured 11

Calvin’'s second trajectory provided & satisfactory framewori

for hie sesarch £ o a new hermerneutic which wowl d also
accommidate his socialist commitment. At the same time Rarth

.

was able to affirm Calvin’'s second trajectory while dispensing

1

vation of Rarth g

with the first. ble turn 0 to &I exami

o ’]‘ P - ~ . . - i
restafement of the Reformed view of Scripture.
a. The Bible i1s a Human Document.

1

Barth would respond in & three-fold manner to  the guestion,

7. E. Busch atrgues concerning Rearth’'s lectures on Evangelical
Theology {(1367%): A new featwre in the firset section was the
distinction bstween the Word of God on the one hand and the
word _of . the EBible and the church fas  the mere teztimony
-primary and secondary to the Word of God) on the other. The
distinction was evidently a correction to his earlier doctrine
of the three-fold form of the Word of God (in Revelation, Bible
and Freaching).” 8p. cit. p.455
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it is clearly not divime [427.

The link betwesen this argument' and  that 1in Calwvin

r

s second

trajectary is clear. The RBible is part of the created order,

and along with nature, cannot point the way to

the true

knowledge of God. It cannot have ‘divinity’ ascribed to it as

an cobjective component.

Barth is at all times conscious that there is & long history

<

to this debate, and at this stage he is sensitive to the

development of Frotestant Orthodoxy which came to enstvine

Calvin’'s first trajectory. Orthodoxy minimiibd the human side

of the Bible and began to see the Rible asz divine.

It  argued

! o
that the technical phrase, theopreustia (of the Spirit of God)

meant that the words of the Bible were exclusively God's Words

dictated by the Holy Spivit to humans  who acted simply as dumd

secretaries. fgainst  this Barlth argues that theoprne

uxti

o
i
4

reference to the election and response of the Biblical writers,

not to an abrogation of their $freedom [4357.

They speak as auctores secundarii. But there -

be no gquestion of any igrnoring or violating of
auctoritas and therefore of thelr humanity. We
only say that they themselves thought and spoke and
wrote what they did think  and speak and wite as
genuine auctores. They did so individually each
within his ocwn peychological , biographical, and
historical possibilities and therefore within the
limits set by those possibilities [447.

Having challenged the ‘mechant cal ingpiration’ thesia o

«

—r

~3

. He responds to them with an exegesis of 2 Timothy 31417

and 2 Feter 1:19~21, the two key texts used to legitimate the

‘“Yundamentalist’ position. The texts, hee arguss,

Qive ample

proof that the Holy Spirit commanded them to spealk, but nowhere
do they deny that it was the Biblical preachers or authors who

spoke or wote.

44, Ibid. p. 305




Frotestant Orthmdoxv,‘Earth now challenges its corollary, viz.

the infallibility af the Rible. The Rible as a human document
ig fallible for there is no such thing as human infallibility.
The Riole writers "speakl as fallible, ervring men like

.

‘ourselvest [4%], and we must dare to face this fallibility’

. .
L4481, They are just as much human as we are, and just as
subject to sin and failure. L473: :

fccording to the scriptural  witness about  man,
which applies to them too, they can be at fault in
any word, and have bheen at fault in every word [48].
The writers shared the culture and spirit of thel age and

enviraonment, and we of another age and environment can contest

.

heir krnowledge of "all things in heaven and earth, rmatural
Ristorical and human” [4971:

o
T

N

... the biklical authors shared the outlcook and
gpoke  the language of their day — and therefors
whether we like 1t or not, they did not speak a
special language of revelation radically different
from their time... Mot only part but all. that tﬁay
say is historically related and conditioned [SGI.

L

It is important for Rarth,; that this capaci or error is not

~

V4

7

R
i}
3
o

just in the areas of history and science or gecgraph

45. Ibid. p.507

46. Ibid. p.53EE

e Y

47. Rarth reminds us of FPaul ‘s all encompa#@ng Shﬂghentz ALl
Fave Eiﬁﬁed and fallen short of the glory of God” (Romans Zr23)
48, Ibid. p.S529+, ”

47, Ibid p. 500

=0, K. Barth, CD I,2. p.S09. - :

S5l Im this regard there is a fascinating_point made by Barth

in the preface to the third edition of Romans. Bultmann in his
favourable review of the second edition, feels  that Rarth

should have criticiZed Faul because at times "other spirits
make © % themselves heard, as well as the Spirit of Christ'.



biclagy, but alsc in the area of religion and theology [S913 so

that the fallibility of the FEible “also extends to its religion

)

or theological content” [327.
b. The Bible is the Canon, the Hitness to God's Revelation.

I+ we are to argue that the words of the Bible are human

words, then "we must also  take quite definitely the fact thaet
as a human word it points away from itself, that as a word it
points  towards a fact, an object" [S31. When we xamine the

wards of  the people who wrote the Rible, we discaover that the
ohiect to which they ﬁmnﬁtantly point is God the redeemer =
Jesus Christ. Holy ﬁcripture is in sum, "the words of men who
vearned, waited‘ﬁnd Moped for this  Immanuel and who  finally
saw, heard and handled 1t in Je=sus Christ”[541. This, argues
Barth, is why, even thcough they may be fallible and open to

error, the writings of the Bible demand our attention.

The people who waited and finally saw were of couwrse what we

5. They stand at a

i

understand as  the Frophets and the Apostl

midpoint betwsen God's original speech and our proclamation: as

the Church. They do not, however, cccupy this midpoint because

Barth'= responss ie to reject this not, as  might have been

expected, with the argument tha all comes from the Spirit of
Christ, but rather because "There are 'in the Epistle no words

4 are not words of those  aother ‘spirits’ which he

Fooular Christian or Hellenistic or whatever

ToTle dt ally legitimate to extract a certain

arnd claim that thers the veritable Spirit of
Im K. Barth, Romans. p.lé&

at all whic
alls Jewid
Ls& they
viambier of

il TRVER G SO
Hirist has

non
-

H

i

~

D2l

2. Barth, CD I,2. p.50%
5T, Ibid. p.464

S4. ¥ Barth, Church Dogmatics I,1. p.108




of any greatness of their own, by virtue of their openness to
revelation, or their depth of faith experience [351. They are
not the religious or moral heroegs 'liberal’ Frotestantism would

have us helieve [561.

The factor +that sets them off from us is ‘time’'. Insofar as
the historicity of revelation is to be taken quite seriously,
then the historical period in which one lives makes a
difference to the wperlience of revelation. The Riblical
witnesses were '"contemporaries of the history 10 which God
gstablished his covenant @ wilth  men. Im fact they be:am?
contemporary witnesses by virtue of what {hey saw and heard of
this history" [371. It goes without saying that there were
other people who were contemporaries of this history  but  who
never proclaimed what they saw and heard; were never commanded
and empowered to do so; wers never elected to do so. Thus the

witnesses differ from us and others both passively, because they
saw and heard the unigue revelation, and actively, because they

proclaimed this revelation [581.
RPN

witnesses in

Barth places gf & three—faold
time schema (5921, The first "time’ is that of the original

ot  God, the time of Jesus Christ, heard and

| vl =g ‘
wdnd o

L. RBarth, Evangelical Theology. pp.2lf.

m

b "This thesis we must oppose'" states Rarth, K. Rarth, CD

I,1. p.213

”

%7. k. Barth, Fvangelical Theology. p.26
58, k. Rarth, CD I,2. p.4%90

S5%. Ibid. [p.4%0



experienced by the prophets and apostles. The secaond i1s  the
“time’ of the witnesses of these prophets and apostles, the
beginﬁnga af the Church and the rise of the canon. The thivrd

time is the time of the Chwech, ow time in which we witness to

and

God; not on the basis of an experience such as the prophets
apostles {i.e. of the direct speech of God) but on the basis of
what we hear 1in the recorded speech of the original witness,
It is here that we can understand the significance of the
canon, argues Barth. The caﬁmm encompaaéé? the text of those

witnesses, only and alone., While the establishment of the

a3

Canon is & ask  of the Church, it is a "'confession’ of the

C

Church [60] i.e. & recognition of a truth greater and b

vl

o the Church because the limits of the canon are

-t

the contro

derived fron the nature of the witness of the text it

rather than from another auwthority such as the Churoch or Pope.

The Rible, argues Barth, "constitutes itself the canon' [é11.

The Bible is God's Hord.

M
L]

In answer to the guestion, "wihat ié the Rible’ , Rarth would
warnt to go  bevond  the two parts of the answer that we have
looked ati indeesd, he would maintain that in  themselves these
two parts have not really answered the question decisively.

1

For 1if this is all, we who live today would have only

second-hand communication with God, or we would have to  oraat

mew channels of revelation for todey -~ the Ohwel or human

A0, kL. Barth, "The Authority and Significance of the Nible:
Twelve Theses" 1n God Here and Now. .49

Hl. ¥ Barth, €D I, 1. p.107



COMNSCLOousnNess. Against this the Retormed tradition aftfirms

that in and through the Rible, God can speak to us today in &
first-hand manner. )

The Word ot God in the revelation of 1t attested in
‘Holy Scripture is not limited to its own time, the
time of Jesus Christ and its 0Old and New Testament
witnesses. Inm the sphere of the Church of Jesus
Christ it is present at all times and by its mouth it
Wwills to be and will be present at all times L[621.

Barth is, however, aware of the qgquestions this ralses and he
lists them at the beqginming of the decisive chapter of the

Church Dogmatics I (19,2), in which he deals with this issue:

“RBut is this really so? How can it bke? How does i1t come about
that 4t is?" The whele thrust to Barth’'s understanding of the
=

o

Bible is that these questions camnot be answered by the

[

previous two statements. (1.e. th Bible is a human documents;

the HBible is the canon, the witness of God's revelation). The

L

‘mrocof’ of the statement, "the Bible is the Word of God’' comes

’

from slsewhere. Here we shall examine four basic "keys’.

(1) The EBible does not possess God's Word, nor- is it that in
iteeglt, rather it becomes the Word of God. "It is sasy to say,
o to read somewhere that the BRible is the Word of God without
krowing what this really means. It is .im fact mot true in the

sensz that the Civil Code embodies the thought of the State. &

more precise statement of the truth would be to say that the
Rible becomesrs God s Word, and when it bhecomes this for us, then

it is e L6371, The emphasis 1is not on ow experience of the

62, CD I,2. p.S75%. This affirmation, we have seen, was already
clear in Barth's 1916 lectuwre onn " The Stranges o World within the
Bikle . ' '

{h



Bible ‘out there’; but on God s action in the RBible. When Goc
sx wills it, through his work, understood as a miracle, the

human words of Scripture become his Word. But this is a "free

i

divine decision” for "we cannot regard the presence of God’

Word in the Bible as amn attribute inhering once for all in this

ook as such and what we see before us of books and chapters

and verses”" [447.

.

Evern from within the Chuwrch, God's Word is  not ’;vailbﬁble’

in the human words of the RBible. This RBarth Jdndicates is thes

"matwalistic error of the doctrine of Inspiration of the late

vantesnth Century” [451. This -error has persisted into the
lite of the Church in this centuwry, and Barth takes issue here

with Frotestant Orthodosxy [&61,

(2} At the most simple and yvel asost profound level, the Bible

to be.

u

is the Word of God to us today because God wills

H4., K. Rarth, €D I,2. p.53E0
6. K. Barth, God Here and HNow. p.o54

Hh. Orthodaoxy had placed the stress of the Authority of  the
Hible on its being cbhbjectively the very words ‘'of  God. This
‘error’ is still prevalent in fundamentalism and some ftorms  of
Evarngelicalism, artd  now  Barthh argues against it We have
already seen him  take dssue on the humanity  and hence the
fallibility and openness to error of the words of the Rible. In
his view the doctrime of infallibility placed ‘man’ on too high
a pedestal , robbed the “evernt’ of tion of its act by God-
as & miracle, and wlitimately sque o part of the created order
with the creator. Whern  the wvery content of Revelation
establishes the chasm betwes ard the notion  of
humans speaking a “wWord of ; by "Mechanilcal
Inspiration’ is patently abswd. Barth offers this definition:
"Vearbal inspiration does not mean the infallibility  of the
biblical Word in its lingui o, historical and  theological
character as a human word., Tt means  that the Ffallible and
faulty buman word is as such used by God and has to be received
Meard in spite of its human fFallibility®. . Barth, cD

o o

it

+



Barth makes it clear that "there can be nothing to prevent God

+1rom tuwrning even such utterance concerrning him into
proclamation of his Word to ws...' [&7173. In fact, Barth

maintains that God can speak to us ’through a dead dog, Russian
comniunism orF a flute concerto if he really wants to [681.

Insofar as God willes it, the Bible is his word, but conversely,

'

the RBibl is the Word of God only insofar d&4s God wills it (671

i}

God's power, through which this happens is, of couwse the Holy

Spirit. We shall in due course retun to the act of the ijy

-

de

Spirit in enabling wvws to hear the Word of God in the RBible.

*

(3) While Earth maintains that it is Gmd’é act throvgh the
Holy Spirit alone which enables his Word to be heard he does

not undermine the validity of human experiences in which this

takes -~ the experignce of faith. ‘Faith' is of couwses an

ghvious key, in the senss thalt unlesse one helieves in God, the

notion of a ‘Word of God’ is incomprehensible. © And  likewise,

the precit

moment at which an unmbeliever really hearsz the Word

n has a faith

i

af God in Socripture,; he or she believes, i.
GHpEriences

&7. . Barth, CD I,1. p.54
8. Ibid. p.55

&7, This fundamental point  is wnderlined at Ttwo important
points  in the Church Dogmatics I. Under the heading of "The
Word of God Written® (4,2), HRarth points out that: the fact
that God’'s own address becomes an event in the  human woerd of
the Bible is howesver, God’'s affair and nobt ouwrs. .. Citd is
God s
e 109,
the Word of God® (12:2): "Teo say "The dWord of God’ is to say
the Word of God. It is therefore to speak about a being and
gvanlt which are not under human control and Fforesight (Ibid
Past27) wuun it does ot lie ... in our powsr but only in God's
that this even should take place and therefore this witness of
Soripturs be made to us.l B, Barth, CD I,2. p.S351.

Ward to extent that God causes it to bhe his  Word. Ibid.
G the second place is under the title, "'Soripture as




Thus it is in faith, as the possibility given in
faith, that we have +to understand the knowablity of
the Word of God. Imn  the event ot faith it is as it
were, borng, 1t comes into wview, and it is to be
sought and found L7071,
We cannot prove theat the Bible is the Word of God, we can only
say ‘we believe it to be so’, thus "the Eta@memt that the Hible
ie God's Word is a confession of faith" £711. Once  again the
affinity to Calvin’'s second trajectory is oclesar. Barth is

clear however that the whole act of faith and recogrnition of

the Word is an act of the Holy Spivit [721.

il
i
[
5
m
et

(4?2 In so becoming the Word of God, the RBible is the

ifl

thils

il

from which the Church is open to revelation. Barth hol
relationship of the ERible +to revelation togethsr in his
uwnderetanding ot the three-fold form of th@-wmrd af God. There
gxists the Word of God itseld -~ revelation — and this finds
expression in the WHord of God written, Scripture; and the Word

'

of God preached, Chuwrch proclamation L7

. However ; within this
relationship, the Scripturess, due to thelr being & @ witness  to

revelation, have an authority over proclamation, so that it die

70, £, Barth, CD I,1.p.229

1. Ibid. p.110

e This meets what Fuchs and Ebeling pose as  a orucial
o o "IF the intelligihility of the New Testament is
to presuppose falth, how can it be said that the messages of

lton, The

Mew Testament serves to mreate fai bl (8. 0. Thise

oneer From a Reformed pe

.

Twmoe Horizons. (. In r
the mecsage of the Mew Testament alone cannot
OF this Calvin was clear (Christian Institutes, 111,32,
can only do so 14 it is a servant of the Spirit. Thus it is
Spirit which creates Ffaith, arnd which at the same tims
the MNew Testament iﬁtelligibla by creating faith.

— o o e A e
CreaT e

7E. K. Barth, CD I,1. @al’



really upon  the :riptures>that the Church must rely if 1t i1s

to hear the Word of God. "To ;put it guite plainly: what we have
come to know as revelation in the Christian sense is to ‘he
found in a book, in the book of the 0ld and New Testamernts®

CL741. And because the Word of God is the Chuwrech’'s only sucoowr
and guide, it wanders from the Rible at its peril.

The Church is on the point of dissolution wherever
it is forgotten that Holy Scriptuwre iz a wvalid,
normative arit authoritative testimony to the
revelation, that is wherever the Chuwobh ceases to
hold fast to the %ible and imagines it can know and
acknowledge the revelation of God without reference
to the Ribkle [731.

d. The Bible Assumes the Characteristics of the Hbrd of God.”

1

If the Ribkle is God's Wérd, then it really is God's Word, "we

lese potent, less inettable and

cannot suddenly mean a
majestic woard of God.o.. There is only one Word of God... In
Holy Scriptwe too, in the human word of this witness, it is &

(] [ .
L761. We must be aware,

matter of tHis Word and it:g

hgéwer,“ that calling the Rible, "the Word of God', begs the

aquestian, "What then s  the Word of  God?’ Urntil we have
explored in full the natwe of this Word we will not appreciats

the sigrificance of the RBible, and hence not fully wnderstand

the task of interpretation.
I the eighth thesis of his Church Dogmatics EBarth states:

"God's Word is God himseld in his revelation™ (773 tois God s

74. ¥. Rarth, Against the Stream. p.216
75. Ibid. p.276
746. K. Barth, €D I.2. p.513

77. K. Barth, CD I, 1. p.395



self-communication, his revealing of himself, armd thus "we must
understand 1t {revelationl in its identity with God himself.
‘God's revelation is Jesus Ghrist, the Son of God" £731, énd
thus Rarth calls Jesus Christ both the "Objective Reality” and
the Objective Pmssiﬁlity of Revelation" L[793, ana hence he 1s
the Word of God EBOL. This affirmation 1s of course contained

ration whiich

™
ey
a1

in the powerful first clause of the Barmen Deg
Barth drafted:

Jesus as he 1s abttested to us 1 Holy
Scriptuwre, is  the {One bWord of God which we have to
hear and which we have to trust and obeyvy in life and

in death [8173.

Im what could very well be a commentary on this clause, arth

wirites that "theology must bhegin with Jesus  Christ, and not

with general principles ... as thouwgh he were & continuation

of Ene

of the hﬁmwl&dgEAworn of God, and not its root and origin ,° not

e very Word of

indesd b

Through the act of the Holy Spirit and in the act of faith,

et the Word of Gad to us. With

the Dible o
Calvimn, Barth wants to make clesr that Christ is the cen

the Bible, and object of itse witrnmecss

i
n
0
T
it
a
r

ﬁtriptureu

aeea LBET. Toe sav that the Bible becomes the

18 Jesus

78. Ibid.op. VET
759, See CD I,2 p.l, 25
Bo. Theesis 10, Ibid. p.I199

adl. See D.S. Raw, "The Barmen Declaration: A NMsw Translation”

in the JTSA bNo 47, 1984 .78

B2, K. Barth, Church Dogmatics II,E-m,d

K. Barth, CD I,2. p.730



Word of God means  that it comes to assume the natwe of that
Word, and it will become clear ’& we  examine the
characteristics of the Word of. God, that these are in fact

those of the ore Word of God, Jesus Christ.

9
ol

While the characteristics of the Word of Gad become those
Soripture, it 1s paradoxically to Soripture {tand to Church
Frocl amation) that we must look if we wishbta answér the
guestion for there is no such  thing as the Word of God "in

itsel f’ [841. This is the first isﬁurca’ for our task. Thes

second Tsource’

.
i

the recognition that while we never " have
revelation in  ditself, we do know  that God s
communication or self-disclosure. Fraom these two

-

then, we can draw together some understanding of the

the Wora ot God. .

(1) There 1is no reason, argues Barth, not to consider the

it

Word of God literally as God's Speech. What then can we say
about speech?, (1) While Barth points out that £here is no Word
of Goo Qitﬂjut a physical event, nevertheless 11t must be
maintained that the bWord of God is “spiritual”’ in that Speech,‘

woirds, are other than material. God is able to communicate
1

—_— arnd thus the Word of God ..

wWith wus Y RaASan with
is a rational and not oan irrational evenlt’ [851. (1) The Word

of God has & personal guality. God's Ward s not a series  of

4. Az we noted above in speaking  about the thres—-fold form of
the Word of God, the Word of God in itself, ‘revelation’, while
it urnderlies 5cripture ardd Prmclamatimﬂ,’géﬁhever mecets us in.
abstract form. We can only draw ite characteristics from  the
wéy in which it manifests itseld.

8%, K. Barth, €D I,1. p.i35

1ol -~



postulates, thesss and

statements,

but his self communication,

the revealing of his own person.

The eqgquation of God’'s Word and God 's Son makes 1t
radically impoassible to say anything dmctrlnalre in
understanding the Word of God. In this egquation, and
in it alone, a real and effective barrier is set up
against what is made of proclamation according to the

Roman Catholic view

and of Holy Scripturs

according

tp the later form of clder Frotestantism, namely, &

fived sum of revealed propositions which can be

EyetpmaTjgad like the sectiocns of a corpus of law.

The em 1n holy Soripture and proclamation is

FEVElmhluﬁ i.8. Jesus Christ (861,

o

e Word of God i1s puwrpositive. "God did not need to speak to
us" 871, that he has chosen to do so, suggests that thers 1s a
purpose to his Word. This 1s to restore and renew the original
relationship between God and us. Jesus Christ is this Word of
reconciljiation in which God ‘"promises himself as the content

of man ‘s futwre" [8d1.

God s Word 1 God's

AN
(S W

L.

Unlike human words whioh =o'

change nothing, God’'s Word {as i1llustrated for example in
Genesis 1}, camnmot only change the course of events but can in
fact bring them into being from nothing.
The Word of God does not need to bhe pplemented by

arn act. The Word of God is itself the act of God. It

is act to the degree that evervihing else that we

usually call act, event, practice, life, atc, and

that we usually miss and demand as & supplemesnt  to

man s word, Zan only seem to bhe very guestionable  as

real act i compariscon with  1t. The Word of God

makes history in the supreme sensgs [L891.
(I} Because 1t is & word that creates history, 16 18 & word in
8&. Ibid. ©.l1357

Ibhid. p.140

Ibid. p. 144

« Ibid. . idd



history, spoken at a certain time, and not at another. This is

what Rarth calls "its contingent contempmraneiQty” 901, We
. t
must never forget that the revelation of God was through the

truly human person of Jesus Christ. (i1} The second

chiaracteristic is that of Fower to Rule’. This is bhecause

Fod ‘s bWord is the action of the Creator of the univers
Lord of history. To hear God's word is to be awere of the real

God ' Word 1

]
-+

\ . . s
power of his lLordship. "The soverelgiity ©

i

grounded and consists in this: that God’'s Word ds  his Sor,

Jesus Christ. We are not speaking, be it neoticed, sismply of t

Soyereigﬁhy of God. We are speakling of the %Qvarmigﬁty af God s

Waedt L9217, (111} The Word of God means decision. This is in

the first instance God's decision, God's choice  to szt in
b

history but also, in  the second instance, a situation of

decision for us bumans, either of obedience or discobedience.

(3} How do we know that the word wWe o hesgr iw  God'e word?

Faradaxically 1t is precisely when we prove that it iz
Word that we deceive ourselves:

i

We must~accept the fact that only the logoas of
himself can provide the s et
talking about him when we dle gedly doing so

Codd.

we are  raeally

The Word of God is  the mystery of God. It never comes-to us

directly, it is always hidden. Mot only in order to spesk to

Tk human

v (l.e. reveal himself) must God s i, but e must

F0. Ibid. p.14%

91. K. Rarth, "The Sovereigrdy of God's Word and the Decision

of Faith" in God Here and Now. p.l15

B2, ¥. Barth, CD I,1. p.l6&s



"

talk din a world of zin. This is the "two-fold indirectness
(23] in which God’'s Word comes to us. It can come to us in no
.other Wway save in.this gsecular, hidden way. Further, this word
s Mone-sided! L9471, It comes to wus either veiled in ité
unveiled form  1.8. unhampered by human limits {(unveiled), and
vat precisely for that reason unintelligible (veiled) to humans

ar unvelled in 1ts veiled form dl.e. witihnin humamn limits

(veilaed) but understandable to us {unveliled). Understanding the

Word of God, can thus come only to faith, for the bord of God
is a mystery in its spirituality. It remains & mystery to all

unlese God himsslf ~ the Holy Spirit - opens it D951, "hence

cne canneot lay down conditicons which, it observed, guarantee
e Word® 0961,

Im conclusion, 1t must be remembered that for RBarth the Word

aof God as we have discussed it here has a unified natwrs:

We shall have to regard God's speech also a
aot and God’'s act also as bod’'s mystery {arnd not any
real

veher mvsterv). So only God's spesch is

R

ot
act (and not any ather act) [971.

A

Hut the {fundamental reason why this has a unified nature, is

because wltimately the natwre of the Word of God is the nature
: IThid. p.l&d

P4, Ibid. p.i74

i
-

This, it will be rememberec is why Rarth argues against

rfrarieal Imnspiration thesic gquates the human. (and
=Rl ‘unvelled ) words of the Rible with BGod's direct
urivel led) form which 1% Com ’avaiLgﬁble’ to o
standing. dernltes Lhe o icad e blord
che . Thus parad 1w, the
inmspiration theory actuzslly destrovse any concept

reveal ing himselt.

it

95, Ihid. p. 18X

7. Ibid. p. 133



ot one person, Jdesus Christ, and the characteristice we have
explored above can be seen to be those of Jesus Christ

Mimsel f.
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PART TWO: BARTH'S REFORMED HERMENEUTICS

‘

1. PROLEGOMENA TO INTERPRETATION.

&. The Role of the Spirit.

At the b@giﬂﬁhg of chapter thres, we indicated tha

large extent Reformed herosneutlics are

of Holy Scriptuwes. We have now ssxaminsd Calvin & ambigious view

Lo of il s

of Scripture, and  Rarth’'s appropri

v

trajectary’. The common cond

@rrs are ol -2 through the Work

tor the

of the Holy Spirit the Bible becomes the Word of

person of  faith. This Word of God is .

the centre
‘and meaning of Soripture. We have sean too how Barth is able to
transcend Calvin's first trajectory while in no way wndermining

the Reformed view of Scripture.

aliready
:

From this understanding of what the Bible iz, W

This

discern the foundation of & Retorme

Mis Word in

hermeneutic would aimed at allowing

v bthe role  of

3 b

o, and would b

the present situatbt
faith in interpretation. Imterpretation would foous on Jesus

Christ as the centre of Scripture, while

being able to

[
i
iy
o
M
a
r

critical tools in exploring  ths humanity of the
text. We shall nmnow examing Barth’'s  attempt to build a

hermeneutic theory upon his doctrine of Soripture.

6 word of caution needs to bhe sounded at this

. .

ope of this paper to examine Barth

beyond the ¢
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frrom & specitically descriptive point of view, We shall
concentrate on 1t from the prescriptive sidg i.e. what Barth

set cut to achieve [?81.
The first and key understanding is that for Barth, as with
Calvin, interpretation falls under the Third article of the

Creed, i.e. under the Work of the Holy Spirit. He conscicusly

appropriates Calvin’'s  tformula, Word and  Spirit. "God who

1l
Ui

accarding to the witness of the Scrioptur fas spoken “the Word

e per o o —
Ll L3

e

i}

ot Christ’ speaks that Word also to me through the wi

4

the  SBocriptuwres empowered through the ‘{¢estimonium Spiritus

Zancti Internum, so that I hear 1t and by hearing 1l believe

L2231, And this, argues Barth, is the correct understanding of

=
+

the doctrine of inspiration. has ko do, not with  Lthe

artology of the Bible, as fundamentalists bhelisve, but rather
with the interpretation of the Hible. ~

1

the doctrins f Imspiraticn the emphasis was wpon

In
rt
1
.
i
HY
o+
-
il
ju}

spokaen  and  heard word, both the Ribhlical writer and

-
o
ju]
i+
-
.
s
I
o
i

.

the reader was "inspired {(i.e. directed by the Spirit) to hear

8. RBarth himselt preferred not to speak of hermeneutics in the
abstract, bhut rather in the act of an actual and specific case
of interpretation. See for ecample, Ibid. pp. 4% and IR0,
This i borie out by Ford's comment thats "from o the point of
View of romenettics, the two parts of the Church Dogmatics I,
arae perfaps best read in retrospect when one can appreciate,
for erample, what Barth meaneg by God’'= language being his Act,
his claims Ffor arabrility  and
v of the Riblical accounts, how he carries out  his
operations for interpreting scriptures. .. Bpe, D.F. Ford,
1a Interpretation of the Bible" in Karl Barth — Studies
of his Theological Method. p.6&O ' ’ :

oy

—

s he iroo

Revelation and Theology. o.47.
"Reformed  formulal’ ie diredcted
Nl ar of the day, Harnack!




the Word of God. Over.time this activity of the Spirit was

shifted entirely, and was limited to the emergence of the

¥

pokernn or written word. The Reformers recaptured the circle

i

with the formula "Word and Spirit’, but again it was lost in

Frotestant Qrthodoxy. Thus @ For example, in reference to Faul,

oy

.

"the circle which led from the divine benetits  to the apostles

instructed by the bHpivrit and authorigled by  the Spivrit $ow

closes at the hearer of the apostle, who again by the Spirit is

H

enabled fto receive 1t &8 NECESSArvV. The nearer too, i bis

tence as  such  1s part of the miracle which t

this point'. L1a0ld. 311 interoretation  thus

through the work of the Spirit.

b. Faith and Interpretation.

in  this way, we

R}
o

I+ we understand the Doctrine of Inspiratic

ppreciate why Barth made the comment in the Freface to his

inl
[+
[}

first Commt

i

ntary on Romans that i+ he were forced to make &

cholice, he would choose: the “venerable doctrine of Inspi

Historical— critical method. To this extent Rarth

of the historical-oritical project. Already we

have sesn in the first section of this chapter how Harth began

-t

o distance himself from these scholars, and  this oritical

perepective was maintained throughouwt.

for the Word of God cannot be saccomplished even by

.

the most sxact critical sciance’. As indicated earlisr, we can

wills it

the Word ot God wher God

~th, CD 1,2, poSidb.




"Interpretation itself can

of the Holy Spirit, or the

nor the mediation of the Word
Word of God is thé ot God

mystery

will unveil that mystery. This
decision to unveil himself to the
becomes the Word of God to those

Tfadth a tremsendous differe
mzans that ‘faith’ is the primary
preEgesis, before interpretation.

dispensed with.

The true mra:-th of Holy

can only

Soripture

ornly be & pointer
Chrietian principle

ot God spoken to

and no asno

happ

person of
nece to the
astep before
cannot

e
[

I

ie thus

not the discovery
in the Eible,

it £10113. The

unt  of egeting

@n thirough God’'s

faith, The Bible

This small WO
formula  +for it

Fnowledge, befoare

be prececded, or
never the work of

the exegete, but rather the work of the Spirit: the gift of God

to the reader of the Bible in the event of faith. This openin
ol

of the Word to the 1S, ~ording to ERarth, Tl Reformed

inciple, riptur

1%

Scripture the

(Wi = a t =
interpreter of Soriptuwres’ . Already in 1716 this concern was
uppermost in Barth’'s mind:
The Holy Soriptures will interpret  themselves in
gpite of all ow human limitation. We need only dare
to follow this de this spirit, this river to grow
out beyond LAY towards the highest answer.
This daring is Taithy and we read the bibkles rightly,
not when we do so with modesty, restraint Hﬂd
attempted sobrigty, For g passive qualit
F - . . . .
but when we read it in 271
This “ly i guestion  and  answer X
and 14 in the first DBarthe-Marneck correspondence, Harnack
101, K. Barth, CB I,1.
102, . Barth, "The range Mew borld  Bithin the RBible" in The

Hord of God and the Word of MHan. D

e

T A
EaReeie o



whether the Bible is so  clear  that there 1s no need for
critical worky or if perhaps it is so “incomprehensible and
indescribable’ that only the human heart can grasp it. Harnack

rejects both of these options in favowr of inner CRenness,

- Rarth = AT WEr

historical knowledge and critical
indicat the gap between the two

a
"

‘Inrner openness, hewist
heart” and the like on the
knowledge and critical refle
possiblfies which can be e
or  ohstructive to the ‘unders
It is understood through nelther ror bhat
“functiaon of the saoul or mind’ but by tue of
Spirit which is identical with the content of

= 1
bible, and that by Faith [10I1.

2

1y irralevant

the Rible.

c. Faith, Knowledge and Understanding.

mlore how

I¥ Faith iz the key to interpretation, we n

~stood the relationship faith and knowledge,

Barth wund

and furthermors, just what faith ent This will helo us to

ohol sarship

ifl

understand why Barth subordinates critical Biblical

to faith.

ot

The Refocrmed tradition is clear: one becomss
through family, not  throwgh  Baptism or  partaking in Haoly

th o alone. " This 1s

-

Communiion, not through works; out theough
to say, faith is the svent and history withoul which none can

become a Christian' L1041, Faith is the key to Christian

gxpression and knowlaedge.

After his ‘false start’ with his Christelike Dogmatik,

107, M. Rumscheidt, Op. cit. p.3Z2
i .

4

104. K. Barth, Evangelical Theology. pe 100



given new direction through his

Barth’'s theological method wa

study of Anselm’'s a posterior proot of the existence God

-ty

L1G3]. RBarth came to - affirm with Anselm thet knowledge arises

i '

out of faith, rather than being its presupposition. Falith is

PR - L.

thus fides guaerens intelflectum, +aith sesking or in searach

i
-+

understanding.

In his waork, Arselm: Fides Quaerens Irntellectum, Barth makes

six basic points about the relationship betwessn faith and

kriowledge. (1} knowledge follows faith in the sense that faith

has a spontaneous desire to sesk  understanding  Just as 1t

it

forth doys www bhe g

spontanecusly  bring

is really immansnt in Frdes [10463. (11} Enowledgs,

CLCHT G

frrroaw e

validity

cannot infludgnoe

faith, the res

the CUE ST L DML g o f intelligere Y E cuestlons the

presupposition that the guestioner is a Christiam, or that he

Intellectum. o, 1éf

ﬂim for help

"There

108, Barth wril the aim of th cannolt be
lead men to falt hv mor to confilirm them in = by, o even
deliver their faith from doubt. Meither does the man who
theological guestions ask them for the sake of the existe )
his faithy his  the unmpletﬁ they may
be, can have o b (R Ibid.
p.17. One can of Church

nlogical o answers, Mowey

LIPS O




faith or not [1081.

ar she has

(iv) Not only is faith a human act that is in reality

dependent on God alone, but sven the knowledge that follows

this +aith is an act that is dependent on God. Far  this
Ernnwl edge the krnowledge of Gody the sesking of  the ‘very

Tace of God’y, and is thus wtterly dependent upon God showing

frimsel

1+ through the work of the Bpilrit. It has Always to be

beastowed on human rEaEoN as

voluntarius efrectus'" [10%7, {(v?  This means that knowledge is
. AY
dependant on God's revelation, which is the Word of God in the

Soriptuwres. The interpretation of fthe person of failth will thus

"ot on any  account  be  able to set itseld in euplicit

raveal ed

Al
“+
iy
-
m

obhigct of faith” 1143,

fvi) Earith then Imoks

We have seen that for a

ad bha Mo

Foll

CHd

frrmos e

carnn only follow frue falth. "Mow, where

Dogmatics I,1,
powerful polemic
peaple to faith

-

109, Ibid. p.3%57

11, Ibid, p.40. Thi
Evanqnlz:al Theology thi

1 then
theo
'1y whether
- i the God of whien he :
aleate, or reilnt varm+ x and similar poxniz. It
ite anmther Ggod  in whmm he would then uchally
arrthy, Evangelical Theology. [p. 10X

el

trend

over ] oo

might bw

helisve'.

1il. K. Barth, Anselm. m.54




faith is absent, there can be no right knowledge" {1113. This
raises the gquestion of what ¢true faith is, i.e.  the natwe of
faith (as distinct +rom the relationship of faith to hnowledge,
which we have been dealing with thus +ar). What Rarth hears
Arnselom making clear 18 the dedication of the theologian, or
interpreter of SBoriptwe. "What is reguired is & pure heart,

.

aves that have besn opened, child-like cobedience, a life in the

Bpirit, rich nowishment from Holy Scripture...’” L1127,
Having enplurwd the r“l&timmship between faith and knowledge,
e

[y

we can &Pw@ciate Barth’'s ocritical attitude towards the

iy
Hil

historicel-critical method. hs a preparatory tool it
=xcellenty it is when it claims to be the onlyv and true way to
raad the RBible that i1t mte. be aonce andfar all put i 1ts
place. The real content, meaning and message of the Rible ars
shrouded or veilsd in ovstery, and as he notes in Arnsels "we

by & LPD!!U] effort of underdL_ndlng that

off ‘neutral’

Ques cingt L1131, Ome cannot
qoping to hear the Word and so become commiitted by pursuing the

Mistorical crdt

method alone. Oniy reading from &

conmi tted position, i.8. with faith, enables vouw to really

117, Ibid. p.54

11737, . Bevrth, Anselm. p.42
.
im his work an

114, This concern of Barth’'s is iliustrated wel
i getion is the

1
the resurrection of Christ. For Barth the e
bey to the Mew Testament witness, and it fall away then
the guestion of belief in Christ is absurd. The rasuwrection
thus has to be believed, just as CHrist has to be believed in
faith prior to knowledge. The resurrection thus does not stand
ar  fall  upon, the whim of Amw exeqgete , because @ C Can
only begin  with the commitment of faith an the part of the
sete, and this ~ily  dinvolves belisving that Christ

o the thivd dav. Thus "to strike out the resurrection of

3]

AN



hear and see beyond the mystery. C1141.
i

d. Faith and Subordination.

The Biblical message makes a claim upon  the reader. One
cannot understand that content in  its own right 8xcept by

hearing that claim. MNo doubt the Bible can be read like any

but  this would Feally miss  the point of 1t.

Indesd, "to be understood in their own sense, the Riblical

texts ar &l ther the No of unbelief, or the Yes of faith"

C1im.

The meaning of faith as subordination is captur

great FReformed oreed, the Heidelburg Confession which Rarth

foim living and dying,
won o oof  omy  failthful

“that with body and soul, be
I am not my own but  the pos
SaVI U, =210 Crhirist’ ... - the Word ke loud
while I remain  guisty that the Word lead and T
follow; that the Word be great and above while 1 be
i s that the Word of God star i
“"~jmm+y and thus its omnipot
and freedom, whereas L in  all those
determinaltion, I dinm the completely  natus
qistorical conoretion of my humanity, I for
time and only  in this relationship to the s

Wor-d of God +ind my true manhood (11671

Chriast +rom the Credo, couwld only be the
untheclogical exegesis” iee. an exeqgesis ocutside of

the community of faith. (k. RBarth, Credo. p.178),

this doss not that Barth wante to bs unhis
uncicrttical i sacrifice intellectual integrity.,
contrary he argues that the reswrection of Che . i
the historical message  of the texts, ard %h
EChmﬂ*ruF“iGn which denies thisg. i contradicting
and sngaging in imaginative story-telling on
SR (G.F. Ford, Op. cit. { For  a discussion  on
sneutics  and the

7

eridl

= o}

t oot

1 e T
<

rFom
0o
o

-
HHE

ot
B <

et ion (WRE Christ G

119, ¥, RBarth, Evangelical Theology. p.177 _ : .

Barth, "The Sovereigrnty of God s Word  and the Deocisg
irn Gad Here and How. p.21.




of the Bible, one has to submit

Thus to really hear
oneselt to God -~ that he would unveil its mystery, that
Soripture would interpret itzely, and that one recognises that

rna human endeavowr can ‘abtaln’ the Word of GDdquﬂd mora than

to submit to the content, the claim of the  Word

of God if it is really  to be understood. We. are reminded that.

all of this happens in Fadsth. Indesd what 1s faith in God 1iF 1t

N

. ) . ) - ! Y .
i3 ot submission to his worﬂ‘ Fram this pmﬂtlﬁﬁ of faith flows

what RBartth calls  the "fundamental  principle of Biblical

suboerdination. Thig is "oontent
S i -

~atively requires it

@V ET i
SBubisct,
cand dn

God is not anatlel bi ke of
this something el
God is Lord. He
the Bible L1181,

Subordination is the overarching attitude in irfegpretation, and

"o three—-+old method for interpretation this

Let wus be clear, howsver, that for Barth

= e

not mean abandoning

tive

we shiould speal

. . . ~ .
that in the act of ]n“ﬁrprc ation, fgcrlpture as A

to revelation must have unconditional precedence over

\x&

if

)

witrnes

all the osvidence of ouwr own being and bescoming, DL GW

thoughts and  sndeavours, hope  and  suffering, of all the

ardcl of

intelle

bear with wus'" [1121.

ant as @

wihlche we inhe

117, K. , CD I,2. p.720

118, Ibid. p.5i%




2. TOWARD A METHOD FOR INTERPRETATION.

In his fullest discussion on the wmethod of interpretation in
Church Dogmatics I under the heading of the "Freedom of the

Word® (21,2, Barth outlines thre

steps he seps necsssary in

~

asl of interpreting 5

ol e,

a. Observation and Presentation.

This for Barth is the stage in which wse is made af bhe

Mistorical ~critical method. In the humanity of the

and wherever the
ounded, it
sally’ ard

wnarii ty has

guite cl
ireall Y
T

o
o
i

ﬂ
o
o o~
T

5SS it

unhistorioal

>
i1
o

besn  dgnored. T the that it D EEn
ignored, 1t has not baen at all L1207,

Prayer and Preaching, BHarth recommends  to

firs in preparing &  sermon involves

-
.
ad
i
i
—

comirg with the

1

Clowse and detailed -

Ll

ttention to the text

and “ s this will requicre socientific e

involving aewrate historical ar ol limguistic study For the
- - s i

Bible is a historical document which cams into beling i the

Praver and Preaching

which Barth is  hardly

: (i.e& :
maiin

du

vl ous

1ia



contexdt of human society™ L1217,

Barth a%ﬁrmﬁ the "methods of Source criticism, lexicography,

grrammar , syntax and appreciation of style® [1221. One of the

tasks of this study is to make swe that -errors  of

interpretation  and understanding do ot oree in  either

Ti

Enowingly o unknowingly. ““Bll too many  things  can be
impgrecissly or-éven wrongly heard (or perhaps nobh even heard at

of biblical theolagy must clarify, with ever

all). The
ranewad impartiality and care, what is actually written in  the

Soriptures and what ie meant by a&ll theat is wreitten'" [1233.

i from Barth s view of the relation

il

hip

It should bhe o

@n falith and understanding that this msthod, and the human

by et e

¥

andeavour ocannot SLIG&ME ., It is to serve, to  be

1

o
&

e

i

aubordinated. This 15 i

t

we substarce of a highly negative

verdict passed upon the "exegetes” by Barth in Church Dogmatics
I711,2 in hiﬁ digcussion of anthropology.

s not yeht seem fto have arrived when the
can  accept wi " canscience  and
the findings o ool leagues 1o 0Old
ard New Testamsnt . S0 long as 0
etes have rnot better learned or practiced

in this common task lang as  so many
i to pride themselv on being wtterly
unconcerned as to the dogmatic presuppositions  and
aences of their rnotions, while uwnwittingly

The time doe
afn ("J ma 't LT Arn

Cons

yonds 1n the pref the = smd edition of

th re
s ) Ao o oL
Mingar points out , the zhwzen Barthn and the
was in 192%. (F.S5.

was Just as  wide in
=iy glance at Barth's
) S Stuhlmacher that
\ en@getaﬁ arnd historiansg regard  Rarth as an
] i riticism, D himseld odid nob intend to be
ﬁuch“nFu Stuhl v Historical Criticism and Theological
Interpretation of Scripture. p.30,

to which
Romans.

P e s l__
]

cit. De25 . Y @
must  malk

e

-—-r.——,—.-

. Barth, CD I,2. p.7%3

12%, E. Barth, Evangelical Theolagy.

e
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them
teo run

uuL i s

war b o

The oriticism arises

done in the service

For BHar

~vice ta th

ogical work,

(R

i a meaningf

The real

G how well

W

couwrse means that

will have to allow

the whant

i
1]

understandineg

15 OnceE morse at W

Db ject, to bei

o

and freedom and we

are not to

L1241,

into
A ME

the

WM g

5 bec

o f
th, i
e

byt

ul

cammuml cate

e

the

challenging

history.

Tl S

Subjec

Tmust

the

thve

et e

(RS

te

Ty

the
the

the picture,

= as

+r

)]

wlwp s " OH

N oscriphture

ause critical @

& q E—l o

Churoh and the

f historical-critlocal

rehholt ois ot T ]

the point

L1t

CilEd.

¥
7

the ms Rge of th

reader will have to

Wt oto to im

speak

arnd atter

Her e

Thye Hible shitts

one which claims

'

e prepared g

i

Il

(s

AR ]

BEEVICE

[

o

iy

absolotes

asubmit to

and

and

=4 J -

is 1s not being

therefore of

study 13 go to

zr‘

@ kept away {from

into that

will depend

This of

preconcel ved
subordination
from being purely
authority
1ts

14 we

41}

12

n

presentation

124.

Rl
et w

[y

126, ¥. Hart CD 1

COVERR L

byl y

whiat

chesarvaltilon
satriction,

g
ared
It wi
will
not to
any Precond
Thias i :
ived

senae thalt 1h

It will
sake
e 7880,
OO E
then

ot

wWe

[

~
L

pEr el ve

okl
11wl
Qi ve
COnc

[ e
te

v

-

AL

tation’
LTow the
il l

mal dhs
rotion

et

of what

hecause

EFHHJW&LJ.DH

momeEnt
and

il e

to
AR
EITY

the

Il (....X _{.. _t
Contr:

oy 1103 g

in
oby jeot .
for the

(Ibid.
we allow our
interpretation
of object, and

1lrng

ibhle".



b. RervTlection.

The phase of reflection, while logically second to that

observation dogs not necessarily follow the  First in

Retlection 1s nesded becauwse thers 1z no  such  thing

‘obijectivity’ 1In the Biblical reader . Barth diaomisse
rotion of the "complets wpartislity  and aoby jectivity in

sgpeta”  as  "comical® L1277 both  in

Cripllve SOernsSes. "o enegete s

of Diblical material with

persanal association and  cons

11y s That "there has never

<

“ayy

allowed only Soripture alone to speak™ L1291, T4 this were

o, then the Bible could be  tabken oa

afeliil®

Lol its fr

- e

The problem of subjectivify is not solved by rvreliance

Historical—coritical scholarship, for the lssue at stake 1

fallibility of the human reader no matter how

fundament a
trained of consecrated.

T is no more  true of  anvone that
mingle the gospel with some philosophy tharn that
cand rnow he is free from all sin e ™ thraugh
A S :

e
1

1% thus to control

i losophies 1n eregesl s. Barth lave dawn five guide-—l
I ; =

agiently of mossible meanings
p; I =L

i

[N

= invariably a

nf imported

127, Ibid. pp. 469, 470
76, K. Barth, €D I,1. p.BOf.

129, K. Barth, CD I.2. p.72

Ibid. p.729



(1) The exegete must be conscicusly aware that he or she is
using a certain philosophy and thus ot the distance between the

thought of Scripture and his thought. (ifi) The ﬁegete Can

only advance theése thoughts as hypotheses, - ventured in
obedience, and must therefore be open to new initiatives both

from himseld and Ffrom others,

(1ii1) muist never becoms an end in

as Hegel "s5 | "fAbsolute Spirit’ — 1t can never be posited as an
-
absalute, for this can only be an  Yact of

impossible the insights of faith and therefore a ltrue
interpratation of the Word® C1=11. (1w} While theres 1

obviously agreat difference between differsnt schools arid

traditions of philosophy, there is no e reasan for
1
preferring one of thesse schemes to  another. They both  will

have uses that ths other does not, and they are both fallible.
(v) We are rvreminded of the pricciple of submission, the
nltimate avthority nmust always be the tesrt, so that "the use of

a scheme of thought 1in the service of

e

13, Ibid. p.732

122, Ibid. p.734 This question of the proper role of philosophy
dominates Barth's criticism of Rudolf Bultmann. In a letter to
Rim im 19352 he writes: "I am not an ernemy of all philosophy as
such, but I have hopeless reservations about the claim to
absolutensss of any philozophy, epistemclogy, or” methodology.
Occasionally I may cheerfully mak e wse  of @ edistential
CATEQONLIES o .. but I simply do not summon up the ethical zeal
to feel any consequent abligation to that philosophical
approach. .. I see and understand that all this must be an
‘abomination’ to you... EBut this is how I am. You want to
explain  to  me that what vyou are doing to. the NT  with
suistentialism is not measuring it by an alien canon, not
putting it in & straight-jacket, etc., but  engaging  in the
~@l evant exegesis. And that is what is not clear to me when I




7
the text and the cobject mirvrored in the text? [1321,
Flsewhere Rarth @ suggests that ancother important way to
. , L o ' R . .
prevent philosophy or the ‘spirits of the age’ +rom domifating
gregesls and interpretation is listerning to the Church. Fathers,
arnid  to  the tradition of the Chuwrch - the coreeds  and

contesslons. This certainly does not mean that these are of

same authority as Holy Soripture in the Church, but 1t does

moarn that &b

have relative awvthority. His favourite example
here is of a child honouwring his or her parents.  In ths same

A,

ptinmg it when it reflects

Et

way, we honow the tracition by  acc

[}
e

4

] tuwre and by rejecting it when it is not in accord with the
witness Qr.gtfipture.

{]

It is in the Church that the Bible is read; 1t 1s
by the Church that the Bible is heard. That means
that in reading the Rible we should also  hear  what
the Church, the Church that is distinguished {from my
parson,; has up to now read and heard from the Rible
Pfre we at liberty to ign@re all that?... fGrcnmumxy
means agreement  with the Fathers and the Council. As

: it can nevear be &n encd in i ] f .
Lnation is nonsanss. But where ‘orthodoxy’ 1
ted In that frightened way the qneﬁ+ion arises
whp hwx this. rejection does not spring from  an

‘orthodosy’ of  one’s  gwng camm@cted, peartans with
certain modes of nineteenth  and  twentisth century
thought which are quite ocapable of forminog dogma
LLEZT,

It

.

li"x

. Appropriation.

Frecisely becauwse one can only  really umdergtmndiﬁcripture

from the perspechtive oF falith and subordination, th

|‘|‘ i

i

think about 1t. In vour exposition I find the zvtual element

raled which, I believe, should nolt meraely e brought to

but brought to light first and decisively. Arid nRCause

this is connected wWith WA principal il

DFECUDULQLB'MH =z, this becomes really frightening to
apply it. In Letters 1922/66 p.105

]

. Rarth, Credo. p. 181+,



understanding  must work itself ouwt in the life of the
belisver. ;n one of his Earliﬁgt lectwes on the Bi'ble.i Barth
said “thé Bible tells us more, or less, according Lo the much
Dr‘littlﬁ that we are able to hear and translate into deed and
tiruth® L1241, Without appropriation  therse is only idle
speculation. The oblject reflected in the Biblical texts "wills
to be appropriated by us. It wills not merely to master our
thinking about §¢, but our thinking and 1?%@ general ly, and Qur

whole esigstence" [13E5].

Freviously Barth had spoken of "Scknowledgement’, in such a

a svynonym  for what  he means | here by

i

way that it really i
apprapriation.

The term  “acknowledgsment’ denctes an act o
only as it
qat b

movement on man’s part, a movement whio

0
I
rt

ie made is the ackoowledgement reguilred
cannot bhe resolved into an atértude D1IE&].

In his lectures on Evangelical Theology, Barth writes almost

poetically about ths Wonder CLE7T, Concern L1381, and

Commi tment L1297, which are the basics of "Theological

Three attitude

Cristence” L14aT. For Barth

‘compulsory’ attitudes of  faith. Wornder, or astonishment

134, K. Barth, "Eiblical sstions, Insights and Vistas" in The
Hord of God and the Hord of Han. p.95 )

ot~
wd

Harth, CD I,1 p.207. The emphasis is ours.

137« K. Barth, Evargelical Theology. pp.65ff,
138, K. Rearth, Ibid. np.74+F+.
129. K. Barth, Ibid. pp.85f+.

142, The hes
Wonder, Cono

1ing of the section in  which Barth deals with

@rn, Commitment and Faith. )

4oy
B e



captures the experience that we have indicated above as
something that comes prior to reason. Simply, Wonder !
Astonishment at what Grpd has done, the "newness" of things,; and
gapecially astonishment at what God has done to me, “the new
man' L1411, the ‘new creation’ . And becausa this concerns me,
the new person, my life becomss affected, I becomg concerned,,

and  ultimately Ceommitted. "Commitment bhaegins with the

theologian s wonder and 3 directly related to his concern, It

comprehends, indesd his whole

This is how subordination works itseld out in real 1ife. One

is willing to submit to Soriptue to the sxtent  that it is

appropriated into one’s 1i-
of obedience is of

Faith iteelf, cobedient faith, but faith, and in the
last resort obedient faith alone iz the activity
which is demnanded of us as members of the Church, the

¥
exercise of the freedom whioch 1 granted under the
Word L1431,

1

+

n', ‘wonc

Theaere s na doubt that “subordinati

o

Ty concarn

¢ oy

and ‘commitment’ - the pracis of ‘ochedient faith’® cover the

i

mnal. F o EBarth

full spectrum of life both sogial and per

~a

howaever, there is a deep emphasis on respongibility and service

e

in the world. He sess himself standing here in line with the

b o mesr

whern he states thalt ‘according to Reformed teaching,
the krowledge of God and  the service of God do not merely

4 T

belong together, but like two co-encentric circles with a

s

141, Ibid. p.70
142, Ibid. p.8S

14%. E. BRarth, CP I,2. {3.7480




common radius, they are one. "Frnowledge of God is obedience to
God. Such knowledge becomes actual by man’'s becoming a new nan

through faith in Jesus Christ as his Lord" [14417.

Hermann Diem gives a tascinating insight into Barth's
fundamental concern tao translate the message of the Gospel into

political and social language, and then to apply it as
‘obedient faith' in a practical manner:

In 19656 when he was asked by a canvenor of the "No
Other Gospel ' movement ‘s Dortmund assembly fto comment

on  the ‘Mconfession’ made there, Barth in a very
brusque letter understandably refused to get involved
in the deogmatic problems of such a ‘confession’”, and

nstead posed a series of counterguestions He asked

whether the convenors were ready and wll;ing to
start a similar ‘mavement T and ‘great assembly’

against the desire tgo arm the West German army with
nuthar weapons, against the Vietrnam war and . the
German government allied wit the Americans who wage
it, against the ever—-recuwrring outbreaks of ~vulgar
anti-Semitism (desecration of graves) in West Germany
and, for & peace treaty between West Germany amd the

. Fastern Buropean governments that would recognise the
borders existing since 1945."  "IF  vour carrect
cenfes~1on”q Barth wrote, "to Jesus Christ crucified
and raised again for us OxleQ to +he Holy .

itsels, then
.ﬁfeseian.
dead,

gnats

Christianity in our time (1463.This concern exspressed in 1911

144, K. Barth, The Krnowledge of God and the Service of God.
pell4 ' :

14%, In H, Diem, "Harl Barth as a SBocialist: Controversy Over a
Naew Attempt to Undesrstand Him" in Karl Barth and Radical

1773

RPolitics., p. 123

it}
f—

Ry, "Jesus Christ  and i Movemsnt for  Sooi

Karl Barth and Radical Politics .56

R1
E
i
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was carried over for the rest of his life and enables uwus  to
understand his involvement in the SFD in Nazi Germany and his
’ Y

refusal to resign  Ffrom it in 12333 his political activity in
the war veare and involvement in  the Church Struggles his
participation in the communiste led; Committee for a Fraee

Germany '3 his "ThirdoWay’ between Capitalism and Stalinist

1)
asl

Communism, ~etc. - L1471, ALl o this was oncarned wilth
practical political activity which was really the application
ot the Gospel. This stress on application confdirms  Lha i s

ot

hermeneub@%mave fully around the circle, and having ari

of a practicel commitment to change the world, 1t leads back

into a deeper practical commitment.

The Bible is read very differently by the person of faith as

opposed  toe the unbeliever. That faith i= not, howsver,

intellectual assent or pious feeling, it

faith of a lite
of obedience. '

SEMNSE 1S
the attitu

Becauss revelation in
Word of God, it is imposs] >
of & mere onlooker tows ation of God
CFH‘Qﬁly be searched, wnderstood and Judgesd in the
act -of abediérce, of listening which lasads to decision
= @ it will not be sesarched, understood and Judged
at all L1481,

I essence  then ws are justifisd  in
ghedient and committed faith, as the

understanding and interpretaticon.

147. See Karl Barth and Radical Politics.

148. k. Barth, Agairnst the Stream. 5.3




Z.THE LOCUS OF AND RESPONSIBILITY FOR INTERPRETATION.

i

a. Interpretation and the Commmunity of Farith.

"When theclogy confrontB the Word of God and its witnesses,

its place", writes Barth, "is very concretely in the caonmmunity,

not somewhere in empty gspace" [14%91]. In his Dogmatics In

Qutlire Barth argues forcefully that the person who would be
involved in the theological task, rust take his o stand  in
L.

reSpq}ibility upon the basis of the Christiam Church  and its

wor k. That is the conditio sirne gua non' [1501.

¢
We do not have the time nor the jspace to deal with Barth’'s
ecclesiology save to point out that for Barth the existences of

the Church is absclutely dependent upon the preaching  and  the

hearing of the Word ot God.. Where and when this takes place,

pot

the Church comes 1into being (1517, Once Barth has made clear
that for the person of faith the Bible becomes the Word of God,
that in its pages and in  them alone dﬁéﬁ the Chiristian hear
God's volce and meet Jesus Christ the head of the Chu%ch, then

it follows guite naturally that for the community of faith, the

Fible simply has authoritvy. There 1w no logic, Feason  OF

14%. K. Barth, EFvangelical Theology. p.Z7

7. Barth, Dogmatics in Qutline. p.10

H
(1

151. See for example, H. Hartwall, The Theology of Karl Barth.
p.41l: "Aoccording to Barth’s actualistic concept of the Church,
the latter is primarily not an instituwbtion rooted in this world
but an event, a caontinually fresh encountsr in the power of the
Holy Spirit between God and man  in Jesus Christ as the Word of
God proclaimed by this Church and ... recelved, believed and
obeyved by the members of his Church. It i thie preaching and
fearing by the Church of Jesus Christ as the Word of God in and
through the power of the Holy Gpirit whereby the Churoh

a=h fthe trus Church of Jesus Christ”.

contimnual ly




argumant involved:

e Bvery substantial proposition concerning the
authority and significance of the bible expresses a
situation about which no discussion is possible, a
circumstance which, being grounded in itselt, speaks
tor itselt and theretaore can only  be slucidated by
means ot repetition and atffirmation. This
circumstance 1s  the simple fact that in the
congregation of Jesus Christ, the Rible has a
speciftic authmrity and significance. HMe who o would
spealk substantially on this mablter must bhe aware of
this intrinsic, fundamental relationship between
Eible and congregetion [1327.

Th exiagtence of the Church depends upon  recogrnising this

i

authority of the Srr1p+urwa in its lite and witness. It is "on
the paoint of dissolution" [15371, where and  when it forgets
4.

chis, and "its proclamation can only dégolve into pious  smake

o st ! L1547,

and moralisti

and all =sorts of religious

S 0n

In hig Church Dogmatics I Barth draws together the discus

on the "MNMatuwre of the Word' of God with his discussion on the

“Attributes of the Word of i the

G
-y
b
[
~
8]
a

the Churoh. What Barih argues here 1s the Absoloute Subhority of

im thie life of the

the Word and also Ahaolutes

Church, in thalt Jesus Cheist whi  is the Word, 1s one who rules

and is Ffres Lo be who he would be in the lide af the Chuwoh.

For the Church then, the Bible must be acknowlesdge as  theae

£ a

192, . Rarth, "The Authority and Significancse of the Rible:
T " in God Here and Now. . WS

15%2. K. Rarth, Against the Stream. p.2246

walve Theses

134, K. Rarth, "The Authority and i
Twelve Theses" in God Here and Now. .

alzo of the ecumenical unity of the Churoh.

UHL?lwquN of the RBible:
is true for Barith

tign on
two chapte
Churoh’ and

tounder the sec
~hh devot
in

the  Chuarohy, Holy

199, It is for the above reason th
Seripture’ in Church Dogmatics I,
20, 21) to a dis ion  on ﬁL*hu

"Fresdom in thse Churoh’ re

il we ]y,
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absolute authority and also as absolutely free [

b. Interpretation as the Responsibility of Every Christian.

H

This however dogs not mean that the Chuweh lacks auwthority
and freedom. On  the contrary by confessing its faith in the
Word of GBod in Holy Soripture, the Church itself rasceives

autheority and freedom. Thus the Church has authority in such

areas as the decision of the canon, eccles teanhers,

and Confessions of Failth. But this is alwavs a derived

ty and subject to the absclute authority of Scoripture.

h

authaori

The Church and its are also =zet free to study and

proclaim the Word. Yet again this is a derived and thus

secondary freedom [1361.

Mot only is the Church and its menber this freaedom and

i
dJ
1
IH
4

authority, -but Barth arguss

-+
-y
o
r
s
+
0
o
=]
z
5
)
-
~<
=}
-

armd  authority that to the

/2 angd free Word of God beo

.
< 0
3

Holy Seripture is  the ground and limit  of  the
Church, bult for fthat very reason it constitutes it.
Havimng authority . and fresdom in the Chuwrch, it lends
that authority and freedom to the Churo
take this into account. Foar only as thiz ta
does it actually come about that Holy Scori
obeyved a= the Word of God in the Chwoh, and
the Church, in the world [13571.

—

e Church to be the Church  then it has the responsibility

ﬂ
0
F
2

ing in

r+
-y
wl

¥ confessing its faith and of eng

1

-~ GO

u]
o
R

ripture alome 1:5  absolutely authoritative and =
esis Twenty in K. Barth, €D I,2. p.538; and Thesis Twenty-Ons

in Ibid. p.bbl

15&. See the discussion in €D I,2. under “Authority under the
Word”, pp.SB5Ff+. and ‘Freedom under the Word' pp.b&P34F.

\

157. Ibid. p.23%




eregesis, interpretation and application of Scriptuwre. This
provides the “why’  of Biblical interpretation which governs the
“how' . Exegesis is "the fundamental task‘ ot all theological
study™ [1581. It is this that brings the Church back time an

again to i1ts root and its sowce. It ia this that challenges

false practices in the Church, and it ie this and this alone

that can guarantes

that the Church 1s the true Churoh. Indeed,
as long as exegesis 1s pursued, an over—insipid Christianity

will not fail to he confronted by & number of conundeums?

rnd  responsibility

In the life of the Church this challengs

i

&
5

does not fall upon a alised class of Biblicel scholars,

n

hut owpon all the members of the Church, all believers., This

Rarth understands

a corollary of human freedom under  the

'

Word. In fact to deny this part of Christian fresdom, means 1n

in
-+

fect to deny the awuthority of the Word and hence to stand

outside the Church. The role of the belisver 1s thus to stand

as a third party betwean the Word of Socripture and the World.

This is really what Church proclamation is all about [1401.

!

7

Al members of the Church so far as they are open to the Word

to T fulfil thii =

¥

of God in SBoripture  have the rvesourcé

that

function. e have seen Barth reients the

i famans oo the Worad o

\

there are degross

of operne

Goed y o

Hat -some peopls by natuwrs are more open  to  God's Word or

“FET

198. H. Barth, Evangelical Theology. p. 175

159. K. Barth, Against the ZStream. p.251

Koo Rarth, CD I,1. p.7%




someliow innately religious [1611. The kinowability of the

God is not an extraordinary art.

Tts
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believer

busy man
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practice does not  presuppose
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CHAPTER FOUR:

TOWARD A REFORMED-LIBERATION HERMENEUTIC

At the end of tghapter two, we  listed the Jfour basic

rt

2t}
-+
™~
et

challenges th iberation Theology poses to the Retformed

traditicon in  the area of hermensuvtics. Having explared in

v

detail the Reformed view of Scripture and i1ts interpretation,

particularly on the basis of the work of Harl Barth,; we are now

in a position to sketch the cutlines of a Retformed-Liberation

.~

Hermensutic. This hermensutic obviocusly needs to be developerd

its of

il
1
3
&%
et
et
a
]

hevond the confines - (Other Reformed

i

theolaoglians who ars in liberating praxkis will ochviously

Y
m
i
il
i
im}
i1}
a3

have much to offer such developmsnt, and in articular T think
P 9
of the wark of Georges Casalise in his book Correct Xdeas Don’t

Fall From the Skies.
a. Bevond the Subject—-0bject Divide.

The first challenge from Liberaticn hermeneutics was to treat
the Bibls, mnot as some obisctive thing-at-hand, but as a living

teatimony to God. This enables the content of the Rible to

becoms radically contemporeary in the act of interpretation. it

is clear that Calvin’'s first trajectory with its- emphasiz on

the objschtive authority of the words of the Bible, does not

soobhe e

v

ources for the Reformed tradition to meat thias



challenge. It thus falls prey to the philosophical critigue of

Heidegger, Marx and Kierksgaard.

Calvin’'s second trajectory, as developed by BRarth, does

however go bevond this objectivist téndency by locating the

H

authority of the text in the subjective experience of faith and
the work of the Spirit. On the bhasis of this, a
Retormed—-Liberation hermeneutic would atfirm  that the truth of

not in the attempt to interpret it

—
it

4

abjectively, Tscientifically’, and in & detached manner, but

1

! an abttitudse of

rather ‘subjectively’ , " passionately’, and 1

sngagement.

b. Recogrnising the Hermeneutical Circle.

-

ool

Reftormed Hermeneutics, o bthe basis of Calvin's se

trajectory, recogril s qat the interpreter needs to interact

subjectively with the text in order to discover . its meaning.

This means that to a large =t the mnature of the interpreter

will atfect the naturse  of the interpretation. Barth was
clearly aware that no-or e could approach the taxt
1.

ohiectively ', and he took pains t o show how one could combat

the clouding of the meaning of the text through the s
alien philosophies  [11. Barth, however, concentrates i

consciously  ad_y ;pLed alien philescophies rather « than Wil

unconscious world-views which are specifically shaped by sooial

1. We examined these under the heading "Reflesction’” in  Chapter
Three, Fart Two, Section Zb. ’

2. Mo doubt Barth’'s thinking on this matter was decisively
shaped by his polemical situwabtion with Rudold Bultmann. z
section on ‘Reflection’ mentior f

in the previous
/




o

gtructure £21.

Far this rRASON & contemporary Reformed-Liberation

hermeneutic would have to Dbroaden Barth ' s categories of alien

influences and atfirm a "hermeneutic of suspicion’ with Jards

to the way that social structure and human interests atfect the

hermeneutic circle.

CThis  move  would ot nk at all alien to oA o mes

anthropology at ognition that  we  meEel

. OF to Barth s

the Biblical text in ow  full Numani ty. We would need Linp Ly

ta recognise that Geling  uman iop ioipatian i

i

political and sconomic  power struggles

and inter

. Al ong

i
“h
]
c
-

]
-+
i
o
—
m
3

with other aspects o nature, wi  bring  suwoh

interests with us to the et . A1l an Boewse

theonlogian who is  involved in engaging the Reformed tradition
in the concerns of Liberation, makes this clear:

concept  develops within &
particul a- and owr theological  thinking -
the way we read the Gospel, the way we :
=], the z
aryvtihving to do with what we gat and  how many tim
a day we eat, what salary we sarn, whether we own &
home, whet we Live happily with cw family, and so
DN« The situation i which we liwve, the context  in
which we live profoundly influences tThe way we do
theology 031,

way we interpret  the Gosp

) b e ol3 implications from the recognition of the

hermeneutic civracle ar e clear. (1) £ Fetormed-Lil at i

Harmeneutic needs to

importance of 1i ning to the

that Barth w ] Al cif: thm
Justification of both World
tions the Bible w
st commitment.

ild be remembered,
theological f(and hesnce ex
) .

War s, and he recognised
being read out of a MNazi

-

.0 6. Boessak, "Libe o il gy i South &frica' in African

Thealogy en Route.




interpret

hungry, wamen, the marginalised in

has a p
that muc
Reformed-—

have a

et

more 1
labourer

highly—ed
nermeneut
for the p
tradition
truly  pr
hermeneut
have a

the Word

‘Church

c. The

Bible is
EBarth him
the guise

Ow

=
r
n

on

Ret

Il

i

2]

ne

0

NHeighbour

‘hermeneutical

"hermenseutical

ations of the Bible that come fraom. the poor, the

sgciety. (i1? In that God

articular love for the poor and marginalised, and 1in

h of the Bible is written {from their perspective, a

Liberation Hermeneutic .nust recognise that the poor

privilege” and that the Word of God is

1

mi grant

+
HY
z
i
T
oS
i
X

kely to be heard in A pPoOor

‘s wife than in  the word of the most eloquent and

vcated preacher. Reformsd-Liberation
ic would need to
rinciple of women preachsrs. (iv) 1+ for the Reformed

the Church comes

lrl

into being where “the Word of God is

eached and heard’, then a Raetormed-~Libaeration

ic must raise ecaolesielogical guesticons. If the poor

ptivtwy? when it comes to understanding

ot God, then the Chwoh mest be challenged to become a

of the Foor’

Bible Hust be Read from Hithin the Church.

/TA‘~ oy

rth and (lhﬁrﬂ‘luﬁ« nwu]mgy are both adamant that the

e
to be read from within the life and witness G%AChurchn

self was awars, howeaver, that Reforamed Hermeneutiocs in

of have a tendsnoy

toy o off

n oand to bhecoms a law unto  ilitself. Against  this &

~Liberation Hermernasutio must have love ot God arect

and not Lave of Critical Exegeszisz as its ‘controlling

4. Here I
"Harl Bar

4

have Muns mind.

th and LLLC

o . .
= characterlyatmonﬁ 10
Lo Theol agy ™




passion’ C47. For this reasan, é Retormed-Liberation
Hermeneutic would demand that those who engage in critical
Biblical studies do so only as secondary to their engagement in

the lifte and witness gf the Churoch.

Both Barth  and  the Liberation Theologiansg recognise that

‘application’ is a vital aspesct of intsg abtion, and that 1t

¢y A
3

mn
-
-
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is only as one Jees that one hears. Thi

az  Christlians read and apply  the Riblical

of the Church can bhe
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the church is none obh

Faith is obedient engagement inm  the world in
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wouled thus also nesd to bhe a Jhefmensutic of engagemant .
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d. A Hilitant Reading ot the Gospel.

7
ation Theology calle for  a militant reading of the

Retormed hermengutics, along with other tbtraditions,

have & particulsrly dismal track i haviong  promobted

injustic and  oppresslon, both pearsonal  and political. We

think of the justification of slaverv, of sexiasm

omf Aparthelid in Sodth &frica. In the light of this, we are

driven Lo following a fundamental 2ocan a

etormed ever be Militant in the way that Gutisrres

Evim will
e

onse to this
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ot of view of Soriphbure.

the Reformed Tradition i

a mi Litant  reading  due  to




wnderstanding of Chrizt asz the centre and meaning éf Socripture.
Calvin was clears: the Rible pre esents God the Redeemer - wha is
Christ to us. Redemption which involves both the personal and
palitical is none other thanm liberation, and Christ is God the
Liberator. I+ we éay that Christ is the centre and meaning of
Boriptuwre, we are saying that the HBible nesds to bhe read

through  the Ffilter of @ Liberation offered in Christ. Twi
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examples will illustrate +the point. (1) On  the basis

Ephesians S 23F. one could Jjustify

wist oppsssion in the

friome ., Read through the filter of Christ, who is the centre and
meaning of Socripture, this formula is thrown into disrepute dud

ist and liberatory prasis toward women. (i1} On

to his noned

II:

the basis of Romans 13:1 orne could justify a guietist, statue
quo affirming, reactionary Chrigtian political ethic. With
Christ ER= th@‘_ Centre of Scripture, and hence of one ' s

are challenged through. his call T

e. Strengths of the Revtormed Tradition.

~ation hermensutic needs

We have examined how  a Retformed-Libe
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to grow out  of  the fouwr-fold challengs

hermeneutics pose to Reformed hermensutics. It must alzo be
B

there are weaknesses wWithin e Liberation
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made  olear -

hermeneuwtic, and that there is much in the Refor

and that

that transcends the four—-fold challeng

. - - - - "lv v .
be appropriatsd Dby a Re+ormed~L1beratlanbgrmeneutlc

is. Having dealt with these concerns in chapters one and threes

we wi 1[ only briefly mention them here.



(ne of the greatest weaknesses of Liberation hermeneutics is
that it does not have a “theory’', ‘view’  or ‘doctrine’ of the
text itself. Against this, we have seen that a vital strength

of Reformed hermeneutics is that it Fflows coherently out of a
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Doctrine of Holy Scripture. The th af this «

one considers, for example, how the understanding of Christ  as

B\

the centre DFx%tripture provides a solid Afoundation for

‘militant reading’.

N

Another important weakness of Liberation hermeneutics is its
almost complete avoidance of the role of the Holy Spirit in
interpretation. While Liberation hermeneutics recognise  that
interpretation takes place in the realm of the third article of
the cresd i.8. from within the life and witness of the Church,

not excuse its failure to deal with the work of God

A Reformed-liberation hermensutic needs to be clear on the

question &f the authority and mnormativeness of Holy Scripture.

This is not  an ‘objective’

]

avthority, but ise rather the

authority accorded by faith. Critical retlection on prafdis,

lwavys to be
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melking  of ‘Signe of the Times '  h
subjected to the authority szgtrimture simply to  prevent oL
whims and fancies, and ultimately ouwr unshackled prejudices

from taking over.

Finally, a strength of the Reformed Tradition arising out of
Calvin‘'s second trajectory ig its recognition of the subversive
"knowledge’ that the Rible has in its pages -~ Christ, the

Faedeamer , Liberator anmd the lLord cif the wuniverse. . This i




appropriated by Rarth and it must be the starting point for any
Refarmed-lLiberation hermeneutic. There is nothing within
Liberation Hermeneutics that can guite match the audacious, and

vet powerfully telling claim made by Barth (aon the basis of

this trajectory) about the true knowledge of God in the EBible:

Fnowledge of God in the sense of the New Testament
message., the knowlesdge of the triurne Gad as
contrasted with the whole world of religions in the
firet centuwies signified, and still sigrifies, thes
most radical ‘twilight of the gods’' .....  There is a
real basis for the fseling, current to this day, that
every qenuine proclamation of  the Christian faith is
a force distwhbing teo, evén destruct af, the
advance of religian, ite life  and richness and
ceace, It is bound to be S06..- The Figuwres of
avery religious culture are necessarily secularised-

and recede. They can keep themselves alive only as
2as, symbhols, and ghosts, armd Fimally as comic

9
W es., And in the end even in this form they sink

IR R
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a
to chlivion. Mo sentence 1is more dangsrous or
evoluticrary than that God is One and there is no
other like Him.... It was on the truth of this
Eentghce that God is One that the "Third Feich’ o f
Adol+ Hitler was made shipwreck. Let this sentence
he uttered in  such & way that it is  heard and
grasped, and abonce 450 prophets of Baal are alwavs
in fear of their lives. There is nao more roaocm Gow

for  what the recent past called toleration. Beside
God there are anly His creatures or false gods, and
heside faith 1in Him thers are religions only as

religions of superstition, erraor and finally
irreliglion.. .. It is to be noted that aon this
knowl edge, i.e. the practical ard critical

application of this knowledge of God as ths unique,
the one and aonly Gnod, Jdepends the Scripture principle
of the Reformers.... L[5]. !

I

S. K. Barth, Church Dogmatics II,1 pp.444+, The emphasis i
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