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Abstract
This qualitative case study examines conceptualizations of post-apartheid democratic
citizenship. Drawing on in-depth, semi-structured interviews conducted in July 2009 with
twelve voting age women of colour in the small town of Cradock in the Eastern Cape, it
demonstrates how traditional theorizations are inadequate for understanding the substantive
citizenship some small town women desire, live, and demand. Though the research design
began with a traditional definition — that citizenship rests on the knowledge of and ability to
engage with claiming rights — findings demonstrated the failings, and challenged the

sufficiency, of this approach.

Listening closely to the voices of the women interviewed revealed the importance of emotion.
Further, the ways that emotion emerged from these interviews illuminate an under-examined
aspect of substantive citizenship: its affective dimensions. The affective issues that emerged
were those of perceived elite indifference to the people, conflicted feelings about the post-
apartheid state, racialized and gendered hatred and hate speech, and the women’s hopes for

an ideal public life based on love and respect.

Working from a race-conscious, post-colonial, feminist lens, | argue that while a rights-based
approach to citizenship is necessary, it cannot fully encompass the complexities of post-
apartheid substantive citizenship, especially for small-town women of colour. Considering
affect leads to a more meaningful theory of citizenship, one that must rest on a loving,

political ethic.
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Chapter 1 — Introduction

Where do women fit in public life in post-apartheid South Africa? In what ways, if any, must
traditional conceptions of ‘the citizen’ expand to encompass the historically specific
circumstances fifteen years into South Africa’s democratic project? How, if at all, must these
expansions consider women? While South Africa famously has one of the world’s most
progressive Constitutions, female-bodied citizens (“women”) of all ‘racial’ groups find
themselves caught between the post-apartheid transformation imperative and continuing
deeply entrenched patriarchy. These values clash to produce a paradoxical relationship

between women and South African public space.

As du Toit (2005) and Moffett (2009) argue, South Africa’s epidemic levels of sexual
violence illustrate this paradox. The 2006 rape trial of (then Deputy-) President Jacob Zuma is
the most famous incident involving hateful representations of women in the public and
political sphere (Motsei, 2007; Moffett, 2009; Sesanti, 2009). The subsequent statements of
Julius Malema, leader of the ANC Youth League, regarding the rape charge and the woman
involved led to his February 2010 Constitutional Court conviction of hate speech (SONKE v.

Malema, 2009). Clearly, misogyny is alive and well in South African public life.

From another perspective, however, love defines the role of women in the public realm.
Comparing the construction of Albertina Sisulu with the political career of Pregs Govender
shows how love — maternal in the first place, feminist and insubordinate in the second —
structures the public lives of South African women. Albertina Sisulu, often referred to as
MaSisulu, is the widow of Walter Sisulu, one of the fathers of the ANC, and is idealized as “a
Mother to the Nation” (South African History Online, 2008). She occupies the ambiguous

space of struggle heroine, often lauded for supporting their husbands, but rarely accorded



independent agency. The reality was much more complex; however, this patriarchal
perception of ‘black’ women’s participation persists in most contemporary historical

accounts, and in perceptions of a woman'’s relation to public space.

In contrast, the career of Pregs Govender shows some of the perils women face in the public
sphere. Govender is a gender activist, a labor organizer, and served for the ANC in national
parliament. Her formal political career ended when she resigned in protest over the arms deal
and then-President Mbeki’s approach to HIV/AIDS. In Love and Courage: A Story of
Insubordination (2007), she relates some of the challenges and triumphs she faced as a
woman in the ANC. The difference between the representations of these two strong, public
women illustrates some of the complexities and contradictions South African women faced
historically, and which continue to shape the post-apartheid transition to ‘non-racial,” ‘non-

sexist” democratic citizenship.

This study aims to show how some voting age women of colour in Cradock, Eastern Cape,
have experienced that transition. It draws on interviews conducted during the month of July
2009." This small town is best known for the high-profile apartheid government murder of
four leaders, called the Cradock Four, in June 1985, a case heard by the Truth and
Reconciliation Commission in 1999. Struggle history influenced the selection of this town as

research site.

Though the research design began with a traditional definition of citizenship — that citizenship
rests on both the knowledge of and ability to engage with claiming rights — the findings

challenged this very approach. Listening closely to the informants revealed their insistence on

! The broader case study is part of the Small Towns and Rural Transformation Project (STRTP) of the
Intercultural and Diversity Studies Research Unit of Southern Africa (iNCUDISA).



the importance — even the centrality — of emotion and interpersonal relatedness in this, as in
every, aspect of human life. Further, the ways that emotion emerged from the interviews
demonstrate the importance of an under-examined aspect of substantive citizenship: its
affective dimensions (Ahmed, 2004b, 2004c; Blackman & Cromby, 2007; Clough, 2007,
Hemmings, 2005). Working from a race-conscious (Steyn, 2001; Frankenburg, 1993),
feminist, post-colonial lens, | argue that while a rights-based approach to citizenship is
necessary, it cannot fully encompass the complexities of post-apartheid substantive
citizenship, especially for small-town women of colour. Considering affect leads to a more

meaningful theory of citizenship.

The post-apartheid context requires a new way of imagining citizenship, not least because
citizens are already claiming, desiring, demanding and hoping for new ways — not bounded or
defined purely by rights — to relate to their government, their country, their communities, each
other, and themselves. As feminist theory has shown us, the public and private are
inseparably linked. Accordingly, the argument of this thesis rests on the premise that the
emotional and affective dimensions of these new ways are important, perhaps even crucial to
understanding this engagement. Most radically, | argue that this affective approach to
citizenship must rest on a loving, political ethic (‘love ethic,” hooks: 2000; ‘political love,’

Erasmus: 2009; Sandoval: 2000).

While the most obvious South African parallel to the affective turn is the philosophy of
ubuntu — “I am because you are,” which defines the subject interpersonally (Mkhize, 2004) —
as a foreigner I am reluctant to use the term. If my argument supports ubuntu, | welcome

that, but will leave my (South) African readers to draw that parallel.



The questions | set out to explore were:
e How do (some) voting age women of colour in Cradock experience the post-apartheid
transition to citizenship? What were their hopes? What are their realities?
e Are women in Cradock aware of their civil, social and/or political rights under the
Constitution? How do they exercise or engage with these rights?
Further questions emerged during data analysis, provoking a change in research emphasis:
o What does affect offer to an analysis of substantive citizenship? In particular, how do
perceived indifference, conflicted feelings about the post-apartheid state, hate, and

love emerge from the transcripts, and expand conceptualizations of citizenship?

To address these research questions, | do the following. Chapter Two outlines some debates
on citizenship, with special attention to South African, post-colonial and feminist approaches.
In addition, it traces the recent “affective turn in social theory” (Clough, 2007), particularly
some scholarly discussions on love. Chapter Three describes the conceptual and
methodological approach of this thesis, including Cradock history and the presence of women
of colour in Cradock during the struggle. Chapter Four demonstrates the failings of rights-
based citizenship in Cradock, showing why the original framework for this research was
inadequate to describe the real lives of my informants, and introduces the presence of affect.
Chapters Five and Six deepen the analysis of affect, examining how and where hate and love
speech (respectively) occurred in the transcripts, and showing how these are relevant for a
discussion of citizenship and public life. I conclude with the case for affective dimensions of

citizenship, including a loving, political ethic, in Chapter Seven.

| focus on women of colour for three reasons. One, women of colour in small towns are

positioned as triply marginal citizens; therefore, their experiences highlight the degree to



which citizenship can be said to be substantiated. Two, these women tend to be neglected
both in historiography, and in contemporary social and political science. Three, as Steyn
(2001) shows us, ‘white’ perceptions of the transition, while emotionally charged and worth
studying, come from a different dynamic — often a perceived “loss” of power and privilege —

and therefore deserve separate analysis.

Another issue that must be addressed is why I use “of colour”, as it is not a South African
term. | straddle a divide between North American terms and values and the South African
research and academic context. “Of colour” is both the most personally comfortable, and the
most spatially economic way to refer to the group. The post-apartheid flux in “racial”
terminology poses problems for the radical researcher. While feminist research practices tend
to preference informants’ “racial” self-identification, externally imposed apartheid
categorizations indelibly marked peoples’ lives, and continue to shape material positions and
lived realities. Therefore, recognizing these categories is one way to indicate some likely
elements of an individual’s history and current position. Following Erasmus (2001), I place
specific “racial” group terms in quotation marks to recognize their constructed and contested
nature. | leave transcript quotations unpunctuated to facilitate reading. If quoting literature, |
follow the author’s use. | acknowledge that | am working imperfectly with sensitive issues
and within limitations. Further, though this project was explicitly interdisciplinary, a thorough

exploration of each field drawn upon falls outside the scope of this thesis.



Chapter 2 — Incompletely Imagined: Citizenship Discontents
Feminist criticism unmasks the particularism hiding behind these so-called

universal ideals which, in fact, have always been mechanisms of exclusion.
(Mouffe, 1989: 35)

This literature review includes key elements of the conceptual frame, discussed in more detail
below under “Methodology”. This review addresses two clusters of issues: those defining
and problematizing citizenship; and those contextualizing the affective turn in social theory,

with an emphasis on love.

2.1 Critiques of Liberal, Rights-Based Citizenship

Liberal democratic theory assumes citizens’ basic equality and rationality, and accords each
citizen identical universal rights (as explained by Gaventa, 2002). This implies that simply
extending the franchise and rights to women is sufficient. However, feminist and critical
thinkers have demonstrated how this is inadequate for contemporary citizens, given that the
original citizen was a Western, white, propertied male, and that rights have been constructed,
theorized, and legislated with this limited subject-citizen in mind (Gouws, 2005; Irigaray,
2000; Lister, 1995, 1997, 2009; Manicom, 2005; Mills, 1997; Mouffe, 1989; Pateman, 1980,
1988; Yuval-Davis, 1997). Irigaray (2000) argues that “[w]e have to rethink the model of
subjectivity which has served us for centuries... so that we can abandon the model of a single
and singular subject altogether... [this means] that the subject is at least two, man and
woman, a two in relations that are not biunivocal.” (6) As Manicom (2005) highlights, in
discussions of citizenship, “subjectivity” and the “subject” are not merely discursive and

theoretical categories, but also describe one relation between the citizen and the nation-state:

10



we are individual subjects of our nation-state, and subject to its laws. This is a particularly
complex relationship for women, given the exclusive history of citizenship and the tendency

of nations to legislate female bodies, especially in their reproductive capacity (see below).

2.1.1 Post-Apartheid and (Substantive) Democratic Citizenship as Processes

Conceptualizations of citizenship in post-apartheid South Africa, which remain vibrant, begin
with liberal, rights-based citizenship, including first-generation political, social and civil
rights and some second-generation rights, such as health and especially socio-economic
rights. These rights and the presence of democratic institutions to enforce them make up
formal citizenship in a Constitutional democracy like South Africa. Formal citizenship,
functioning democratic institutions, and free elections, however, are necessary but not
sufficient conditions for complete citizenship to exist (Gaventa, 2002; Jolobe, 20009,
interview). Substantive citizenship includes additional components. Most relevantly, not only
must rights exist, but citizens must also have knowledge of, and the ability to actively
engagement with these rights. “[C]itizenship is not bestowed by the state or by a set of legal
norms, but is enacted in a set of diverse practices and spaces, and involves multiple identities

and struggles around concrete issues.” (von Lieres and Robins, 2008: 50)

Along these lines, Erasmus (2009) explores how the South African Constitutional Court has
found that continuing differential treatment along racial lines is in some cases not only
acceptable, but also necessary for social justice and substantive citizenship. This
demonstrates how “universal” rights maybe inappropriate, even unjust, in particular historical

circumstances. Therefore, the equality and uniform engagement of marginalized citizens is

11



one crucial element of citizenship, as is the responsiveness of the state to the concerns of its

citizens — particularly those who cannot offer economic capital to the state.

Class disparity in South Africa brings the question of socio-economic development and/or
redress into sharp relief. As Jolobe (2009: interview) says, democracy is a political system
that regulates conflict, not an economic system to redistribute goods and resources; nor is
capitalism designed to equal the economic sphere. Redress for the racialized working classes
is restricted by the state’s capitalist economic orientation (Chirwa & Khoza, 2005), and
structurally outside of the limits of liberal democracy (Jolobe, ibid.). However, as Ntsebeza
(2009, interview) and Jolobe (ibid.) indicate, economic redress and benefits are precisely
what previously disadvantaged South Africans hoped democracy would provide. Working
class history shows that the needs of economically marginalized people are met through
collective action rather than benevolent rulers or management (Wallerstein, 2003), and,
further, collective action is a core tenet of being human (Grossman, 1996). As Gaventa
(2002) explains, “While the liberal versions of citizenship have always included notions of
political participation as a right, extending this to encompass participation in social and
economic life politicises social rights, through re-casting citizens as their active creators.” (5)
Therefore, post-apartheid and democratic citizenship are both historical moments at which
South Africa has arrived, and contested processes with which South Africans engage. South
Africans are actors in the ongoing project of creating and constructing the South African

democratic nation-state — whether or not they are in fact “citizens.”

2 The continuing “service delivery” protests are evidence of a real problem in this regard; however,
they can also be seen as attempts to claim substantive citizenship (see next paragraph).

® This is particularly relevant given recent xenophobia in South Africa, and since the Bill of Rights
guarantees many rights on the basis of residence in South Africa, not South African citizenship per se.
However, this thesis considers formal South African citizens, so examining this important question
falls beyond the thesis’ scope.

12



2.1.2 Feminist Critiques: Sexual Violence and other Impediments to Substantive

Citizenship for Women

The need to consider rape as part of the daily reality of every woman in South Africa is one of
the most pressing feminist issues within South African citizenship studies (du Toit, 2005;
Moffett, 2009). Violence constitutes womanhood everywhere around the globe, but
particularly so in South Africa. Du Toit (2005) states that:

South Africa’s ‘world record’ rape rate relegates its women and children to

second class citizenship... Rape is a matter of political and public concern,

because politics is about who wields power over whom, and rape (and its

threat) is one of the multiple ways in which people with penises wield power

over people without penises. (253; emphasis mine).
The prevalence of rape and its threat, as du Toit notes, contribute to what she terms its
“Institutional ‘normalisation’” (ibid: 256), which includes a key element of the global
mythology about this violent crime: that it is about sex. Research with sexual offenders
shows that this is not the case: “A study of South African rapists revealed that only 5.9% gave
sex (i.e. lust, or desire) as the reason for committing the rape (Burchell and Milton, 1991, p.
487). This indicates clearly that hurt, punishment and humiliation of the woman ... must be
the driving force behind rape.” (ibid: 257). This “hurt, punishment and humiliation” are
elements that link rape to torture, which is an indisputably political crime (ibid).
Smith (2006) implicitly supports this argument, outlining the high rates of sexual and family
violence throughout Southern Africa, most markedly in South Africa. Her title — “On the
Sidelines Clapping”: Gender in Southern Africa — encapsulates her argument, which is that
women in this region are positioned as marginal citizens. The continual threat of bodily
violence — in addition to the ongoing systematic, symbolic and social violence against the

female-gendered subject — impede the realization of full, democratic, substantive citizenship

for women. As Manicom (2005) asks, “What does it say about the meaning of the celebrated

13



constitutional guarantee of human rights, gender equality and non-sexism when a huge
proportion of the population, predominantly female, lacks the effective right to dignity and

bodily integrity?” (23)

To move from this specific manifestation to broader issues, there are differing approaches to
the question of women’s citizenship. Feminism as a movement has been historically
challenged for whom it includes as a woman, and whose rights and interests it therefore has
considered. In the North American context, challenges from women of color (Moraga &
Anzaldua, 1981/1983; Hull, Bell-Scott, & Smith [eds.], 1982; hooks, 1990, 1999, 2000), as
well as lesbian and working class women have shaped Second Wave feminism, which
privileged white middle-class heteronormative interests, into Third Wave feminism. Third
Wave thought broadens feminist power analysis from its narrow focus on patriarchy to

include “intersectionality” (Crenshaw, 1991).*

Post-colonial, indigenous and African feminist and womanist writers have challenged
Western/Northern feminist thought on the above grounds, and additionally interrogated the
geopolitical dimension of power.” This critique argues that Western/Northern (“developed
world”) feminism acts as a (re)colonizing force as it attempts to define the concerns and
realities of Eastern/Southern (“developing world””) women, and then to impose and dictate
responses to these concerns.®,” These tensions and debates have had repercussions for how

feminist intellectuals rethink the “citizen”:

* Third Wave thought also deconstructs the category “woman”, thus opening space for intersexed,
trans-gendered, and “queer” individuals, and sometimes men, to organize under the feminist banner.
® See especially Mohanty (1988) for a post-colonial critique, and Oyewumi (2002) for an African
epistemological perspective.

® This is a noticeably similar critique to that leveled at development work in general.

" Muslim feminists have similarly problematized the assumptions of non-Muslim women about the
realities and needs of Muslim women in general, particularly regarding the hijab and burka (c.f. Abu-
Odeh: 1993).
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Feminism has of course played a significant role in bringing about

transformations in the ‘classic-modern’ citizenship project. It has exposed

the masculinist and class-privileged normative subject of earlier versions

of liberal citizenship; it has questioned and re-drawn the gendered

designation of the public sphere, making visible and contestable the

political regulation of the private sphere; it has promoted ‘women’ as an

identity of gender difference, pushing the boundaries of inclusion in both

the concept and the practice of citizenship. At the same time however,

feminist conceptions and politics of citizenship have been increasingly

challenged for their own exclusionary tendencies. (Manicom, 2005: 22)
Pertinent questions include: on what grounds has citizenship been offered to women, to which
women is it offered, for what reasons, and what is the relationship between women and the
nation-state? When women are accorded citizenship, for what purpose does that happen?

(Manicom, 2005)

In some cases, particularly when nationalism is under construction, women have been
politicized and mobilized as “mothers of the nation” (Ahmed, 2004¢; Manicom, 2005).
Especially when imposed upon women, this definition can reduce a woman to her
reproductive function, symbolically trap her in the capacity of “womb of the nation” and then
deny that she is a full citizen in whom rights are vested (as opposed to one who should be
entitled to something for the sake of the children). This is not to argue away or minimize
biological sex differences and the material consequences of both those biological differences
and socially constructed distinctions — gender — attributed to biology (see Fuchs-Epstein,

1988).

In practice, a great deal of feminist thought has used the biological differences between
women and men to argue for rights for women, and for the inclusion of women into public
life on the grounds that we/they are essentially different and therefore have valuable input

because, not in spite of, our differences. Irigaray (2000) advocates this different and equal
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approach. She argues that the foundation of a truly equitable “civil coexistence” begins by
reforming gender relations at the individual level, between one woman and one man.
According to her, gender is the essential “other” that produces inequality: because we do not
understand or appreciate each other (as wo/man), we desire to possess the other. She suggests
this dynamic undermines democracy: “If man’s dealings with woman are to be equal, he will
have to face a culture of sexual desire and of coexistence in difference of which he, as yet,
knows nothing. This requires a reorganization of the relationship between sensibility and

intellect, between body or emotions and civil existence.” (Irigaray, 2000: 4-5).

2.2 Feeling Non-Traditional: Expansions on Citizenship (Recognition, Belonging and

Social Inclusion)

Recognition has long been part of legal theorizing (c.f. Kelsen, 1941). However, in the era of
the pluralistic society and multi-cultural citizenship, this old term has taken on a new
meaning. For example, Levey (2006) suggests debates over how to celebrate Christmas in
historically Christian-dominant countries such as Australia, Canada, the United States, and
Great Britain are really about “recognition” or “acknowledgement” of religious minorities:
Symbolic recognition... is a powerful vehicle by which states represent their
history and people. So it is not surprising that such a longstanding, popular, and
evocative festival like Christmas should become something of a battleground over
ethno-religious hierarchy, minority inclusion, and national identity in today’s
multicultural states and societies in the Anglo sphere. (368)
Similar issues could be at the core of debates over cultural rights and practices, such as ritual
slaughtering, in integrated urban South Africa. The problem of cultural and/or (minority)

group rights is a notable issue in South African rights discourse (von Lieres and Robins,

2008).
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While there are several fascinating aspects to this question,® the debate that most impacts
women is how cultural rights manifest in patriarchal practices such as polygamy. The
ongoing media and popular uproars about President Jacob Zuma’s wives and children
illustrate how this country struggles to balance its rights-based Constitution with traditional
practices, and its oppressive history with its newly pluralistic “rainbow-nation” identity.
Importantly, culture is not static; as Garuba & Raditlhalo (2008) and Moon (1996) (among
others) point out, ‘culture’ and ‘cultural practices’ are historically embedded and contingent.
How can anyone be said to have one static culture, when so many people from “the
overdeveloped world” (Gilroy, 2002: 252) have such high mobility that they can be said to be
global rather than national citizens? The colonizing contact of these mobile individuals blurs
notions of culture, as well as nation. This can lead to a retreat into traditional® cultures. It is
here that retrogressive manifestations of cultural rights can occur. Such debates on rights and
cultural practices illustrate tensions that surround the gendered and the racialized citizen. For
example, given that polygamy is a constitutionally protected practice, President Zuma’s
multiple wives become symbols in debates ranging from the question of female agency within

polygamy to how many “First Ladies” the South African taxpayer must fund.

Mokgoro (1997) outlines a publicly perceived tension between ubuntu and the Constitution,
and argues the South African Constitution seeks to entrench similar social values to ubuntu.
This suggests an underlying question about whose values are recognized in the new South
Africa; who will belong here? Indeed, “belonging” in the nation is another theme in

citizenship literature (see Yuval-Davis, 2006), which seems of particular salience in this

® For example, who counts as a minority (the most common context in which group rights are
discussed) and what are implications of that? White Afrikaans-speaking people have insisted on this
aspect of rights; in fact, it was a contested point in the negotiated settlement (Sparks, 1995). However,
there remain issues about special protection for this group.

® This notion of “traditional’ is highly problematic, especially when being used to organize against a
perceived threat. Patriarchy tends to reassert itself in this regard, in the name of tradition. See Robins
(2008) for several ways that rights intersect with culture for the purposes of political organizing.
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period of South African history. Brown (2001) examines some of the challenges facing South
Africa, given ethnic and tribal “nationalisms”, and argues for the need to “reconcile the

demands of difference and national belonging... through ... a mutual involvement in a history

of difference.” (767)

Saloojee (2003) offers the concept of “social inclusion” as a way to envision a truly
participatory democratic society. Social inclusion'® theorizes a remedy for the oppressive
power relations and unequal civic participation of its corollary, social exclusion. Social
exclusion, as a phenomenon, is marked by the:
inadequate realization of rights...The link between social exclusion and
citizenship then hinges for example, on the degree to which individuals from
racialized and marginalized communities encounter structural and systemic
barriers and are denied or restricted from participating [fully] in society.
(Saloojee, 2003: 2)
Saloojee, like the South African Constitution, extends inclusion to all residents of a place, not
just the “formal” citizens. Saloojee also offers a clear distinction between class and race
equality, relevant at this time in South Africa’s history:
The struggle against class exploitation is not coterminous with the struggles
against racial oppression and racial discrimination. What is required is a more
subtle, more nuanced approach that understands the specificity of racism as a form
of social exclusion and does not subsume it under the guise of exploitation.
(Saloojee, 2003: 3)

This points to the complex and multi-faceted operations of racism as a form of social

exclusion, both globally and in South Africa.

1% The Laidlaw Foundation, of whose “Working Paper Series” this paper is part, explains that the
elements of social inclusion are: valued recognition of all people; human development (supporting
people to use their skills to make a contribution to society that they and others will find desirable and
valuable); involvement and engagement (the right supports to be involved in decisions regarding one’s
own family, life and community); proximity (shared physical and social spaces in order to reduce the
distance between people and to allow for social interactions); and material well-being (resources to
participate fully in community life, including housing and an income).
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2.3 Ways That Women Live Publicly: The Ethics of Care

To begin re-imagining public life, I arrive at the feminist stream of thought known as the
‘ethics of care.” As the word ‘ethics’ implies, this thinking originates in philosophy, as well as
developmental psychology. Care thinkers focus, broadly, on how women’s lives require
different kinds of understanding, and draw on different resources and social positions, than
men’s. Taken as a school, they argue that, like feminist perspectives on citizenship, notions of
morality are limited by their definition by and for men; indeed, in these senses, mainstream
thinking on morality and public life are inadequate (Baier, 1997; Gilligan, 1997; Ruddick,

1980; Tronto, 1995).

Gilligan (1997) outlines the moral development models and theories of “the men whose
theories have largely informed [the dominant] understanding of development [and who] have
all been plagued by... the problem of women... whose perception of self is so much more
tenaciously embedded in relationships with others....” (549). She shows that women tend to
conceive of the self in terms of interconnectedness or interrelatedness. This leads to a
contextual morality: that is, a grounded, pragmatic sense of morality that considers the social
locations of the participants in the moral decision (including injustices) and outcomes for all
affected. This differs from male moral models, which tend to stress individual rights and non-

interference in the lives of others, in order that one’s own life will not be interfered with.

Moody-Adams (1997), among others, has critiqued Gilligan. More complex morality would

involve considering racialised, classed, and non-heteronormative (Steyn & van Zyl, 2009)
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realities.! Govier (1997) and Baier (1997)" argue that trust is central in interpersonal and
public life. Of especial relevance to my argument is the implication that all public life is built
upon the precondition of trust in others, though this trust might be so assumed as to be
invisible, or so absent as to require remark. Perhaps most usefully for public life, Ruddick
(1980) theorizes that the conditions of motherhood create attributes that can be distinguished
from other kinds of thought: maternal thinking. Drawing on the work of philosophers Weil
and Murdoch, the broad virtue Ruddick posits is “attentive love,” which respects the

particularity of the child.

I will return to love, but highlight here how Ruddick’s thought applies to public life. Ruddick
asserts that “maternal practice is governed by (at least) three interests... preservation [of the
child’s life], growth [of the child’s physical and emotional capacities], and acceptability [of
the developed adult’s morality by the society in and for which it is shaped]” (589). These
interests often conflict and the mother — like the state (I suggest) — must prioritize them in the
best interests of the child (nation, or citizen). Integrating gender calls into question the
foundations of political life, and citizenship: “To the extent that disciplines are shaped by
‘male’ thought, mothers and other women may feel alienated by the practices and thinking of
their own discipline [mothering]. Correlatively, when thinkers are as apt to be women as men,
thought itself might change.” (Ruddick, 1997: ft. 16, 601) I suggest that when politicians are
as apt to be women as men, politics itself might change; when the citizen is embodied as

frequently female or intersex as it is male, approaches to citizenship must change.

' This critique echoes the challenge to Western feminism from African and post-colonial feminists
and womanists, which in turn complement the critiques of white feminism from Western-located
feminists of colour. However, given the prevalence of motherism and maternal thinking in South
Africa and my transcripts, these streams of thought are useful.

'2 Baier’s understanding of morality is predicated upon the same limited Western liberal autonomous
citizen that so restricts the category of citizen. Unfortunately, her discussion ignores structural power
and oppression, and presumes a more or less culturally homogenous society, though she does discuss
the gendered dynamics of traditional contractarian moral theory.
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Many authors have written of motherism as a progressive mobilizing ideology in the South
African context (Cock, 1991; Cherry, 2007; Fester, 2005; Wells, 1993). Fester (2005) draws
upon motherhood and Ruddick to think about citizenship in a South African context. She
situates women within a social/community setting, and articulates one strand of public
interest feminism:

Women’s collective action spurred on by their roles as mothers has been

characterized as motherism... What is common is that this type of women’s

activism has been inspired repeatedly and effectively by the women in their

roles as mothers, their care for and defence of their children... Compared to

the debates on motherism that have taken place in the West which focus

mostly on the individuality and the private domain of mothers, much has
been written about the power and strength of African women as ‘Mothers of

the Nation.”” (200-201).
She argues that motherism was a central mobilizing force for African women under apartheid
in the Western Cape. In its application to public life, we see that mothering is not a “private”
activity, but one that creates (births), defines (socializes), and extends (mobilizes) into the

public realm (Ruddick, 1980).

2.4 The Affective Turn

Ethics of care thought can be seen as an intellectual ancestor of the ‘affective turn,’ in that it
introduces interrelatedness as a consideration in cultural thought. As Hemmings (2005)
reminds us, affect is not “new.” Rather, cultural theorists seem to be returning to affect as a
way to address three problems with social determinist theory. First, Hemmings argues, the
deconstructed subject erases the body from theory; secondly, methodologically, theorists
worry that neither quantitative empirical work nor textual (discursive) analysis capture the

full extent of our social world; and third, that binary conceptualizations of “power/resistance
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or public/private [do not] fully account for the political process” (550). Hemmings also
historicizes ‘affect’, as she reminds us that many — often marginalized — theorists have been
invested in emotion/affect, and have believed in the possibility of social transformation and
justice. hooks (2001) makes a similar point about love, when she reviews the place of a “love

ethic” in black insurgent intellectual life (see below).

Though the ‘affective turn’ is at times written about as though it is in opposition to the
‘discursive turn’ in social theory (c.f. Hemmings, 2005; Blackman & Cromby, 2007), this is
neither necessary nor useful, as evidenced by other affective theorists. Cromby (2007)
explicitly shows how discourse and various key elements of affective theory are intertwined,
at least in critical psychology. Ahmed’s (2004a, 2004b, 2004c) writings on affect draw on
post-modern, post-structuralist discourse theory. As Hemmings (2005) concludes, the
political utility of affect for a critical/radical politics is “precisely to the extent that it is not

autonomous [from social meaning].” (565)

As with any nascent theoretical field, there is not yet a consensus on the meanings of the
terms “affect,” “emotion,” and “feeling.” Here, Blackman and Cromby’s (2007) definitions
clarify these terms. For them, “emotions” are understood as what bodies (including brains)
do with affect and feelings — how the physical body acts both instinctively and culturally to
perform/demonstrate the individual’s emotive life. “Feeling” refers to “that which is...
experienced through the body.” (5) This differs significantly from “affect,” which is
understood to be an emotional “force” that “moves” (as Ahmed [2004a] also notes) through
individuals, between people. Affect is a circulating process, that “for many scholars...
[undoes] the notion of a singular or sovereign subject” (Blackman & Cromby, 2007: 6,

emphasis mine).
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Affect thus explodes the binary separation that plagues thought on citizenship and public life.
Ahmed (2004a, 2004c¢) links emotion with both individual and collective identities, and
explicates the pertinence of feelings in public life. She explores the role of emotion in
creating the self/Other distinction in both the personal/individual and political/collective
realms. Ahmed demonstrates the overlap between the construction of the ‘white” individual
body as a subject for/of love (and as a loving subject of the ‘white’ nation), and the ‘white’
national body as a collective to be loved and defended. She argues that, “the emotional
reading of hate ... works ... to bind the imagined white subject and nation together.” (26,
emphasis hers) Her key thesis is that emotions — particularly, here, love and hate — are central
to the construction of individual, collective and national identities; that, far from being
irrelevant to social analysis and to public life, emotions “do things, and work to align
individuals with collectives — or bodily space with social space — through the very intensity of
their attachments™ (26, emphasis hers). From within South African critical psychology,
Mkhize, Hook, Foster, and Gibson and Swartz (all 2005) argue the importance of emotions in
public and community life, as well as the interconnectedness of human social subjects. They
situate these discussions within liberation and Afro-centric frameworks. These authors all link
to the ongoing debates regarding the public role and function of emotion. Pantti and van
Zoonen (2006) show one way in which emotions “do things” in public, in their examination
of media discourses in the Netherlands after two political murders (in 2002 and 2004). The
authors discuss “the emotional public sphere”, looking particularly at the media’s role in
educating and/or inflaming citizens’ emotions, focusing on grief and rage due to politically-

motivated killings.* Pantti and van Zoonen argue that emotion, far from detracting from

3 This links to the South African freedom struggle, and the ways that collective funerals like that of
the Cradock Four politicized a generation (Gertrude Fester, personal communication, 2009) and
contributed to black political consciousness.
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political behavior, contributes to and informs it. These authors examined emotion in the wake
of violent political murders, but what of daily emotions? After all, citizenship is enacted
daily, in often very mundane ways as individuals move through public space and

improvise/create (Bateman, 1998) public life.

2.5 Feminist and Scholarly Conceptions of Love

Love has not been taken seriously in regards to democracy. It seems more academically
acceptable to look at ‘negative’™* emotions (hate, pride, anger) rather than the more
‘positive’™ emotional spaces (love, care, mothering, spirituality); however, the authors below

reclaim love as a subject of serious investigation.

hooks (2001) argues that love is best understood as a verb, a process that we consciously
engage in. hooks offers us a set of concepts that underpin her version of love-ing. Echoing
the ethics of care, hooks lists, “care, affection, recognition, respect, commitment, and trust, as
well as honest and open communication” (5). Bauman (2001) bridges the supposed gap
between love and reason. Love, in this formulation, inherently values the beloved, while
reason would be likely to focus on the utility of the beloved for the ends of the self. Bauman
(2003, 2001) values the ethical position of “love thy neighbour.” He argues (2001) that the
economic argument in favour of dismantling the welfare state — “we can’t afford it” — pits

reason (economics, utility) against love (humanity, value), and further implies that it positions

"1 put these value judgments in quotes because, following Jaggar’s (1997) analysis of “outlaw
emotions”, I believe that emotions like pride, anger, and rage can be constructive. They show us when
something is wrong, or unjust, and help us develop consciousness.

' I suspect these ‘positive” emotions/affects carry stigma because of their historically negative
association with marginalized groups; even as a feminist | must admit a deep discomfort when | write
about love/theorize about love. | struggle with myself to accept my own need to reclaim this territory
as fundamental, central, critical to human beings, human lives, and to co-existence.
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the latter as foolish. He argues against using reason as “a hide-out from the unspokenness of

ethical demand and the unconditionality of moral responsibility” (ibid: 174).

Erasmus (2009) shows how love can be chosen as the consequence of political commitments.
She combines Biko’s (2004) “critical humanism” with Fanon’s (1986) refusal of race and his
belief in love, and adds Bauman’s (2001, 2003) understanding of love and ethics to show how
political solidarity, predicated upon emotion and shared struggle, can move us past a simple
reliance on ‘race’ as identity and unity. In short, Erasmus argues for the ethical necessity of
the continued struggle against racialized exclusion and simplistic racial identities — and places
that necessity squarely in the realm of love. Returning to hooks (2001) brings the question of
love directly into conversation with the post-apartheid state and conceptions of citizenship, as
she argues for a return to a ‘love ethic’ in ‘black’ lives and communities. She demonstrates
the range of ways that love and self-love among ‘black’ people have been damaged by
structural injustices such as slavery and the criminalization of impoverished people. She
traces the colonial historical debate on whether ‘black’ people feel love. This was part of the
racist dehumanization that ‘white’ people used to justify the violent illegitimacies of slavery
and colonization, and which left wounds on the collective psyches and souls of people of
colour worldwide. She then argues that, in the civil rights and black power movements, the
more militant factions took centre-stage and the role of love suffered:

The ethic of love once evoked by visionary black leaders as the fundamental

source of power and strength of our freedom struggle began to have little or no

meaning in the lives of black folks, especially young people. Indeed, love was

mocked — not just the love-your-enemies message of non-violent revolution

spear-headed by Martin Luther King, but also the message of building self-love,

healthy self-esteem and loving communities.

(hooks, 2001: xxiii, emphases added).

Looking toward the future, Sandoval (2000) integrates major themes of twentieth century

critical and subversive social thought into an “apparatus that is necessary for forging twenty-
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first-century modes of decolonizing globalization. That apparatus is ‘love,” understood as a

technology for social transformation.” (2)°

2.6 Summary

This section has situated the current research within the most relevant concepts and debates

about citizenship and affectivity. The next chapter introduces this project through a

description of its methodology, including the conceptual approach taken.

'® For an application of Sandoval’s theory to education, see Brimmer (2005).
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Chapter 3 — Methodology

The last chapter outlined some debates on citizenship, particularly from some feminist and
post-colonial thinkers. This chapter discusses the methodology of this research, which is

situated within these debates.

3.1 Positionality and Reflexivity

A researcher’s positionality®’ shapes data collection, particularly in qualitative research.
Though my gender and ‘race’ obviously shaped my research, they were not necessarily
limitations. While I do not believe that female identity is an automatic sisterhood, my
relationships with women in Cradock rested on the fact that we are all women, and that |
wanted to hear their experiences as women. As Reinharz (1992) says, “For a woman to be
understood in a social research project, it may be necessary for her to be interviewed by a
woman. Such a situation represents woman-to-woman talk, which Dale Spender and others
have shown is different from talk in mixed-sex groups.” (23) However, there are
complicating factors:

Notwithstanding this [feminist] concern for mutual understanding, feminist

interview-based research is unable to guarantee that the interviewee will

not be misunderstood or rejected in the research process. For example,

Catherine Riessman argued that women have to share cultural patterns in

order to understand each other. Putting it succinctly, she claims that
‘gender is not enough.’ (Reinharz, 1992: 26)

While this is true, and the language and cultural differences in my research must be taken

seriously, I would not have had the same relationships or access if | were a man, or if | were a

‘white’ South African.

" For my definition of positionality, see Appendix IV.
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| am a middle-class, ‘white’ Canadian woman, who speaks English as my first language. At
the time | conducted my fieldwork, | had been in South Africa for five months. In line with
the affective turn in social theory,' | am attentive to how emotion shaped my research
experience and knowledge production. Since affect is theorized to circulate between people
and to thus call into question the integrity of the self/Other split (Blackman & Cromby, 2007),
this both supports the principle of including the self in research,'® and of viewing affective
and emotional processes as part of the research. One emotional dynamic for me was that
being, or becoming, female in South Africa entailed adjusting to a more conservative and
patriarchal society than Canada's, and hence influenced my research process. Further, and for
example, while conducting fieldwork, I experienced sexual harassment. The symbolic
research “field” thus took on a gendered, threatening meaning, especially after the interview
and subsequent ‘crime scene’ tour with Fernanda; the literal fields she showed me were sites
of gang rapes.”® Experiences like these meant | never ventured far into “the field” alone.
However, | recognize that my ‘race,” my able-bodiedness, and my access to resources
combine to keep me safer than many women in South Africa.”> My gender presentation is

heteronormatively feminine,? insulating me from homophobic violence.

18 See Ahmed (2004b, 2004c), Blackman and Cromby (2007), Clough (2007), Hemmings (2005),
Sandoval (2000).

91t is never separate, both politically as explained above, and literally, according to affect theorists.

2 While | am a sexual assault survivor, this was not as much of an issue in my fieldwork as during
transcription and analysis.

2! This nexus of ‘race’, gender and material privilege relates significantly to democratic citizenship,
particularly as these three categories make people differently vulnerable to violence. See Chapter 2 for
further discussion.

%2 For a discussion of heteronormativity, and explorations of contemporary sexual identities in South
Africa, see Steyn and van Zyl, (eds.), 2009.
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3.2 Conceptual Frame: Post-Modern, Post-Colonial, Race-Literate Feminist

Feminism is both my academic (conceptual)® and my personal (positionality) stance;
however, what that means is the subject of intense debate. As a feminist, I consider
patriarchy and gender oppression to be structural — though not always interpersonal — givens.
However, my feminism recognizes that gender intersects with all identity categories and axes
of diversity, and that further, these intersections overlap and interact to produce what
Crenshaw (1991) termed “intersectionality”.?* Not all women experience identical gender
oppression, while transgendered, intersexed and some male people are marginalized due to

their gender.

My feminism recognizes that while gains have been made for many women, in practice white
supremacist patriarchy has a hegemonic grasp on most forms of power in most places in the
world. The lived impact on female-bodied and -identified people differs according to all of
their identity axes (major factors being ‘race’ and class), as well as individual personality
traits and choices. | acknowledge that all social actors are both constrained and enabled by a

variety of structural realities.

My perspective on ‘race’ has become similar. I arrived in South African as a North American
anti-racist feminist. Anti-racist theory states that power operates on three levels — individual
or interpersonal, institutional/organizational, and societal — and holds that racism can only
exist along with the power to oppress. However, Gilroy (2002) shows the limitations of anti-

racism as an argument, Ahmed (2004b) argues that anti-racist declarations of “whiteness” can

2 For my explanation of “conceptual framework,” see Appendix IV.
% For a discussion of the origins of and contemporary need to “re-think” intersectionality, see Nash,
2008.

29



reify ‘white’ power as they attempt to undermine it, and Eichstedt (2001) points out that anti-
racism, problematically, defines people of color as lacking the institutional or social power to

oppress.

I have, accordingly, shifted from an anti-racist to a race-literate (drawing on Steyn, 2001) or
race-conscious (Frankenberg, 1993) position. Following critical ‘race’ theorists, particularly
Erasmus (2008) and Steyn (2001), I understand ‘race’ as socially constructed. The anti-racist
theory that power operates on multiple levels remains heuristically useful; however, its

operations are more subtle and nuanced than anti-racist theory states.

Given the racialized transition of some forms of power in South Africa (most notably
political), a Western conception of racial/ethnic “minorities” does not apply. It is not, for
example, accurate to say that because ‘white’ people in South Africa are a numerical
minority, they necessarily are discriminated against or require minority rights. Similarly, it is
not correct to say that because ‘white’ South Africans remain in positions of economic and
often social power, they are fully insulated from discrimination. Even by the above anti-
racist definition, some ‘black’ South Africans have the power to operate as racists. A race-
conscious or race-literate position recognizes that the social meanings accorded to
pigmentation that are usually referred to as ‘race’ are always at play in social power
dynamics. In many cases, this means recognizing the continued extent of ‘white’ dominance;
however, unlike anti-racist theory, a race-literate position does not automatically assume
‘white’ supremacy as the default dynamic at play. Power is more slippery and complex than

that, particularly in the context of a transition.
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These intellectual and political positions form the foundation of my conceptual framework.
This is not to argue for ‘color-blindness’ in social analysis or political policy. “Race” of
course remains a relevant category of analysis (Erasmus, 2009, 2008), as its manifestations

continually attempt to justify ‘white’ and other colonial dominance.

3.2.1 Conceptual Positioning on Citizenship

This project attempts to enhance rather than destroy a rights-based approach to citizenship; as
Mouffe (1989) argues, rights remain important to democratic struggles, despite challenges to
the liberal subject. As suggested in Chapter Two, | follow affective social theorists (such as
Ahmed, 2004b, 2004c; Blackman and Cromby, 2007; Clough, 2007; Hemmings, 2005) to
bring a radical, democratic (Mouffe, 1989) hermeneutics of love (Sandoval, 2000) to bear on
citizenship. Inspired by my informants, | ask: what might it mean to reconceptualise the
subject® — not the racialised subject, not the impoverished subject, not the feminine subject,
but the subject as category — beyond the individual? What if we introduced fundamental

interconnectedness into public life?

Both “civil co-existence” (Irigaray, 2000) and “social inclusion” (Saloojee, 2003) in different
ways transgress the construction of self/Other, and national identity, to envision more humane
societies. In this sense, my use of ‘public life” and a ‘loving, political ethic’ include and
reflect on but are not limited to notions of so-called “public” space or formal “political”

participation.

2% Here I use “subject” following Manicom (2005), both as individual subject in the socio-
psychological sense, and the national subject in the subject-to-(subjected-by)-authority sense.
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South African citizenship is a process. | consider the struggle itself and subsequent social
movements — ad hoc protests and more formal civil society — to be acts of claiming “social
citizenship.” Further, one’s relationship to the struggle still influences one’s ability to claim
public space, at least in the form of political office (Kader Asmal, public lecture, February 18,
2010). This demonstrates the crucial importance of asserting women’s participation in the
struggle, both in the interests of accurate history, and as part of the ongoing efforts to claim

public space for women.

3.3 Methodology of Place: Town Selection

I chose Cradock primarily because of its struggle history (see Appendix I). Any thorough
history of the struggle includes a discussion of Cradock/Lingelihle (sometimes misspelled as
Inglihle or similar), often focused on the Cradock Four. The apartheid government murdered
the Cradock Four — Matthew Goniwe, Ford Calata, Sparrow Mkhonto and Sicelo Mhlauli —on
June 27, 1985. These four men were involved with the United Democratic Front. Goniwe and
Calata in particular were key organizers for the region, and founding members of the Cradock
Residents’ Association (CRADORA). They were highly successful in answering the call to
render the Eastern Cape townships “ungovernable” with Goniwe’s adaptation of Mandela’s
neighbourhood organizing strategies (Mufson, 1990; Ntsebeza, 2008; Ntsebeza, interview,

2009).

The Cradock Four case was among the first heard by the Truth and Reconciliation

Commission, thus demonstrating its historical significance, and indicating its deep impact on

the South African national psyche (Nicholson, 2004). However, while this event marks
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Cradock in the history books and in the broader public eye, Cradock residents of colour more

strongly identify with the struggle and the ANC as a whole.

Women were undeniably present throughout resistance to apartheid, both “as women” and in
mainstream organizations. How their involvement was understood at the time (particularly by
their male comrades), and how men and mainstream historiography tend to represent them
now is controversial. While South African historiography sometimes uses gender as an
analytical category, it tends: to exclude women from the story of the struggle altogether; to
treat women’s presence and contributions as trivial, peripheral and/or support