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~ Abstract

The problem of informing appropriate architectural practice in southern
Africa is addressed by proposing to divert analytical attention away fram

the level of appearances when researching the form of indigenous settlement

patterns and architecture. By way of example, an empirical study of the

homestead as a unit of settlement pat{:ern in Ovamboland is undertaken by
exploring the ways in which the designer/builders themselves perceive and
value space with a view to identifying and describing the organizational

structure of the homestead. The initial assumption is that this foum of

settlement, examined as a set of spatial velations, encodes within its
organizational structure the formula (ovr diagram) for its veproduction.
f@g\vhxpowtll\eiis__g that a relevant understanding of indigenous settlement
and avchitecture can only be grasped if inquiry extends beyord the formal

\/-v aspects of style and technology to include an analysis of its spatial
| characteriétics: this being the external projection of the socio-economic
pattern (or ideology) of the people that produce it. And, such analysis
being useful in identifying the formula which, when it interacts with its
~context, veproduces the observed settlement form. In view of this, a
method of study is proposed which attempts to describe and examine
settlement space fram - 'within' by exploring all the physical and non-
physical determinants of form. This is done by isolating each determinant

as a specification of settlement fovm and thereby arranging it into a

scheme hased on the scale of space with which it deals.

The conclusions are, firstly, that because the homesteads display similar
features of layout and accommodation there must exist a common, agreed-upon
diagram which ensures its constant reproduction. Secondly, the evidence

fc;r the diagram must lie within the way the designer/huilders perceive

B
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homestead space. Thirdly, this perception has its roots in historically
~inherited and functionally derivéd values and uses of space. Finally, a
preliminary diagram is proposed which, it is argued, needs to he vérified
by undertakihg further investigations of a similar nature in other areas of

southern Africa where indigenous people occupy space.
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CHAPTER 1

INTRODUCTION

Objectives and Background

This study has as its aim the understanding of the way in vhich settlement
space, which is produced unselfconsciously, relates to the wider nature of
society and context in southern African indigenous commm:..tlg) In doing
this the study, cautious of being prematurely definitive, attempts to
identify and proposé a model that will aid the interpretation of indigenous
settlement, and consequently the unselfconscious design process, by
analysing the example of the homestead in Ovanholaid and how it is
perceived by its designer/occupants.
In recent years, architects and others working in southern Africa have
become increasingly interested in the design of 'traditional' settlements
and architecture (Denyer 1978; Frescura 1981; Rich 1982). Rather than
being analytical and systematic in the pursuit of understanding the meaning
of space as it is manifested in indigenous architecture, these
investigations have been mostly at the level of forml description. As
such, architecture is dealt with as an obhject, an approach which relegates
it to mere artefaéi? Aspects of appearance such as decoration, technology,
st;_yle, plan shape, and so on, have bheen thoroughly dealt with and
catalogued to the extent of inventing elahorate categories and taxonomies
(Denyer 1978 : 133:158) and definitive diagrams illustrating the evolution
of 'house form' (Frescura 1981 : 12, 17-21). Although these publications
have been useful in putting those settlements on record, they have inspired

new designs which interpret and copy formal features. Thus, the responses

and attitudes of architects to indigenous architecture and settlements have



been to use certain aspects, such as plan form, cvoss section, elevation
and decoration in contemporary projects, thereby attempting to give such
| designs an 'African’ character. The Assembly Hall at the Ongwediva Training
College in Ovamholand is an example of numerous such-like attempts in
southern Afrng:.) Much more can he gained by a deep analysis of spatial

meaning and function in settlements and how this relates to the societies
that produce them.

o .
§ .

MAiN HALL A‘T THE ONCWEDIVA 'IRA\NINQ COLLE
Anthropological and archaeological studies in southern Africa have recently
focussed on the symholic aspects of settlement patterns of the Bantu-
speaking people in the region (Huffman 1981; A Kuper 1988; H Kuper
1972). These studies have suggested the existence of abstract synbolic
models which the owner/builders suhconsciously use when constructing their
settlements. The jidentification of these models (or codes) has been
applied in the interpretation of pre-historical settlement remains (Huffman
1982) and contemporary settlement patterns (A Kuper 1980). These n'odels\
have velied heavily on the symolic aspects of space which has provided a

useful understanding of southern African settlements; bhut they have also

i

and physical environment as important issues that help to shape

e



- There is thus the need for a new approach that will jinform a proper
understanding of indigenous settlements which would ‘be ~useful >for
architectural and 'planning practice in southern Afrlc(::) This approach
- needs to appreciate that the form of settlement is informative on the
fundamental nature of society and that the model (or diagram) for its

pattern extends bheyond the symholic dimension.

If settiement at the ‘'surface' level embodies social and economic Y
formations of society, then by identifying and analysing its organisational
or ‘deep' structure, it becomes possible to clarify the diagram that shapes g. D
its form (Levi-Strauss 1963 : 132-163). This implies viewing settlement as "
a physical organization; that is, as a set of spatial relations which needs

(6)

to be understood by discovering the structural laws in relation to society. |

Parkington (1972 :  224-227) argues that individual expressions of
settlement are produced when its diagram (or code) impinges and interacts
with its environmental context to produce particularlized versions of the

universal. And, the work of Hillier and Hanson (1983 : 15-2¢) concurs with
’ (7)

this view in their analysis of western Furopean settlements.

TARTICULAR. ENVIRON-
NMENTAL CONTEXTS

wWHICH INTERACT witH
THE STRXIVRE /D

THE ORCANIZATIONAL. TR~
TRE OF SETOEMENT
REPRESENTED pe I'TS
DIAGRM "D'_ wriCH 15
UNWERSAL |

(5%) ———— PRTIWLARIZED VER-
SIONS OF THE WN| -
NERSAL .

‘ (HLUSTRATON AFTER
N » PARKINGTON).  ~

Settlement space and the physical and non-physical ocontext of Ovamboland
are thus probed in this study with the objective of discovering its

strytictural organization and consequently the diagram in the belief that it |

is composed of hoth functional and syntolic dimensions.



Reasons for Study

.{.

The stimulus for researching this topic grew ‘as a vesult of the writer's
involvement in architectural practice and field work in Ovamtoland between
March 1979 and August 1983. Much of the work dealt with new building
projects which were designed and built within the constraints of
conventional practice procedurég.) It was this that heightened the
awareness of the need to search for appropriate architectural interventions
in the developing regions of southern Africa: somehow there had to be a
way of 'fine-tuning' the professional consultant's role to suit the spirit
of the place. This study is inspired by the belief that one way of
achieving meaningful practice in southern Africa is by understanding how
indigenous comunites (the client/commmnity) themeselves perceive and use
spacgtga) Many well-intended settlement and architectural projects designed
by architects and planners have interpreted the 'culttg'lgz and consequently
the meaning of space for the users. These projects are rmostly infoumed by
models of development where environmental and professional practice is

essentjally product (or ohject) orientated and where much effort goes into

formulating plans at the expense of appropriate planning. The importance of '

buildings and settlements as patterns of spatial relations is thus often
ignored hy oconsultants at the expense of the people for which they arve

intended.

Experience in Ovamholand has shown that the value of settlement space goes
further than the physical houndaries of form and that its value is rooted
in both functionally derivéd and historically inherited ideas. In order
that architectural and planning practice might become more appropriate, it
is essential to 'de-mystify’ indigenous ‘culture’ by understanding the
functional and historical values of sp;l:tle) It is for this vreason that 1’—

this study has been undetaken.
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~ Ovambholand: The context of the investigation.

The purpose of this section is to sketch briefly the Q}ysical, social and

material context in which this study is based. It is intended to serve as
an introduction to the place and the people, in order to perceive more

fully the spatial pattern under investigation in relation to its setting.

Physical ocontext: Ovamboland is situated in the most northern part of

Namibia, hetween 17 20' and 18 40' latitude south, and between 14 and 18
longitude east. It is hounded by Angola to the rorth, the Etosha Pan and
Game Reserve in the south and the Kackoveld and Kavango in the west and
east vespectively. The area covered by these immdaries amounts to some

56,072 sq.km (or approximately 6.3% of the total area of Namibia).

Climate: Long, hot summers with daily temperatures exceeding 3¢ C on
average. Rain and a high humidity occur during the summer which is

relieved by a mild and dry winter period.

The average annual rainfail is between 400 Mmm and 5@%mm. The highest

rainfall occurs between November and April, the summer period.

The highest temperatures occur during October and Noverber (34 C) and the

lowest in June and July (6 C.).
Humidity levels range from 82% in February to 22% in September.
There is no marked seasonal pattern of wind and gentle bhreezes are

experienced throughout the year.

Geology: A deep layer of dolomite and sand of hetween 18 mand 42 m on
rvock of the Kalahari series characterises the lower layers of the vegion.

In the oshonas there are often traces of clay. A top layer of fine, salty



sand and a suhvlayer of limestone of between 7m and 10m deep forms the

surface.

Topography: The landscape is, on first inspection, flat with apparently
little vertical reljef. The micro-topography is, however, fotmed by a
network of seasonal watercourses called oshonas. The region is part of the
southern African Plateau, at a height of about 1108 m ahove sea level, and
slopes gently southwards. The oshona system (or flood plain) consequently

drains into the Etosha Pan.

-~

P \1@/{ .
TH‘E DRA\NAQE SL?STT:M oF hDR'T\-\ERN NAMIBIA AND 50\)’IHERN ANCOLA

" Social Context: The social organization is predominantly matrilineal

although there are indications to suggest a process of social evolution
towards patvilinearity (Malan 1978 261-266). The social formation

consists of a colleétion of clans in which membership is inherited through

the mother and her lineage and whose name her children take.

Os(anboland as a geographic unit consists of seven (Totemeyer 1978 6v7) or
eight (Bruwer 1961 : 2) sub-groups of people or "tribes", collectively
- known as the Ovambo. These are the ;‘Idonga, Kwanyama, Kwanbi, Ngandjera,
Mhalantu, Kwaluudhi, Kolonkhadi and Funda (or Kolonkhadi-Funda who are

treated as a single unit by Totemeyer).
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OVAMBOLAND : BANTU- SPEAKING MATRILINEAL GROUPS (AFTER srzu}ezz T 12G1)
The origin of these people in their present locality is imperfectly
understood. There are diverse opinions on how long they have heen settled
in this area. Tyrrell (1978 : 9) suggests that they arrived in 1766, but
most other anthropologists and ethnologists speculate differently and tend
to concur with each other that these people have lived in Ovanmboland since
at least c;1556 (Totemeyer 1978 : 3; 1oeh 1962 : 9). To date no
archaeldgical investigations have been done in the region which may confirm

or reject these findings (Phillipson 1977 : 192-139).

Official infoumation concerning the size of population is difficult to

obtain. However, a figure of 516,600 was reported in 1982 (The Argus : 26 |
May 1982) which is hased on the 1981 census figures. This would imply

voughly 47% of the total population of Namibia (Ongwediva/Oshakati Master
Paln Report 1982 : 19).

The first contact with whites occurred in 1851 (Totemeyer 1978 : 19) when
the travellers Galton and Anderson penetrated the area. They were followed
by missionaries and m 1878 the Finnish Mission was established. There are
no whites in the region except government ofﬁcials,~ South African Defence
Force and Police personnel, and missionarcies. ‘ The whole of northern
Namibia, including Ovamoland, is currently the avens of intense military

conflict.
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Lhterial Context: The Ovamho Peasantry live in dispersed homesteads, each
©of which is occupied hy a single family on farms located on the high ground
(of ‘islands') between the seasonal oshonas. Their subsistence form of
econamic production is chavracterized by agriculture and animal hushandry;
both activities being practised by most families. (Personal observations :
1979 to 1983). Crops cultivated include mahangu (a type of millet) and
sorghum (the staple foods), pumpkins, ground-nuts, melons, beans and
calahashes . Cattle are the most important livestock, followed by gmats,

pigs and donkeys.

Most of the utensils and articles for daily use, such as haskets, pots,

mortars, bows and arrows, and so on, ave made by the people themselves

(inf. Appendix 4).

Settlement is further characterised by two urhan types : planned (inf.
Appendix 2) and spontanedusly settled (inf. Appendix 3). These do not form
any part of this investigation and are included only as an introduction to

the range of settlement types in Ovamboland.

Method of Investigation:

The physical organisation of architecture and settlements reflects the
soqiety in which they are produced. This suggests that the foun of
settlement patterns is unique to its specific context and is consequently
the means wherehy social relations and values are oammunicated and ,
veproduced. The physiéal shape of settlement patterns and architecture 3.s
fuhdamentally generated by three chavacteristics of form : style,

(12)
techmology and space, all of which contrih:f__e, separately and together, to

the ultimate shape. The hypothesis here is that in order to understand



what they look like, hut more importantly in what they are as the physical
organisation of society. Hillier and Hanson (1983 15-16) suggest that of
the three characteristics only gg;‘) is systematically analysable, as it
bears é necessary or direct relationship with society. In other words,
although all artefacts as products of society, display the
characteristics of style, technology and space, it is only architecture and
settlement that are unique in that they alone organise space in terms of

(15)
human occupancy, activities and socal relations. Therefore, in order to

study séttlements, it is necessary to analyse thejr spatial confiqurations
“in terms of the social patteftl'rels) which underpin them. This method has
evolved in  vesponse to the need for an approach which is appropriate for
application in southern Africa. As such, it seeks to describe and analyse’|
spatial velations in tevms of the organizational structure which has its

origins in the social formation of its designer/huilders. This method has

been influenced by the work carried out in the Unit for Architectural |
(17)
Studies, Um.vers:.ty College, London and the Martin Centre for Architecturei
(18) t
and Urban Studies, University of Canbridge. -

The aim is to develop a suitable means for studying and describing the form

of southern African indigenous settlement patterns, which would he of

(19)
benefit to architects and plannerts. Too often, studies made on indigenous
(20)
settlement in Africa have concentrated on the "surface structures" of their

(21)
form w:.thout @ proper enquity into the precise reasons or "deep structures"

which generate their existence. In other words, the intevaction hetween
social relationships and the physical context, of which architecture and

settlements are the concrete external projections, have not been clavified.

By viewing the settlement as an occupier of space at the interface of its

physical ocontext and the cultural experience of its users, it may bhe
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examined as part of a broad continuum of events and artefacts including

music, pottery, sculpture, myth, vitual and so on. These are ways in which
. society expresses itself and which are rooted in a range of issues such as
kinship patterns, ecological forces, social ranking, economic factors,

[

amongst other things.

The broader intention of this method is to examine the settlement within
the context of this /@}inugm and to discover the relations among spatial
pattetns in the oontext of the vrange of issues mentioned ahove, the
objectives being to gain a clearer insight into the nature of the

orgam.zatlonal structure of the settlement itself.

In ovder to understand settlements more precisely, it is necessary to
record the way the occupants themselves use and value space. This J.mnplles
studying settlement design 'from w:ff.}zu).n One way of doing this is to
understand the ideology - in particular the economic and social aspects -
of the group that produces it. Therefore, in the investigation which
follows, formal description will be used as a probing device in order to
uncover the pattern of relations between settlement space, ideology and
physical context. In this way, it would be possible to identify the
organizational structure of settlement and gain a nmore accurate
understanding of the value and use of space , or mental map, as it is
currently experienced. A convenient method of represenﬁing the mental map
as an organizational structure is by recording its diagram.

(23)
A Dbroad selection of homesteads covering as wide an area of Ovamboland as

IR

possible is documented as case studies representing the typ1ca1 spatlalT

pattem in the region. They are systematically described by scrutinjzing L

e, et

all the physical and non-physical enggomgnta\l requ;rements, or

e i

specifications; that call the typical form into being. These
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specificatiéns include:
1) Those explicitly felt by the occupants to he personal or family needs:
2) those generated by regional econamy and social purpose, and

3) those that determine physical form, but which are not expressed hy

anyone. These would include jinherited ideas such as religion,
(24)
topographical features, climate and sO on.

Endnotes

1 It is assumed that indigenous settlements and architecture by vittue |
of the unselfconscious form-making process throuch which they are
produced, avre well integrated with the socio-economic values of the
designer/huilders and the physical environments in which are situated.
Hence, a study of socio-econamic relations (or social relations),
settlement space and physical context may bring into sharper focus the
relationship between these phenomena and thereby clarify the meaning
of settlement space itself.

2 In other words, an attempt is made to distil from homestead space its
rost. hasic organizational structure, the diagram, which constantly
generates its existence.

3 It appears that this is not a unique position to adopt when studying
architecture. A superficial scan through much of what has been
written and stated about. architecture in general, makes it apparent
that it is frequently dealt with at the level of artefact as finite
object. As such, it is equated with sculpture, painting, pottery, and
SO on; a somewhat spurious relationship because although these objects
are concerned with the same aspects of form (construction, technique,
symol, etc) it is only settlement that arranges space that is
occupied and contains social activity.

4 Other examples include: Faculty Buildings, University of the North,
Pietershurg; Urhan Centre, Bophuthatswana; ‘Lesotho Hat' Building,
Maseru, Lesotho.

5 Such as the method of 'information-rich' or 'thick' descriptions of
the values of the designer and designed-for in an attempt to
- 'Africanize' design methods as outlined by Van Schaik, L. (1982) Rural 3¢
Architecture in Southern Africa. Unpublished M.Arch Dissertation,
University of Cape Town. This method is inherently ‘'poetic' which
through its style of observation encourages word-painting which
purposefully avoids attention to precise detail.

\

6 By implication, this study assumes that settlements are not simply the
assembly of spaces but also, and nore importantly, - patterns of
relations which must exist among spaces if they are the ovrganization
of society.
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12

13

14

15

14

In particular, the analysis of villages and hamlets in the Vaucluse
tegion of Southern France, where there is an endeavour to discover the
‘clues' to the 'syntax of uthanity'. Their studies show that the
structure of urhan forms approximate a global pattern which they call
a ‘'beady rving' structure. The reqularities that underlie this
structure are the camponents of the diagram (or model) of the
settlement type under observati,

Professional norms in South Africa are derived largely from 'western'
ideas of moral value and consequently insitutional discipline tends to
pramte a conceptual equivalence in dealing with the vesoltion of
architectural problems as they relate to the client/commmity - there
is an implicit tendency among practitioners to assume that the values
of 'other cultures' (the designed for) need to be elevated (to the
level of the designers and standards of 'civilization'). !

If the human activities and the requivements of the environment that
call the space-types and their relations into existence are clarified,
then it bhecomes possible to form a ore accurate understanding of
settlement space.

The new housing scheme at Ongwediva is an example of this form of
practice. Houses, camplete with 'Bantu wall decoration' have been
built as 'modern' versions of the 'Ovanio idea of house'.

"This implies viewing settlement 'from within' the society responsible

for it (vide inf: Method of Study).

Or, in the Vitruvian sense, delight, firmness and commodity. Human
activity shapes space which is realized by technology and embellished
with symbolism into a style : all of which are mediated hy appropriate
form.

Considering architecture and sett]ement purely as objects, necessarily
calls for the inquiry to deal with issues of aesthetics; that is, the
sensual qualities such as proportion, colour, shape, balance and so
on, which are primarily surface structures that generate perceptual
awareness, will tend to be dealt with at the expense of uncovering the
generative and organizing principles of settlement form.

Hiller, B. and Hanson, J. (1983) Space after Modernism. 9H. No.3,
P.15. This is because only settlements and architecture organize space
(‘social space') that is lived in. This view is further supported hy
Eisenman, P. (1971) From Object to Relationship II. Perspecta 13.
p. 38, when camparing architecture and painting : "Architecture, unlike
painting, is constrained by the presence of actual 'objects' -~ with
the real dimension of form and space. Whereas in painting the
relationship of the form can be used to Create the illusion of space,
in architecture the relationship of the forms is the space."

Maggs, T. O0'C., (1976) 1Iron Age Commmnities of the Southern

Highveld. Pietermaritzburg T Natal Museum. "The form of settlement
at a particular period is an accurate rvepresentation of its social
structure" (p.277). And: “"The settlements may be considered as
elahorate artefacts and indeed they reflect the personality of their
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The non-physical or socio-econamic formation of. society which is
manifested by social structure (for example, kinship patterns, “myth,
values, religion, division of labour, and so on).

produce it. Research studies by Bill Hillier, Julienne Hanson, Adrian
Leaman and others in the Unit have explored aspects of 'structure’,
‘system' and 'spatjal relations' as the theoretical framework fram
which to describe settlements and architecture and the social
dimensions fram which they derive.

One major avrea of current research in the Centre has to do with
constructing mathematical and theoretical models of 'spatial
structure' and ‘patterns of activity' in urban settlements. Work by
William Fawcett, Nicholas Bullock and other researchers is published
from time to time in: Transactions of the Martin Centre for
Architectural and Urban Studjes, Carmbridge. See also, Martin, L. and
March, L. (Eds.) (1972) Uthan Space and Structures, Cambridge :
Canbridge University Press.

This is in the belief that the traditional methods of envirormental
practice (supra. Endnote 8) used by architects and planners are
incapable of dealing with the issues and complexities of the problems
to be solved. Also, the intuitive method of 'thick description’
proposed by Van Schaik (op. cit. FEndnote 5), although it provides a
unique insight into settlement space as a whole, does not provide a
sharp enough *ool which is required for description, analysis and
consequently appropriate practice. New problems are thus consistently
'solved’ by falling bhack on previous built examples.

‘Such as style and technology.

vide supra: Endnote 16.

This is in an attempt to avoid ethocentric description.

Although hostilities in northern Namibia as a whole make movement
difficult and dangevous, it was nevertheless possible to study a large
nunber of homesteads briefly, and several in great depth. It was also
possible to ohtain aerijal photographs of many of the homesteads under
investigation mainly from helicopter flights. This clarified many of
the outstanding details of a physical nature which were not adequately
covered while making on-site investigations.

Alexander, C. (1964) Notes on the Synthesis of Form. p.136.
Cambridge, Mass. : Harvard University Press.
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CHAPTER. 2

THE REQUIREMENTS THAT SHAPE THE SPATIAL PATTERN: A description of

settlement in velation to its context.,

In order to understand the value and use of space in Ovamboland, it is
essential to describe the homestead and, more broadly, the overall
settlement patﬁern. Description of settlement can only be fully grasped in
relation to the context in which it is vooted. This implies an
understanding of settlement that goes beyond its formal aspects and viewing
it as part of the broader experiences of the life of its occupant(l) I£
therefore needs to be seen in the light of the relations that exist between

it and the vest of its physical and non-physical context, and not as an

isolated fragment in space. When viewed in this way, it becomes essential
to probe its context and to extract the  requirements that call the
settlement into existence and specify its form. An analysis of hoth the

physical (climate, topography, technology, etc) and non-physical (socio-

econamic  structure, religion, myth, political organisation, etc)

environments clarifies these requirements as they exist in contemporary

Ovamboland.

The vequirements are presented in the form of a set of specifications

(Alexander 1968 : 15) which describe the problem, out of which each -

e Bttt i,

emerges. Some vequirements specify more divectly the physical dimensions
of space than others. These may be classified as 'Physical '’ and are

systematically arranged to specify clearly their spatial implications.

Non-physical requirements are less specific ahout the physical properties

of space, but are nevertheless equally important in determining the
homestead. They deal more with the intangible aspects of space which

\}\.\

o
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qualify its meaning and which address its importance other than at the
level of pure pragmatism. Often there are inherited ideas about homestead
planning, which has meant probing the social, economic, and religious

aspects of life to reveal the value and importance of space. The intention

of describing the non@ilc/aﬁ specifications is to bring into sharper *
focus these aspects, the relevance of which - in terms of space - is often

obscured by the expediencies of day-to-day living.

The fact that the requiréments are viewed as being ‘'physical' and 'non- +
physical' does not mean that they are treated separately: they are dealt
with in this way for analytical convenience only. The only veason for
identifying the two categories is that some deal rore directly w.ith
empirical space than others. It is also a feature of the total group that
same tend to be close to the category fram which they are excludef]. This
highlights the need to view them as part of the same pac};age, even though
they impinge on the functional and symholic aspects of space at different
levels. All the requirements, regardless of their analyt_ical category,
interact to describe the environment which contains the homestead and the

overall settlement pattern. %

To make sense of the environmental requirements, it is necessary to .
establish how they constitute the whole; in other words, how they fit
together. This implies some sort of order according to which they are
structured together. The vtequirements are ordered and presented in a
straight linear sequence which derives from the scale of space inherent in
the settlement pattern in Ovamholand(?) The largest scale requirements deal
with issues at the level of world view, followed by those at the level 6f
districts and wards; neighbourhoods; faum site; homestead and the smallest
scale spaces within the homestead. There is also a category which

(3)
incorporates those requivements that specify spaces at various scales.
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This sequence, by virtue of its veference to scale and the broad rangé of
issues addressed hy the vrequivrements, summarizes the essence of settlement
and architectural space in tewvms of the context in which it is produced

the‘ceby making it camprehensible as part of a whole.

The list of vequirements was identified hy observation, discussions with
_peasant fawmers and officials in Ovanboland, consulting the rvrelevant
literature and by on-site measurements and investigations at wvarious
homesteads. Each rvrequirement was identified and described to conform as
close as was reasonably possible to the following propertle5°(4)

1) To be of equal scope to other requirements in the total set;

2) To be as independent of the others as possible;

3) To be as small in scope, specific and detailed as possible.

The following is a camplete list of all the requirements, graded according

to a system of scales, after which there is a detailed description of each.

THE UNIVERSE: Besides being oconcerned with the practical business of
| establishing a living by working the lands, tending to the
livestock and ovdering commmal oo-operation into
beneficial socio-economic velations, people also ask the

'big questions': what is the place of man in the universe;

how and by whom was it created; what happens to the souls

of the dead; what is the origin of all that is bad and

good  in this life? The answers to these questions lie in

the thoughts and values of the individual and the community

by the way in which both are perceived in relation to the
universe (Hammond-Tooke 1974 : 318-319). Aspects of this
perception or 'world view' are incorporated into a system

of beliefs vwhich are expressed by myth and are informative

on a wider understanding of the meaning of space. This

scale addresses aspects of those beliefs.
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1 Conceptual space
2 Supreme Being

3 Shades of the dead
4 Ancestral spirtits

5 -Idea of centre

Ovamholand. This is largely a oolonial concept of
tertitory which has been given formal geographic relevance
in tewms of politiéal ideolog;)s/,) that ignores patterns of -
settlement, subsistence and socio-econamic structures that
flow acrosls boundaries. If any regional scale were to bhe
clavified, then it would of necessity have to include those
patts of southern Angola immediately to the north of the
Namibia/Angola border where similar language and socio-
economic  formations interact with a similar physical
environment (Urquhart 1963 : 3-128; Estermann 1976 : 51~
214; Clarence-Smith 1979). Because of tensions and
oconflict, it is currently impossible to undertake a proper
and detailed enquiry into settlement in southern Angola.
Therefore, Ovamboland as a ‘region' in terms of the set of
scales adopted in this investigation, is irrelevant and it
is used as a term of veference only hecause of the dictates

of circumstance.

DISTRICTS AND WARDS: The character of the local envivonment is orderéd by

social and political devices which, by common consent,
control and encourage co-operation for the good of all.
These requireinents are genervated by ‘'globhal' purposes

beyond the effective control of individuals.
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6 Law and order
7 System of inheritance
8 Dispersed grave sites

9 Pattern of vresidence.

NEIGHBOURHOOD CLUSTERS: Within the camunity and between farms adjacent to

THE FARM:

one another, there exists a network of co-operation which
deals with socio-economic situatjons that affect each
family unit and which need to bhe resolved. This usually
means setting up work groups within the neighhourhoods. -

19 Land tenure

11 Good social relations

12 Taxation

13 Sufficient water.

Requirements at this level hegin to impinge on the design

of settlement space that is within the control of the

.family. The overall layout of the farm and the homestead

as a unit of occupation in velation to it, is affected by
these issues.

14 Sequential time

15 Ecological halance

16 Hcmestead enevqgy

17 Transport routes

18 First furrow

19 Changing homestead site

20 Harvesting and threshing.



21

THE H(MESI'EAD As a complex of huts, shelteré, ocourtyards, passages and
o palisades, the homestead is arranged to dea.l with
requirements velated to outside and inside space. The
ultimate form is gerierated vhy the interactions between the
respective (outside and inside space) specifications.
21 ﬁatural vegetation
22 Meaningfully ordered environment
23 Christianity and marriage
24 Marviage costs
25 Social rites of transition
26 The past
27 Plan. form
28 Circuiation pattern
29 Kinship grouping
30 Meaningful style

31 Social rank (status symbols).

HOMESTEAD SEGMENTS: Within the homestead is a scheme of spaces and spatial
relations which deal with specific requirements in order to
meet the exigencies of day-to-day family interactions.
These detive from the roles of individual menbers of the
family, as well as from the dictates of social obligations,
household chores and logical planning practice,’

32 Economic production
- 33 Homestead zones
34 Animal hushandry
35 Authority of the homestead owner
36 Separate hut for the hoys
37 The creamery
38 Socioreconamic role of women

39 The granary
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40  Stamping the millet
41 Household bantry

42 The hearth “

43 A place for the girls
44 Hospitality

45 Inner space

46 East facing entrance
47 Main meeting chanber
48 Goods of value

49 'Cuca’ shop

50 Hygiene spaces.

MULTI-SCALE REQUIREMENTS: It is inevitable that because of the nature of
the manner in which the requirements were identified , Some
would ultimately be effective at more than one level of
scale. These have been isqlated to form an independent set
in order to avoid restricting them to the context of one
of the levels of scale and consequently misrepresenting
them.

51 Territorial space

52 Migrant labour

53 Informal education

54 Formal education

55 Ritual

56 Social rank (historical indicators)

57 Respect for the individual.
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Endnotes:

. ————————euea——

1 Physical fomm is closely associated with all aspects of its
environment, particularly when the form-maker is its occupant.
Thevrefore understanding the attitudes and values of the
designer/occupant is equally important to understanding the
envivonment in which the fomm is constructed. :

2 This sequence deliberately attempts to avoid etecting prematurely
conceived hierarchical structures or systems which stem fram the
overserver's own interpretation of culture and, subsequently, space.
For example, a structure based upon socio-economic formations cannot
be said to be 'natural’ or 'true' until properly tested and verified;
a task beyond the scope of this investigation. Scale is a propetrty
which is common to all form and is thus chosen in the light of this
convenience.

3 vide inf. This is explained in the list of requirements.

4 This derives from the methods used by Alexandevr, C. (1964) Notes on
the Synthesis of Form, p.115. Harvard University Press : Canbridge,
Massachusetts,

5 In particular, as outlined and recommended in the 'Odendal Report';
Republiek van Suid Afrika (1964) Verslag van die Kommissie van
Ondersoek na  Aangeleent-hede van Suidwes-Afrika, 1962-63,
Staatsdrukker : Pretoria.
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CONCEPTUAL SPACE : IDEAS ABOUT THE WORLD

Although Christianity and the work of the mission stations have
Tnfluenced and diluted, if not eradicated, the importance of traditional
religious concepts, such ideas are still very much part of an
individual's inheritance. This is probably due mainly to oral reference
to the "old ways" of 1life and an implicit desire not to destroy
traditional custom. Also, certain aspects of traditional religion have
been "built into" the understanding of Christian concepts which have in
some ways “"legitimized" the teachings of missionaries. For example, the

word Kalunga is used in contemporary Christian literature to denote God.

Central to the way in which the universe is perceived in relation to the
1ndividua1 and his community is the belief in a trinity of worlds; with
each of which is associated a set of spatial characteristics. Although
this philosophy is essentially place related ft refers to conceptual and
‘abstract space pertaining to a social order of which the social formation
is a mirror. For instance, the pre-colonial peasant society invested a
Tot of power and esteem in their kings who were considered noble enough
to be associated with another world : closer to Kalunga above who
gathered around him “the nobles of the land" (Vedder 1966 : 74). This
view also manifested itself spatially in the 1layout of the kings
homesteads which was copied by the commoners. Later, with the
dismantling df the independent kingdoms, the chiefs took 'on a similar
significance when they were regarded as the incarnation of the deity

(Totemeyer 1978:9).

The following is a description which outlines the imagery attached to

this spatial scheme:
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“they believed that there is not only one world, but
that there are three. The first is above us and it is
pleasant to live there, for droughts and hunger are
unknown. It rains quite frequently and sowing and
harvesting is unceasing. It is there that Kalunga,
the highest divine being, dwells. The nobles of the
land gather round him. A man of the people has little
prospect of reaching this upper world. The second
world is that on which we live. It receives from
above just a little of the surplus rain, only that
which oozes through and falls on the ‘ground. But
still it is sufficient to give man the chance of
producing the means of existence in good years and to
afford him grazing for his stock. The worst world is
the third, which is to be found under the earth. It
is only the surplus rainfall of this earth which
percolates through to the lower world. The departed
souls of the common people are to be found there.
They  Tive . in  poverty and suffer  hunger".
(Vedder : 1966:74).

The supernatural or spiritual beings connected to this system of ideas

have been identified as the Supreme Being, the shades and ancestral

spirits (Bruwer 1961:132) to which ritual behaviour is directed in order

to give material manifestation to these concepts and which ultimately

enrich the meaning of space in the environment.

THE LAND OF KALUNCA,
CHIEFS AND NOBLES .
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THE SUPREME BEING : KALUNGA

Kalunga is a term denoting a philosophy the basic concept of which is a7T
Supreme Being who, as a spiritual diversity, is the creator of heaven,
the earth, the sacred fire and all that is good and therefore has an
influence on personal and communal 1ife. The term refers to a sacred
idea which Estermann interprets as meaning the "personal intelligent

being" (1976:181ff).

Proverbs and songs are used to express the idea of a deity to whom the
people call during bad times. Much of the strength of this rests on the
credibility and mysterious power with which Kalunga is endowed. There is
often reference to chance or fate; a man who escapes injury through luck
ascribes it to Kalunga as are incurable diseases such as cancer. Kalunga
stays in heaven and all creationv stems from his authority. He is remote,
has no worship directed at him but sees everything and is all knowing.
This is reflected in the proverbs:" the eyes are not hindered by a hedge
: Kalunga has nothing hidden from him"; and "Kalunga does not ask for a
witness, he sees for himself" (White 1948 - 31). Although he stays
above, he sometimes visits this world and praises those who are good and
bestowes misfortune on evil (Bruwer 1961:132ff). In this sense Kalunga
intervenes directly in the 1lives of people.  According to Vedder
(1966:74-77) he appears as an old man carrying two baskets. In one hand
he carries happiness and good fortune, in the other misfortune. The
contents 1is emptied according to peoples' behaviour and at his
discretion. He wanders through the land and distributes blessings and
food on the good and famine on the evil. This involvement is however
restricted and infrequent as a result of which no active worship 1is
directed at him.

In reality Kalunga is a distant notion which is only consulted during

- extreme experiences and distressful circumstances. At such times hisv—(-
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truth and power 1is unleashed and revealed. It is reinforced and
expressed in the physical world by the rain (a scarce necessity) and the
sacred fire (ediko) both of which ultimately drive from the power of

Kalunga.

The traditional meaning of Kalunga has been changed by the Christian
churches to denote God. People still rgfer to Kalunga but this is taken
to mean the Christian idea of God. Thus the essence of the idea remains
central to peoples lives even though it has been institutionalised and
integrated with Christianity which has tr&nsformed it from an all

embracing philosophy of 1ife to a formally constituted faith. e

TR S S s
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AN IMAGE DF KALUNGA ¢ A5 pEPICTED
INAN ETCHING BY PRNNS MULER .
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SHADES OF THE DEAD : THE SOULS OF MEN

The shades represent the ancestral spirits. It is believed that the soul
of a man Tives in his heart and that when he dies his soul is transformed
into wind which is an ancéstra] spirit. The ancestral spirits have
doubles and shades that occassionally appear in the land of the Tiving.
Estermann (1976:189-200) and Bruwer (1961:134) note that these shades are
of three basic types classified according to the characteristics they
exhibit when they appear on earth.

The “oipumbu” are those that can transform themselves into human beings.

They visit the 1iving to communicate important messages and omens to the

community.  Although they are apparitions their forms are real, in

particular when they "appear" to an individual.

The "oilubu" is also an apparition but with different functions. They
stay in a sacred grove, access to which is forbidden to the ordinary
people. The grove is situated close to the place where the traditional
chiefs had their residence. Their mission was twofold - they had to

inform the people of the future as it affected them and their land. It

was also their job to make sure nobody entered the sacred groves (where

- the chiefs were buried) without authority.

The "ounikifa" are the most feared. These are the spirfts that possess
special magical powers. They do not enter the homesteads of the living
but during the night will randomly attack anyone who Tleaves the
homestead. For this purpose they transform themselves into half human,
half dog, the upper part being that of a man and the lTower half like a
dog. These spirits are the sorcerers of the night world and are believed

to make small fires during the night.

©
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. ANCESTRAL SPIRITS : THE MEANING OF EAST AND WEST

Respect for the deceased is an important aspect of life. Traditional ﬁ—

religious activity centred around the worship of chiefly and commoner
ancestral Spirits called ovakwamungu. This established behaviour
patterns that are expressed in ritual acts such as the offerings or
sacrifices to the spirits. It is believed that by honouring them the
spirits would bestow blessings on the people. If they did not then the
living descendents were in danger of 111 luck and misfortune. The
bancestral spirits communicate their desires and wishes by means of omens
and disease (Bruwer 1961:134). Animals, reptiles and birds are the
carriers of good and bad omens; various species representing particular
omens. For instance the hyena, the chameleon and the chicken are the
omens of good fortune. Cancer and unhealable sores are believed to be

the work of Kalunga and derive directly from him.

Even though the worship of ancestors is not actively practised today the
spirits of the departed constitute a presence that although not tangible
are nevertheless intimately connected with individuals or the community
at large and are very much part of life. The wider historical role of
ancestor worship was indirectly to reinforce social structures, such as
the maintenance of the kinship system (Clarence-Smith 1979 : 73) and the

social pattern that flows from it.

An important distinction is made between good and bad spirits and the
places where they stay. Friendly spirits stay in the east and evil
>spirits in the west. This has a direct bearing on the layout of the
homestead and certain sacrificial acts. The main entrance (onu) of the
homestead faces the rising sun and consequently all that is good and has

life. Also, the dead are buried facing eastwards. Inside the homestead

O
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~there is a clear distinction between what is front (east) and back (west)
and whife this responds to the public and private areas respectively
there is no indication that there are "“good" or "evil" parts of the
homestead plan. Instead the homestead is a 'mediator' between the east
and west, since sacrificed food offerings usually porridge, are tossed
over the outer stockcades in both directions in order to keep the spirits

satisfied.
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" THE IDEA OF CENTRE : THE SIGNIFICANCE OF THE SACRED FIRE

The fire is in the centre of the world. It is the most important

symbolic and spatial feature which represents the community, the Supreme‘

Being and historically, the chief or king. It is situated in the olupale

and surrounded on three sides by log seats.

The fire in the main meeting chamber (olupale) is a symbolic reference to
the "holy" or sacred fire (ediko) of traditional custom. The rituals
with which the fire is connected are rooted in religious concepts related
to the Supreme Being, Kalunga. He "lived" in the fire which was
therefore never allowed to go out. The main fire was held in the Chief's
homestead and maintained by young girls, usually virgins, or the first
wife or old men who watched over it continually (Hahn : 1928:
Bruwer : 1961 ; Loeb : 1962). Only Mopani logs were used for the fire
over which no one was allowed to cook. The middle section of its
three-sided seating arrangement always faced east - this was discovered
to be the case in most contemporary homesteads (Personal observation

July 1983). -

Totemeyer (1978:8) suggests that the fire was emblematic of the life and
death of the chief who in turn symbolized the life of his peop]é. Its
safe-keeping was thus important and vital to ensure the well being of all
the people. Kalunga, and consequently the sacred fire, formed a dominant
focus in the Tives of people : it was at the centre of their lives. The
importance of this is reflected in the physical position which the fire
occupied in the Tlayout of the homestead. It was situated in the

innermost part of the layout that ensured its protection.

The fire forms the heart of the homestead, which if not geographically in

O
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the middle nevertheless maintains its position as the "centre" for the
‘homestead and its occupants. Today the fire is put to pragmatic uses.
It is 1it on most days, its function having being integrated into the
daily domestic and general routine work of the homestead. People gather

around it for meals or merely for socializing and drinking beer.

The idea of centrality is further reflected in the overall settlement
pattern. In many cases, the homestead of the headman is situated in the
centre of the district of which he is 1in control and similarly, the
sub-headman is more or less at the centre of his ward. Several
informants indicated that their sub-headman was "in the middle" of their

ward (Personal obserations : July 1983).
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- LAW AND ORDER : THE INDIGENOUS JUDICIAL SYSTEM

The function of the main meeting chamber is partly derived from the
pre-colonial system of justice. There is an unconscious awakening to the
requirements of law during socialization. People are thus law-abiding
because of their.'legalf obligations towards one another which are shaped
and reinforced by various social and political factors; the olupale and
in some cases an additional central courtyard serves as a reminder to

this system.

The indigenous judicial system is decentralized inv relation to the
political order which is physically articulated by the hierarchial
structure consisting of districts (oshilongo) and wards (omikunda).
Notwithstanding the fact that Roman-Dutch law applies to the whole of
Namibia and that Ovamboland was declared a magisterial district in 1920
(Totemeyer 1978 : 13) it nevertheless still retains the essential
elements of its indigenous judjcia] structure. The Tlowest éourt is in
the omikunda where a sub-headman presides. Only locél matters pertaining
to the omikunda and its inhabitants are heard. The senior headman of the
oshilongo in which the omikunda falls has to approve of the decisions of
the court. The oshilongo court differs slightly from the omikunda courts
in that the senior headman‘presides and hears the cases from the various
lower courts in the district. The highest remaining order within the
indigenous system is the chiefs court or, where there is no chief, the
so-called “tribal® court, which consists of senior headmen and their
councillors. This serves as an appeal court as well as for cases which

are referred from the lower courts.

©
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The court procedure is direct and informal. The plaintiff and dependent
squat on the ground in the middle of a circle formed by the sub-headmen.
After arguments have been heard judgement is handed down and pena]‘ties
prescribed. Usually these are in the form of corporal punishment, fines
(cash or cattle) or by means of Tabour, and vary according to age. Fines

are used in favour of the community. Women and children are precluded

from attending these hearings.

THE COURTROOM: PART oF THE
FUNCTION OF THE  MAN MEETING
CRAMBER (OLUPALE) B TO ALCOMMO -
DATE WARD AND DISTRICT COORT
PROCEDURES .

GROUND PLAN OF A HOMESTEAD
BULT FOR ™HE 1235 BEXHIRITION
IN WINDHOEX

AFTER LOED,

THE LEGAL STRUCTURE : SUB - HEADMEN
HEAR CASES PERTAINING TO HOMESTEADS
IN THEIR. WARDS,. HEADMEN PRESIDE
OVER CASES RELATING 1O THEIR

OWN WARDS AND THE DWWTRCT AS
A WHOLE .

THE HEADMAN : IN CHARGE
OF TRE DISTRICT (OSHILONGA).
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SYSTEM OF INHERITANCE : PROPERTY AND RIGHTS

The homestead and farm could be considered to be a ‘container' for things
accumulated through personal (individual and family) effort and things
inherited. The latter forms part of the reciprocity system which places
rights and obligations on individuals in society. Briefly this entaifs
the succession of property through the female Tineage which stresses the
relationship between a man and his sister's son as well as'between a

mother and her daughter.

Only movable property constitutes an estate that can be inherited.} Land
belongs to the community at large and is therefore not part of any‘
private estate. When a homestead owner dies his land and homestead
reverts back to communal control and can be ‘sold' by the ward (omikunda)
owner.  This is without regard to the ~amount of effort spent on
improvements to the land. Usually the family 're-purchase’ the homestead
and land by paying in cash or with cattle. In some cases the owner puts
aside cattle for this purpose as a form of insurance for his family
~ should he die. Several people indicated that they kept extra cattle at

camps close to Oshivelo (Personal discussions : July 1983).

The principles of inheritance are primarily focussed on cattle. The
kraal and pastures they use form the spatial referents which symbolize
this system. Traditionally, at a man's death his cattle and important
possessions were automatically handed down to both his younger brothers
and his sister's sons. Thus there existed an effective social mechanism

which prevénted the establishment of a wealthy elite class.

Personal effects and household utensils belonging to a woman usually go

to her daughters. The laws of matrilineal succession traditionally deny
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children access to their father's estate. They belong to the clan
(epata) of their mother and if a man wishes to make a special gift to his
children he must obtain permiséion from the senior members of his lineage
(Malan 1980 : 83). Matrilineal inheritance laws are being challenged by
thg importance and intereéts of the individual family unit. This is due
partly to current economic pressures which are causing household heads to

pass cattle on to their own children : a tendency towards patrilinearity.

HOUNGER BROTHERS.

A DECEASED MAN.

HI& SLTERS
SONS.

tiil
i i

INHERITENCE : THE SISTERS SONS 'POUNCER BROTHERS
AND CATTLE .
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DISPERSED GRAVE SITES : A NETWORK OF SMALL COMMUNAL CEMETRIES

Small communal grave sites are dispersed throughout the region

in areas set aside exclusively for the purpose.

Families wish to have their relatives buried close to their
homesteads and within the territory defined by their omikunda

(ward).

The influence of Christianity has had an impact on the form of

burial and the attitudes toward the dead in the following

ways:-

1) The land set aside for grave sites is by mutual agreement
between homestead owners in consultation with the churches.

2) Funeral rites follow procedures practiced by the
churches. However, certain traditional customs still
prevail, for instance, all graves face east. They are

marked with crosses bearing names, dates and other details.

Functionally, the traditional custom of burying the dead
within the homestead served to reinforce the belief that the
homestead was a place for the living and the dead. Status,
age and sex determined the burial site within the homestead.
Still-born babies were buried in places allocated for
urinating; young girls were buried in the pounding enclosure
(oshini); young boys in the calves kraal (oshinjonga
shoutana); men in the kraal for oxen (oshambo jehove); the
head of the homestead in the kraal for cows (oshiunda shengobe

shakula) and married women near the kitchen (Bruwer 1961

125). Ritual and customs surrounding death and burial varied

throughout pre-colonial Ovamboland and, according to Hahn

(1928 : 33), it was common practice to leave corpses in the
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PATTERN OF RESIDENCE : A NETWORK OF CONNECTIONS

According to Bruwera(1961:42ff) there are no kinship, lineal, clan or
administrative rules stipulating the places of residence. The guideline
governing the distribution of family homesteads is that of neolocal
residence. This means that a man does not stay with either his
patrilinear or matrilinear relatives but erects his own homestead and
establishes a household in a new locality. It also means that clans and
Tineages are dispersed and cannot lay claim to territory. The rule of
neolocal residence does however control the woman as she stays with her
husband in his homestead or in his parents homestead until their own home
is established. A man may therefore choose to settle in any ward or
district; his decision usually governed by the availability of land for
agriculture and herding. If it is not available in the area where the
relatives stay then it becomes necessary to acauire land from the headman
in control of the district in which it is available. There is increasing
pressure and demand for agricultural land which is resulting in limited
option and choice possibilities (Oshakati/Ongwediva Master Plan Report

1982:111).-

A common tendency is for a man to erect his homestead in close proximity
to relatives. It also sometimes occurs that children stay in the
homestead of their mother's brother; or widows and elderly parenrts stay
with their sons, These tendencies constitute a network of connections
between homesteads forming neighbourhood clusters which are
interrelated. This pattern is however nrot governed by formal social
rules (Bruwer 1961:42ff; Malan:1980) but dis the desired and popular

option within the community where this is possible.






42
LAND TENURE : THE SOCIAL ROLE OF LAND AND A SPIRIT OF

COMMUNAL ISM

Individual farm units are grouped together to form a network
of small clusters. This is because decentralized clusters are
an efficient means of managing and organising publicly owned
property.

Land 1is communally owned which ensures that there is
controlled access to it by all who depend on it for the means
of production. Besides, it 1is vital to maintain the
interdependence and mutual benefit which co-operation brings
with it. Without this attitude to land it is difficult to
achieve a cohesive social system which is necessary for that

co-operation.

A strong sense of communalism prevails which is ultimately

rooted in the idea of common land and social relations both of

which are mutually dependent. The rights to land are uniform
to society and a priviledge to family units and individuals
who obtain benefit from improvement to their lands. This sets
up mutual responsibilities which unifies and establishes
neighbourhoods of farms particularly as the method of
administrative and political management is the ward and
district system. (Farms are the components of wards which
‘together form a district). This implicitly organises the
community into a cohesive whole and de-emphasises the
importance of private land. As such private ownership of
territory is not necessary as a means of ensuring security of
tenure. One is automatically entitled to work the land for

the span of one's life at the end of which it reverts back to
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SUFFICIENT WATER : INDIVIDUAL AND COMMUNAL POINTS OF SUPPLY

It is necessary to ensure an adequate water supply for the

homestead and the 1ivestock especially during the dry season.

The annual rainfall of between 400mm and 500mm is prevented
from seeping into the saline groundwater by an impervious
subsoil layer close to the surface. This means that all the
surface water evaporates or filters through the oshona system
down to the Etosha Pan leaving very little for the dry
months. Therefore each homestead usually has its own source
of water. A hole is dug down to the water table which varies
from 2n to t 9m (Personal observations : August 1979 and
December 1981). Watering can thus be either shallow ditches
or deep wells. In all cases they are protected against
animals by some form of fencing mostly bushes or palisades.
The animals drink from wooden troughs which are filled by
buckets. This is to avoid contamination. Recent drought in
the region has caused a drop in the water level which has
necessitated government intervention. Large water holes have
been excavated within the wards for use by all the homesteads
in the vicinity. These are used by animals, for laundry and
by the people themselves who are thereby exposed to drinking

contaminated water.

An alternative pattern has emerged whereby the neighbourhoods

pool their labour and dig a water hole for their collective

(®)
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SEOUENTIAL TIME : SEASONS, PRODUCTION AND THE HOMESTEAD <:::::>

The pre-colonial cohcept of time is rooted in several aspects of the
physical environment. The sequential nature of the seasons sets up a
repetitive cycle which is used as a framework of time into which events
are slotted to bring them into relationship with one another. A uniform
time standard, for example a chronology did not exist until the
introduction of this concept by the qblonia]ists and even then the
adoption of this standard has been slow and incomplete until recently
(Loeb 1962 : 211) .
A. Short rains : Planting begins.
End November and beginning December

B. Summer, wet season : Planting of millet and sorghum.

Weeding. December, January, February and March

C. Winter : Cool and dry. Harvesting of the crops.

April, May, June, July and August
D. Hot and dry : Women make baskets and pots.

Men repair the huts and homestead. September, October and

- November
This sequential framework demonstrates an essential feature of peasant %“
society which highlights an attitude towards space which is important
when considering the homestead. In an economy of subsistence the central
issue is the social and material welfare of the occupants of the @ggﬁyif
homestead and the community at 1large. The appearance and style of ”"ﬂm;?/
settlement are secondary in relation to the maintenance of the social -
product. Any attention given to the homestead, 1its appearance,
additional structures and so on can therefore only be accommodated when
the mode of production allows it. In this way the prototypical layout
and organisation of the homestead has evolved into a unit well suited to

jts economic and naturaT environment.
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ECOLOGICAL BALANCE : SUBSISTENCE FAMILIES AND AVAILABLE LAND

The ratio between homestead (family) size, farm area and land
use needs to be well balanced. Subsistence families using
traditional technologies rely on adequate land to ensure that
sufficient food production takes place.

This balance 1is becoming increasingly difficult to meet.
Population growth is creating more and more demand for land.
Family sizes are increasing while farms are shrinking in
size. In 1950 farms varied in size from 8,1 ha to 4,1 ha
(Loeb 1950 : 53). An average cultivated area of 2,6 ha per
family has been estimated for 1980 (Brandt 1980 : 87). This
is based on the estimate of 60 000 subsistence families which
are dispersed over an area of 5,2 million ha (the area of
Ovamboland) of which only 3% (156 000 ha) is under cultivation
(Brandt 1980 : 87). This is because of the oshona system and
insufficient rainfall in the west. These figures correspond
with a sample analysis of a portion of one ward in the
'Ongwediva district using aerial survey photographs which
produces similar results (Personal analysis : November 1981).
The production of cereal grains on 2,6 ha yields an average
harvest of between 776 kg and 970 kg depending on rainfall.
Using the highest estimated average family size of 9,7 persons
(Ongwediva/Oshakati Master Plan 1982 : 21) it means that the
annual harvest amounts to between 80 kg and 100 kg per
capita. On a daily consumption basis this amounts to between

219 grams and 273 grams per day. Millet, the principle crop

®
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HOMESTEAD ENERGY : THE DOMESTIC SYSTEM OF CONSUMPTION AND
PRODUCTION '

It 1is important that the consumption of energy in the

homestead does not exceed the supply of fuel. At a -
e e,
subsistence level all energy requirements have to be satisfied “ing,, .
v

NS
St

by the local resources. This places a responsibility on each "=/ ./
homestead to make efficient expenditure of labour power and

|

appropriate use of available resources.

The cycle of energy flow in the homestead constitutes a systemj\

of consumption and production. Resources are constantly being

transformed in the interests of the material, social economic

well-being of the inhabitants. The purposes for which energy

is utilized are to prepare food, provide warmth and supply

light. [Wood and cattle dung are the principle natural

resources that are used to provide energy. A secondary

source, paraffin is sometimes used as a supplementary fuel but Ao
this is expensive and out of proportion to the cash income of ””@a;

most peasant farmers. This means that the fuel requirements «. ‘&

have to be satisfied by the availability of dung and wood qaqqﬁq

which must be collected from around the homestead. There are %kﬁ

ecological problems associated with this. If demand for wood

fuel exceeds the growth rate of the vegetation that produces

it then deforestation and an eradication of woodland and

brushwood cover will occur. If this happens the veld is in

danger of being denuded, especially if there is extensive

grazing in the area. The alternative to wood fuel is dung,

the use of which increases as wood is consumed. When dung is

removed from the veld it deprives it of an important source of
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fertilizer which consequently impedes natural vegetational
growth.,  Safeguards against this deterioration are the
rotation of the position of the kraal from time to time, the
use of agricultural lands for grazing and the rapid growing

grass cover which characterises the region.

The energy which is provided by dung and wood and consumed by
the occupants of the hbmestead is transformed into 1labour.
The work undertaken by the unit of production (man, wife and

children) is directed at the land, livestock and cash economy.

Work on the 1land includes agricultural production, the
collection of wood and dung, the digging of water holes and
the erection and maintenance of the homestead. In so far as
human comfort is concerned, the construction of the huts and
shelters display the characteristics of an architecture that
is well integrated with its environment. They are cool in
summer and warm in the cool, dry months (Personal observations

: December 1981 and July 1983).

The livestock need to be watched constantly in the pastures.
They also need to be milked and their enclosures maintained

from time to time.

Migrant labour extracts energy from the men. Their wages are
used to buy clothing, food, new building materials and for

other household outgoings such as taxes and school fees.

Thus, what is produced from the land, 1livestock and cash
economy is in turn consumed by the homestead to be channelled

back into the energy system in another form and so on. This
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TRANSPORT ROUTES AND LAND USE : HOMESTEADS AT THE EDGE

The homestead is situated on the farm so that its position
disrupts as little agricultural land as possible and is close

to transport routes.

The oshona network dictates the available land for economic
production and establishes its limits. It is therefore
necessary to utilize the land as efficiently as possible while
at the same time maintaining easy communication throughout the

region and between neighbours.

One of the main characteristics of the overall pattern of
settlement is that the individual farms are juxtaposed either
directly in a back-to-back situation with a common boundary or
indirectly by an oshona. A common feature of both conditions
is that each homestead has access to the transport or movement
network which is explicit and direct. A general rule for the
"homestead position is that it should be located towards the
periphery or edge of the farm so as to be close to the
transport route which is wusually in an oshona. If, by
locating the homestead too close to the edge, it is in danger
of flooding then its locality tends towards the centre of the
farm. This 1is more disruptive of cultivated lands as an
access route needs to be taken away from the main route to the
homestead. During the rainy season when the oshonas and
consequently the main routes are temporarily flooded, the
farmers allow their territories to be used for the

establishment of pathways between their crops.

@






60

THE FIRST FURROW : SITE PLANNING AND THE ESTABLISHMENT OF THE
HOMESTEAD

s
The homestead needs to be suitably sited and functionally |

planned to take into account the socio-economic requirements
of the family unit, the neighbourhood and district. It is 10
critical for the well being of all that, in an area with
limited material and land resources, the homestead is well

integrated with its context.

Once the l1and has been allocated by the sub-headman or headman
and the use-rights paid for, the owner sets about planning and
establishing his homestead. This procedure may be analyzed
into a series of stages through which the owner/builder

progresses.

Stage One: If the farm is in wooded territory it has to be cleared to
make way for the agricultural fields. This is heavy work
and is undertaken by the men who chop most of the trees
down which are then used to construct the palisades. If
the owner/builder has been allocated 1land outside his
father's ward or district and is unfamiliar with his new
surroundings then the labour assistance which he gets from
other homesteads is generally the way in which he is
socially introduced and integrated into his
neighbourhood. The boundaries for the farm are marked by
the bushes and small branches that are removed when

clearing the land.
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Large trees are not removed. The remaining wooded areas

are those in the Mbalantu and Kwaluudi regions.

3 o o .
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THE FARM SITE. 15 ALLOGATED, TREES ARE CLEARED AND THE FARM BOUNDERY 1S AAMMRKED.
Stage two: The position (okudiluka) for the homestead is chosen on

the farm site. It is selected with a view to the closest
transport route and is usually located as close to the
edge of the farm boundary as possible. Sometimes, if a
large tree is sditab]y placed then this is used as a site
to start erecting the homestead. Another important factor

is the contour level of the homestead site in relation to

the oshonas. T j]
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Stage three: The form and layout of fﬂé homestead is determined. If a
young man is unsure of how to proceed at this stage then
he often consults his father or his mother's brother
(Personal observation : July 1983). The intended plan is
decided upon using personal judgement and knowledge and by
considering the requirements of the family. A furrow is
dug to mark the 1imits of the homestead compound. A heavy
pole is used for this purpose. Homestead floor areas vary

a lot between 550m’ (a small unit) and 920m° (a large
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THE CHANGING HOMESTEAD SITE : SOIL FERTILITY AND WHITE ANTS

The position of the kraal and homestead on the farm is changed
from time to time. This is essentially because constant
fertilization of the fields is necessary to ensure an adequate

production of crops.

In pre-colonial Ovamboland it was considered taboo to remove
dung from the cattle kraal in order to fertilize the fields
(Estermann 1976 : 134). Also, termites caused the palisades
to rot, necessitating their replacement. This meant that the
position of the kraal and consequently the homestead to which
it was attached had to be changed periodically so that all the
fields could be equally fertilised. Relatively frequent site
changes was thus a way of ensuring a long term build up of
soil fertility as well as an opportunity for changing the
layout and increasing the size of the homestead to suite new
needs. Frequency of change varied from three years (Loeb
']948 : 17) to four years (Hahn 1966 : 12) which, in comparison
to the contemporary cycle, is very rapid. Several owners
indicated that they only considered moving their homesteads
every ten years or so while the position of the kraal was
changed more frequently (Personal observations and discussions

July 1983). The main reasons for this is that since the
homestead has in most cases become detached, it is only the
kraal that is moved from time to time. Secondly, palisades
are becoming increasingly expensive to replace and thirdly,
there is a decrease in the labour power required to do the
work. The job of replacing the homestead is that of the men.
It has to be done when the economic cycle allows it, which is

Kitecrl éoﬁ/ .

/t{r) i WJ—
QY
Jors
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HARVESTING AND THRESHING : THE WOMEN GET TOGETHER

A threshing floor needs to be provided which is located at the
edge of the cultivated fields, not too close to the homestead
and situated in an exposed place where there is nothing to

impair the flow of wind

Harvesting and threshing is the job of women and begins every
year once the ears of the millet are dry; usually during April

or May after the rains have fallen.

Generally the crop is threshed at one time because of the birds
and white ants who eat it if left for too long. If the harvest
is large, the women from neighbouring homesteads form work
parties and use the opportunity for singing, beer drinking and

eating.

The men and boys sometimes help to carry the baskets of the
ears of grain to the threshing floor (oshipale). It resembles
a platform which is often raised slightly above ground level in
order to keep sand and debris away. The slight hollow in the
ground formed by a dried up water bed is also used for
precisely the same reason. The woman form a circle and move
constantly around the millet on the floor which they thresh by
means of wooden pestles. In all cases the surface is made hard
and smooth by smearing it with the clay soils obtained from
anthills. It is a favourite place for the boys' bird traps
when not in use. A wooden platform is constructed which is

used for storing the millet ears so that they can be adequately
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NATURAL VEGETATION : MATERIALS FOR BUILDING CONSTRUCTION

The indigenous vegetation resources are exploited for bui]dingﬂ—k

huts, shelters, palisades and enclosures.

The flat, sandy land is well covered with grass and trees and
although deforestation has caused a scarcity of timber in some

parts, there is sufficient which is suitable for construction.

The vegetation pattern is related to the region's soil types' 

which occur throughout the region. It is sub-tropical and has 1uyu#%

been described by Giess (1971 : 10 - 14) as a combination of
mopane savanna, tree savanna and woodland in an area which is
devoid of stone. Scattered throughout the region are clusters

of makalani palms (Hyphaene benguellensis and Hyphaene

ventricosa) which occur on the open flats in the woodland or
on the oshonas. The woodlands and tree savannas start

immediately on the banks of the oshonas and consist of a wide

variety of species. Of these the trees most commonly used for™

construction are the Pterocarpus angolensis, Burkea africana

and Terminalia servicea. Ground cover is dense and consists

of brushwood : Bauhinia urbaniana, Grewia spp. and Combretum

and a micro-vegetative cover of grasses : Digitaria

poleransii, Aristida meridionalis and others (Giess

1971 : 95). The characteristic species of the mopane savanna

is the Colophospermum mopane (Giess 1971 : 10) and occurs

either as a tree or a shrub. Both variations of this
vegetation type are used extensively for building. Among the
trees that are common but which are not used for building are
the baobabs, marula and wild-fig trees. These are used for

their food and alcoholic beverage potential.
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_ - Mg e T
; A MEANINGFULLY ORDERED ENVIRONMENT : NATURE, CULTURE AND HOMESTEAD SPACE (:::::)

The homestead is a ;onscious and profound act which displays the way in
which spatial order is interpreted by society. In other words it is thﬁ h:p}wkh
way in which people take possession of their environment by orderiné
themselves in space and in a way which provides meaninful orientation and
consequently a sense of stability and security. Allied to this sense of
order is a feeling of identity in "“knowing where you belong"; a
universal feature common to most human formations (Prussin 1982:35). The
spatial order of the homestead is essentially a function of this attitude
of awareness towards the total environment : it 1is an "island" or
rational piece of sophisticated space which is at once meaningful and
logical in an "ocean" of nature which is rough and untame. To this end
all aspects of habitat-making maintain and reinforce the implicit, that
is, unselfconscious sense of spatial logic in the landscape. Part of
this Tlogic 1is extended to include the physical appearance of the
homestead which enhances the occupants' rationally and emotionally

articulate awareness of cultural status in relation to nature. The

aspects of appearance which are explicitly addressed include:-

The overall physical condition of the huts and pallisades. The wooden

stakes that have rotted or deteriorated as a result of termites and white

ants are replaced. Thatching is trimmed or replaced. Huts which have
plastered interiors are touched up where theipud p]astef has cracked or

peeled off. Generally these task§i are attended to when the seasonal y
cycle or productive activity allows them to; usually after the grain has o

been harvested during the hot/dry months of September, October and

November or when the men return home from labour contracts.
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CHRISTIANITY AND MARRIAGE : THE SIZE OF THE HOMESTEAD

The stability of 1i%e was challenged by contact with the Europeans in the
nineteenth century which was to initiate major social, economic and
political transformations, one of the consequences of which was a change
in the size and complexity of the homestead. The idea of Christianity
first appeared with the arrival of the various missionaries beginning
with the Rhenish Mission (C. 1870) who urged the population to reject
their own view of the world. After the colonial conquest of Namibia in
1915-17 there followed a widespread increase in conversions to
Christianity, particularly in the densely populated areas such as
Ovamboland (Clarence-Smith and Moorsom 1977:108). One of the most
important changes to have been brought on had to do with the laws
governing marriage, in particular the eradication of the custom of
polygynous union. Missionaries taught that the ideal form of marriage
was that ratified by the Christian faith and which devalued the meaning
of polygyny. Not all the Christian denominations presented the same
attitude towards polygyny; the views ranging from total intolerance to
the acceptance of polygynous unions in some cases (Tuupainen : 1970
103-108). Most marriages, if not all, are solemized by the church today
as the majority of the population has been converted to one or other
Christian denomination (Personal communications with Father Mwaetako,
Anglican Diocese of Namibia : July 1983).

A comparison between homestead plans of a polygynous and monogynous
household illustrates the effect of the new religious order. The active
promotion of the Christian marriage has reduced the number of wives in
the household and consequently the complexity and size of the homestead
has diminished. This characteristic is widespread even amongst the
elders of the community who retain much of the old way of life and yet

are staunch Christians who believe in monogamy. If their homesteads are

@)
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complex and large and reflect polygynous layouts it is because they are

keepers of sisters and daughters and their children whose husbands or

fathers are absent. i

TPICAL HOMESTEAD C. 1935

KING UVESULU'S HOME -
STEAD C. 1200

THE INFLUENCE OF FORMAL RELIGION : TWPICAL HOMESTEADS
FROM SEVERAL DIETRICTS N ONAMEOLAND, 1283









III.

Iv.

v.

VI.

. Boys circumcision:

Courtshig:

Girls puberty

ceremony:

Harriage:
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homestead, the boys start taking

responsibility with stock-keeping and the

kraal,

After this they have access to the etanda or
assemblage of men, Added responsibilites

for the herd and kraal.

Boys and girls begin to meet socially with a
view to a future relationship. A period of

preparation for marriage : the epata (girls)
and kraal (boys).

A four-day efundala ceremony at the homestead
and one month as “ash girls" running about
the neighbourhood. Preparation for
womanhood and future activities in the
homestead, in particular the oshini, and

agricultural fields.

’l

This usually takes place shortly after the
period the woman have spent as "“ash girls",
The husband presents an ox and cattle to the

bride's father. His new wife stays in the



VII. Second Marriage
ceremony:

VIII. Death and burial:

HUSBAND IN THE CATN.E
ENCLOSKRE .

YOUNG BOWS IN THE CALF
ENCLOEAE. .

WIFE IN HER EPATA NEM
TO THE COOKING PLACE
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*honeymoon® hut : onduda jovafuko.'
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At the ehombolo marriage, the husband
presents his wife with three cooking
“stones" which are usually made of clay.

She uses these in the cooking place in her

egata.

By
Age, sex and status determine the place of
burial. Homestead owners, chiefs, women,
boys and girls are buried in different parts

of the homestead and kraal.

STILL - BORN  CHILIREN]
IN THE DRINATING
CORNERS .

HOONG QIRLS IN THE
PLACE FOR STAMPING
GRAIN.
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THE PAST : THE TRADITIONAL WAY OF LIFE AND THE ORDER OF SPACE

"The spatial patterns that are observed in

culture and in social action are not arbitory

patterns : They are conditioned by historical

antecedents and motivated by political and

social contingencies" (Thornton 1980 : 25).
Although there has been much intervention in the society as a whole by
'western' concepts of modernization ‘it is nevertheless clear that
Sstructural similarities between the spatial patterns of the past and the
present do exist. Aspects of the old way of 1life bear a direct
relationship with ideas about the structure and order of settlement.
What has been inherited is a system of ideas about the pattern of space
in the form of a plan. This spatial scheme, as a vehicle whereby social
relations are articulated, has by comparison with earlier accounts,
remained fairly constant. There 1is no evidence to suggest that
contemporary pressures such as a shortage of mopani sticks or the desire
to own a “cuca shop" at the homestead have had any great impact on the
structure of spatial relations within the homestead. An illustration of

this is that in some cases the geometry of the plan is more rectilinear :

a more stylistic modification of the circular form.

The changes that have taken place have been more at the level of
appearances than with the actual meaning of spaces within the homestead;
that is, their value has remained while the function has changed. For
instance, the main meeting chamber with jts fire is retained even though
the actual worship of ancesters associated with a sacred fire no longer
occurs. Nevertheless the space is charged with meaning and actively used
as an important social feature of the homestead : a symbolic spatial
reference to the past. The same symbolism would apply to aspects of
style and technology such as the main entrance archway and the use of

threshholds although these serve practical needs as well.
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A TWPICAL PRE- COLONAL HOMESTEAD : PoLy -
GWNY TENDED TO MAKE THE PHWSICAL LAYOUT
 COMPLEX AND TS FORM WAS ALWAYS CIRCOLAR AND
LABHRINTH - LIKE. . THE FORM OF THE KING'S HoME-
STEAD ESTABHSHED A PRECEDENT WHCH WAS
FOULOWED By THE COMMDNERS .

A CONTEMPORARY HOMESTEAD : MANY TEADS
ARE RECTILINEAR. BUT DYPLAY THE SAME COMPONENTS
AS THE PRE- COLONIAL TWPE: MAIN CRAMBER (DL -
PALE ), EAST ENTRANCE (ONV), FEMALE ZONE (ERATA),
OSHINY, GRANARY , CATTLE KRAAL AND =0 oN.

SPATIAL, RELATIONS ;| WERE DETERMINED BN &crio-
ECONDMIC PATTERNS

CONTEMPORARY

SPATW. RELATIONS : ARE THE SAME AS IN THE
PRE - COLONIAL HOMESTEAD ExCEPT THAT THERE %
ONLY ONE FEMALE ZONE (EPATA). THE INFLUENCE
Of TME CONSUMER ECONOMY 15 MORE AT THE
LEYEL OF TECHNOLOGW AND STWLE.

-

i

g,

EXAMPLES OF SPATIAL COMPONENTS COAMMAON TO THE PRE-COLONIAL AND CONTEMPORARY HOMESTERD.
T

s y N
sornppes Y

THE OLLPALE : CONTAING
THE ‘SACRED F\RE (EDIKO
AND THE HORNS OF CATTLE,

WHE ONU : FACES EAST AND
'S MADE OF A FRAME.

TWRESHOLD © BOTTLES Tted
BEAMS , ETC.. SERYE PRACTICAL
RUNCTIONS .
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, PLAN FORM : THE KING, REGICIDE AND THE LABYRINTH

~"...the king's kraal was a labyrinth with many blind passages
and pitfalls. In imitation the lesser kraals were constructed
in a similar manner"”. (Walton 1956 : 155).

“The plan of all the Ovambo houses is intricate, but (king)
Nangoro's was a perfect labyrinth, and I could never find my
way about it"... and, "I tried to sketch out the plans several
times, but my head would never take it in." (Galton, 1851 in
Pritchard 1915 : 8). -
Until detailed archaeological site investigations have been done, the
origin of the plan of the homestead can only be speculated on. One such
hypothesis is that the layout has its origin as an internal defence
mechanism against the practice of regicide during the time when the
region consisted of independent kingdoms (Walton 1956 : 155ff; Loeb 1950
: 54). Most of the Ovambo social formations fell under the control of

one of the kings who ruled the area before the European conquest

(Clarence-Smith and Moorsom 1977 : 98).

The well-being of the people rested on the health of the king who was
considered to be a physical embodiment of Kalunga. Because the welfare
of the land depended on the king it was considered unwise to allow him to
grow old, frail or sick. If he became sick or it was thought that he
might become sick he ran the risk of being killed by the heirs to his
throne; usually his sister's sons or his younger brother. These people
were not allowed access into the private zones of the homestead, for the
person- who killed the king would himself become ruler. One way of
confusing any assasin would be to construct the homestead in such a way
as to deliberately create a sense of disorientation: thus the
estalishment of a complex network of passages and compartments. Also,
the practice of moving the homeétead site on the farm meant that the

design could be completely changed from time to time. The internal
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layout was adjusted more frequently for the same purpose; as it became
necessary to add a hut or courtyard so the internal layout would also

have to alter.

Reﬁpect for the king was ultimately reflected in the layout of the
commoners' homesteads. Each homestead attempted to copy the king's
“palace" and consisted of the same elements:

central courtyard, female zones, sacred fire, east facing entrance,

winding passages and so on.

A current feature of the plan is that its geometry is generally of two
types : circular and rectilinear and that variations of each type tend to
occur in clusters or 2zones. That 1is, there are 2zones consisting
generally only of one plan type. However, none of these zones appears to
be “pure”, for instance in an area generally characterized by one plan
form say, the circular type, there is usually one or more rectilinear
types in the vicinity (Personal observation : July 1983). This pattern
suggests that the notion of ‘“copying" a layout, probably that of the

headman or sub-headmanvin the ward or district, could possibly still be

practised.

] A SELECTION OF
HOMESTEAD PLANS :
OSHAKAT! AREA (1283).
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CIRCULATION PATTERN : A HIERARCHY OF PASSAGES

The various compartments and courtyards of the homestead need
to be linked together by a network of passages which are
structured according to the followihg broad principles:

1) a dominant direction

2) different scales and a hierarchy of routes

3) and the properties of origin and end of route

Because of the relations between the zones, the overall layout
of the homestead tends to be complex. Not only functional
aspects but also symbolic issues are used, mostly implicitly,

to specify the spatial pattern within the homestead.

The nature of the homestead layout specifies a circulation
system that 1is, for the occupants at Tleast, legible and
comprehensible. In all cases of homestead plans, both
historical and contemporary, there is always one circulatony
passage which moves in a dominant direction. Depending on
where the entrance (onu) is in relation to the homestead
scheme the route will extend in a direction which connects to
the most amount of compartments and courtyards. In

contemporary case studies (illustrated in this report) the

dominant direction was always to the right hand side when

approaching the entrance from the east. There is no evidence

to support this as a “rule” in homestead planning except to

postulate that if this is the case then it might be related to

the aspect of the symbolic scale of the conceptual diagram
which deals with women and agriculture : the role of women is
directly related to the homestead and in the olupale the main
wife is seated on the right hand side of the homestead owner

(Loeb 1962 : 337).
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Pg}ception is confused by the often maze-like quality of the
network of passages. In order to clarify the situation in
relation to the rest of the homestead, the passages, which afe
constructed of wooden stockades, are Buiit with varying
widths. This establishes a scale whereby the longer passages
are wider than the shorter ones. It is necessary to do this
when the poles used for construction are of a standard height,
between two and three metres, and are not cut for fear of
wastage. The widest passage in a 'typical pre-colonial
homestead was the main entrance passage (omukala oukonu) in
which various activities took place : the boys' sleeping huts,
stamping floor, granaries and so on (Loeb 1962 : 336). From
this passage led the narrower passageways to the various wives'
epata (female zones). Given the economic status and
.independence attached to the wives the wide outer passage
allowed them a measure of relative privacy in an otherwise
public setting. The contemporafy monygamous household has no
social need for this device which would also be expensivevto

erect and maintain,

The main route through the homestead starts at the entrance
(onu) and ends at the most private part, usually the female
zone. Previous layouts indicate that the Olupale was the usual
destination. On its way it connects to all the other smaller
passages and compartments. The 7labyrinthine aquality which
these passages often exhibit is a historically inherited device
which did two things. Firstly, in the pre-colonial kingdoms
when regicide was practised, vthe passages were deliberately
constructed to confuse the potential heir and murderer (Loeb

1950:54). Secondly, unwanted spirits would be led astray and

prevented from entering the homestead by the winding passages.
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~ KINSHIP GROUPING : THE STRUCTURE OF THE HOMESTEAD

Kinship groups in Ovambo society are formed on 'the basis of matrilineal
clans each of which has its own name which usually refers to a plant or
animal (Malan 1980:81). These are called "omapata" (sing. “epata"”) which
also denote the various segments.of a homestead relating to the wife: in
a polygynous household each of the wives occupies her own space or
"epata" . Every epata and conseauently the homestead is associated with
a woman and her children which together with the husband constitutes the
dominant structural unit in Ovambo society - the family. This forms the
fundamental unit of occupation which organises the size and the spatial
organisation of the homestead. In this sense the single family is a
prime generator of settlement pattern in that the homestead forms an
-expression of kinship space by the agglomeration of female zones within

itself and the agricultural territory with which each is associated.

The number of people inhabiting a homestead varies throughout the
region, The average size is given as between 6,5 persons (Tuupainen
1970:111) and 9,71 persons (Ongwediva/Oshakati Master Plan Report
1982:21). The number is influenced by the type of marriage (polygynous
or monogymous), the presence of relatives, servants or boarders and the
social rank of the household head (ie commoner, sub-headman or headman).
Most marriages are nowadays solemized by the churches which prohibit
polygyny. A family consisting of more than one wife is thus uncommon and
very rare today:a feature which is due mainly to the influence of the
Christian missions and economic pressures. The number of household
occupants is not constant and varies as children leave home or remain
with spouses before erecting their own homesteads, and relatives and
boarders come and go. Headmen and sub-headmen usually have larger
homesteads and more people staying in their homes. There is considerable

prestige attached to size if not to the complexity of Tlayout of the
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hbmestead as this does reflect the wealth and status of the owner.

. Gen_erany it appears that the smaller the family the simpler the layout

and the larger the family the more complex the homestead becomes.

A POLWGYNOUS FAMILY : C. 1235, T

WIFES PERSONAL SKEEPING y
HUT.

( KINSHIP PATTERN
/ e O | HOVSEHOLN, HEAD .

R OMAPATA EACH CONSISTING OF A WiFE
AND HER SMALL. CHILDREN.

FRST GECOND '\‘\']RD FD};TH

WFE WIFE WIFE WIFE

THE HIGHER THE RANK OF THE WIVES THE
CLOSER. IN SPACE THEW ARE TO THE HUSBAND.
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SPATWUL ZDNE RELATING
TO THE DOMINANT PERSON
IN THAT SPACE .

it MILY . 1282 |
A MONOG¥NOUS FA ® DAGHTERS HOT.

KINSHIP PATTERN
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A COMPARGON BETWEEN A POLRGYNOUS AND AMONOGMNOUS FAMILY KINSHIP PATTEEN
AND THE RESPECTIVE SPATIAL PATTERNS .
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|
A MEANINGFUL STYLE : APPROPRIATE TECHNOLOGY, TECHNIQUE AND THE T
PROCESS OF BUILDING

Once the homestead has been laid out the next step is to

construct the huts and shelters by using the available skills,
technologies and materials. There are many ways of producing
shelter but the most Tlogical, economical and Tleast energy
consuming method is to make efficient use of the human and

environmental resources which are at hand. g

e SI — i

11ﬁg~#lgzggzéﬂ§gmjigmjof the hut is the rondavel. Its main
features are a conically shaped roof on alcircular-plan wall
or, using a more stylistic termminology, a “cone on cylinder"
(Frescura 1981 : 53ff). There are three basic variations of

the prototype which occur throughout the homestead:

1) Non-loadbearing with the roof supported around the outer

perimeter by timber columns.
2) Loadbearing with the roof resting on the walls.

3) Open shelter which has no wall and is supported by timber

columns.

The construction of these variations consists of the “comingﬂ“
together" of components or elements in a way which follows a
definite process.

The hut is made of five elements and consists of the following:
Walls : There are three types of wall construction which are

used from time to time depending on the whim of the_T
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The utilization of labour during the production of Ihuts is organized

along the 1ines of sex. Men are responsible for :

. erecting the palisaded walls and perimeter columns
. constructing the roof frame
. thatching

. making the mud bricks and.erecting the walls

Women generally assist the men, as well as:
. collect the grass and millet stalks for thatching
. plaster the interior of the palisaded walls and sometimes
the exterior of the mud brick walls

. prepare the floor and its mud and dung surface

Children are also involved. They are general assistants to both the men
and the women and help to collect materials and water for plastering.

When a homestead owner 1is erecting his eumbo it is usual for his

neighbour to assist. Their labour is rewarded with beer and food during] /<o,

(.., e o e e e e

_J Throughoﬁiﬂmthe ‘whole 6} northern,

Namibia there is evidence of new technological trends appearing. These

and after the construction phases.

are mainly due to the introduction of "modern" building materia]sigvﬁgi
products are readily available from the traders around Oshakati and

Ondangwa and the informal settlements between them. LIhe most common

e ey e

components are sheet iron and timber and steel frames for doors and
ngggﬁilw”ﬂgmesteads displaying new sty]es and appearances in response to
the new__technologies are becoming increasingly common. Severa]
homesteads were observed to contain at least one‘structure which was made

of _sheet iron and had windows and doors which conformed to the new

rectilinear style (Personal observations : March 1979 to July 1983).
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SOCIAL RANK : STATUS SYMBOLS AND THE APPEARANCE OF THE HOMESTEAD

The current socio-economic pattern in Namibia has elevated the meaning of
monetry wealth and has generated needs and expectations which can only be
met by the accumulation of surplus capital. This is in part due to the
~system of migrant labour and "tribal" or head tax which is imposed on
people living in the bantustans of Namibia (Thomas 1978 : 251). This
pattern has led to the formation of a clearly defined class structure
based more or less along the lines of job categories. At the top of this
structure are the so-called “Traditional leaders" in the Bantustan system
of government, for example, the "Chief Minister" of the Ovamboland
Government" (Tﬁteméyer 1978 : 54 ff) and the wealthy shop owners and
general dealers. Those at the lower end of the structure include -the
peasant farmers while those in between are nurses, possibly the migrant
workers*, teachers, government administration employees, army and

police personell.

There are clear indicators or symbols of wealth within this structure to

which people strive in order to gain status. These broadly inc]ude:;

A "western" style house in Oshakati, Ondangwa or Ongwediva. People

indicated the desire for a house "all under one roof" which was large, in

an urban or semi-urban setting and which in no way resembled their

homestead which was generally considered to be inferior. The style and
By U e -

pattern of buildings in the growing spontaneous settlements reflect the

value system which is emerging. //
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