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Abstract

This thesis proposes that Jewish children brought up in observant families
have advantage over children who grow up in secular households. The thesis
shows that it is not necessarily due to the religious scriptures, to which they
are exposed, nor to the commandments, which the families adhere to; rather
to the fact that observant men who follow the traditional way of life are more
available to their children, and their presence and familial responsibilities

bring about stability that helps the children to flourish.

The research is a cross section between ancient religious text and Modern
Hebrew literature. Through the prism of the traditional Jewish perspective of
fathering, it examines all depictions of fatherhood in the works of the prize-
winning Israeli author, Haim Sabato. As a leading member of the observant
Orthodox community and an accomplished contemporary writer, Sabato's

works serve as a great testament of life within traditional communities.

The role of the father in society has changed dramatically in the last few
decades. In many countries, the numbers of births per year have consistently
dropped. The percentages of children being raised in fatherless homes has
risen steadily. Statistics point to a myriad of challenges amongst the children
in these families. Despite the trends in the broader society, the observant
Jewish community has displayed a strong commitment to the institution of
marriage, as set down in the tradition. Men marry at an earlier age and the
number of children remains above the average. The incidence of divorce is

lower, and child abandonment is rare.

The research provides an understanding of the Jewish way of life. The focus
of the research centers on the behaviors of the father towards the son.
Through close reading and analysis, this research shows the impact of the
tradition on the Jewish male's attitude towards fathering, and highlights those
aspects of the tradition that have helped maintain the availability of the

"traditional" father and its impact on the stability of the home. The routine



and patterned lifestyle of the observant Jew provides many opportunities for
healthy interaction between fathers and sons. The thesis shows that this sense
of stability and availability is a vital factor in the son's development into a

flourishing adult, who is a positive member of the community.

The language of the thesis is English with Hebrew quotes, from both ancient

and Contemporary sources.
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Section 1

Introduction

Fatherhood itself has become problematic in our culture. I first realized
how bad things had become in the 1980’s. 1'd been giving a talk about
family life to a group of Jews and Christians in the north of England, and
afterwards a local vicar came up to me and told me how bad things were
in his parish. I used to go around schools, he said, talking about God the
Father, but I can’t do it anymore because the children don’t understand.

And the word they don’t understand isn’t God; it’s father.!

1.1 Raison D’etre

As the father of seven children and an educator for the past thirty years, I
have always been intrigued by the relationship and dynamics between fathers
and their children. The care of young children has always been a natural
endeavor for me. Although I grew up as the youngest of three siblings, I
found many outlets to involve myself with children. Assisting families with
young children and serving as counselor’s aide in the local day camp in
Chicago provided many hours of experience. As I grew older, I had two

wishes: To marry young and to have many children.

Fortunately, both goals were achieved. I married Nurit in 1981, just prior to
my twenty first birthday. Since the two of us shared a similar vision of raising
a large family, the decision to have children as soon as possible was mutual.
The first three children were born within a span of five years and much time
and energy were invested in dealing with the day to day maintenance of a
growing household. By our fourteenth anniversary we had our full

complement of seven children. It was a busy time.

T Chief Rabbi Lord Jonathan Sacks, “Maternal Identity,” Covenant and Conversation (April
2009). http:/ /www.ou.org/torah/article/ maternal identity#.UtvtqrT8LIU.
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In the early years of parenting, my role as father was not clearly defined. It
could easily have been described as ongoing mother’s aid and support. I
observed closely every behavior my wife performed with the children, and in
a short time I could do most of them with a reasonable level of proficiency.
Instead of one mother, in regards to the feeding, grooming, and overall

maintenance of the children, it appeared that our children had two.

I often asked myself these questions: What unique role am I supposed to play
as father? Does this duty come with a set of expectations and responsibilities?

Where can this knowledge be found?

1.2 The Religious Component

I was born and raised in an American Jewish home. Both of my parents came
from non-observant Jewish families, yet they had a strong Jewish identity and
many basic rituals were maintained in my home. As I grew older, I became
more interested and involved in the Orthodox tradition. I chose to become a
rabbi and teacher of religious studies. Although I was inclined to have
children long before I adopted a religious lifestyle, I believe the spirit of the

tradition held great influence on my attitudes towards family life.

In 1985, I assumed my first teaching position in an elementary school in Israel.
As school rabbi, I supervised all religious instruction for grades 1-6. My
duties included weekly visits to many of the local kindergartens in order to
share an inspirational message. From the beginning of my career, I was in

contact with hundreds of children and their parents.

Unlike many of my peers who sought positions in high schools and college
level institutions, I chose to work with pre-school and elementary age
children. My intuitive skills and understanding of the young mind provided
me with an invaluable springboard for creating meaningful learning
experiences for my students. My work was extremely rewarding, providing

much insight into the nature of young children. In the same way that I



enjoyed parenthood, regardless of the amount of effort exerted, I always

regarded my time with the children as a labor of love, and not as a burden.

As my career advanced, I gained classroom experience at all levels from
elementary, middle school, high school and college. I had the unique privilege
to teach students in college whom I taught many years prior in kindergarten.
The experience and exposure to students spanning nearly three decades have

provided the impetus for this research.

During my career, I have observed a shift in the way my students perceived
family life in general, and the mission and the importance of fatherhood in
particular. Family structures and routines were much more evident in the
early years of my work. As time passed, more and more emphasis was placed
on work, and parents spent less time with their children. Describing a typical
week at home, the students often told me that they rarely sat together at a
family meal. Even on weekends, the opportunity for significant family time
was minimal. As a future goal, building a family for themselves did not rate
highly on their spectrums. Acquiring a fine education and building a

successful career often took precedence.

Despite this shift, I have noticed that the religious observant students had a
more positive orientation to family life than their non-observant counterparts.
Although both groups may be career oriented, the more traditional young
adults held a clear vision of marrying and raising children. The less
traditional students displayed a lack of enthusiasm towards marriage, and

utter opposition when posed with the question of raising children.?

It is my belief that family education and fatherhood training is imperative for
the future of society and the wellbeing of the children. The family unit, and in
particular the role of the father, is under threat. For reasons like lack of

commitment, the high expense of family life, and the probability of divorce,

2 Based on conversations with Jewish high school students in Cape Town as part of Jewish life
skills course, 2008-2010. Emphasis in this introduction is on personal experience and not
statistical research.



entire sections of the population have chosen to remain single. The numbers
of absentee fathers and single mothers have risen sharply, causing a
significant change in the upbringing of the children. Despite these modern
trends and attitudinal shifts, it appears that observant Jewish men and
women have displayed a hearty resilience. It is still common for this group to
marry at a younger age and raise many children in the spirit of Jewish law. I
propose to study how the Jewish tradition promotes a positive attitude
towards fatherhood, and how the observant lifestyle creates the framework

for effective fathering.

In this research I aim to prove that the family values and practices of the
tradition have been an essential factor in the stability and continuity of Jewish
home life. My goal is to examine the traditional view of fatherhood in order to
understand the impact of the tradition on current Jewish fathering behavior.
Since the role of the father has shifted in society, I wish to examine how the

tradition cultivates a positive outlook towards fatherhood in Jewish males.

This research will center on the father and son relationship. The Jewish
traditional lifestyle provides ample opportunity for father and son interaction.
This framework allows the son to frequently observe the father’s behavior,
enabling the son to identify with the father figure, a crucial step in the shift
from boyhood to manhood. The following topics will be addressed in this

research.

e The concept of “Fatherhood.”

e The importance of the “Father Figure.”

e Whatis a “present and available” father?

e What in the traditional way of life promotes a present and available
father?

e Can this be gleaned from literature depicting the traditional way of

life?



1.3 Methodology

Since my training is in the literary field, in examining and expounding on
ancient Jewish text, this research is neither sociological, nor an empirical
study, but rather a close study of literary text. This research will center on the
intersection of the theoretical concept of fatherhood, as presented in Jewish
religious text, and the expression of the desired fathering behavior as found in
Jewish literary characters. For the literary component, it was important to
select an author who has a deep understanding of the tradition, who could
present the characters in an authentic fashion. I was also interested in a
contemporary author who has proven literary competence amongst the

literary society in Israel.

For the corpus of this research, I have selected the writings of the Israeli prize
winning author, Rabbi Haim Sabato.? In addition to his rare literary abilities,
Rabbi Sabato is a leading Talmudic scholar.# Sabato has published numerous
volumes and countless articles in the area of Jewish law and philosophy. To
date, Sabato has written four literary works. These works are male centered,
thus availing the opportunity to examine Jewish fatherhood. Since most of the
characters are observant and well versed in the tradition, they serve as good

examples of the Jewish father as intended by the tradition.

Sabato’s mastery of the Hebrew language is unique. He seamlessly weaves
Modern Hebrew expression with Biblical phrases, Midrashic imagery, and

liturgical poetry. By all counts, Sabato is a prime choice for this research.

This research will present an overview of fatherhood, covering a large range
of fathering behavior as described in the tradition. The information will be
taken from classic Jewish sources, and supplemented by current research on

fatherhood studies.

3 Born 1952, Cairo.
4 Biographical details to follow.
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Since Sabato is a contemporary author, biographical volumes have not been
written about his life or literary works. This research will present a
biographical overview and a summary of literary achievements based on
articles and personal interviews. It will present a close reading of the four
literary works with full analysis of the relevant characters, concentrating on
the issues of fatherhood. The cited references from the four works will be
expanded to show their connection to the tradition’s view of fatherhood. The
research will culminate in a cross-reference analysis to try to establish a
correlation between the author’s traditional background and his portrayal of

the father.

The research is based on the original Hebrew text of the author. The language
employed in the body of the thesis is English. Quotes from primary

traditional sources and from Sabato’s works will be in Hebrew.
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Section 2

The Concept of Male and Female

2.1 Definitions and Differences

The universal father is a multi-faceted figure, endowed with many attributes.
I will first examine some of the basic characteristics ascribed to the terms male

and female. I will then explore the literal definitions of the term father.

The male figure is typically presented as a symbol of strength. Historically
men were valued for their physical prowess. The stronger the man, the more
influence he had on others. Countless personalities, after proving themselves
on the battlefield, moved effortlessly into positions of leadership. In modern
Israel, for example, many of the generals of the Israeli army have been elected

prime minister.

There are numerous words used in reference to man and his most inherent
characteristics: homo-sapiens, male, masculine, and virile. Beyond the sexual
orientation and drive, these descriptions of man point to his physical strength.

The word virile is defined as:
Virile,>
Adjective
Definitions:

1. of, relating to, or having the characteristics of an adult male
2. (of a male) possessing high sexual drive and capacity for sexual
intercourse

3. of or capable of copulation or procreation

5 Collins English Dictionary, 9th Revised Edition (Glasgow, Scotland: Harper Collins, 2007).

12



4. strong, forceful, or vigorous

The association of the male with the concept of strength is inherent in its
definition. It was the man who warded off predators, fought for territory, and
protected the home. Those who proved themselves capable in these areas
gained the respect of society. Some cultures held physical tests for young
males as a rite of passage into adulthood.® These tests may have included acts
of bravery, agility, and strength. The maturing male had to prove that he had,
indeed, become a hardened adult and was no longer an inexperienced child.
He could now be relied upon to meet the challenges and hardships of the

adult world.

The second aspect of virility refers to the sexual drive of the male. Spawning
numerous offspring was seen as a sign of masculine achievement. In some
cultures, men married numerous wives to satisfy their sexual appetite, and to
produce many children. Kings flouted their large harems as a sign of their
power and wealth.” As an example in current times, polygamy is still

prevalent amongst Bedouin families, and many other African cultures.

The definition of the word female also reveals characteristics beyond the

physical anatomy of the woman.
Female®
Adjective
Definitions:

la. (1): of, relating to, or being the sex that bears young or produces eggs

(2): pistillate

¢ These traditions are still active in tribal cultures. See Zulu culture.
7 See Biblical characters like King David, King Solomon, and King Achashverosh.

8 Merriam-Webster’s Collegiate Dictionary, 11th Edition (Springfield, Massachusetts: Merriam
Webster Inc., 2003).
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1b (1): composed of members of the female sex <the female population>

(2): characteristic of girls or women <composed for female voices> <a
female name>

2: having some quality (as gentleness) associated with the female sex

3: designed with a hollow or groove into which a corresponding male part

tits <the fermale coupling of a hose>

As seen in the second definition above, the female is associated with
gentleness. One likely reason for this description is the connection to child
bearing and caring. The delicate fetus requires a soft and warm environment

in which to develop, and the infant child needs a gentle hand for its care.

In most ancient cultures, women abstained from rigorous activities and
depended on the male members of the family for protection in times of
danger. Women did not go to war and were not involved in communal
leadership. Heavy labor was reserved for the men. Women were typically

perceived as delicate, sensitive, and emotional.’

Up until the twentieth century, the divide between the sexes created a natural
division of labor. Whereas men worked out of the home, the women worked
primarily in and around it. The men brought foodstuffs, wheat, animal skins,
wool and fuel for the fire. The women, who were usually more skilled and
adept at crafts, were responsible for transforming the raw materials into
edible foods and garments. The men created a safe and dry haven for the
family while the women maintained the organization and cleanliness of the
home. Women who went out of the home environment were considered at
risk. Although women often assisted during the planting and harvesting

seasons, their regular position was in the management of the home.

9 Some Talmudic Rabbis castigated the prophetess Deborah for her display of strength, as this
was not becoming of a woman in her era.
See Babylonian Talmud, Megillah 14B, Pesahim 62B.

See also Joy A. Schroeder, “Judging Deborah: The Prophetess and Gender Debates through
the Centuries,” The Bible and Interpretation (2014), accessed February 11, 2013.
http:/ /www.bibleinterp.com/articles/2014 /04 /sch388015.shtml#sdfootnotel6sym
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2.2 Gender Difference in Jewish Sources

The Jewish tradition refers to this gender difference in numerous sources. The
woman was considered the pillar of the home. The early sources convey that
it was dangerous or suspicious for a woman to wander out. The man was
responsible to bring food and materials, and provide protection for the home.

I will cite examples from Biblical and Rabbinic literature.

2.2.1 Inner Glory
°.mYnY 201 NiNaYIND NN To0 N2 N2 92

The literal translation of this verse is that a woman’s greatest distinction and
honor lies in her remaining within. The word nm»a literally means inside,
meaning that a woman’s glory is found in the home. The message of this
literal interpretation is that the woman should not look for feelings of
importance and significance outside the home. This explanation clearly

delineates the distinction between men and women in early times.

This verse could be interpreted in a more symbolic way. The woman’s glory,
or her physical beauty, should remain n1%9, or covered. Women who behave
modestly and do not expose their physicality will receive a great reward. The
woman’s body should remain private, reserved for herself and her husband,

not to be exposed in the public eye.

Based on this verse, the Midrash discusses an example of a woman named
Kimchit. Kimchit was blessed with seven sons, each of whom was appointed
High Priest. This strange occurrence aroused the curiosity of the Rabbis.
When the Rabbis asked what she did to deserve such a reward, she explained
that she was extremely careful in regards to her personal modesty. She never

exposed a hair on her head, even in the confines of her home.

10 Psalms 45:14
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1 10939 790 N2 N0 9D PN PIDON YY INIP .. IWNY MYV

2.2.2 Delegations of Men

On their journey to Canaan, the Israelites passed along the borders of Ammon
and Moab. The common practice was to offer bread and water to foreign
tribes that were passing through. Ammon and Moab outright refused to
provide these basics to the Israelites. The Torah responds to this inhospitable

gesture in the following fashion:

-TY 2)T-K DDP2 0N N-NY PPYY 9T D) IT-N DDP2 AN M)inY NI-ND 7
FOY1¥IN DONNYD 772, DI DNPI ,DINN ITR-NY IYN 1279y N .0
T-N MIN-NDY Y L T29R2--DY 1) DI NN 7213 DY2-NX T2Y 1Y W)
“NFANN D :NV27,N22P0-NN T PRI OIT-R TN, DYa-ON ydvy , Pris-N
Y PORTN AYND-NY N 09D [, Pm-YD 0020 ,059Y YATD-ND T P9 )T
MNT ,0N2 ITIP-IYN D)2 L ANIND DD NI POIYN WNN-ND NN PON

2 5¥1-N 902,009 ND-OWIY

An Ammonite and a Moabite will not be allowed to marry into the
Assembly of God. Even after ten generations, they will not be allowed to
marry into the assembly, for all of eternity. Because of the incident of not

greeting you with bread and water, on the way, as you left Egypt. [EL]

The Torah established a law forbidding marriage with a convert from the
tribes of Ammon and Moab. Even ten generations will not purge the blemish
on this tribe. They will never be allowed to join the community of God. The
stated reason is that these tribes did not offer bread and water to the Jewish

people as they peacefully walked by their border. By ignoring this practice,

11 Midrash Rabbah, Numbers 1:10

12 Deuteronomy 23:4-9
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Ammon and Moab proved themselves unworthy of marrying the children of

Abraham.

The Rabbis clarify that only the males of these tribes would be prohibited
from marrying. The women, however, would be permitted. The reason
explained is that the males were the ones who customarily met strangers at
the borders. The women would not have been sent out to greet strangers and

were, therefore, not guilty of this offense.

IND DN TDDNY NIN NN ONX POY DINWN NNRY TY INVTRD INIT (INWD) 1D TN
APARIN NI ONRPT NNYY ONND IND ON NP XI12D NI MINT ON PHY IRY
NPT RNYV YWH9NDT ..TPINID XD YANIN ,THINNY NI OINNY NN DIN D NN
YN HY D997 XD 01PY WIR HY 1997 ,0°13) ONYa DINN TP XY TUN by

B DN 10w INIPY DWW DIWIN NNIPY DIWIN DTPY DNY 1. B9

This incident shows the culture of early times regarding the protection of
women. The Moabites behaved according to the norms of ancient society. The
women were not put in compromising situations. They remained at home

while the men dealt with external affairs.
2.2.3 Dina, Daughter of Jacob and Leah

In the Book of Genesis we read the story of Dina, daughter of Jacob.

DY ANN N3N 732 MNTY PYY NT22 PN M9 NPT NYD N

PAN MNO-ON 0DV MR T WD 22-5Y 02T, IND-N 30N 5 2PY-N2
I N DPT-NN NRV D ,YNY APY N. NYND  DNID NT2D-NNOD-NP - NI

. oNa-Ty 2Py YD ; NTYA IMPR-TN P

In this story Jacob’s daughter, Dina, ventures out of the protected home

environment to meet some of the local girls. The chapter begins with the

s

words ““nxY na ny»1 xym, “and Dina the daughter of Leah went out”. The next

detail in the story describes how Dina is raped by Sh’chem, the prince of the

** Babylonian Talmud, Yevamot 66b
14 Genesis 34:1-5
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Hivite tribe. The Biblical commentators try to find a clue to explain what

caused this unusual incident.

In his Biblical commentary, Rashi'® asks, “Why did the Torah refer to Dina as
the daughter of Leah, and not the daughter of Jacob?” In Scripture, listing the
lineage from the mother is a break from the norm. Quoting from a Midrashic
source, Rashi explains that this change in the wording is significant. The

tragic episode is somehow connected to the fact that she was Leah’s daughter.

JPINY? DO GRY .IND N2 NXRIPY SZOXY DY DY NON 12Py N2 RO - IND N2

' nma0 NN SUNN YW Y INNIPY IND RSN 10N 111

Rashi explains that Dina was influenced by her mother Leah’s tendency to be
a MmNy, one who wanders out of the home. Rashi supports this by referring to
an earlier story. In this incident, Leah ventured out of the home environment
intending to be the first to greet Jacob on the path, and win his affection for

the night.

NIV 15 2, KIAN MIN MNP INNIPY INT XM ,27Y2 ,NTYD-10 APY KIN

Y. NN NP3, Ay 22¥0); )2 ONTITA

And Jacob came out of the field in the evening, and Leah went out to
meet him, and said, Thou must come in unto me; for surely I have hired

thee with my son’s mandrakes. And he lay with her that night.1

Although Leah’s intentions may have been noble, as she wished to conceive
another child for Jacob, this “going out” was, nevertheless, viewed as being
inappropriate. Rashi concludes his comment with an adage that was later
coined from this incident. The prophet Ezekiel states, “Like mother, like

daughter”.1” In the same way that Leah behaved inappropriately, so too did

15 Rashi: Acrostic for Rabbi Shlomo Yitzchaki, Biblical and Talmudic commentator, Worms,
France, 1040-1105

16 Rashi , Genesis 34:1
17 Genesis 30:16

'® King James Bible

19 Ezekiel 16:44
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her daughter Dina. The Torah is suggesting that this was the underlying
cause of the tragedy.

It is clear from this incident that there existed a culture of sheltering and
protecting the women. In certain cultures it was considered improper for

women to roam freely in society. Those who did so placed themselves at risk.
2.2.4 Three Precautions, Three Blessings

The Mishnah Tractate Shabbat delineates the three religious commands that
women must observe carefully. Women who were lax in these areas could be

exposed to danger during child birth. The Mishnah states:

,I9N2), N2 MPNT IPRY DY--INTY Nyva mMnn OOw) Maday vy by
2 930 NPT

The three warnings involve the laws of family purity (abstinence during the
menstrual cycle), the offering of the dough for the Priest, and the lighting of
the Shabbat candles. The woman is warned to be especially careful in these
areas because the spiritual health of the home relied on them. To this day,
family purity, dietary laws, and Shabbat observance are still major pillars in

the traditional Jewish home.

This is another example of how women were perceived in ancient times as
primarily connected to the home. Those who were lax in performing these
duties were considered more vulnerable to mishap. Men were not given
responsibility in these areas, as their main role was performed outside of the

home.
2.2.5 Helpmate or Opponent

The Talmud discusses the creation of Eve, the first woman. The Bible uses an
ambiguous term when introducing the helpmate for Adam. The Talmud

quotes the verse:

20 Mishnah Shabbat, 2:6
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And the Lord God said, ‘It is not good that the man should be alone; I will

make him an help meet for him’.22

The Talmud questions the meaning of the phrase ymo <. If the woman is
meant to be a help, how can she be y13, opposing him? The Talmud proposes

numerous answers. In one of the attempts, the following story is related:

;97N T0TNRD ININY NYN NN .Y I DYIR N0 DR IMHND YO 1319 PNOYUN
PYY NPNRND NNND) IND WD WO NV 100D PV PVIN NN DTN
2 pY37 5y MRV

Rabbi Yossi met Elijah, the prophet. He said to him, “What does it mean a
helpmate? With what can a woman help the man?” Elijah answered him,
“When a man brings home wheat, does he chew the wheat? When he
brings home flax, can he dress himself in flax? No. It turns out that the

woman brings light to his eyes and stands him on his feet.” [EL]

Rabbi Yossi questioned the role of the woman as a helpmate to man. Wasn’t
man capable of doing his work on his own? Besides, the woman may not be
capable to assist him in many of the heavier tasks. The woman was made of

different fiber. How could she possibly do what he does?

Elijah corrects Rabbi Yossi. His understanding of the woman’s role was
wrong. The woman was not destined to perform the same duties as man. She
was introduced to man to refine and to enhance what he does. She has a
completely different set of capabilities and talents. They will ultimately bring

light to his eyes and put him upright.

The message between the lines is apparent. According to the Biblical
narrative, from the time of Adam and Eve there existed a distinct mission for

each gender. The man would be the one to provide the raw materials. He

21 Genesis 2:18
?? King James Bible
2 Babylonian Talmud, Yevamot 63A

20



would have to weather the elements and deal with the heavy work outside
the home. The woman was based in the home. Her mandate was to nurture
the children and transform the raw supplies into edible food and clothing.

This arrangement was prevalent in most cultures for thousands of years.
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Section 3

The Concept of Fatherhood

A boy needs a father to show him how to be in the world. He needs to be
given swagger, taught how to read a map so that he can recognize the
roads that lead to life and the paths that lead to death, how to know what
love requires, and where to find steel in the heart when life makes

demands on us that are greater than we think we can endure.?*

A father has to be a provider, a teacher, a role model, but most
importantly, a distant authority figure who can never be pleased.

Otherwise, how will children ever understand the concept of God 72>

3.1 Etymology of Father

In this section I aim to define the term father and present various
interpretations as to the role and characteristics that the father figure typically

assumes.

The word father is a more recent term, appearing around the fifteenth
century. It can be traced back to similar sounding words dating back to the
900’s. Examples of these are: Old English feeder, which meant father, male
ancestor, from Proto-Germanic fader, Old Saxon fadar, Old Frisian feder,
Dutch vader, Old Norse fadir, Old High German fater, German vater, from
PIE poter, Sanskrit pitar, Greek pater, Latin pater, Old Persian pita, and Old
Irish athir. The earlier term for father stems from the ancient Aramaic word

abba, meaning father or wise sage.

2 Jan Morgan Cron, Jesus My Father, the CIA and Me: A Memoir of Sorts (Nashville, Tennessee:
Thomas Nelson, 2011).

% Stephen Colbert, I am America (and So Can You) (New York: Grand Central Publishing,
2009).
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The basic definition of father is the male who contributes his sperm to
conceive a child. In this regard, one could be the father of a child without ever
meeting him/her. The father is the root, or source of the child. In this usage,
the word father is also used to describe one who is responsible for an
invention or an idea. The group of men who established the new country in
America were known as the founding fathers. Alexander Graham Bell would
be considered the father of the telephone. The father is the inspiration or the

originator.

The term father is used in another context. When someone offers assistance,
protection, or guidance to another, his behavior is described as fatherly, even
though the recipient is not his biological child. In contrast with the spark or
initial inspiration aspect of fathering, this usage of the term connotes a long
standing relationship, based on trust and loyalty. It is a universal
understanding that a normative father would never forsake his own flesh and

blood. The verse in the Psalms states:
2 pxp-oy ,mn- 0N --D132-YY AN DNS

Like as a father pitieth his children, so the LORD pitieth them that fear

him. 27

When pleading to God to forgive the people for their misgivings, the Psalmist
urges God to act like a human father. The premise of the analogy is the
understanding that the human father will always show compassion to his
child. Even when the child goes against his will, the father’s love and
compassion for the child will always remain intact. Therefore the father is the

prime example of the caretaker, always there to protect and provide.

As stated above, the term man hints at the potential for physical strength, yet
it does not suggest how the strength is applied. The term father implies the

channeling of the masculine strength for the protection and care of the young,

26 Psalms 103:13
?’ King James Bible
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ensuring the continuity of the species. Therefore, one who assumes
responsibility for the growth and wellbeing of another may be described as

acting fatherly.

The term father is often reserved for figures of prominence. God is referred to
as the Heavenly Father. In the Christian faith, the term father is used when
addressing a priest. The senators of ancient Rome were called fathers (pater).
In the Jewish tradition, Abraham, Isaac, and Jacob are referred to as the three
Avot, or fathers. The Mishnah contains a book entitled Pirkei Avot, or
Chapters of the Fathers. This work is a compilation of wise sayings from the
Rabbis who lived in the time of the Second Temple. In all of these examples
the term father is used as the source of wisdom and guidance for life. It is
comforting for even the most self-sufficient adult to be reminded that he/she
may always rely on the wisdom of the “fathers” as a source of inspiration and

direction in life.

Many languages have additional, less formal names for the father. Some of
these names are dad, papa, baba, or tata. These words may have come from
the early babbling of babies. They were most likely coined out of convenience,
as these were the easier sounds for the young child to make. In some cultures,
children were encouraged to address their fathers with the more formal title,
father, as a sign of respect. Names like dad or pa may have been considered

too casual, displaying a lack of reverence.
In the Jewish tradition, the term used for father is Abba.

XaX, Abba is not Hebrew, the language of liturgy, but Aramaic, the
language of home and everyday life ... We need to be wary of the
suggestion ... that the correct translation of Abba is “Daddy.” Abba is the
intimate word of a family circle where that obedient reverence was at the
heart of the relationship, whereas Daddy is the familiar word of a family

circle from which all thoughts of reverence and obedience have largely
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disappeared ... The best English translation of Abba is simply “Dear

Father.”28

3.2 Hebrew Letters: Shapes, Numbers, and Meaning

The Hebrew alphabet has many layers of understanding. Even the shape of

the letters, their order, and numeric value provide insight and meaning.

The abbreviated Hebrew word for father is ax, comprised of the first two
letters of the Hebrew alphabet. Perhaps this is suggesting that fathering is a

basic and primary activity.

The letter Aleph represents the number one. The Jewish tradition is founded
on the principle of monotheism, the belief in One God. The Torah commands
to recite daily the verses of the Shema, “Hear Oh Israel, the Lord is our God,
the Lord is One”,?® which serves as a daily reminder to the existence of the
One God. The letter Aleph is equal to the number one and thus represents the
holiness of God above, far removed from the physical limitations of this
world. Graphically, the Aleph is written by combining two letter Yuds on

both sides of a slanted Vav.30

N

These three letters together have a numerical value of twenty six, the same
number of the Tetragrammaton, the four letter name of God: Yud-Hey-Vav-
Hey. The name of the letter, Aleph, is also similar to the word qWwx, or

champion, hinting to the omnipotence of the Almighty God.

28 Thomas A. Smail, The Forgotten Father (London: Hodder and Stoughton, 1980).
» Deuteronomy 6:4

30 The letter Yud is the tenth letter of the alphabet, and the letter Vav is the sixth. The
numerical value of two Yuds and one Vav is 26.
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The letter Bet signifies the creation, as in the word nx»a. The Torah begins
with the words: o198 812 wNI3, “In the beginning God created” 3! Bet also
represents n>713, blessing. Without God’s blessing, the world would not be
able to exist and flourish. In numerical value the letter Bet is two, representing
the shift from singular to plural. This duality is the beginning of diversity in
the world: Male and female, heaven and earth, light and darkness. Only God
Himself is One. In essence, the letter Bet represents the physical aspects of this

world.

What happens when the Aleph and Bet join together? The lofty, spiritual
energy represented by Aleph requires a physical vehicle to fulfill its mission.
Aleph represents the Divine Being that existed prior to creation. Bet
represents the world that was created. This union of spirit and body, the
Aleph and the Bet joining together, form the word ax, or father. The father
essentially continues the work of creation. The desired result is 12, a child.
These two words combined spell \-2-N, a stone. A stone is a symbol of
permanence. The son represents the father’s striving for permanence in this

world.
1

The letter Bet also represents the word Bayit, or home. The vehicle to bring a
child into this world is the Bayit. Even in its shape the Bet represents the
home. The mouth of the Bet, like the doorway of a home, remains open. Like
the example set down by Abraham, a home is a place to avail assistance to
those in need. At the bottom, the Bet is not rounded. It has a small tail
pointing backwards. This tail appears to be pointing back towards the letter
Aleph, a reminder of its mission. The Jewish home, or Bayit, serves as a

vehicle to bring the Divine light, Aleph, into the physical realm.3?

31 Genesis 1:1

%2 Based on Michael L. Munk, The Wisdom in the Hebrew Alphabet (Brooklyn, New York:
Mesorah Publications, 1983).
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Section 4

Fatherhood Studies: Research to Date

As stated earlier, this research is not based in sociology or psychology, rather
in the traditional concept of the father as manifest in Jewish sources and
Hebrew literature. However, it is relevant to present a brief overview of
fatherhood studies during the past fifty years. During this era of massive
change, the role of the father has been redefined. Some of the main
observations and findings of these studies may be pertinent to the conclusions

of this research.

The social scientists involved in family research and child development
initially focused their efforts on the mother-child relationship. It was assumed
that the child was influenced most by his/her predominant caretaker. In the
introduction to the fourth edition, Lamb recalls the leanings of his colleagues

in the early years of fatherhood research.

When the first edition of this anthology was published in 1976, most
social scientists doubted that fathers significantly shaped the experiences

and development of their children, especially their daughters.33

Similar sentiments were expressed by the British organization for civil

education Civitas.

In the past, psychologists studying the development of children focused
almost exclusively on children’s relationships with their mothers. Today,
they have come to agree that fathers play a unique and crucial role in

nurturing and guiding children’s development. Many experts now

33 Michael Lamb, The Role of the Father in Child Development, Fourth Edition (Hoboken, New
Jersey: John Wiley and Sons, 2004).
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believe that fathers can be just as nurturing and sensitive with their babies

as mothers.34

This earlier perspective stemmed from the fact that most mothers remained at
home to attend to the children while the fathers worked outside the home
environment. The father’s influence was perceived as minimal. Talbot

suggests that the onset of industrial capitalism encouraged this arrangement.

The growth of industrial capitalism and market economies has often been
attributed to the decline of the household economy and the development
of “separate spheres” wherein the family (home) became disengaged from
the workplace. As a result, “modern” marriage and family life became
delineated by a separation of “public” and “private” realms. This
separation gave rise to a new set of parental roles - the domesticated

“housewife” and the undomesticated “breadwinner.”3>

The women’s rights movement forged many changes in the way women were
perceived. Women began to pursue advanced degrees, and aspired to high
level employment. Yet, in the 1950’s, trends that were set in motion by the
earlier women’s movements were regressing and the majority of women
preferred to stay at home. After WW2, the typical portrayal in the media,
television and the movies regarding the American woman, was the loyal

housewife and mother. A career woman was considered unusual at that time.

They learned that truly feminine women do not want careers, higher
education, political rights -- the independence and the opportunities that

the old-fashioned feminists sought for.... All they had to do was devote

3¢ K. Pruett, The Nurturing Father (New York: Warner Books. 1987). Cited in “How Do Fathers
Fit In,” The Institute for the Study of Civil Society (United Kingdom, 2005), accessed February 11,
2013. http:/ /www.civitas.org.uk/hwu/fathers.php;

% Stephen Talbot, “From Here to Paternity”, Family Matters No. 72 (Australian Institute of
Family Studies, Summer 2005), accessed February 11, 2013.
http:/ /www.aifs.gov.au/institute/ pubs/fm2005/fm72/st.pdf
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their lives from earliest girlhood to finding a husband and bearing

children.3¢

Studies of mothers in the United States during the 1950’s provide clear
evidence to the clear role distinction between men and women.?” During this
period, higher education institutions and the work force were in complete
harmony with this view. To marry and have children were idealized, and
those who did not subscribe to this lifestyle were considered strange and
selfish. The average marrying age was twenty, and most couples began
having children right away. The maintenance of the children was entirely the

responsibility of the mother.

Fewer women attended college than their male counterparts. Statistics of
college enrollment support this tendency of women to remain at home. The
following shows the major changes that took place in college enrollment over

the course of forty years.

The postwar period3® has seen an explosion of college enrollment by
women. In 1947 there were only 523,000 women enrolled in college. By

1988 that number was 13.7 times greater, a total of 7,166,000.3°

During that period, women were more likely to be rejected from doctoral
studies. The training of women seemed fruitless, as most of the women were

going to stay at home and rear their children.

% Betty Friedan, The Feminine Mystique (New York: W.W. Norton & Company, 1963), 16.

7 Brett Harvey, The Fifties: A Women's Oral History (New York: HarperCollins Publishers,
1993).

Eugenia Kaledin, Daily Life in the United States, 1940-1959: Shifting Worlds (Westport,
Connecticut: Greenwood Press, 2000).

Elaine Tyler May, Homeward Bound (New York: Basic Books Inc., 1988).
38 Spanning a period of five decades.

% ]J. H. Bishop, “The explosion of female college attendance,” CAHRS Working Paper #90-25
(Ithaca, New York: Cornell University, School of Industrial Labor Relations, Center for Advanced
Human Resource Studies 1990, accessed February 11, 2013.

http:/ /digitalcommons.ilr.cornell.edu. /cahrswp /390
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In the 1950’s, one woman interviewed about her educational experience
expressed views typical to this period. Although anecdotal, this quote

captures the spirit of the broader society.

I now realize that in the back of my mind there was always the
assumption, even when I was getting my graduate degree, that any work
I did was temporary, something to do until I assumed my principal role in
life which was to be the perfect wife and mother, supported by my

husband .40

The same woman graduated summa cum laude in 1956 from Smith College
with a major in economics. Although accepted to Harvard business school,
she opted to pursue a doctorate in education, as it better suited her dream of

getting married and raising a family.

The above findings make it clear why family research during those years
focused on the role of the mother. The father was not seen as a significant
factor in the child’s development. Fatherhood studies would only begin to

emerge during the 1960’s and 1970’s.41

In the past few decades the dividing lines have faded. Women began to play
an important role in every facet of society and were no longer encouraged to
stay at home. The title of provider was no longer reserved for the fathers.
With mothers carrying half of the financial burden, fathers began to share the
duties and responsibilities of the home. This new arrangement created a new
reality in child-rearing. Mothers and fathers could no longer behave in the

ways that their parents and grandparents did before them.

As new norms were established, fathers were examined as to the quantity and
quality of their interactions with their children. Terms such as father
interaction, accessibility, and responsible fathering were used in measuring

fathering behavior. The research provided a list of key fathering behavior,

40 Brett, Fifties: A Women's Oral History, 50.
41 Lamb, Role of the Father in Child Development.
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such as: provider, disciplinarian, teacher, protector, supporter, caretaker, and
co-parent.#> Other studies highlighted these aspects of fathering: financial
support, emotional support, caregiving, playful activities, teaching life skills,

discipline, providing love and affection, and protecting.*3

In summary, the changes in society have helped create a new perspective on
fatherhood. Fifty years ago, fathers were not even considered a significant
factor in the development of the children. As fathers became more involved,
scientists were able to recognize the father’s contribution towards raising well

adjusted, confident children.

4.1 Family at Risk

In the area of family studies, the topic of divorce and its impact on children
has been researched extensively. Since the 1970’s, the rate of divorce has
soared to alarming heights. As a result, the numbers of children living in
single-parent homes has escalated. This trend has had a major impact on
family life. The role and influence of the father has been marginalized.
Absentee fathering became a recurring phrase in family studies research. The

following provides evidence as to the drastic shifts that have transpired.

According to 2011 U.S. Census Bureau data over 24 million children live
apart from their biological fathers. That is 1 out of every 3 (33%) children
in America. Nearly 2 in 3 (64%) African American children live in father-

absent homes. One in three (34%) Hispanic children, and 1 in 4 (25%)

42 5. B. Olmstead, T.G. Futris, and K. Pasley, “An exploration of married and divorced non-
resident men’s perceptions and organization of their father role identity”, Fathering: A Journal
of Theory, Research, and Practice about Men as Fathers, 7. (Harriman, Tennessee: Men's Studies
Press, Fall 1998), 249-268.

4 J. A. Summers, et al., “Qualitative Study in Four Early Head Start Communities,” Infant
Mental Health Journal, Volume 20 (Hoboken, New Jersey: John Wiley and Sons, 1998), 291-304.
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white children live in father-absent homes. In 1960, only 11% of children

lived in father-absent homes.44

There are many ramifications of the new family status, especially the impact
on the children. Statistics point to a connection between father absence and
children living in poverty, drug abuse and delinquency. Noticing the patterns
and growing percentages of failure amongst these children, governments
have begun to initiate national programs to reintroduce the fathers into the

lives of their children, with the hope to raise their potential for success.*>

As the rate of divorce continues to rise, the institution of marriage has
weakened. As a result, the number of births has dropped steadily. With the
high probability of divorce, some couples prefer not to marry altogether.
These unwed couples often refrain from having children. Other couples that
choose to get married have openly declared that they will not have any
children. Terms like DINK, Dual Income No Kids, have been coined to
describe this trend of childless couples. All of these factors point to a
weakening of the role and mission of parenting in the eyes of the general

population.

4.2 Bigger Than Life

On the positive side, the father plays an important role in the development of
the children, especially the sons. Some studies have shown a connection

between the father’s presence in the home and the child’s wellbeing.

Children who live apart from their fathers are more likely to be diagnosed
with asthma and experience an asthma-related emergency even after

taking into account demographic and socioeconomic conditions.

4 Cited in U.S. National Fatherhood Initiative (NFI) website.
http:/ /www .fatherhood.org/media/fatherhood-statistics

4 Gince 2000, the U.S. Department of Health and Human Services (USDHHS) has
spearheaded the National Responsible Fatherhood Initiative to support projects that promote
fathering as a crucial protective factor for vulnerable children (USDHHS, 2000).
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Unmarried, cohabiting parents and unmarried parents living apart are
1.76 and 2.61 times, respectively, more likely to have their child diagnosed
with asthma. Marital disruption after birth is associated with a 6-fold
increase in the likelihood a child will require an emergency room visit

and 5-fold increase of an asthma-related emergency.4

The father provides for the son a male role model, helping the son build the
foundation for his future integration into society. The son observes carefully
how the father behaves towards the mother. The proper example set by the
father will assist in the child’s ability to connect significantly to women in the
future. Fathers are often game players, bringing joy and laughter into their

children’s lives.

Through repeated positive interaction, the son learns to trust, building
confidence and self-esteem. The son learns to feel secure in the firm hold of
the father. The father’s playfulness speaks to the adventurous, creative side in
the child. The son develops an appreciation and admiration towards the
father figure, viewing his every act as flawless. The father’s giant size adds to
the overwhelming sense of power. Clutching one finger with his entire hand,
the child senses his own frailness and dependency on the adult male. While
growing up, sons often view their fathers as bigger than life. According to
psychologists, nursery rhymes which give voice to the child’s admiration of

the father figure encourage the development of internal defense mechanisms.

Tamar Zahavi, psychologist and therapist, distinguishes between primitive
and mature defense mechanisms. The younger child may create idealistic,

fantasy size impressions of caretakers (the father) to overcome fear.

OVUNY 7O MINNANN YV MNY MNI2 DNSY NN DMX DOV DYDY
NS DMINA NIANX OONY DY NI LMD DN YV (NVTRN) TIIVOPN
9N WYY PND NIDONY ,NPVIT NPNIN DMON DX N2 MNT DY PSVONITN
LDMPN MNAND ONN NNOIN NN TI) MY DNIX 10N DY MYINn

* Kristin Harknett, “Children’s Elevated Risk of Asthma in Unmarried Families: Underlying
Structural and Behavioral Mechanisms”. Working Paper #2005-01-FF. (Princeton, NJ: Center
for Research on Child Well-being, 2005), 19-27. Cited in firstthings.org/father-facts
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These stages of idealization of the male parent allow the child to cope with
fear and frustration. At a later stage, the maturing teen slowly recognizes the
mortal, human nature of the father, and his imperfections begin to surface.
The adolescent realizes that the father may not be able to ward off all evil, and
is thrust into a position of self-reliance, self-activation, and independence.
Although he will always be the son of, he is now paving the way to becoming

the father too, and the circle is complete.

The theory suggested in this article points to the overwhelming importance of
sons being reared by fathers. The steps of development and maturation may
be based in the father-son dynamic. The idolizing of the father is an important
part of growing up. The son who lives in a fatherless environment may be at a
disadvantage. A deeper understanding of this process may promote a

stronger conviction towards fathering in the eyes of men.

47 Nancy McWilliams, Psychoanalytic Diagnosis: Understanding Personality Clinical Process. (New
York: The Guilford Press, 1994). Cited in
http:/ /www.tamarzahavi.co.il/articles/ protection.htm.
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Section 5

Jewish Family Life: Theory and Practice

Judaism is a prescriptive religion, i.e. it contains a wide range of activities and
practical guidance for life. Regular study of the Biblical text and Oral Law is
one of the core values of an observant lifestyle. Sabbath observance and
dietary restrictions are significant components. However, the scope of the
tradition reaches far beyond the connection between man and God.*® Its
complex law system*® deals with interpersonal relationships, commerce,
damages, contracts, and property law.50 Marriage and procreation are seen as

a fundamental part of the tradition.

One of the first commandments to appear in the Torah is procreation. The
command to be fruitful and multiply is given to Adam and Eve,' and
repeated to Noah after the deluge.>? Although the imperative to proliferate
the human race is viewed as a universal obligation, the Jewish tradition goes
to great lengths to outline the details and mechanics of this commandment.
Marriage and having children are regarded as key components in the life
cycle of the observant Jew. Even in current times, for those who follow the

tradition, the inclination for getting married remains strong.

5.1 Availability and Stability

Harmony and stability in the spousal relationship lie at the core of good
fathering. The decision to raise children should be made responsibly. A

fleeting romance, resulting in an unexpected pregnancy, may not prove to be

48 Commonly referred to as maYn o1pnd DX 2

49 Based on the Oral Tradition found in the Talmud, Maimonides, and the Shulchan Aruch
(code of Jewish law).

50 Examples of y1»anb o1 3 mavn.
51 Genesis 1:28

52 Genesis 8:17
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the best arrangement for having a child. The child that is conceived by two
consenting and committed adults will have a firm foundation. A man who
channels his sexual energy towards creating new life, and not only for the
sake of personal gratification, will be more inclined to remain with his partner
and care for his child. The decision to voluntarily take part in raising a family
may be the most critical part of fathering. It requires maturity, responsibility,
and long term thinking. The act of impregnating a woman hardly warrants

the title father.

To assume the role of father in its fullest sense, the man does not need to act.
He needs to be. The man who devotes his life to creating a family, who
remains in place to witness the sprouting of a new generation, is the man
worthy of the title father. The fulfillment of the responsibilities of the father
may not rest in his ability, rather in his “avail”-ability. The stability of the

family may be dependent on the father’s “stay” ability.

The Jewish tradition is very supportive of this philosophy. The male is
encouraged to marry and live harmoniously with his spouse. Shalom Bayit, or
peace in the home, is a topic discussed frequently in traditional sources.
Beyond the framework of Jewish law regarding fathering behavior, the
tradition upholds the need for a warm and supportive relationship between
the husband and wife. Mutual respect and a common purpose are main

ingredients for raising well-adjusted children.

The tradition warns the husband against creating a fearful atmosphere in the
home. This negative behavior caused a national catastrophe in the Book of

Judges.>* The husband is also cautioned not to cause his wife to cry.

. 120 NNNRNIN NN NNYNTY TINNDY INYN NNINA PN DTN N> DY)

5 See Jerusalem Talmud, Sotah Ch. 1:4. Rabbi Meir humiliates himself for the sake of Shalom
Bayit. He explains that he was emulating God who allowed His Holy Name to be erased in
the waters of the Sotah for the sake of Shalom Bayit.

54 Babylonian Talmud, Gittin 6B
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One indication of this emphasis on marital harmony and longevity is marital
satisfaction. According to a recent study, observant couples tested higher

regarding the quality of their relationship and satisfaction in their marriage.

My husband and I celebrated our first anniversary earlier this year. This
occasion marked the end of our shana rishona (first year), the yearlong
“honeymoon” period that our rabbis warn us is anything but. It's a time
of solidifying the relationship, learning to compromise, and adjusting to a
spouse’s idiosyncrasies. For Orthodox couples, this first year is often a
struggle to navigate the two weeks on, 12 days off cycle of physical
intimacy mandated by halakha, or Jewish law. But a new survey indicates
that, over the long term, Orthodox Jews have happier marriages than the

general public.

According to the Aleinu Marital Satisfaction Survey —an anonymous
online study conducted by the Orthodox Union in conjunction with a
program of Jewish Family Service of Los Angeles and the Rabbinical
Council of California—72% of Orthodox men and 74% of Orthodox
women rated their marriages as excellent or very good. By contrast, only
63% of men and 60% of women in the public at large told the General
Social Survey, conducted by the National Opinion Research Center at the

University of Chicago, that they were very happy in their marriages.>®

5.2 Couple Hood as a Vehicle for Holiness

55 Midrash Yalkut Shimoni. Breishit, Chapter 12, Section 68

5T. Snyder, “Despite Much to Kvetch About, They’re Happy. Married Orthodox Jews report
high levels of contentment,” Wall Street Journal (Feb. 19, 2010), Cited in
http:/ /online.wsj.com/article/SB10001424052748703525704575061442303169342.html
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Fidelity is a basic requirement in the traditional home. The tradition sees the
home as a resting place for the Divine Presence. When husband and wife live
in trust and harmony, their home is seen as a place of holiness. The couple
must strive to preserve and protect the marital bond by not allowing external
distractions or temptations to influence them. This aspect of loyalty plays a

major role in the mission of Jewish fatherhood.

When discussing the concept of holiness in the Biblical text, the Rabbis
explain this abstract term to refer to abstention from inappropriate sexual

activity.
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Rashi, basing his comment on the Midrash,%® highlights the connection
between chaste sexual behavior and spirituality. The Torah states, “Be holy”,
and the Rabbis interpret, “Separate yourselves from illicit relations”. The
Rabbis understood well the challenges of temptation and the physical
attraction between men and women. They acknowledged the existence of
sexual desire and promoted satisfying those needs under certain conditions.
Although abstinence is not allowed, due to the imperative of procreation, the

Rabbis cautioned against wanton, unbridled sexual gratification. They

57 Leviticus 19:2
58 Ibid. See Commentary Rashi

5 Torat Kohanim on the book of Leviticus, 1:1. Vayikra Rabba 24:6
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contended that the more one experienced sexual pleasure, the greater the

appetite.

60,2y ywrawn ,yaw 12oyIn

This does not infer that the tradition views sexual behavior in a negative light.
Rather, it recognizes the intensity that it can bring, both for the good and the
bad. Contrary to other belief systems that promote abstention as a means to
spirituality, the Jewish tradition maintains that the physical union of the

married couple holds the potential for spiritual growth.
1 DNY2IN WN 191 KY .01 NYOW ,)OT — NYURY WON : KDPY 719 W17

This Talmudic expression hints at the linguistic similarity between the
Hebrew words for man, woman and fire. Man is v~, woman is nwx, and fire
is wN. The two core letters spell fire, hinting at the potential danger in the
union between man and woman. If abused, the relationship can create a
damaging fire. The words for man and woman each have an extra letter, one
containing the Yud, and the other the Heh. These two letters, n->, are the first
two letters of the Holy four letter Name of God (n-1-n-’). Rabbi Akiva teaches
that when the man and woman learn to take advantage of the intrinsic
holiness that lies in their name, they will be blessed with the greatest spiritual
reward this world can offer. The potential fiery nature of the male-female

relationship is turned to a radiant glow.

One of God’s names is “Hakadosh Baruch Hu”, the Holy one, blessed be He.
God is considered the source of holiness. Holiness is not what is deemed
important in man’s eyes. Rather it is determined by God. There are two types

of holiness: intrinsic and behavioral. The behavioral aspect is activated when

¢ Babylonian Talmud, Sanhedrin 107A
¢l Babylonian Talmud, Sotah 17B
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one adheres to the sexual boundaries of the tradition. The intrinsic holiness

manifests in this world in three spheres: person, place, and time.%2

5.3 Triad of Holiness

In the Book of Leviticus, Aaron and his sons are chosen to serve as priests in
the Tabernacle. The tribe of Levi was selected to assist the priests in the many
surrounding duties. These men would be required to observe strict laws
regarding contact with impure objects. The Torah ascribes to these men a level
of sanctity.®®> This spiritual status came with certain privileges as well as

responsibilities.

The site of the Temple in Jerusalem is called a vvip oypn, a Holy place.
According to the tradition, the Divine presence rests there.®4 The Mishnah
delineates ten levels of sanctity in regards to geographic space. This list

concludes with the ow1pn wp, the inner chamber of the Holy Temple.

The Jewish yearly calendar is abundant with special days. The Sabbath and
holidays are referred to as days of holiness, distinct from the other days
through the cessation of work. Yom Kippur is called yymaw nav, the Sabbath of
Sabbaths. Yom Kippur, the Day of Atonement, is considered the holiest day of

the year. This day is noted for its full day fast and solemn prayers.

The ow1p w1p, inner chamber was barred from entering during the entire
year, even to the holiest priest. However, on the fast of Yom Kippur, the
Kohen Gadol was granted special permission to perform a unique ceremony
in this holy place. The three dimensions of intrinsic holiness - person, space,

and time, came together.

62 In Kabbalistic terminology: oypn 10t , 07N
63 See Parshat Emor, Leviticus 21:1
64 DWW 1w N1 TwN opnn”

65 Mishnah Keylim 1:6
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5.4 Holiness of the Union between the Sexes

What did the Kohen Gadol see in this chamber? According to the tradition,
the chamber housed the Holy Ark with the Ten Commandments, and the first
Torah scroll transcribed by Moses. Upon the Ark were two angelic figures
made of gold. One was a figure of a young man and one a young woman.

These figures were called Cherubs.
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The Cherubs were described as having two positions. These positions were
learned from two conflicting verses. The first is found in the initial command
of the building of the Tabernacle, and the second is found in a summary of the

construction of the First Temple by King Solomon.
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...and their faces were one to the other [EL]
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...and they faced inward [EL]

The Cherubs either faced towards each other, or they faced towards the inside
of the chamber, looking away from each other. If they faced each other, they

were locked in an intimate embrace like a man and woman. This was a

¢ Babylonian Talmud, Yoma 54A
67 Exodus 25:20
68 Chronicles 2, 3:13
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symbolic sign of connection and love between God and the Jewish people.
According to tradition, if the Jewish people sinned, the Cherubs would be

separate, looking away from each other.

In the holiest place on Earth, on the holiest day of the year, the holiest man
(Kohen Gadol, according to the sources) was granted permission to enter the
chamber known as the Holy of Holies. If all went according to plan, he
witnessed the Cherubs in the position of intimate embrace, locked in union as
husband and wife. The intimacy of the two Cherubs was seen as a sign that
God was at one with the Jewish people, and that their sins of the past year
had been forgiven. The Talmud suggests that the curtain was then pushed

aside for the entire nation to witness this expression of love.

This shows how the tradition views sexual intimacy between the male and the
female. The symbolism of the Cherubs teaches that there is nothing more
sacred in this world than the bond between a man and a woman. At the
pinnacle of intrinsic holiness, when the constellation of person, space, and
time align, God chose the act of marital intimacy to display his connection to
the Jewish people. Intimacy between man and woman is viewed as the

highest level of holiness attainable in the physical world.

With this in mind, it may be easily understood why physical intimacy is not a
public matter in the traditional culture. Modesty is an important component
in the husband-wife relationship. Sabato, as a religious writer, is careful not to

include intimate, romantic details in the narrative.®®

5.5 Mutual Respect

It is essential for the father to maintain a stable and harmonious relationship

with his wife. A man who accords honor to his wife will be able to establish a

6 This rule is consistent in all of the author’s writings, making his works the national choice
for the religious high school literature curriculum.
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healthy and proper environment in the home. This positive foundation acts

like fertile soil for the development of the children.

Maimonides includes the following guidelines for spousal behavior in the

laws of marriage:
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The man is required to treat his wife better than he would treat himself, speak
to her in gentle tones, and not be quick to anger. The wife is also requested to
show respect towards her husband, and provide for him according to his
wishes. Maimonides suggests that this is the secret for promoting long lasting

relationships, a necessary step towards positive parenting.

5.6 Father as a Stabilizing Factor

Consistency gives a child a sense of security. They learn they can rely on
their parents and trust that their needs will be met. This helps in the
bonding process. Children with consistent parents experience less anxiety.
Developing a daily routine with regular rising times, bedtimes, after
school schedules, and meal times will cultivate a more peaceful home

life.72

In order to avail children a calm and nurturing environment to grow, it is

important for the father and mother to live according to patterns and routines.

70 Rambam, Acrostic for Rabbi Moshe Ben Maimon, AKA Maimonides, 1135-1204, Cordova,
Spain. Yad Hachazaka, Ishut: 15:19

7 1bid. 15:20

72 Author Anonymous, “Consistency: An Essential Ingredient”, Parenting Assistance Line
(Tuscaloosa, Alabama: University of Alabama, 2014).
http:/ /www.pal.ua.edu/discipline/consistency.php
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These repeated patterns make life easier to understand, and can provide the
foundation for a sense of security by the children. In the absence of routine,
children may find it hard to read the map of the chaotic world around them,

causing anxiety and nervousness.

In the early traditional culture, it was common for men to be consistent and
dependable. It was typical for men to hold the same position throughout their
career. Since men stayed in the same workplace, loyalty at work and work
satisfaction may have been more prevalent.”? Work hours were also a
constant. The time of leaving the home in the morning and returning home
after work were the same every day. This daily rhythm may have been a

positive factor in child rearing.”*

The Jewish religious lifestyle adds many layers to the consistency of routine.
The tradition commands daily, weekly, and yearly rhythms, making life
predictable and easier to follow. Observant men often prayed in the same
synagogue, even in the same seat, day after day, year after year. As each
holiday approaches, children begin to anticipate the smells, tastes, sights, and
sounds that are unique to that time of year. This allows the children to learn

and participate as they grow.

5.7 Availability

Quality time is an important factor in the relationship between parents and
children. In the current atmosphere where working hours have been extended
and parents are less available, quality time is often compromised. The
traditional Jewish lifestyle provides many opportunities for interaction in the

family sphere. The complete ban of work and travel on Sabbath and holidays

7 The current status of job stability and longevity is very different from previous generations.

74 On a personal note, my father worked as a scientist in a government laboratory for 52 years.
His times of departure in the morning and return in the evening were the same throughout
his career. As he approaches his 90t birthday, he still remains the prime example of the
consistent father.
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helps the parents distance themselves from the rigor of the week. The Jewish
home is abundant with holiday rituals, traditional foods, and a high
concentration of quality family time. The weekly, monthly and yearly rhythm
of the Jewish calendar fosters ongoing positive interaction between parents
and children. These recurring events with all their sights, sounds, and tastes

become an intrinsic part of the home culture.

5.8 The Jewish View of Divorce

No subgroup is immune from the occurrence of disharmony in the home. The

Jewish tradition allows for divorce, although as a last resort. The Torah states:
2 A0 NNYWY N2 IN TN 19D 1Y ANY 72T MY NI KD

When a man hath taken a wife, and married her, and it come to pass that
she find no favor in his eyes, because he hath found some uncleanness in
her: then let him write her a bill of divorcement, and give it in her hand,

and send her out of his house.”®

The divorce deed is known as a Get. The Talmud invests an entire tractate
entitled Gittin to this complicated process. According to one opinion, based
on the literal reading of this verse, divorce was only permitted in the event
that the woman was unfaithful. However, this is not the accepted
interpretation of the law, and Jewish couples are allowed to divorce in the
event of disharmony. Even so, the end of a marriage is always viewed as a

tragedy.
7 YT PYY I NN IR ,NNWRT INYR YN DI : IR 117 DN

The image of the holy altar shedding tears is indicative of the tradition’s view
of marriage and family stability. The loss of a family unit is seen as cause for

national mourning.

75 Deuteronomy 24:1
76 King James Bible
77 Babylonian Talmud, Sanhedrin 22A
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The Jewish community has experienced many of the changes regarding the
family unit that have affected the broader population. Yet, the percentages of
traditional couples that end in divorce are lower. After discussing the many
reasons for the breakdown of the family over the past fifty years, one

researcher writes:

...These changing attitudes towards marriage during the sixties have
more recently been compounded by another important factor. Through
popular media and sociological studies, Americans have come to realize
that marriage is not “all that it is cracked up to be”. The now ubiquitous
statistic that over half of all marriages end in divorce leads many young
Americans to the ostensibly rational conclusion that marriage is more
trouble than it is worth. This conclusion is further justified by the plentiful
depiction in the media of people who have miserable marriages but
remain married to each other for various external concerns, a depiction
which for many Americans is paralleled by first-hand observation and
experience. When confronted with such a bleak image of marriage, it is no
wonder that Americans today are so fearful of committing themselves to a

married lifestyle.

Those of us who belong to the community of Orthodox Jews are, to some
degree, protected from this negative trend in attitudes towards marriage.
The divorce rate among Orthodox Jewish couples is significantly less than
that of the general population, and according to a recent Orthodox Union
survey the level of marriage satisfaction seems to be relatively high
among Orthodox Jews, diminishing the concern about divorce or

unhappy marriages.”

A strong marital platform, coupled with the religious imperative for having
children, makes the research of Jewish fatherhood a viable topic. If the
tradition plays a role in marital satisfaction, the probability of divorce

amongst observant couples may be lower. With the abundance of quality time

8 Tovia Moldwin, “Marriage in American Society and Orthodox Judaism,” Part 1. (The
Beacon, New York, 2011), http:/ / thebeaconmag.com/2011/08/opinions/a-defense-of-
marriage-a-yc-students-perspective/
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in the family routine, the opportunity for significant father-child interaction is
greater, providing a good framework for analysis. The following chapter will
discuss the obligations of the Jewish father, and highlight those aspects of the

tradition that foster positive fathering behavior.
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Section 6

Paternal Responsibilities According to Jewish

Law

The Jewish tradition provides comprehensive guidelines for desired human
behavior that span the entire spectrum of human activity from birth to death.
These guidelines can be found in the Talmud and in later works of codified
Jewish law. Tractate Kiddushin deals with the laws of betrothal and marriage,
the obligations of the husband and the duties of the wife. This work also
includes laws pertaining to child support and the responsibilities of the

parents towards the children, as well as the laws of honoring the parents.

In addition to the basic maintenance and support of the child, the Talmud
discusses six specific areas of responsibility borne by the father towards his
son. The six areas are meant to ensure that the son grows up to lead a
meaningful and productive Jewish life. The following Talmudic excerpts

discuss the obligations and the Biblical sources from which they are derived.

Sy AND MINN D), MMV OOWUN ,)P2N DIVWIN - ANN JY JaN MNN Y3 YN
PPN DWIN - NDT) POTAIY NWY MIXN 991 PN DOWI TN DIVIN TN - 127
29N DOWIN TARY DIWIND TN - NN YT K9W WY MINN 991,709 DOWI)
TANY DWIND TAX - NP JOTN NOW P2 NP IOV P ,IUYN N9 7SN 99

7 XN XNLN YA IPAVYA Y1) PPN Y20 NIN 121N DOWIN

The Mishnah opens with an ambiguous statement regarding the
responsibilities between parents and children. The Mishnah notes a difference
between men and women in this area. The Talmud proceeds to clarify the
ambiguity.
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7 Babylonian Talmud, Kiddushin 29A

49



$9707 XNY RPN .V 0OV ,PPa9N DIVIN - 12D MWD ANN Iy MHVINN
SN Y19, AUN INYUADY NN 11159 H1MTaY ,19mnb 1Naa 29N ANN
= MHYMIN N2 NN 195N IORY U5 1IN AN 229 ;0902 1VIVUNY GN RN

% MV Y9N 1IN ,NON 177D MOLDY .MV Y1abmn

The Talmud explains that the obligations of the father towards the son are
gender specific. Since men are required to perform these actions, they are
mandated with fulfilling these obligations for their sons. Therefore, the father
is obligated, the mother is exempt. The Talmud cites a Brayta®! delineating the
six major responsibilities of the Jewish father. This list of actions were later

codified as accepted Jewish practice in later works of Halacha.82

As this Brayta is very succinct, the Talmud and later commentaries tried to
explain the source and mechanics for each of these obligations. One such
commentator is known as the Meiri.8% The Meiri presents additional reasons

why the women were exempt from performing these six commandments.
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80 Tbid.

81 These sources are referred to as, “Brayta,” literally meaning outside, as they were excluded
from the body of the Mishnah by its compiler, Rabbi Yehudah HaNasi (135-219 CE), yet
preserved in the Talmud and in the Tosefta for future reference.

82 A term used for the rendering of law in traditional sources. The word is derived from the
verb 7-5-n, which means to go, or to walk. The Halacha is the chosen path to walk.

83 Rabbi Menachem ben Shlomo Meiri, 1249-1310, Barcelona. Author of Beit HaBechira,
commentary on Babylonian Talmud

84 Bet HaBechira, Kiddushin 29A.
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The Meiri explains that women were not obligated to perform certain tasks
for the sons since they themselves were not commanded to fulfill them. There
is a concept in Jewish law regarding the status of individuals who are exempt
from the performance of a ritual. These individuals may not perform the
ritual for someone who is obligated. Only a person who is obligated may do

SO.

The paternal responsibilities towards the son include circumcision,
ceremonial redemption of the first born son, Torah study, arranging a
marriage, providing swimming lessons and teaching him a trade. The

following is a brief summary of each of these responsibilities.
6.1.1 Circumcision

The father is required to arrange for his son to be circumcised. This ceremony
is performed on the eighth day after birth. The obligation of circumcision is

derived from the Biblical story of Abraham.
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At the age of ninety nine, Abraham was commanded by God to perform a
circumcision upon himself. This act was described as a mM3, or covenant
between God and Abraham. By providing for his son’s circumcision, the
father is fulfilling his duty of entering him into the covenant between the

Jewish people and God.

85 Genesis 17:9-14
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From Biblical times until today, this ritual has been commonly referred to as
“entering the son into the covenant of Abraham, our forefather”. Since only the
males are required to have a circumcision, the father is eligible to perform the
procedure upon his son. Because women have no personal obligations insofar
as circumcision is concerned, they are not responsible for circumcising their

sons.
6.1.2 Ceremonial Redemption of the First Born

Under certain circumstances, the father must redeem his first born son. This

obligation is derived from the Book of Exodus.
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The redeeming of the first born son is connected with the story of the ten
plagues in ancient Egypt. The tenth and final plague dealt the Egyptians a
heavy blow. The book of Exodus tells us that God smote the firstborn sons
and firstborn animals of every Egyptian household. For sparing the firstborn
Jewish males, God inducted them into priestly service. All future first born

sons were to become the priests representing the Jewish people in the Temple.

According to tradition, this appointment changed after an unfortunate
incident occurred in the desert: the worshipping of the Golden Calf. For
playing an active role in this sinful event, the first born males were removed
from their position and replaced by the sons of Aaron the High Priest. This

switch, however, did not remove the sacred status of the first born son.

When the male child is a month old, he is brought before a Kohen. The Kohen
takes the child from the father, a symbolic reminder of the boy’s intrinsic
holiness. The Kohen asks the father if he intends to take back his son. The
father presents the Kohen with five coins, while verbally requesting that the

son be returned. The holiness of the son is transferred to the coins and the son

86 Exodus 34:20
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is redeemed. The redeeming of the first born male on the thirtieth day is

considered a Torah obligation.

The responsibility to redeem was given solely to the male parent as Temple
service was performed only by men. A woman could not serve, therefore she

could not perform the redeeming ceremony.
6.1.3 Education

The study of the Law is considered a Torah command.8” The Torah speaks
of a constant obligation to study, as well as the obligation to teach the

children.
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This Biblical command includes the study of practical knowledge (application
of Jewish law in all facets of life), as well as theoretical study, referred to as
Yo NN Tndn, study for the sake of study. The obligation begins from the

time a boy begins to speak, and continues throughout his entire lifetime.

Continual study has always been a key component in the Jewish lifestyle.

Maimonides summarizes the parameters of the command to study the Torah.
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87 As opposed to a Rabbinic enactment
8 Deuteronomy 6:7

89 Maimonides, Laws of Talmud Torah 1:8-10
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In the chapter pertaining to the laws of Torah study, Maimonides begins with
the responsibility of the father to teach his son the Torah. From the moment
he learns to speak, the child is to be taught the basics of Jewish belief. This
introduction shows the importance of transmitting the law from one
generation to the next. The father must do his utmost to ensure the continuity

of the tradition.

Since men are obligated to study the Torah, the training of the son falls upon
the father. He is commanded to train his son in the knowledge and method of
Torah study. The Rabbis cite the following verse as the source for this

responsibility.
TP 722U Y72 T2 TIPA2 TNV 02 1317 D273 MY DN DNTRY)

Although the verse refers only to the sons, parents are encouraged to train
their daughters in the beliefs, practices, and moral lessons of the tradition.

There is no stated obligation to train the daughters in theoretical Torah study.
6.1.4 Marriage

The father must strive to find a suitable wife for his son. A verse in the

Prophets is cited as the source for this paternal responsibility.
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In these verses, the prophet Jeremiah is consoling the exiled nation. The First
Temple of Jerusalem had been destroyed and the people were taken in
captivity to Babylon.?? Jeremiah exhorts the people to continue their lives as

before: build homes and dwell in them, plant trees and enjoy their fruits,

% Deuteronomy 11:19
91 Jeremiah 29:4-6
92422 BCE
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marry and have children. Jeremiah goes on to tell the people to find wives for
their sons, and to give their daughters to young men. The thrust of his
message was the Jewish people must remain vibrant and healthy, even in the

direst situations.

The institution of marriage is considered sacred in the Jewish tradition. The
act of betrothal is called “Kiddushin” from the word Kadosh, or holy. The
father is given the responsibility to make sure that his son lives a life of

holiness.

According to tradition, the man is obligated to procreate; the woman is not.”
Since this is the case, it is incumbent upon the father to help his son find a

wife.
6.1.5 Swimming

The father is obligated to teach the son how to swim.
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The common translation of this phrase is “teach him to swim”. The wish to
preserve life is a critical component of Jewish tradition. Saving a life
supersedes even the strongest commandments. Understanding the Torah’s
view of preserving life, it stands to reason that this imperative supports the

father’s obligation to teach the child to swim.

% It is possible that the Torah did not need to create an obligation for the woman in this area,
as it may be considered a more natural female tendency to want children. The males, who
may not be as naturally inclined, were obligated by law to procreate. Additionally, since child
bearing is painful and potentially life threatening, the Torah could not command the women
to have children. This would need to be performed willingly.

% Babylonian Talmud, Kiddushin 30B
9 Ibid.
% Rashi
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The father is charged with imparting tools to his son that will enable him to
live and to survive in dangerous situations. Since boat travel was common,
the son had to learn how to swim in order to prevent accidental drowning. In
early times, bathing was also an activity performed in rivers. The danger of

drowning was prevalent.
6.1.6 Livelihood

The father is responsible to teach the son a trade.

DIANN-IYN NYR-DY DMN NN NXIP IINRT ,PPIN N 1100 DNDNIN 1TI55
0202 ,TRPN XN D 7227 20 53 ,¥nYn NN 71D WYX 7230 20 2N-52
7. URYD NND YRy NON-IYN , TIRYD

NN OX ,NNNIN YTHYY 29N Td ,NYN INOYND IONY DY - NN ¥NN YN ON
¥ MIMIN YTRYY 2N 72,10 YTI9Y 29NY DWI - NN

The Rabbis learned the obligation to teach the son a trade from a verse in the
Book of Ecclesiastes. The verse advises the reader to examine his “life”
alongside his “wife”. Life is explained as a source of sustenance.? The word
wife is interpreted both literally (a woman) and symbolically (the Torah). In
the same way that man must look after his “wife” (a woman, or the Torah), so
too must he look after his life (livelihood). Since the father is responsible to
assist his son in the areas of marriage and Torah study, he must also teach the

son a trade.

These six realms of activity relate to the basic requirements for living a Jewish
life. Circumcision, the redemption of the first born son and Torah study are all
related to spiritual development. The remaining three; marriage, swimming

and vocational training, pertain to the physical wellbeing of the son.

6.2 From Generation to Generation: Jewish Continuity

97 Ecclesiastes 9:9
% Babylonian Talmud, Kiddushin 30B

99 i.e. a trade
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Traditionally, fathers trained their sons in the skills of survival: hunting,
riding, farming, fending off wild animals, and fighting enemies. In addition to
preparing the son for life, it was the father’s responsibility to facilitate his
spiritual development. The father was the one to share the stories, customs,

and beliefs of the tribe. He was responsible for the continuity of the tradition.

In the Jewish tradition, the father is commanded to teach his children the
lessons and practices of the Torah. This idea stems back to the time of

Abraham, the first Jew. In Genesis we read:

.....
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The Torah expresses the motivation for God’s choosing Abraham as the
forerunner of the Jewish people. “ For I know him, that he will command his
children and his household after him, and they shall keep the way of the
LORD, to do justice and judgment; that the LORD may bring upon Abraham
that which he hath spoken of him.” 101

This verse lies at the foundation of Jewish fathering. God chose Abraham
because he knew he would pass on the message of God to his children after
him. The parental promise and dedication to teaching the children is the basis

of the relationship between the Jewish people and God.

Another support to this theme is found in the Midrash:

INRYI ,MNMPNY DY O NN ORIV N7APN NN IYND NN 1NN 190
- MY DMV 1M NN IWRI DIAN .N7APN ODDP RY ND DAY IDIMIAN: INRIY)

D2V DM ORT ON : 1N7°APN NN - TN 2IVN TITAI1DD> DN DIV

D29y NN 17PN DN PO 9N Y DN YTHYY NYYA IMIN PRND 119
DYMAN YN, 1Y D29 IMAN DN, 059 MINN NN NNNN NN DXINVN DNNRY
IINY DY APY WY NN ANRY DY PNY YTIN 7192 IIRY DY ONIIN ,01PDY D v

100 Genesis 18:18-19

101 King James Bible
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After the Exodus from Egypt, the Jewish people stood at the base of Mount
Sinai. The people experienced a Divine revelation as God conveyed the Ten
Commandments. The giving of the Torah at Mount Sinai is considered one of
the most defining moments in the course of Jewish history. The Torah
comprises the foundation for all Jewish belief and practice. From that moment

they would be committed and liable to observe the commandments in full.

Prior to the revelation, God asked the nation for a guarantee, a form of
collateral that the Jewish people would remain true to the tenets and
commandments of the Torah. A negotiation began. The people offered the
forefathers, but were rejected. They offered the heavens and the earth, but
God did not accept. Finally the Jewish people placed their most precious
possessions on the line: their children. They promised to teach the Torah to

their children, and train them in the commandments. God finally accepted.

The Midrash is suggesting that the Jewish people cannot rely on the
righteousness of the Patriarchs, or the stability of nature. Even their personal
involvement and dedication would not suffice. In order to be deemed worthy
of God’s Torah, the Jewish people must prove that they are capable of
sustaining the tradition for the future. They must commit to dedicating their
children to a life of piety and righteousness, the study of Torah, and

observance of its commandments.

102 Midrash Yalkut Shimoni, Jeremiah 2, Passage 267
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This later promise by the Jewish people at Sinai was viewed as a continuation
of the philosophy of Abraham. God was confident that Abraham would carry
forward the belief in the One God. He would guarantee that his children
would remain loyal to the mission that he began. This was the deciding factor
in God’s choosing Abraham. Not his own righteousness, but his willingness
to pass the tradition on to his children. At Mount Sinai, the descendants of
Abraham reaffirmed their commitment to passing the tradition on to their
children. It was this guarantee that convinced God of their worthiness to

receive the Torah.

The mission of fatherhood according to the Jewish tradition is clear, as
intimated in this Midrash. The father must strive for the continuity of the
Torah and its complete fulfillment. The father must educate his son to become
a knowledgeable, committed, and responsible member of the Jewish
community. Continuity also implies that the father must encourage the son to
marry and establish a family of his own.19 The other tasks of fathering should

be subservient to this goal.

6.3 Traditions of the Father

The continuity of the tradition is a basic premise of the Jewish heritage. Apart
from the written set of instructions passed down in the Torah, which are
binding on every member of the Jewish people, the Jewish tradition ascribes
significant value to behavior of the fathers, even those not dictated by law.
This realm of the tradition is referred to as Minhag, or custom, as opposed to
Mitzvah, or command. The Rabbis promoted the adherence to these customs
using the phrase 172 ywmax »m, the custom of our fathers is in our hands.

These practices are important to uphold due to their ancient, and often

103 The actual fulfillment of the Biblical command to procreate is when the man has two
grandchildren. This shows the importance of fostering family values in one’s own children.
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obscure origins. 14 Some of the newly established Minhagim were group
specific, not receiving equal acceptance by the entire Jewish people. Yet, even
those local Minhagim were awarded the backing of the Rabbis. The local

customs were granted the status of binding laws.

There are many references to this concept in Talmudic literature. I will cite a

few examples:
105 5557193 D>NIAN 3NN NN

Be careful with the traditions of your fathers that are in your hands. [EL]

The discussion surrounds the need to observe the second day of Yom Tov
(Holy Day) in the Diaspora. This law was originally enacted due to the
possibility of doubt regarding the Hebrew date in the distant Jewish
communities. Originally, the Jewish calendar was dependent on a court
proceeding following the sighting of the new moon. Since the calendar was
dynamic, the judges needed to announce the correct date to the public every
month. The farther communities took longer to discover when the new moon
was established. For this reason, Jewish communities outside of Israel were
commanded to observe an extra day of the holidays, so as not to be at risk of

transgression (such as eating leavened bread on Passover).

Years later, when the Rabbis established a fixed Jewish calendar, there was no
longer doubt as to when the holidays fell out. However, the law to observe
two holy days in the Diaspora remained intact. The Talmud suggests that the

reason for upholding this custom is 172 W max xmn.

ON DY RUNX 7DD IN ODY RUNS [, NIT OND ,ININ JIN) 12 ONINY 119
1% 5312y9) %9905 ©NINN

104 See Daniel Sperber, Why Jews Do What They Do: The History of Jewish Customs throughout the
Cycle of the Jewish Year (Brooklyn, New York: Ktav Publishers, 1999).

105 Babylonian Talmud, Beitza 4A
106 Midrash Breishit Rabbah, Chapt. 68
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Rabbi Shmuel son of Nachman said, “What does the verse mean, ‘I will
raise up my eyes to the mountain’? (Psalms 121:1). I will raise up my eyes

to the parents who will teach me and train me in the service of God.” [EL]

It is not enough to try to learn and understand what the Torah asks. This
Midrash encourages the student to turn to the parents and learn from their
actions. The Torah is not a static book, rather a way of life. To be transmitted
properly, it is essential to see how it was carried out in real life situations. Do

not seek 0N, mountains, rather seek o>n, parents.

9 DY GRY NN WA 1) XNV ODYN YTIXD NNND POINR NN KXIT NN W12 N
1D INDNI PIDYY DY ININD DI PM NIV 29¥2 PPN DY Pwn 0Y dnY
SVANND XY YTD ,PIVN DYDY 199N KDY DHNY DY YPHNN INT Doa ,nInNY
PNNIAN 7D INX POV 12T NP A NN [EL] (naw »0mNa ;ioyon
DYDY NIOY ONY POV PN Y399 NYOY DN INT) P IVIN NY PR INY TN
NN AN ,PIYY NOYD ND DMIVAND PN DPYWY PN DIPMAN NYD LN
Myya mMyyo 2903 INTIA NIV IONN 12D N0 OPIPY DPYY NN
M2 YNV NIV ,)DDY DIIMIAN 1DDP 72D D X [EL] (.pvn NN moyin
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The merchants of Beishan refrained from going to the market place of
Sidon on Fridays out of respect for the Shabbat, even though there was
ample time to go and return before Shabbat began. The younger
generation approached Rabbi Yochanan to ask if they could go and sell at
the market on Fridays. They argued that they were much poorer than
their fathers, and therefore could not afford to refrain from work. They
promised not to be lax in their Shabbat preparations. The response of
Rabbi Yochanan was that their fathers had already accepted the stringent
custom of not going to market on Fridays. He supported his ruling with
the following quote from Proverbs, “Listen my son to the ethical teachings

of the fathers and do not forsake the Torah of your mother.”108

The sons were therefore bound to continue this tradition and were not

permitted to travel to the market on Fridays.

107 Babylonian Talmud, Pesachim 50B

108 Proverbs 1:8
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This concept of 172 1man »mn is used in many of Sabato’s works. The father
is perceived as a link in a long chain, carrying over the traditions of his father
to his own son. Even when the behavior appears obsolete or irrelevant, the
tradition encourages the children to maintain them. This has been a factor in

the success of the tradition’s continuity over the centuries.1%®

109 Living in the twenty-first century, the male-centered concept of passing on the tradition
does not sound politically correct. Since the research is dealing with ancient text, it is a
reflection of a particular era.
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Section 7

Rabbi Haim Sabato - His Life and Work

Rabbi Haim Sabato is a contemporary Talmudic scholar, master teacher, and
prizewinning author. There is no biographical work to date regarding his
personal history. The information presented in this research comes primarily
from articles and printed interviews with Sabato and people that are close to

him.

7.1 Biographical Details

Haim Sabato was born in 1952 in Cairo, Egypt. His family stems from a long
line of Sephardic!l® Rabbis who originated from Aleppo, Syria. Sabato’s
ancestors were noted scholars and religious leaders in the Aleppo
community. After the First World War, the community suffered severe
economic hardship, causing most of the Jews to relocate. At that time the
Sabato family immigrated to Egypt. Sabato’s maternal grandfather, Rabbi
Aharon Shwekey, served as the head of the Talmudic Academy in Egypt. This

grandfather will play a significant role in Sabato’s works.

Following the Suez Canal crisis of 1956, the Egyptian leader Gamal Abdel
Nassar requested the Egyptian Jews to leave the country. In 1957 the Sabato
family moved to the newly established State of Israel, along with thousands of
other immigrants from Egypt and other North African countries. Sabato was

five years old when he first arrived in Israel.

The young State of Israel made great efforts to accommodate the throngs of

new immigrants from all over the globe. Holocaust survivors from Europe

110 The traditions of Sephardic Jewry began in the Near East along the Iberian Peninsula. After
the expulsion of the Jews from Spain in 1492, the Sephardic Jews were spread to other parts of
Europe and North Africa. Sepharad literally means Spain. However, in modern terms, the
word Sephardi refers to Jews from a wide range of Arabic, African, and Mediterranean
countries.
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joined North African Jews in their search for a new life in the Holy Land. The
state provided emergency housing for the new immigrants, hoping to

integrate them quickly into Israeli society.

The Sabato family was sent to live in a transit camp called Bet Mazmil'll in
Jerusalem. This section of Jerusalem is currently known as Kiryat Yovel.
Although intended for short term use, the temporary dwellings became
permanent homes for many of the struggling immigrant families. The young
Sabato spent his formative years in this neighborhood. The colorful tapestry
of cultures found in Bet Mazmil held a great influence on Sabato and later

became the backdrop for many of his stories.

Intense religious Torah study was part of the Sabato family culture and
lifestyle. Although his father struggled to make a living, education of the
children always remained a high priority. The young Sabato did not attend
the local public school. His parents insisted he travel to attain an advanced
religious education. After school, Sabato spent many hours studying with his
grandfather, Rabbi Shwekey. The grandfather’s genius and passion for

Talmudic study were a major influence in his spiritual development.

Sabato was a diligent student. In his spare time he tutored privately,
collecting enough money to buy his first set of the Talmud. He excelled in his
Talmudic studies and made his first Siyum!'?> on the entire Babylonian

Talmud prior to his high school graduation.

Sabato advanced his Talmudic career in the Yeshivat HaKotel in Jerusalem’s
Old City. This yeshiva supported active army service as an integral part of the
religious studies program. In 1973 Sabato was enlisted into the tank corps and
served in the Yom Kippur war. He was wounded in battle in the Golan

Heights. In the heat of battle, Sabato took a vow: If he would survive the war,

11 The “Ma’abarah” Bet Mazmil was established in April 1948 on the southwest edge of
Jerusalem.

12 Celebration of completing a volume of Talmud. Sabato completed all sixty volumes at this
early age and performed the Siyum on its entirety.
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he would dedicate his life to teaching Torah, and open his own Talmudic

academy.

After the war, Sabato concluded his rabbinic training in Yeshivat Merkaz
HaRav Kook in Jerusalem. He received his rabbinic ordination in 1977. He
fulfilled his promise and created the Birkat Moshe Yeshiva in Ma’aleh

Adumim, where he continues to teach until today.

Sabato resides in Ma’aleh Adumim, a suburb east of Jerusalem, with his wife

Shoshana and their two children, David and Israel Meir.

7.2 Literary Development

Sabato has a passion for learning and a strong command of language. It was
never his intention to become a prizewinning author. Even after receiving
national awards for his works, he did not change his routine or lifestyle. His
main occupation remains Talmudic research and teaching. Sabato did not
develop his literary expertise through the mainstream academic system. His

training came from his upbringing and the many years of Yeshiva studies.

From the youngest age, Sabato was eager to listen to the legends of his
ancestors, as told by his grandfather and other relatives. Sabato collected
these stories for his own personal needs. If he wrote them down, they were
usually tucked away in his desk drawer, not intended for public viewing.
Sabato used these stories as a source of personal inspiration. The stories held
great wisdom and examples of true piety, and infused him with a sense of

pride for his family lineage.

To Sabato’s surprise, some of these stories had true bearing on his own
personal life. While trying to investigate the lives of his ancestors, Sabato
discovered that he was the center of a drama that started many generations
before. Like an archaeologist sifting through layers of rubble, Sabato left no
stone unturned to reveal the missing pieces of the plot. The unsuspecting
author shared his surprise when he discovered that he was the protagonist of
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his own story. His works are like an extensive diary, weaving the tales of the
past with the suspense and intrigue of the present as experienced by the

author himself.

Sabato has a keen eye for detail. What memory fails to catch, his vivid
imagination fills in the picture. This gift enables him to recreate the settings
and personalities of the tales in great detail. His accounts of the Yom Kippur
War were so accurate that they were recorded and analyzed by army
intelligence. According to an Israeli journalist, Yaron London, the descriptions
of the streets of Paris were so real, despite the fact that Sabato never visited
France. The following quote is from Sabato’s acceptance speech for the

Nayman Award, June 2009.
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From a young age, Sabato developed a passion for liturgical prose known as
Piyutim. The Sabato family, steeped in the Sephardic traditions, sang these
songs regularly on Sabbath and holidays. These poetic prayers are known for
their complex Hebrew style, rich in quotations from Biblical and Rabbinic
sources. In his books, Sabato weaves passages of the Piyutim into the flow of
the narrative. The mixture of story and prose offers a diverse reading

experience.

7.3 Publication of the Stories

As stated earlier, the stories Sabato wrote down were kept for private use.
They were shared with only the closest of acquaintances and students. One of

the students prompted Sabato to publish one of the stories in a monthly

113 Haim Sabato, 3’2 mmw 7N ,"nwynin mdn 7o 89"

(2009 ,0°DWYN DION, NTNINNDN PPN NYNND : DOWVYD) 199-203
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magazine “Amudim”11%  Sabato reluctantly agreed. The response was
overwhelming, and the public demanded more. Sabato began to share his
stories in other magazines and newspapers for the religious public and the

momentum continued.

In 1996, a manuscript of the stories was sent to the Yediot Achronot Press
publishing house in Tel Aviv. The sealed manuscript was put away in a
drawer. Eventually, the manuscript was put in the hands of Yehudah Meltzer,
the editor of Aliyat Hagag Publications, a small publishing house affiliated
with the Yediot Achronot Press. Once again, the manuscript remained
unopened for months. The editor held no promise for religious authors,
especially orthodox rabbis. In Israel at the time, publication of mainstream
literature was reserved for secular authors. When the editor finally opened it,

and read the first page, he exclaimed, “This time I have found a real author!”

Meltzer invited Sabato to Tel Aviv. At their first meeting, the two men from
opposite sides of the ideological spectrum found much in common. A lasting
friendship was forged. Sabato discovered that Meltzer’s father was the author
of one of his favorite poems. In one of the stories, Sabato writes about his first
reading of this poem at age seven. Meltzer’s father had greatly influenced

Sabato’s interest in literature.

Yehuda Meltzer contracted Sabato for the publication of his stories. Meltzer
succeeded in bringing Sabato’s stories to a broad reading audience. The initial
success allowed Sabato to share his other writings. Some of his works have

seen multiple printings. To this date, four literary works have been published:

1. Emet M’Eretz Titzmach, 1997
2. Tium Kavannot, 1999

3. Ke’Afapay Shachar, 2005

4. Boi Haruach, 2008

114 Amudim is a monthly circular published by the Religious Kibbutz Movement in Israel.
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1. Emet M’Eretz Titzmach, Hebrew edition: 1997
Yediot Achronot Press, Sifrei Aliyat Hagag, Tel Aviv, Israel
Aleppo Tales, English translated edition: January 2000
The Toby Press, CT, USA

This book is a collection of short stories relating to Sabato’s ancestral home

and community of Aleppo, in northern Syria.
2. Tium Kavannot, Hebrew edition: 1999
Yediot Achronot Press, Sifrei Aliyat Hagag, Tel Aviv, Israel
Reprinted: 2007
Adjusting Sights, English translated edition: 2006
The Toby Press, CT, USA

This book is a moving account of the experiences of the author as a soldier in

the Yom Kippur War.
3. Ke’Afapay Shachar: Hebrew edition: 2005
Yediot Achronot Press, Sifrei Aliyat Hagag, Tel Aviv, Israel

The Dawning of the Day: A Jerusalem Tale, English translated edition:
October, 2006

The Toby Press, CT, USA

This book tells the story of Ezra Siman Tov, a humble and religious man from

Jerusalem, coming to terms with a changing world.
4. Boi Haruach: Hebrew edition: 2008
Yediot Achronot Press, Sifrei Aliyat Hagag, Tel Aviv, Israel

The Four Winds, English translated edition, 2010
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The Toby Press, CT, USA

This book describes the author’s experiences as an “Oleh Chadash”, a new

immigrant to Israel, in the “Ma’abarot”, transit camps, of the 1950s.

7.4 Literary Distinctions

By some critics, Sabato has been referred to as a modern S.Y. Agnon, the
Israeli Noble Prize laureate.l'> Sabato’s literary works have received the
highest awards in the country. In 2000, “Adjusting Sights” was awarded the
Sapir Award, followed by the Yitzchak Sadeh Award in 2002. In 2009, Sabato
was awarded the prestigious Nayman Award for all four of his literary
works. Some of his works have sold out before coming to press. One was
transformed into a full length film (Adjusting Sights). All of his works have
been translated into English, French and Russian. The book “Boi HaRuach”
has been incorporated in the national high-school curriculum for Hebrew

literature.

The following is an excerpt from an interview with Rabbi Sabato. This quote
summarizes the chronology of Sabato’s rise to fame, and his recognition by
the Israeli literary experts. The excerpt appeared in the digital literary forum

Milim Milim, June 2002:
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"% See Philip Hollander: “From the Four Winds (Boi HaRuach) Book Review”, Shofar: An
Interdisciplinary Journal of Jewish Studies, Volume 30, Number 1 (Purdue, Indiana: University of
Purdue, Fall 2011), 151-153.
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This article describes accurately the man as well as his work. Sabato did not
seek the limelight. He often turned down offers for interviews. Despite his

unassuming nature, Sabato has succeeded in capturing the attention of every

persuasion in Israeli society.

7.5 Literary Style

Sabato applies his mastery of Bible, Talmud, and Jewish Philosophy in every
paragraph of his writing. His passion for liturgical prose is evident in all of
the works, as he incorporates lengthy quotes into the narrative. Many of the
works are autobiographic, fused with tales of his ancestors. The narrative

tends to alternate frequently between past and present, often in the

116 Esty Segal, Israeli author and journalist, “Emet Me’Eretz, Interview with Haim Sabato”.
Internet Blog Milim Milim (12.06.2012), Internet source: http:/ /2nd-ops.com/esty/?p=57373.
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framework of a story within a story. The use of flashback as a literary
technique may even be overused in his works. The changing world of the
twentieth century provides the backdrop for many of the challenges that the
protagonists confront. The stories contain a sense of longing for a time long
gone. Consistent with his educational nature, the works deliver powerful,

inspiring life lessons.

Sabato’s works are suitable to a broad reading audience. The messages are
meaningful and relevant. However, without a substantial background in
Jewish custom and Talmudic terminology, it may be difficult to appreciate the

subtleties and finer details expressed in these works.

Sabato’s style could be compared to the genre of detective novellas. The
details are never shared in a straightforward manner. Sabato trains the reader
to wait patiently and watch as each clue presents itself in the most

unpredictable way.

Sabato’s religious perspective is reflected in every story. The myriad of
occurrences and coincidences that transpire in the stories support the axiom:
there is a plan in this world and one must be patient and attentive to witness
it unfold. Through the reading of Sabato’s works, one becomes aware of the

coincidences in his/her own life.

Sabato writes from the heart. He describes his writing experience as Divine
inspiration. He never knows in advance when it will appear and where it will
take him. When the moment occurs, it takes over his whole being until the

work is complete. It is not known at this time if Sabato is writing a new work.

7.6 Additional Publications

In addition to his four literary works, Sabato has written numerous works in
Jewish law and philosophy. His writings have appeared in Israeli periodicals,
journals, and compendiums of Jewish law. Sabato also authored seven books
on religious topics:
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7.7 Sabato as Corpus for Fatherhood Research

I have chosen the literary works of Sabato as the corpus of this research.
Sabato’s works are autobiographic, allowing the study of fathering behavior
in the author’s family of origin which reflects the traditional observant
community. The characters provide an authentic glimpse of the attitudes and
behavior of traditional Jewish fathering. Through close reading, this research
aims to understand the impact of the tradition on the Jewish male’s attitude

towards fathering.
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Section 8

Emet Me Eretz Titzmach

8.1 Book Details

Title: NRXN XIND NON

Publisher: X9y ,25ax 51,500 15Y 5390 , 70N Y190 ,MNINN NWT
Series: 75N NVYY NIV DMHD : NI

Copyright: 1997

Length: 212 Pages

Typeset and design: Y7 ;719891 ,n”ya NKY NRIN-0I

Printer: Y9 , 00N v

ISBN: 965-448-286-X

Paper Size: A5

Jacket: Soft bound

Front Cover: Light blue background. The jacket contains caricature image of
the two tablets bearing the Ten Commandments, with additional straight
lines placed in disarray. The graphic represents the theme of one of the three

novellas entitled, “The Broken Tablets”.

Back Cover: The back cover contains a summary of the three short stories, on
plain blue background, with additional comments regarding the author’s

personal connection to the tales, and a brief biography of the author.
English Translation: “ Aleppo Tales” (April, 2004) Toby Press, CT. USA

Translated to English by: Philip Simpson
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Hardcover English Edition: 250 Pages
ISBN-10: 1592640516
ISBN-13: 978-1592640515

Product Dimensions: 22.1 x 14.7 x 2.7 cm

8.2 Symbolism of the Title

The title “nnsn xaxn nor” (the truth will sprout from the ground), is also the
title of one of the three novellas. The expression is a quote from the Psalms:
Hapwy onwn p1v) nnsn Y xn nnN. The phrase is indicative of the philosophy
contained in all three of the works: The truth is not always visible. Like a seed
hidden beneath the ground, the truth makes its” appearance on its own terms,
sometimes in an unpredictable manner. One must be patient to recognize the

truth as it slowly emerges.

The additional understanding of the word “Y x” is an acronym for the words
N2y 09N, Aram Tzoba. This is the name of the area in Northern Syria (also
known as Halab, Aleppo in English) where Sabato’s ancestors lived for many
generations. The title foreshadows the theme in the story bearing the same
name, that the truth will be revealed only after the secrets of the ancestors

from n21¥ 09X are understood.

8.3 Brief Synopsis

The ancient Jewish community of Aleppo dates back hundreds of years. The
community was the guardian of the famous Keter Aram Tzoba, an ancient
Torah scroll, dating back to the ninth century. In this collection of novellas
Sabato weaves his family history with the social and political changes that

transpired over the past one hundred years.

117 Psalms 85:12
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The first story is entitled “o5wa 7m0 932)”, The Wheel of Fortune Turns in the

World). The title comes from a Talmudic discussion:

H8 {AND 2P0 AR YT N 9D

YYD NI NOV) 1T DTN DY DMNDNT DX WP O2WY TN 19PN NYON 7 NN
9271 Y952 90 IMNIV N2 N2 12,82 XD NI ONI N2 N2 ,NI XD NID OXY (NMY
(N: 0 DM27) NN

117 59153 AmnY XN 9393 : INYPY *1 92T NN

The Talmud sheds light on the Biblical promise that the poor will never cease
to exist in this world. Even if one is not currently poor, he should be aware
that his position could change at any time. Therefore, teaches the Talmud, one
should always be careful to give charity, for one day he may require the same
assistance. There is a wheel of fortune that turns in this world. If a person is
wealthy, his children or grandchildren may one day find themselves in need.
Therefore one should be careful to support the poor, knowing that this

kindness will be repaid in the future.

Sabato plays on this theme in numerous ways. The actions of the ancestors
continue to reverberate in the lives of the descendants. When assistance is
provided in one generation, the payoff occurs in a later one. Philosophical
questions of determinism versus destiny are at play in this story. Sabato
provides a multigenerational perspective to demonstrate the validity of this

concept over time.

In ©Ywa 11N Y2y, Sabato shows the influence of the Enlightenment Movement
and modernity over the course of five generations. The story pivots around a
rare Hanukkah lamp from Halab that makes its way to the Louvre, only to be
discovered by a descendant generations later. This story reveals the culture

and traditions of an ancient civilization as it grapples with the tides of change.

118 Deuteronomy 15:11

119 Babylonian Talmud, Shabbat 151 B

76



The story begins in the quaint, rural Aleppo, moves to the major metropolitan
Paris, with all of its modern ideologies and influences, and ends in Jerusalem,
with the return of the descendant to his spiritual roots. Sabato tries to show
how the ancestors’ righteous behavior had influence on the lives of the future

generations.

The second novella, nnsn X xn 0K, is a drama about a rare manuscript that
was kept hidden for many generations. Sabato’s ancestors were rabbinic
scholars in Aleppo for many generations. A dispute arose amongst the
communal leaders. Sabato’s ancestor was so adamant about his opinion that
he abruptly resigned from his position. Subsequently a tragic death occurred
in the family. The family felt that the tragedy occurred as a result of the
dispute. The elder rabbi believed that the community was wrong in the way
they treated him and one day the truth (nnx) would surface. He hid away his
personal manuscript bearing the support for his opinion. He declared that it
could only be revealed after seven generations. Sabato writes about his
personal mission to uncover the ancient document. His efforts to locate the
obscure manuscript are met with opposition and many failed attempts.
Ultimately, Sabato discovers that he is the subject of his own search, he is the
seventh generation and through him the curse of the rabbis will be removed.

The manuscript is discovered and the truth is revealed.

The third novella, nyMY »avw, The Broken Tablets, describes the frustration
sustained by the elder immigrants as they settled in Israel. Sabato’s
grandfather was previously the head of the Talmudic Institute in Cairo. He
held high esteem in the eyes of the entire community. After the State of Israel
was declared, anti-Semitic riots began in many neighboring Moslem
countries, forcing the Jews to move. Upon arrival in Israel, the family was
placed in a temporary housing project built for new immigrants. In this new
environment, the scholarly grandfather was never recognized for his
brilliance and expertise, and was relegated to live his last years apart from the

rabbinic mainstream.
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One day, while praying in a local synagogue, the laymen turned to him and
asked a question in Jewish law. While remodeling the tiny synagogue, they
decided to replace the decorative reproduction of the tablets bearing the Ten

Commandments. How should they respectfully discard the broken ones?

The concept of “The Broken Tablets” is based on a Midrash that discusses the
second set of tablets that Moses brought from Mount Sinai. The first tablets
were smashed after the incident of the Golden Calf. What was Moses to do
with the broken tablets? The Midrash explains that the broken tablets were to

remain in the Holy Ark, alongside the new ones.

2091981 DNNYY NIAY UK.
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This phrase, mm> »aw, has been adopted by the tradition as the inspiration
for respecting Talmudic scholars after they grow old and feeble. A scholar
who suffers from senility is no longer capable of intense study or rendering of
complex Halachic decisions. Yet, due to his previous stature and spiritual
level, he is deserving of the highest level of respect. As the broken tablets
were preserved in the Holy Ark alongside the second tablets, so too should

the retired rabbinic scholar be accorded the greatest respect.

Sabato’s grandfather was like the broken tablets. Prior to his move, all eyes of
the Cairo Jewish community looked to him for direction and inspiration. He
was an orator par excellence, and his sermons were the highlight of
everyone’s week. After his arrival in Israel he lost his status in the new host
community and did not regain his position as leader and teacher. Through

this story, Sabato attempts to reinstate some of his grandfather’s lost esteem.

120 Deuteronomy 10:2

121 Babylonian Talmud, Menachot 99A
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Section 9
Depiction of Fatherhood in Novella 1:

Galgal Chozer Ba’Olam

Sabato introduces the story with a prologue about his maternal grandfather.
This personality appears in many of Sabato’s stories. Sabato’s reverence for
his grandfather is evident in every line. The grandfather served as a fatherly
figure for Sabato. The personality and behavior of his grandfather were
typical of the wise sages of Halab of generations past. He had an ominous
presence, was highly focused and disciplined. He never engaged in idle
chatter and was constantly absorbed in religious study. Sabato spent many
hours attending to his elderly grandfather. He observed his actions carefully
and listened attentively to his wisdom and tales of the sages of Halab. This

story is based on one of these tales.

9.1 Rabbinic Fathers versus Lay Fathers

This research section focuses on the attitudes and behavior of the traditional
father as expressed in the works of Sabato. The majority of the characters
portrayed in his works are rabbinic ancestors of the author. The rabbis were
versed in every facet of Jewish law and practice. Their every move was
calculated through the dictates of the tradition. Therefore, these characters
may provide a glimpse into the intended model of fatherhood as implied by

the tradition.

In this community the primary focus of the fathers was the continuity of the
tradition. Raising children to study and practice the Torah. The other paternal

duties were considered subservient to this goal.

It is important to note that not every member of the community was an

ordained rabbi. Although strictly observant and highly versed in religious
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text, the laymen of Halab may have shared divergent views of fatherhood
from their rabbinic counterparts. While the rabbis raised their sons on a pure
Torah diet, the laymen encouraged their children to receive a broader, secular
education, in addition to their Torah studies. The rabbinic scholars, who have
a deeper appreciation of the law, strived to produce offspring dedicated
solely to scholarship and service of God. The laymen acknowledged the
importance of passing on the tradition to their children, yet encouraged them
to learn a trade or profession. This difference can manifest in the styles and
emphasis of fathering behavior between the two groups. What is clear in both
groups is that the fathers are present in the lives of the children. The stable
lifestyle and availability of the fathers enriched the lives of the children
greatly.

9.2 Father as Provider and Protector

This story transpires over five generations, starting in the late 1800’s and
ending in the 1970’s. The role of the father as the main provider is consistent
in all of the periods discussed in the work. As in most cultures of this period,
the fathers were active outside the home in support of the family, while the

mothers maintained the home and tended to the children.

The first generation was Raphael Sporte’s father. His name is not mentioned
in the story. He is mentioned in a flashback regarding Raphael Sporte’s Bar
Mitzvah celebration.'?? The narration describes how Raphael was busy
preparing his own son, Chiya, for his Bar Mitzvah. Raphael shared with his
son the event that inspired him to dedicate his life for Torah study. On the
day of his Bar Mitzvah, as he and his father stood by the Torah, an earthquake
rocked the country. The ornamental candelabra fell on them. The last thing
Raphael remembered was being covered by his father’s prayer shawl.

Worried for his son’s life, his father took a vow. If Raphael would recover, he

122 Sabato, Haim. Emet Me Eretz Titzmach. Tel Aviv: Yediot Ahronot, 1997, P. 43
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would dedicate him to a life of piety and service of God. The father did

everything he could to protect his son from harm.

Raphael Sporte’s father was an observant and knowledgeable Jew, like most
of the laymen in Halab, yet he was not one of the rabbis. This vow would
push Raphael into the inner circles of Talmudic scholarship. It also meant that
his son would lead a difficult life, as most of the scholars lived a meager
existence. This may seem contrary to the wish of a father for his son. Most
fathers would pray that their sons would grow up to earn a reasonable living.
As a gesture of thanks to God for saving his son, he dedicated him to a life of

spiritual growth.

As expected, Raphael lived a very meager existence. His passion for Torah
study and spiritual development kept him apart from worldly affairs. He
fulfilled his obligation to marry and have children, yet he was not highly
attuned to the family’s needs. At times, his wife needed to send him out to
earn money to feed their hungry children. Even then, Raphael did not always
find work, and wandered back into the house of study. On one such occasion,
Raphael sat for hours trying to resolve a complex Talmudic question. Upon
resolving the query, he was so overjoyed, his face radiated with an ethereal
glow. By chance, a wealthy business man was visiting the house of study and
noticed Raphael’s saintly aura. The man quietly handed Raphael a coin. He

could finally feed his family.

The business man wished to help Raphael on a grander scale. He offered him
the chance to sell something of value and live off the proceeds of the sale.
Raphael owned a rare antique Menorah,'? and the businessman was able to
give a handsome sum to Raphael. He sacrificed an antique heirloom to
provide food for his family. Many years later, this random sale would turn
out to be the source of inspiration for his troubled great grandson, Raphael

Menachem.

123 Used for lighting candles on the holiday of Chanukah.
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Raphael Sporte was offered rabbinic positions on numerous occasions. He
adamantly refused, stating that his involvement in communal matters would
distract him from learning. This was not seen favorably in the eyes of the
community. Although recognized as a worthy, accomplished scholar, there
were members in the community that wished to stop his support. The
businessman intervened on his behalf, and Raphael continued to study and be

supported by the community.

It should be noted that Raphael was not the norm for the fathers of his
community. The Aleppo fathers were diligent in fulfilling their role as
providers. His tremendous devotion and love for Torah brought him to
behavior beyond the norm. The frustration of those who viewed him as a
“man for himself”, is indicative of the men’s position. Fathers were meant to

work to support their families and not depend on communal funds.

The third generation in the story was Chiya. From the age of Bar Mitzvah,
Chiya also accepted upon himself a life of concentrated Torah study, like his
father before him. Chiya had a brilliant mind and a remarkable memory. He
grew to become a scholar and an active rabbi in the community. For his
services to the community he was provided a monthly stipend. This was his

way of providing for his family.

Rabbi Chiya also made efforts to protect his children. When Jacob was in
danger of arrest by the authorities, he quickly arranged his departure from
the city and sent him to Paris. When the child was at risk, the father moved
swiftly to steer him clear of the danger. This was a difficult and painful move

for Chiya, as he felt very close to his beloved Jacob.

Jacob Sporte was the fourth generation. He was the younger son of Chiya.
Jacob excelled in his studies until he exhausted all of the teachers in the
Talmud Torah. Jacob transferred to the more liberal and modern school, Kol
Yisrael Chaverim. Jacob was the first member of the rabbinic family to receive

a secular education. His academic prowess awarded him the opportunity to
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study in Paris on full scholarship. Jacob went on to become a teacher, and
upon return to Halab, was appointed the headmaster of Kol Yisrael
Chaverim. This path made it easier for Jacob to provide support for his
family. He was able to strike a balance between the spiritual life of
scholarship and the involvement in worldly affairs. As sole bread winner in

his family, Jacob fulfilled his duty as provider to the fullest.

9.3 Teaching Torah

The theme of Torah study and the transmission of the love and knowledge of
the Torah is central to the entire work. The characters spend much time and
energy learning with their children, and praying that their children will

continue the Jewish mission of scholarship.

Raphael’s father may or may not have been a scholar himself. Most likely he
was observant like most of the men in the community. The manner and care
in which he prepared Raphael for his Bar Mitzvah shows a high level of
commitment. His choice of celebrating the occasion at the crack of dawn is an
example of his dedication. When the earthquake struck, destroying the
synagogue and wounding the boy, the father looks to God for assistance. He
could have promised many other things when he took the vow: To give
charity, communal service, to take upon himself the recitation of extra
prayers. Yet, the father chose to dedicate his son to a life of Torah study. This
promise revealed what was most dear to his heart. The young Raphael was
brought to the head sage of the community and was trained for a life of
intense study and asceticism. The son Raphael achieved a level of study
unmatched in the entire community. The father was successful in fulfilling his

obligation of encouraging the son to study Torah.1?4

124 The tradition commands the father to teach his son. If he is unable, the father is allowed to
hire a teacher for the boy. Each of these methods dispel the obligation to teach Torah to the
child. See Rambam, Yad HaChazaka, Laws of Talmud Torah, Chapter 1.
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Raphael Sporte was very concerned about the Torah education his son Chiya
received. He did not approve of the method employed by the local religious
school. He chose to home school the boy himself. He taught him according to
the tradition set down in the Ethics of the Fathers: From age five until ten

mastery of the Bible, age ten to fifteen Mishnah, and from age fifteen Talmud.

WNN 12 ,INMNNY 1IWY 1Y 12 ,MWnD WY 12 ,8IPNY Won 12 : IIN PN NI
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As Chiya came close to the age of Bar Mitzvah, his mother blessed him. With
tears in her eyes, she begged her son to remain loyal to the tradition. Since the
family was poor, she was saddened that she could not give him a proper gift.
Instead she handed him a scarf that she embroidered the first letters of the

verse from the Proverbs:
6 TN 1M YLD HNY TN TDIN 232 YV

Listen my son to the chastising of the father, and do not abandon the

Torah of your mother. [EL]

This verse was a prayer that the young boy would continue to heed the
wishes of the parents. Raphael blessed Chiya for a life of Torah study and
practice of the rituals. He relayed a story about a student who planned to
leave his Rabbi after many years of study. As he said goodbye, the rabbi held
his student’s arm and recited a verse. It is important to cling to the
commandments both in youth and in old age. When he finished his blessing,
the rabbi squeezed his arm tight. He warned him that God will hold him
accountable for his actions during every period of life. The student later
attested that whenever temptation arose, he was reminded of the strong grip

his rabbi placed on his arm, and he withdrew from sin.

While sharing the tale to his son, Raphael held Chiya’s arm and squeezed it in

the same manner. This father and son talk was significant and would have a

125 Pirkei Avot 5:21

126 Proverbs 1:8
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lasting effect on the boy. At that moment Chiya made the decision to dedicate
his life to Torah study.

In the next section, the narrative switches to the author’s visit to his
grandfather prior to his own Bar Mitzvah. His mother sent him to ask the
grandfather to write his Bar Mitzvah sermon. His grandfather shared with
him the story of Raphael Sporte, and how he blessed his son Chiya prior to
his Bar Mitzvah. Sabato’s grandfather held the young Sabato’s arm in the
same manner. The tight grip that influenced the young Chiya, influenced
Sabato as well. At that moment, he accepted in his heart a sincere love of the

Torah.

Raphael Sporte went on to teach his son ancient secrets about the Tefillin12”
worn by men from the age of Bar Mitzvah. Sabato’s grandfather chose not to
divulge the secrets to Sabato. However, he relayed many of the other ideas
that Raphael taught Chiya. These same Torah ideas were incorporated in the

speech that Sabato would deliver at his Bar Mitzvah celebration.

Raphael went to great lengths to give his son a strong foundation in Torah
knowledge. He invested hours each day training him in the discipline of
Talmudic discourse. He was successful in transmitting the love and
dedication for a Torah life. In this role of the father, Raphael dutifully fulfilled
his obligation of teaching Torah. Chiya, like his father before him, would
remain loyal to the Torah cause and become a leading scholar in the

community.

Chiya raised his children with a similar passion. Although most of his waking
hours were spent in the house of study, he found time to interact with his
children and teach them. He was very fond of his youngest son Jacob. Jacob
was granted special privileges, and Chiya would drop everything he was

doing to interact with him. He held much promise for the boy as he displayed

127 Phylacteries, leather boxes strapped daily to the arm and the head, bearing verses
pertaining to the Oneness of God, and the mission of the Jewish people.
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great learning potential. As he answered Jacob’s many questions, Chiya

strived to instill the love of Torah in his son’s heart.

128 ©yn5NnM 12T NN NN DX POY ANNND)...

Jacob Sporte represents the generation of self-activation. In the previous
generations, children were highly obedient in regards to their father’s
demands. Sons often followed in their father’s footsteps, and father’s only had
to lead by example. This was true regarding a choice of trade as well as deep
rooted practices and traditions. Chiya, like his father Raphael, was an
extremely accomplished scholar, and served as a strong link in the continuity
of the tradition. He would soon be confronted with the challenges of

parenting in this new era.

At first, Chiya was reluctant to expose Jacob to secular studies. He understood
his responsibilities as a father and was keen to train his son in the discipline of
Talmud, as his father did for him. Jacob’s brilliance proved too much for the
teachers at the local religious school. When Jacob requested to be enrolled in
the new modern school, Kol Yisrael Chaverim, Chiya was faced with a
difficult decision. His wish was for his son to continue the course set down by
his father. The new school was certainly not a step in that direction. Chiya
conceded, knowing his son’s heart and desire for knowledge. He would
monitor Jacob’s progress in Torah studies closely. Each day he would say a

short prayer that God would help Jacob maintain his love of Torah and fear of

God.1?

For three generations, the fathers in the story held major influence on their
son’s lives. When Raphael’s father vowed that his son would become a
scholar, he became a scholar. No questions were asked. From Chiya’s
generation a new atmosphere arose. Religious ideals were confronted with

modern philosophies. The patriarchal structure of society was challenged. As

128 Sabato, Emet Me’Eretz, P. 55
129 Sabato, Emet Me'Eretz, P. 67
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the new ideologies were embraced by the children, traditional commitment

and obedience to the father began to deteriorate.

Being a rabbinic leader in his community, Chiya’s handling of this tension
will be valuable for this research. How would Chiya respond to Jacob’s
interest in these new attitudes and beliefs? What strains would this place on
the relationship between father and son? Sabato seems to be grappling with

these questions throughout the story’s progression.

Chiya was careful not to react, and encouraged Jacob in a very subtle fashion.
His relationship with Jacob remained strong and positive, and throughout his
life Jacob remained dedicated and loyal to the Torah. Chiya employed
tremendous wisdom, navigating between his wishes and his son’s needs and
desires. His ability to tighten and loosen the grip on his son is noteworthy.
Jacob studied Torah seriously throughout his life, encouraging and teaching
others along the way. Chiya was successful in fulfilling this aspect of Jewish

fathering.130

Jacob raised his son Victor in a similar path that his father raised him. Initially
Jacob enrolled Victor in the religious school. At the time, Jacob served as the
headmaster of Kol Yisrael Chaverim. He and his wife Rochelle chose to start
the boy on a course of pure Torah studies, with the expectation to introduce

secular knowledge at a later stage.13!

Jacob tried to introduce Victor to the methods of inquiry. Victor studied with
his father regularly, but he was not interested in a life of learning. After many

attempts, Jacob stepped back so as not to pressure the boy. Victor maintained

130 The question can be raised, is the fulfillment of this command to teach Torah to the
children gaged by the effort or by the results? If a father spent endless hours attempting to
teach his son, and in the end the son rejects everything, did the father fulfill his obligation?
The halacha establishes clear standards of fulfillment of this obligation: A father who taught
his son to read the five books of the Torah, and to explain the verses, has dispelled his
minimal obligation. Teaching the son additional religious subjects is considered extra, and is
rewarded accordingly. Based on Sefer HaChinuch, Mitzvah 419.

131 Sabato, Emet Me'Eretz, P. 101
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a basic regimen of religious study and observance of the rituals. However, he

found greater satisfaction in business and forged a new course of life.

This shows clearly how Jacob tried to fulfill his responsibility to train his son
in the study of Torah. Jacob invested much time to develop Victor’s skills and
knowledge. The effort was great, but the results were not satisfying. This is
part of the challenge that lies before every father. The father may want to
teach and inspire the child, yet not every child is susceptible to the message.
Although Jacob was a brilliant person and master teacher, his own son did

not show the desire for a life of scholarship.

Sabato is trying to portray the shift that transpired over the course of the
generations. The previous generations were willing to sacrifice everything for
Torah study. They lived a meager existence and exerted themselves way
beyond their physical capacity. As portrayed in the story, Raphael, Chiya, and
Jacob were accomplished scholars, revered by the entire community. During
these generations the fathers succeeded in performing their religious

obligation to teach their children.

As the community sustained change from without, as foreign ideals and
influence were introduced, a shift in priorities occurred. This shift is a central
theme in the story. Jacob, who may have been as brilliant as his ancestors,
faced many challenges in inspiring his son to continue the tradition with a

similar passion.

The changes in society play an important part in Sabato’s works. The stories
portray the past with pangs of nostalgia. As the small community of Halab is
hit by Western influence, the role of the father is weakened, and at the same
time, the continuity of the tradition is at risk. On the one hand, Sabato’s works
provide a glimpse into a lost world, and that in itself is valuable. On the other
hand, they provide the background to understand the massive changes that
took place in the Jewish community over the past century, giving insight to

our current state of affairs.
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Jacob’s youngest son, Raphael Menachem, turned three on the holiday of
Shavuot. At this age Jacob wished to introduce him to the world of Torah. He
chose to do this in a very unique way. At the crack of dawn, Jacob took
Raphael to meet the grandfather Chiya on his way to the synagogue. Chiya
held the boy’s hand while he sang the preliminary blessings aloud. This
experience left an indelible imprint on his memory, with the sounds of the
Halab Nusach'32 penetrating to his soul. Although this would be the last time
that he would see his grandfather, the seeds of the tradition were planted
deep. The significant presence of the father figure would eventually bear fruit

as the grandchild grew older.

9.4 Interaction between Father and Son

The term interaction is very broad. Every conversation between a father and
son is a form of interaction. It would be impossible to analyze each one.
However there are certain modes of communication that are relevant for this

research. Education and training play a big part in the father-son relationship.

In the tradition’s view, the father was responsible for preparing the child for
life. In earlier generations, there was little time for recreation. Children were
encouraged to assist in the maintenance of the home, the fields, and tending
to the animals. Fathers trained the sons in many of the heavy tasks needed for
survival. Typically, fathers needed to be strict with their sons to ensure that

they learned properly.

The fathers were largely responsible for the continuity of the tradition. To
guarantee success, the tradition recommends for the father to apply wisdom
in his educational approach. Too much pressure may be discouraging. The
soft approach may lead to minimal results. In this novella, Sabato describes

the need for balance.

132 Nusach refers to the local communal prayer structure, wording, and melody. The Halab
nusach still exists today, despite the fact that Jews no longer live in Syria.
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With his other children, Jacob succeeded in striking a balance between the soft
father and the tough one. He invested many hours studying with them. His
elder son Victor displayed little interest in learning. After many attempts,
Jacob realized it was smarter to ease up and not cause further frustration. His
daughter Sophie gave him a different challenge, as she was exceptionally
bright and thirsty to learn. Her quest spilled over into areas of study that were
traditionally set apart for men only. With these two children Jacob maintained
a balance of love and discipline. He tried to guide them, yet was also sensitive

to their inner wishes and needs.
Sabato refers to this balance by quoting a famous adage from the Sages,

“mapn pon nMT Sxnw”, or, the left hand pushes away while the right hand

brings close. [EL] 133
The original expression is found in the Talmud:

YNV MTNID I9NTY YYOUND ND ,NAPN PN DNYT DNNDY NNN 09D 1Py »n
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The Talmud refers to two incidents where the teacher was too strict on the
errant student, pushing him away with two hands, and not leaving him an
opening for repentance. The first was Elisha the prophet, in the Book of Kings,
and the second was Yehoshua Ben Prachia from the early Mishnaic period.
The tough approach of these teachers had serious repercussions, proving the
ineffectiveness of their method. The Talmud proposes that the teacher, as well
as the parent, needs to strike a balance between the soft and firm approach, so
as not to discourage the child and turn him away. The right hand should be
used to bring the child close. Symbolically, the right hand is considered the
stronger hand. When the love for the child stems from the stronger right

hand, when the child knows that the parent really cares about them, then he

133 Source to follow

134 Babylonian Talmud, Sotah 47A
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will submit to discipline. Punishment, if required, should always be meted
out by the weaker left hand. This advice is useful for teachers and parents

alike.

After eighteen years of waiting, Jacob was overjoyed to have another son. He
treated him like a prince, granting him privileges that the other children never
enjoyed. He gave Raphael Menachem so much attention that his associates
could not find time to speak with him. People tried hinting to Jacob that he
was spoiling the lad, but he did not listen. Sabato foreshadows the outcome of
Jacob’s approach, using this Talmudic adage. Jacob knew this technique and

applied it with his students. Somehow, with Raphael, he ignored it.
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Raphael was inquisitive and quick to advance in his studies. Jacob wished for
his son to build a strong foundation of Torah knowledge before exposing him
to secular wisdom and ideals. However, Raphael absorbed readily everything
he could lay his hands on. The religious school could not meet his intellectual
needs. Raphael was transferred to Kol Yisrael Chaverim. As headmaster,

Jacob hoped he could monitor his son’s progress closely.

Raphael excelled in the new school. He was articulate and charismatic.
Wherever he went people gathered around to listen. When Raphael
befriended one of the radical teachers, he was exposed to the emerging
socialist philosophy. Raphael became estranged from his father. Due to his

love and admiration for Raphael, Jacob remained silent.

As Raphael distanced himself from the rituals and beliefs, the community at
large took notice. He no longer participated in communal prayers, and
rumors began that he was desecrating the Sabbath. Sabato enlists another
expression from the Midrash to explain the inability of Jacob to notice the

trend.

135 Sabato, Emet Me Eretz, P. 110
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The Midrash discusses Abraham’s unusual behavior prior to the binding of
Isaac. Abraham was wealthy like a king, with many servants at his service.
Yet, upon being commanded to sacrifice his son Isaac, Abraham broke
protocol, and saddled his own donkey for the journey. The Rabbis found this
behavior peculiar for a man of his stature. They explain his behavior with the
expression, “nwn NN nopYpn manN”, or, “Love destroys the line”.13”
Abraham’s endless love for God blinded him, causing him to behave in ways

unsuited for his prominent stature.

Sabato’s use of this expression is ironic. Abraham was driven to fulfill God’s
command, even if it meant sacrificing his only son. His abounding love for
God made him cross over social norms. Abraham is praised for this level of
service. On the other hand, this same expression is used by Sabato to describe
the love of Jacob for his son Raphael. His permissive approach was the

ultimate cause of Raphael’s rejecting the tradition.

Sabato sends fathers a warning: Don’t be naive. Don’t allow the love for the
child to whitewash everything he does. Maintain a balance. This is an

important lesson for any parent.

Sabato alludes to the right hand-left hand balance in a previous section.
Jacob’s father, Chiya, understood the need for balance in educating the
children. His love for Jacob did not blind him. He chose to use the soft right
hand approach sparingly. Sabato hints at this Talmudic wisdom when

describing Chiya’s paternal dilemma.
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136 Sabato, Emet Me'Eretz, P.122

137 Based on Midrash Breishit Rabbah, Chapter 55. Cited by Rashi to Genesis 22:3
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In this incident, when trying to steer his son clear of foreign ideologies, Chiya
chose the path of the softer right hand, allowing Jacob the independence to
choose for himself. At this junction, the strict left hand approach may have
been more damaging. Chiya remained silent. This wisdom proved worthy.
The father and son were able to maintain open lines of communication and

mutual respect.

As a child develops, it is impossible to pinpoint one factor as to the cause of
his direction in life. The characters portrayed were living in turbulent times.
New ideologies were attracting followers from every country and culture. The
authoritative paternal influence was losing its hold on the new generation.
Regardless of his father’s approach, the new trends in society coupled with
Raphael’s brilliance and his keen sense of social justice may have been
weighty factors in his development. The narrator’s suggestion that Jacob’s
permissive parenting was the cause for Raphael’s life choices may be

simplistic.

9.5 Arranging a Marriage

Jacob excelled in both Torah studies and in academic subjects. He initiated the
plan to move to Paris to pursue higher education. He did not wait for his
father’s permission. Yet, when it came time to marry, his father Chiya
approached Jacob and informed him that it was time for him to marry. He
insisted that it was his responsibility to secure for him an appropriate life-
mate.13° The tradition recommends that men should marry between the age of

eighteen and twenty. It was common for the father to facilitate the match.

138 Sabato, Emet Me’Eretz, P. 66, based on Babylonian Talmud, Bava Metzia 85 A

139 Sabato, Emet Me'Eretz, P. 69
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The paternal involvement in the marital arrangement was typical in the
previous generations. However, Jacob was different. With his exposure and
worldliness, it seems strange that he would allow his father to arrange his
marriage. This demonstrates the strong relationship that existed between

them, and the reverence Jacob held for his father.

Chiya was successful in fulfilling his obligation to help his son marry.140 A
generation later, when the time came for Jacob and Rochelle to marry off their
son Victor, they wished to find him a suitable match from the girls of Halab.
They knew the local families well, and they knew that the girls of their sect
were proper and fitting. Jacob made the effort to assist his son. Victor, on the
other hand, felt the need to seek a bride of his choice, and not to be part of an
arranged marriage. This was a sign of changing times. The parents were

slowly losing control over this area of their children’s lives.141

One point is clear: the fathers were present and actively involved in every
phase of their children’s lives. The fact that the children grew to become well-
adjusted and productive members of society can be attributed partly to the

father’s availability.

9.6 Passing on Traditions: Tunes of xax 5’2

As the Jews of Halab hit difficult times, many were forced to relocate to
support their families. Some travelled across the ocean, some went down to
Egypt, and others moved to Palestine. Wherever the families went, they
gathered together in small communities in order to remain close. A Jew from
Halab always felt at home when he prayed in the melodies he learned from

his father.

140 The question remains, as the next generation evolves, how will Jacob approach this matter
with his own children? Once he breaks from the traditional lifestyle, will he be so adamant to
marry his own children off at such a young age? Will his children respond to him in the same
fashion that he did with his father?

141 Ggbato, Emet Me’Eretz, P. 101
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The term father is used here figuratively. The term refers to something
ancient, original, authoritative. It does not refer to any particular father, rather

to the elders of the sect.

This expression is indicative of the strong cultural practices engrained in the
people of Halab. The elders of this ancient sect established a unique mode of
prayer that would last for many generations, and can still be heard in Halaby
synagogues around the world. The Jews of Halab were very proud of their
nusach. The fathers of Halab were very successful in transmitting both the
nuances of the nusach, as well as the sense of pride that they felt for their
unique melodies. The power of this tradition is expressed in the climax of the
story, when the estranged Raphael Menachem hears the familiar melodies

from his childhood and is drawn back into the fold.

The use of the term xan m»a provides an additional insight. For someone that
has strayed from the community, there is nothing more comforting and more
grounding than to be reconnected with the sights and sounds of the home of
origin. Although the nusach was created many generations before, the father
is acknowledged for successfully transmitting this rich part of the tradition to

the children.

It is interesting to note the use of the term mother in expressions like “mother
tongue”, or “motherly love”. These expressions have universal meaning.
Through the mother, the young baby learns to speak his first language. Any
new language acquired later in life will always be considered an add-on to the
tirst language, the mother tongue. Motherly love refers to the unique bond
between mother and infant. Both of these expressions deal with the dynamic
between the mother and her infant. The term xXax 12 5w o)), the tunes of the
father’s house, describe the connection of the father to a later stage of

development. As the child grows, the father was expected to train him in the

142 Sabato, Emet Me'Eretz, P. 71
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ways of the tradition. The father’s nusach was the one that took precedence
and was to be passed on from father to son. It is clear that the father needs to

be available and involved for the child to be a receiver of this tradition.

9.7 Father as Role Model

Sabato often sets the tone in his stories with a detailed description of the wise
sages of Halab. The wise men of Halab were meticulous in their religious
practices. Their behavior was highly consistent: Communal prayers three
times daily, designated times for study, weekly Sabbath observance, and strict
adherence to the many customs and traditions of the observant lifestyle. Time

was never wasted and words were always weighed carefully.

The father holds a tremendous influence on the children. Not everything the
child learns is from direct instruction. The child observes the way the father
interacts with others, how he performs household tasks, how he deals with
business, how he prays, etc. Many of the father’s subtle mannerisms will leave
a lasting imprint on the child’s psyche. Even the image of the father’s face will

be used as a reminder of the correct and proper behavior for the child.

Jacob Sporte’s move to Paris presented him with many challenges. His new
surroundings and the people he associated with were very different from
those he grew up with. He was forced to clarify for himself his own set of
values and priorities. In the midst of his inner search he has a vision of his

father.
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This inner experience was a significant one for Jacob. This fleeting image of
his father caused Jacob to reset his goals and make important decisions for his

future.

143 Sabato, Emet Me'Eretz, P. 76
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In this quote, Sabato paraphrases a source in the Midrash pertaining to Joseph
and his father Jacob. The following are the verses that the Midrash expounds

on.
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Joseph was sold as a slave to Egypt by his brothers. He was bought by a
nobleman known as Potiphar. Joseph was a diligent and worthy servant and
was soon appointed head of Potiphar’s household. Potiphar’s wife set eyes on
him and waited for the opportunity when the two would be alone. She made
many advances to him, yet he refused. At one point, in a fit of desperation,
she grabbed Joseph, demanding he satisfy her desire. Joseph resisted
temptation, left his cloak in her hands, and ran outside. The wife accused

Joseph of trying to accost her and he was imprisoned.

The Midrash describes what Joseph may have experienced in those difficult

moments. The image of the father plays an important role in this episode.
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The Midrash is trying to answer the following question: How did Joseph
withstand the test of Potiphar’s wife’s many attempts to seduce him? The
Midrash suggests that Joseph envisioned the image of his father Jacob. The
image of his father’s face was the impetus to prevent him from sin. Jacob was
a virtuous man. Joseph was his closest son, who spent many hours serving his

father and learning from him.4¢ From childhood, the image of Jacob was

144 Genesis 39:10-13
145 Babylonian Talmud, Sotah 36 B
146 Rashi to Genesis 45:27
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etched deeply on Joseph’s psyche, and this remained for him as an eternal

source of inspiration, even at the most challenging moments.

Sabato alludes to this Midrash by choosing the exact same wording when
discussing Jacob Sporte’s life in Paris. Jacob and Rochelle needed to escape
from Halab to avoid arrest. In the beginning, Jacob’s life in Paris was very
difficult. He was completely alone and the assistance that was promised did
not materialize. In a moment of despair, Jacob entered a synagogue to join the
afternoon prayers. Even there he did not find solace. The people prayed too
quickly and the melodies were not familiar. When the men sat down for a
brief study session, Jacob saw that they could hardly pronounce the Hebrew
text properly, and their rendering of the text was incorrect. At this point,
Jacob envisioned vax 5w wpy»1 nnT, 147 he saw the image of his father Chiya.
Chiya was sitting with him as a young boy and teaching him Mishnah. At that

moment, Jacob was overcome with longing for home.

This allusion by Sabato is significant. The Midrash describes the tremendous
influence that the father holds over the child. His aura remains close to the
son’s heart long after the son has left the home. The words of the father may
or may not remain in the child’s memory. However, his image is etched
deeply in his subconscious. If the father was a good man with upstanding
values, the image of the father will remain a source of positive influence for

the rest of his life.

Although Jacob Sporte will go through many ideological changes, this
paternal image will guide him throughout his life. As Jacob settles into his
new life in Paris, and the lines between Halab and Paris begin to fade, Sabato
reiterates the theme of the fatherly image. This time the image becomes

distorted, as the father is now sitting in Paris. Sabato seems to be emphasizing

Rashi explains that Joseph studied regularly with his father Jacob prior to his disappearance.
When the opportunity arose for him to inform Jacob of his existence, Joseph sent his father
wagons as a hint regarding the topic of their last discussion.

147 Sabato, Emet Me'Eretz, P. 76
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the shift that was occurring inside Jacob. His own identity was being forged.
Jacob was playing off the image of the father and the traditions of his past, to

clarify for himself where he stood and where he belonged.
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Jacob is trying to clarify his identity. As he moves farther from his home and
its traditions, he is overcome with a sense of floating above the ground. In the
presence of the father, a son feels protected, confident, grounded. When

disconnected, the son may find it challenging to plant new roots.

In the final section of the story, Sabato uses this theme for a third time. Max
(formerly Raphael Menachem) is requested to read aloud the philosophy of
Maimonides to his blind teacher. During the discussion he has a flashback to a
time when he was a young boy, sitting at his father’s Sabbath table. His father
is teaching him the same chapter of Maimonides. He cannot recall the words,
but he remembers his father’s radiant face. Max goes through entire upheaval,

questioning the new philosophies that he embraced.

“anirane 17 n'kN rax ' npeT ninT”, his father’s image began to appear

before him more and more. [EL] 150

Once again Sabato chooses this Midrash as the impetus for change. For Max,
his father Jacob was the image of devotion and dedication to the Jewish
people, to the Torah, and to God. For many years Max tried to hide from his
roots, suppressing any thoughts about his family, his home, his town, and his

upbringing. He had channeled all of his talents and energies to the cause of

148 Sabato, Emet Me’Eretz, P. 78
149 Sabato, Emet Me’Eretz, P. 79
150 Sabato, Emet Me’Eretz, P. 135
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social equality. When the social revolution was over, suddenly Max found the

time to reflect on his life. The fatherly image was the entry point to his past.

Max became agitated. To calm his nerves, he decides to take a stroll to the
Louvre Museum. At the Louvre he discovers an exhibit of rare Judaica
artifacts. On display is an unusual Chanukah Menorah from the Jews of
Halab. The name engraved on the base of the Menorah is Sporte. The
Menorah was once owned by Raphael Sporte, the grandfather for whom he
was named after. Max, Raphael Menachem Sporte, is now determined to

reconnect with his Jewish roots.

Max joins a group of students to tour the Holy Land. On his way to see the
Western Wall, he meets an elderly man on his way to morning prayers. The
man begins to recite the morning blessings in the traditional Halab nusach.
This was the same nusach that Max heard when he escorted his grandfather
to the synagogue for the first time. The memories buried in his subconscious
surfaced. Max envisioned his grandfather Chiya walking him in Jerusalem.

The circle was complete.

The many difficult questions that Max carried in his heart about religion and
belief evaporated. As he listened to the sweet melody of the prayers, he knew
that he was home. The Menorah of Raphael, the nusach of Chiya, and the
image of his father had all brought him back. He was no longer a fragment,
floating aimlessly. He was a son. He belonged. His link in the long chain of

the tradition was restored.

Inherent in this section regarding the father as role model, is the imprinting of
the father on the psyche of the child. This process takes place when the father
is present and available in abundance in the child’s development. The greater
the moral and ethical level the father achieves in his life, the deeper the
positive impact he will have on his child. The characters portrayed were

exposed to very special role models, which enhanced their lives greatly.
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9.8 Circumcision

Jacob and Rochelle raised two children in the distant Paris. Giving birth so far
away from their own parents was difficult. The children were named in the
Halab tradition, the son was named after the grandfather Chiya, and the
daughter, Sophie, after the grandmother Shafiya. Sabato describes the

preparations for the circumcision on the eight day.

In the evening prior to the ceremony, it is customary to perform the “Zohar”
ceremony. The community gathers in the new baby’s home and recites special
prayers. Each of the guests is honored with a recitation. The baby is passed
around and receives special blessings. Candles are lit, special traditional

delicacies are served, charity is collected, and liturgical songs are sung.

The description of the Zohar celebration from the ancient Halab community is
lengthy and detailed. Sabato is trying to show the contrast between Halab and
Paris.’>! Jacob and Rochelle planned the Zohar celebration for their first son,
only to discover that the local Jews in Paris never heard of such a ceremony.
The few members of the congregation that arrived did not know the prayers.
There were no women to prepare the traditional cakes. Jacob had to recite the
prayers and blessings himself. When it came time to light the candles, the
guests had already left. As a father, Jacob fulfilled the tradition as he knew it.
The lackluster ceremony caused a greater longing for their parents and their

ancestral homeland.

Jacob and Rochelle eventually move back to Halab. After many years of
infertility, a second son is born. This time the circumcision ceremony would
be celebrated in full Halab style. The Zohar ritual was performed with all the
trimmings, and the circumcision was conducted in the presence of all of the
rabbinic leaders of the town. The elder sage of the town blessed the baby
Raphael Menachem that he should grow up to be a Talmudic scholar like his

namesake, Rabbi Raphael. From the audience rose a voice that the boy should

151 Sabato, Emet Me'Eretz, Pp. 86-87
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grow to be an academic scholar like his father Jacob. Chiya arose to counter
the blessing. He blessed the boy again to become a God fearing Jew and a
Talmudic scholar like the ancestor Rabbi Raphael.

This aspect of the story speaks to the heart of Jewish fatherhood. At the first
opportunity, the Jewish father enters his son into the covenant of Abraham,
praying that his child will grow up to study Torah, marry according to the
tradition, and live a life filled with good deeds. The Jewish father stands at the

circumcision of his son and prays for the boy’s role in Jewish continuity.

9.9 Procreation and Family Size

The tradition commands the father to produce at least two children, one boy

and one girl. This obligation is learned out from the Book of Genesis:
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The obligation to produce children is the first command given to Adam and
Eve, and repeated once again in the time of Noah after the deluge. Although
the minimum obligation is two, the tradition encourages having more

children. Maimonides elucidates this point:
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One of the sources Maimonides based this idea on is a verse in Ecclesiastes:
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152 Genesis 1:28
153 Genesis 9:1

154 Rambam, Yad HaChazakah, Hilchot Ishut 15:16
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In the morning sow thy seed, and in the evening withhold not thine hand:
for thou knowest not whether shall prosper, either this or that, or whether

they both shall be alike good.15

Even though one has produced the proscribed amount of offspring, the verse
suggests that one should not hesitate to continue to sow his seeds in the

“evening” of his life.

The typical observant family will produce many children. In previous
generations, this was the common practice in most cultures. Due to high
mortality rates amongst infants, parents felt compelled to have many children
to ensure the family’s future. As modern medicine improved the chance of
survival, parents in most Western countries began to have less children.
Despite these shifts, many Orthodox couples remain loyal to the spirit of the
tradition. It is still common today to find religious families with ten or more
children. The preferred marrying age is between the ages of eighteen and
twenty two, and pregnancy usually begins soon after. In many of the North
African and Middle Eastern Sephardic communities, it was common for girls

to marry as young as thirteen.

Although not stated explicitly, it could be assumed that the families portrayed
in the story had many children. This was the norm at the time. When Jacob
and Rochelle had their first son and daughter, they wished to continue to
have more children. Rochelle dreamed to have a family like her own,
suggesting that she, too, was one of many siblings. After the first two births,
Rochelle had difficulty becoming pregnant.1>” Her parents and husband tried
many remedies to assist her to become pregnant. The people in the town
began to suspect Rochelle of holding modern views. Rochelle was saddened

by these rumors.

155 Ecclesiastes 11:6
1% King James Bible

157 Sabato, Emet Me’Eretz, P. 94
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All of the above displays clearly the attitudes of the traditional culture
towards family size. Birth control was not commonly practiced in the
community. Women who did not have large families were viewed with
suspicion. These attempts show the underlying premise that raising many
children is a core value in the traditional observant society. The issue of
rearing numerous children is not unique to the observant Jewish family.
However, this issue clearly highlights the need for paternal stability and
availability. A transient father figure would not succeed in maintaining a

large family unit.

9.10 Teaching a Trade

Due to the rabbinic nature of the characters, most of the novella centers on the
fathers trying to encourage their sons to continue the mission of Talmudic
scholarship. Little is mentioned regarding the training of the sons in a trade or
business. In one section of the book, Sabato describes the life of an orphaned

boy who was encouraged to learn a trade to sustain himself.

Ezra Farchi was the local jeweler. He trained many young men to perform the
tasks of the trade. An orphaned boy was brought to his shop to be trained. He
exposed the boy to every facet of the trade except for one. This area of
expertise was reserved for his sons. The art of setting rare gems had many
intricate details and Ezra would not share them with the other apprentices in
the shop. The narrator explains that he shared this secret only with his sons to
ensure their future success in the business. This is one example of how the
father made sure to train the children in a trade, and be able to support

themselves in the future.

9.11 Conclusions

This novella provides a broad perspective on Jewish fathering behavior. It

portrays a long line of ancestry and avails a close look at how each generation
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prepared the sons for the role of fathering. Until the period of enlightenment,
the passing down of the tradition from father to son was relatively smooth
and complete. Men felt a sense of pride to perform the various rituals exactly
as their ancestors had before them. Since both rabbinic leaders and laymen
were versed in Jewish law and philosophy, the message that was passed on
remained pure and authentic. The traditional culture strongly promoted
family life. Therefore, sons were naturally encouraged to marry and have
children. Marrying age was considerably younger than in modern times, and

the number of children produced was high.

In this traditional setting, the men were expected to behave in an exemplary
fashion. They were loyal husbands and dedicated family men. They
maintained a consistent and routine lifestyle, and dutifully provided for their
family’s basic needs. The religious education of the children was a core value
and the fathers played an active role in their development. Nothing was left
to chance. If the schooling was not worthy, the fathers would teach the

children themselves.

This novella, as in other works of the author, highlights the break from
tradition with the onset of modernity. The study of Torah did not remain pure
as new subjects were introduced into the schools. As fathers encouraged their
sons to become more knowledgeable in worldly matters, the dedication
towards the tradition weakened. As new ideologies permeated the culture,
the views towards marriage and raising children also began to change,

although less dramatically than the broader society.

Jacob Sporte is symbolic of the man who succeeded in integrating both
worlds. Although he excelled in his secular studies, he was highly committed
to the tradition. He married in the traditional fashion and became a dedicated
family man. Jacob’s son Max was influenced by the new philosophies and
turned completely away from the tradition. He was swept up in the tide of
world change and even played a key role in the formation of the socialist

ideology. He became estranged from his family and culture. Along with the
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many behavioral changes that he adopted, marriage and raising a family was
not a priority. His academic career and social activism took precedence. It
seemed that the illustrious traditional family lineage would come to an abrupt

end.

In the final chapter, Max was jarred by a series of mysterious coincidences. He
began to question his life and his involvement in the movement. He realized
that something dear to him was missing. On a trip to Israel he randomly
heard men praying in the tunes of his grandfather. This was the catalyst for

his transformation and return to his traditional roots.

The title of this novella, “The Wheel of Fortune Turns in the World”, suggests
that there is a Heavenly accounting for all deeds performed by man. The
reward for positive actions may be deferred for the benefit of a future
generation. The first generations in the story made large deposits into the
family’s spiritual account. As the final member of the family tries to abandon
his roots, unusual coincidences draw him back like a magnet. The author
suggests that the merits of the forefathers may have protected Max from

being totally cutoff from his ancestral roots, and losing his Jewish identity.

According to this belief, the impact of the father reaches well beyond his
behavior towards his own children. His actions may influence the lives of his
descendants for many generations to come. Contrary to the modern approach
which emphasizes personal growth and satisfaction, this concept encourages
the father to focus on the wellbeing of his progeny, even those that he may
never live to see. A person’s behavior should be directed for a greater good
beyond his own temporary pleasure and needs. The more the father becomes
aware of this spiritual dynamic, the more he will strive to perform good deeds
and improve his character. This is perhaps one of the most significant

messages of Jewish fathering.
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Section 10
Depiction of Fatherhood in Novella 2:

Emet Me Eretz Titzmach

10.1 Father as Role Model

The male characters in this novella are the narrator’s relatives, starting with
his grandfather and going back several generations.® These men were all
rabbinic scholars from Halab. The elders of Halab had many common
characteristics. Sabato writes repeatedly about these men in his works. The
author uses the descriptions of these men as the prologue of this story. Sabato,
like most Jews from Halab, shares a sense of pride for his ancestry. If the
people of Halab are known to be proud of their community and its unique

customs, they are even more proud of their wise sages.
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The oon, or the wise sage, is the tradition’s view of the ideal male. Sabato’s
grandfather, who plays a major role in his works, was considered a true osn

»a5n, despite the fact that he left Halab at the age of nine. The Halab tradition

158 The choice of the term “father figure” is partly due to the fact that children in the early
culture of Aram Tzoba were raised in multigenerational homes. If they didn’t grow up in the
same home, they grew up in close proximity to the grandfathers and even the great
grandfathers. As a result of this tightknit family unit, it was common to spend many hours in
the care of grandparents as the parents dealt with the needs of the family. Sabato himself is a
product of this family structure. His biological father is not mentioned in the entire work. His
grandfather appears to fill the role of father as spiritual guide, teacher, and transmitter of the
tribal customs. Therefore, this research will revert to additional father figures when the father
is not mentioned.

159 Sabato, Emet Me'Eretz, P. 144
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was so strong that it survived the transition from Halab to Egypt, and from
Egypt to Israel. Growing up under his grandfather’s tutelage, Sabato gained a

deep understanding of the behavior and mannerisms of the elders of Halab.

Sabato’s grandfather was an intense thinker and avid learner. His thirst for

knowledge was aided by his sharp, analytic approach to learning.
10 13395 PYYA 2WNY XY 1P XYW TINON TINYY 29N Py .KPIT 1PV

The grandfather’s trait of perpetual learning and growth, and his resolve to

uncover the truth, left a lasting impact on the young Sabato.

Integrity and tenacity play an important role in this story. The protagonist,
the narrator’s scholarly ancestor, was involved in a dispute with the other
rabbis. He was approached by the communal leaders to retract his rendering
of a particular Jewish law. He adamantly refused, despite repeated attempts
to persuade him. He believed his rendering was the truth, and for the truth he
would sacrifice everything. He retired from his position in the rabbinic court,
and hid away his personal manuscript of Talmudic commentary and halachic
decisions. The eventual publication of this manuscript was a lifelong dream,

never to be activated.

Seven generations later, the narrator discovers the manuscript and realizes
that the ancestor was correct in his rendering. This characteristic of upholding
the truth, regardless of the sacrifice involved, was passed down from
generation to generation. This is one example of how the father serves as a

role model for his children.

Another aspect of role modeling is the father’s display of enthusiasm for
matters dear to him. The son is readily exposed to the emotional subtext
beneath the father’s words and behavior. The passion and excitement of the
father towards the rituals and practices will have a lasting effect on the son’s

attitudes.

160 Sabato, Emet Me'Eretz, P. 146
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Sabato describes his own personal love of liturgical poems, known as
piyutim. The author weaves piyutim into the narrative of each of his works.
These religious songs are known for their complex Hebrew and deep mystical
meanings. From the positive examples set by his grandfather and father,
Sabato learned to enjoy the piyutim from a young age. As he grew older, the

author began to collect rare volumes of piyutim for his personal library.
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The scholarly grandfather owned a large library of religious texts. The

author’s love of books in general was an outgrowth of this example.
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This is an additional aspect in which the positive behavior of the father figure
serve as a model to emulate. It is important for the father to understand that
what he values and how he behaves will be a strong factor in the future

attitudes of the children.

10.2 Passing on Traditions

On one of his visits to his grandfather, the narrator asked why he never wrote
down his Torah thoughts and Talmudic insights in a volume. The grandfather
humbly explained that he was not worthy, that only great men like

Maimonides deserved to write Torah works. In proving his point, he

161 Sabato, Emet Me’Eretz, Pp. 155-156
162 Sabato, Emet Me'Eretz, P. 154
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explained that it was a family tradition, passed down from father to son, to

refrain from publishing original Torah thoughts.
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The expression used in this sentence, “Nax »ax man »5pn 757, this is the
tradition handed down from the house of my father’s father, is borrowed

from the Babylonian Talmud.
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Rabban Gamliel was the head of the Jewish people during the beginning of
the Second Century. He wished to prove that the high court was mistaken
regarding the declaration of the new moon.15 This practice was based on the
testimony of witnesses in the High Court in Jerusalem. Although the rabbis
followed all of the correct procedures, Rabban Gamliel claimed the testimony
was false. He held a secret mathematical formula that was passed down to
him from his ancestors. According to his calculation, it was too early to

declare the new moon. The witnesses were dismissed.

The phrase Nax »ax man »Y23pn bears a sense of pride, of belonging to a
special line of scholars. The narrator’s grandfather used this expression to
prove his point. Regarding the publication of books, his family had a rule,
passed down from father to son, and he proudly upheld it. The message here

is clear. Like Rabban Gamliel, the grandfather was a link in a long chain of

163 Sabato, Emet Me Eretz, P. 145
164 Babylonian Talmud, Rosh Hashanah 25A

165 This refers to the onset of a new calendar month.
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tradition, passed down from father to son. The continuity of the tradition,

depended on the ability of the son to accept the dictates of the father.

As a descendant of the family, the narrator was faced with a dilemma
regarding publication of his own writings. If the family had a tradition not to
publish their original Torah thoughts, then he would be forbidden as well. As
the story unfolded, the narrator discovered that this ban was actually the
result of an oath made by his ancestor. The oath was conditional and would
expire in his generation. The narrator would be free to publish his writings.
Before his death, the grandfather confessed that he regretted not publishing

his own thoughts. He encouraged the narrator to fulfill this dream.
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10.3 Storytelling as an Educational Tool

An important vehicle in the transmission of the tradition is storytelling. For
children, stories possess magic, and listening to stories is a pleasurable
experience. At the Passover Seder,1%” the father is commanded to retell the
story of the slavery of the Jewish people in Egypt. The text that is used to tell
the story is referred to as the Passover “Haggadah”, from the same root as
Y, to tell. The father is encouraged to arouse the children’s curiosity,
promoting them to ask questions. These questions become the basis for the
story that is shared. This form of interaction is intimate and meaningful. The
father’s relaying of the Passover story plays an important part in fostering

love for the tradition in the hearts of the children.

The narrator was keen to visit his grandfather and other relatives to listen to

their tales of his ancestry. Many of Sabato’s works are based on these

166 Sabato, Emet Me'Eretz, P. 146

167 The Seder is a festive family meal celebrating the Exodus from Egypt.
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conversations. The mode of storytelling as a means to inspire the children is a

common theme in Sabato’s works.

10.4 Singing as a Vehicle of Education

The narrator visits the home of his relative, Madame Jamillo Shayo, hoping to
borrow a rare volume from her husband Moise.1%® The Shayo’s raised eight
children, seven boys and one girl. Every Shabbat afternoon Moise would sit
with the children at the table and sing the traditional Halab piyutim. The
repertoire was the same every week. The children looked forward to these
sessions and continued this custom long after they married. Singing was a
beloved pastime for the Jews of Halab, both in the synagogue and at home,
and Moise had done an exceptional job in passing down the tunes and the

love for singing to the next generation.

The narrator adds that, as the boys grew older, Moise’s sons introduced
additional tunes from other Sephardic cultures. Jerusalem at the time was
becoming a melting pot of traditions, as Jews from many countries had settled
there. Moise would always begin with his family’s traditional melodies. After
a short time, the sons would overpower him with their new melodies. Moise
saw no harm in their insistence to sing their songs, and this weekly power

struggle seemed to work its way out amicably.

The narrator’s grandfather was a purest in this regard. He would never have
allowed this to occur in his home. No one dared sing the tunes of the other
Sephardic cultures in his home. The only songs sung were the original
melodies of Aram Tzoba (Halab). This unwavering loyalty to the ancestral
melodies may have enhanced the respect that his family felt for the traditions

of Halab.

10.5 Naming of the Children

168 Sabato, Emet Me'Eretz, Chapter 4
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In the Halab tradition, the naming of the children had very set rules. Children
were named after the grandparents and other family members. While visiting
his Aunt Victoria, the narrator wished to learn the reason behind her unusual
name.!® He received an entire lecture as to how children were traditionally

named, unlike the modern custom of giving children names.
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The naming of the child was not a random act, left to the whim of the parents.
Rather the tradition in Halab, and in many other Jewish communities, was
very clear. The child was to bear the name of the ancestors. This custom was a
fulfillment of the Biblical command to honor one’s mother and father. The
implied message was that every child was to become part of a chain. To give a
child a new name was like an affront to the family, especially to a proud
Halaby. The only name not consistent with this tradition was Victoria. Her

name was part of a secret kept by the family for generations.

Victoria’s older sister died at the age of three. The child’s grandfather had just
completed his manuscript of original Torah thoughts, and made a big feast to
celebrate his achievement. The news of the sister’s birth came during the
party. When it came time to name her, the grandfather asked the father
permission to name her. He wanted to give her the same name as his Torah

volume. This was an unusual custom for the family.

The rabbis of the town had a dispute with the ancestor regarding a rendering
of Jewish law. He refused to change his position and the rabbis placed a curse
on the family. Soon after, tragedy befell the family and the young daughter
died. The ancestor decided to resign from the rabbinic court and withheld his

manuscript from publication. The next daughter to be born, Victoria, was also

169 Victoria was not a Hebrew name. She was not named after a relative.

170 Sabato, Emet Me’Eretz, P. 150
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named by the grandfather. This name was given as a declaration that, one
day, he would be victorious over the rabbis and the truth would be revealed.
Through this incident, the narrator describes in great detail the traditional
procedure of naming the children, and the reason for the deviation that

occurred in his family.

10.6 Interaction between Father and Child

The grandfather portrayed in this story was a dedicated scholar, and never
wasted time. Recreation was not part of the culture and fathers were not
usually playful with their children. The narrator describes the unusual
relationship that the grandfather had with his granddaughter, Victoria’s older
sister. Born on the day he completed his volume, she found special favor in
his eyes. Although his personal study was off limits to every other member of
the family, this granddaughter was welcomed inside and playfully attended
to by the grandfather himself. The grandfather’s playfulness was clearly a
break from the norm. During that time, father’s acted more as disciplinarians

than as playmates with their children.

10.7 Father as Provider and Protector

After the big dispute, the ancestor became recluse, refusing to participate in
communal leadership. Many people came to persuade him to change his
mind. He felt that the truth was on his side, and eventually they would see
that he was right. He ignored these visits and busied himself with his writing

and with his business.
1 o vRNYN 1NN DA KN TINOY H¥INN

This brief reference teaches that the wise oon, who dedicated most of his

waking hours to teach and lead the community, maintained a small business

171 Sabato, Emet Me'Eretz, P. 152
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for his personal livelihood. The narrator emphasizes numerous times in the
story that the Halab community followed the teachings and philosophy of
Maimonides. Maimonides was a strong proponent of the ann 9av, the golden
rule, to live life in moderation. The men were expected to study Torah and to
make a living to support the family. Maimonides himself was a medical
doctor for the Sultan in Egypt. The narrator’s ancestor did not depend on the
community funds for support. He preferred to live according to the advice of

the Scriptures:
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One will be most satisfied in life if he eats from the sweat of his brow and the
labor of his own hands, and not to depend on gifts from others. The verses
suggest that one must develop a loathing for gifts if he chooses to live on the

correct path.

The ancestor understood this need for balance, and was capable to utilize his
time to excel in both spiritual and physical endeavors. This was the true

vision of Maimonides, and this was the practice of the wise men of Halab.

10.8 Procreation and Family Size

As stated earlier, the narrator describes his visit to the home of the Shayo
family. The family raised eight children, seven boys and one girl. Each of the
Shayo children married, a natural occurrence in the traditional family. Eight

children was seen as a normal size family in the Halab culture.

10.9 Teaching Torah to the Children

172 Psalms 128:2
173 Proverbs 15:27
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This novella does not have direct reference to this aspect of fathering. All of
the characters are learned men, steeped in Talmudic knowledge, and their
children followed closely in their footsteps. There is no mention as to the
training of the son by the father. However, the frequent discussions between
the narrator and his grandfather are conversations of Torah nature. It is
evident that the narrator learned regularly from him. When discussing the
grandfather’s love of Halab liturgical songs, the narrator uses the word w1,

we learned.
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The narrator and his siblings were taught to chant the special songs by the
grandfather. This is one example of the Torah education that the children

received from the significant father figure.

As stated above, much of the narrator’s education was through example. His
grandfather had a certain method of study, the Halaby method of deep
inquiry, »abn jvy. This method was passed down from father to son for
generations. As a devoted grandson, the narrator was privy to the method of
study of the elders, and was successful in integrating this method in his own
studies. The grandfather served as the father figure in training the children in

the study of Torah.

The role of the grandfather in the teaching of Torah to the child is the topic of

a Talmudic discussion.
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174 Sabato, Emet Me'Eretz, P. 155
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The Talmud suggests that there is an extra spiritual advantage when the
grandfather teaches Torah to the grandson. Learning from the elder
generation creates a more authentic experience. The Talmud compares this to

the receiving of the Torah from God Himself on Mount Sinai.

Another statement in this passage refers to the great reward awaiting the
grandfather who invests the time to teach his grandchildren. He will be
rewarded as if he taught every future descendant that came from him until
eternity. Since Torah study is considered one of the most highly rewarded
activities in the Jewish tradition, the magnitude of this spiritual reward is

immeasurable.

Sabato’s grandfather plays a major role in all of his stories. From his pristine
character, his brilliant scholarship, his unswerving devotion to the Halab
traditions, and his leadership qualities, one could appreciate the author’s
deep reverence of this remarkable personality. For Sabato, to learn Torah from

his grandfather was equal to the revelation on Mount Sinai.

The fact that the tradition discusses the importance of teaching the
grandchildren is another support to the issue of availability and stability of
the father figure. The Jewish father is destined to remain part of the children’s
lives long after they marry and produce children of their own. A transient
father would never succeed in fulfilling this role. This continuing paternal
presence is a significant factor in the rearing of healthy, productive members

of society.

175 Babylonian Talmud, Kiddushin, 30A
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10.10 Teaching a Trade

No reference is made regarding teaching the son a trade in this novella. The
sons, however, continued the family mission of Torah study, teaching, and
rabbinic involvement. There is a slight reference to the early ancestor’s
involvement in a business, and perhaps the line of business was continued in

the next generations. There is no proof of this in the text.

10.11 Conclusion

The Heavenly God is often referred to as 1351 wan, Our Father, Our King.
These two titles are completely opposite. The father is the prime example of
everlasting love and kindness. The son seeks the warmth and closeness of the
father at all times. The king is the symbol of power. He is to be feared and
respected from a distance. Only a select few will have the privilege to assist

him. To be a Father and a King requires a unique sense of balance.

In this novella, the ancestral father figure behaved like a king. His unyielding
nature was felt in the family circle as well as in the public sphere. He
commanded the respect of all who came in contact with him. People
understood his greatness and were careful when approaching him. When he
vowed that he and his family would refrain from publishing their original
Torah thoughts for seven generations, no one dared to question. This is the
mark of a true patriarch. Following his influence, each generation felt
compelled to carry out the tradition”¢ in the fullest sense of the word. Each of
the fathers had succeeded in imbuing the sons with a sense of responsibility
toward the family’s special calling. This authoritative characteristic was still
present six generations later in the guise of the narrator’s grandfather. He was

like a living testimony of the mannerisms and behavior of the sages of old.

176 Both the Jewish tradition and the vow.
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This novella awakens a sense of nostalgia for a time long past. Although the
narrator was the next generation of the lineage, he does not seem to fit the
model portrayed by his exacting, authoritarian ancestors. As the vow is lifted,
and the narrator is granted permission to publish his writings, another shift
seems to have taken place. The narrator does not speak with the same
sharpness as his ancestors. His tones are soft and inviting. Although he was
able to serve his grandfather and study with him, the narrator was a new
immigrant to modernity. Around the world, kings became a thing of the past.
177" At the same time, the mission of fatherhood would also sustain major
changes. Fathers will need to devise new methods and approaches if they
wish to keep their children loyal to the tradition. What worked in the past will

not suffice in the future. This is one of the underlying messages of the story.

It is clear that the men portrayed in this story were active partners in the
rearing of the children. Their presence and involvement remained constant,

and their eyes remained focused on the spiritual and physical growth of their

progeny.

177 The ability to teach children about God as King has weakened in modern times. Since the
king concept is almost obsolete, it is challenging to instill in children the fear of the Almighty
King.
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Section 11
Depiction of Fatherhood in Novella 3:

Shivrei Luchot

11.1 Father as Role Model

This novella is a tribute to the author’s grandfather. As in the other works, the
grandfather is referred to in context with the special group of rabbis from the
Halab community of old. Although the grandfather left Syria when he was
nine, the cultural and religious roots of this ancient Jewish sect ran deep,
allowing the tradition to survive even amongst those who moved away

geographically. The story opens with a description of the grandfather.
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After explaining the hierarchy of the rabbinate in Aram Tzoba, the various
titles and unique dress of each of the different rabbinic levels, the narrator

shares the ultimate title held by his grandfather.
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The grandfather had the unique ability to “iron out” every difficult question
that arose in the house of study. He was equally revered by the students and

the other rabbis for his breath of knowledge and sharp analytical abilities.

This description of the wise sages from Aram Tzoba provides a clear picture

into the behavior and attitudes of these traditional Jewish men. This group

178 Sabato, Emet Me Eretz, P. 175
179 Sabato, Emet Me'Eretz, P. 177
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was known for its rigorous study habits and piety. These men were

exemplary role models for their children.

In the novella o>ya 90 Yy, there are two references to the characters seeing
images of their fathers. This vision assisted them in times of need. The
narrator hints at a similar positive image that he forged for himself. In chapter
two, the narrator describes the grandfather’s ability to mesmerize the
audience at his monthly sermons. He was able to speak to people on different
levels, leaving all of them equally uplifted and inspired. When the sermon
was over, there was a tremendous display of respect for the great rabbi. The
townspeople would form two lines and allow him to pass between, heads
lowered out of deference. There were even those that kissed his hand. The

grandfather would smile and greet them and shower them with blessings.
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The narrator alludes here to a phrase in the prayers of Yom Kippur. When the
cantor concludes the section of the ancient Temple service, recalling how the
High Priest performed the difficult duties of the day, the prayer continues
with a section lamenting the destruction of the Second Temple. This section
begins with a mournful sigh stating, “nbx 95 nnxy Py »wN”, Fortunate is the
eye who beheld such a sight. How unfortunate are those that can no longer

witness the service in the Temple.

The narrator felt proud to see his grandfather being shown respect by the
entire community. This image will remain for him as a vehicle for inspiration
for the rest of his life. This type of role modelling by the father figure is

important for the son’s future spiritual growth.

The narrator’s grandfather had a stern disposition. He had a sharp tongue

and could be highly critical, with a touch of sarcasm. His opinion was strong

180 Sabato, Emet Me’Eretz, P. 182
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and he was not shy to vocalize it. This attribute, referred to by the narrator as
3799, left an impression on him. Although only a young boy at the time of his
arrival in Israel, he later recognized the harsh truth in the way the family was
treated as new immigrants. The narrative includes many expressions of
sarcasm regarding the family’s early experiences in the new land. This tone
may have been a result of the example that he heard from his grandfather.
The narrator’s use of sarcasm is also aimed at the variant behavior of other

ethnic groups. Some examples of these sharp comments in the narrative:
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The narrator seems to humorously make fun of the Ashkenazi Jews who were
not as loyal to the traditions of their sect. They would cling to trivial aspects

of their tradition and ignore the important ones.
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This expression is typical amongst Sephardic Jews of other geographic
origins: Morroco, Algiers, Tunis, Lybia, etc. The Yemenite Jews are commonly
considered a tribe amongst themselves. The narrator may have intended this
line to be a mere statement of fact, but in the eyes of the community that reads
him and understands the cultural tensions, this line may arouse a cynical

smile.
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The narrator hints at the painful history of the era. Poor Jews were gathered
from dozens of countries and thrown together in makeshift housing projects.
These housing arrangements were initially intended for temporary use, until
better solutions could be found. The narrator’s use of language in this

expression is sharp and witty. These places had two names, one for the

181 Sabato, Emet Me’Eretz, P. 183
182 Sabato, Emet Me'Eretz, P. 184
183 Sabato, Emet Me'Eretz, P. 186
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intended temporary plan (n7ayn from the word transfer), and one for the long
term solution that they ultimately became (omvoatx, pathetic dwellings of

asbestos).
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This small parenthetical phrase shows the divergence of the Halab tradition
from the norm in Israel at the time. Even in small issues like the
pronunciation of the word Misheberach, the blessing given to someone who is
called to the Torah. The author’s insistence to highlight the Halab way may be
an extension of his education.
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The narrator is clearly making light of the practice of the cantor in the scene.
The cantor is portrayed as trying to butter up the honored congregant. By ad-
libbing phrases, beseeching God to bestow more and more blessings upon the

individual, the cantor was hoping to secure a larger donation from him.
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The narrator relays how the Moroccan Jews would commemorate the day
known as Lag Ba’Omer. According to the tradition, Rabbi Shimon Bar Yochai
died on the date 18 Iyar, approximately two thousand years ago (160 C.E.).
The narrator describes in great detail the lavish banquet that the Jews of
Morocco prepared on this occasion. Back in Morocco, seventeen animals were
slaughtered for the feast and over three hundred people would participate. In
Halab, the Jews never commemorated this day. The Moroccan custom

appeared bizarre to the Halab Jews. The narrator concludes the paragraph

184 Sabato, Emet Me’Eretz, P. 187
185 Sabato, Emet Me'Eretz, P. 187
186 Sabato, Emet Me'Eretz, P. 190
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with a touch of sarcasm. The saintly Rabbi Shimon sustained himself on a diet
of carob and water for thirteen years. His Moroccan followers remembered
his life with a feast of fatty meat. This use of humor in the narrative was
typical of the grandfather’s cynical approach. The father figure’s behavior and

comments are watched closely and mirrored by the children in the future.
7 2urw o PRIONWIYOIN PN IND .7

The grandfather was approached by the local synagogue committee to resolve
a question that arose. The young narrator was attending to his grandfather, as
he did on so many occasions, when the men arrived. The grandfather listened
carefully to their question and quickly gave them a brief and practical answer.
The guests were so impressed they wished to invite the rabbi to pray with
them on the High Holy Days. After the guests left, the grandfather confided
that the question they asked was utterly ridiculous. They didn’t need a rabbi
to resolve it. They could have asked any child from Halab and he could have
given them the same answer. He was accustomed to resolving serious
questions about divorce, civil disputes, or dietary laws. Out of despair, he
blurted out something in Arabic, “Here there is no one to ask and no one to

answer.”

This remark was not intended to ridicule, but to express the grandfather’s
frustration in his new surroundings. He realized how special his community
in Halab was, how learned the people were, and how significant he felt there.
Although he had fulfilled a lifelong dream by coming to the Holy land, he
was now realizing that life was never going to be the same again. Here in

Israel there was no one to ask and no one to answer.

All of the above examples show that the attitudes and mannerisms of the
father figure are observed by the son, and emulated by him. In numerous

sections, the narrator displays similar wit and sarcasm like the grandfather.

187 Sabato, Emet Me'Eretz, P. 192
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The strength of character of the grandfather comes to a climax during the
quarrel on Yom Kippur. The narrator describes the leadership qualities of his

grandfather and his ability to command the attention of the crowd.
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The argument in the synagogue left the grandfather stunned. He had never
seen such behavior back in Aram Tzoba. When the words turned into
physical provocation, the grandfather decided to intervene. He displayed
tremendous presence and strength. In the same fashion that he used to lead
his flock in Aram Tzoba, he stood before the new congregation and
commanded their full attention. He stood silently before the people, eyeing
them carefully, making sure he was engaging with every soul in the room.

His brief words were effective and the people calmly resumed the services.

The narrator never lived in Aram Tzoba. He never saw his grandfather stand
before his congregation. He never witnessed the monthly sermon first hand.
Yet, from his close association and the countless stories, he was able to
recreate the image of his grandfather in action in his younger days. This

incident only confirmed what he understood inside.
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The grandfather was a strong, opinionated man. The narrator adds that this
trait was common amongst the wise men of Aram Tzoba. He knew how to

assert his authority on others.

188 Sabato, Emet Me’ Eretz, P. 199
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Due to his brilliance and unyielding personality, this role model posed a great
challenge for the narrator. Growing up in his presence may have been
difficult and demanding. Although the narrator understood that he would
never become like the grandfather, he was still inspired to learn from him as

much as he could. In summary, the grandfather was the ultimate role model.

11.2 Teaching Torah to the Children

When the grandfather was three he was sent to learn in a Talmud Torah.1%
This was the norm for the children of Halab. The fathers made sure that the
children were literate at the earliest possible age. At his first lesson, the young
boy refused to cooperate with the teacher. The boy suffered a severe lashing

due to his stubborn refusal to cooperate. The father was called to the school.
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This language shows the urgency that the father showed in the matter. His
child had reached the age of education, and he wanted to make sure that he
was on the right track. The father asked the boy why he refused to learn. The
boy explained that this was a trick so he wouldn’t have to work hard in the
future. The father understood that his son was very clever and would

eventually excel in all of his studies.

11.3 Father as Provider and Protector
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The grandfather followed the practice of the men of Aram Tzoba and
maintained a business in addition to his Torah studies. This practice went
according to the rule that one was not meant to make his livelihood from the

Torah. The grandfather was a salesman of fabrics in the local market. His

19 A religious school with no secular studies.
191 Sabato, Emet Me Eretz, P. 178
192 Sabato, Emet Me'Eretz, P. 179

126



store would open for the few hours needed to support his family, and he
would then return to his main occupation of Talmudic study. The narrator
adds that this practice stemmed from the philosophy of Maimonides. The
vision was to excel in Torah study while spending some time of the day at
work to maintain the family. Supporting the family was a responsibility of the

father.

This practice was questioned by a visiting rabbi from Palestine. When the
rabbi entered the house of study he posed the students a question in Jewish
law. They did not know the answer, and at once directed him to the market
where the grandfather worked. When the visitor arrived at his shop, the
grandfather quickly completed his transaction, closed his shop, and brought
the visitor back to the house of study. He showed him a rare volume of law
that dealt with his query. Once the visitor understood the greatness of the
grandfather in Talmudic knowledge, he asked the other rabbis, “Why is this
man wasting time in the market selling fabric? He belongs here in the house

of study!”
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The men of Halab knew how to balance their lives. They were capable to
work and support their families, while at the same time maintain a serious

routine of Torah study.

11.4 Interaction between Father and Son

The grandfather was very strict. He did not engage in idle chatter and had a

propensity for remaining silent. This characteristic silence is mentioned many

19 Sabato, Emet Me’Eretz, P. 180, Mishnah Avot 2:2
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times in Sabato’s works. Since his routine was packed with work and Torah

study, there was not much room left for playful time with the children.

After his arrival to Israel, the grandfather was amazed at every small
achievement that took place in the newly established state. Every tree planted
made him swell with pride. Once, while walking with his grandson in
Jerusalem, he heard some children playing in the distance. He stopped to
listen to them. He was overwhelmed with joy that these children were
speaking the holy language that only the wise rabbis in Halab knew. This was
a healthy sign for the growing nation in its new homeland. The grandfather
approached the boy and asked if he could repeat what he said to his friends.
The boy looked at the old man strangely and said, “What's it your business?”

The grandfather, who was a Y7199, a stringent type himself, just smiled.

This reference about the grandfather being a y19p says much about his mode
of interaction. He was exacting, short, and even impatient at times. Although
he would not have tolerated his own children to speak that way, his smile
was a hint that he admired the boy for putting him in his place. The boy

reminded the grandfather of himself.

11.5 Passing Down of Traditions

As the Jews gathered in the newly established State of Israel, they began to
form new communities. It wasn’t always possible for Jews of a particular
heritage to settle together. The mix of cultures and traditions was often a
source of tension, especially in the realm of religious observance. Although
much of the structure of prayer was the same, there were many differences
among the various sects. The tension between the groups was felt during

every prayer service.
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In the other works, Sabato referred to this kind of tribal loyalty as »max »mn
70, the traditions of the fathers in our hands. In this novella he chose a
verse from the Proverbs which includes the teachings of the mother to express
this continuity of the tradition. It is important to note that Sabato

interchanged the father and mother as the symbol for parental guidance.
5 IR NN YLD KXY PN IDI M2 YW

The passing down of the prayer format, or nusach, was the responsibility of
the father. Each sect was passionate for their nusach, as this was an expression
of respect for the ancestors that passed the tradition down. The grandfather
was extremely passionate about his nusach from Halab. After relocating to
Israel, it took a long time to find a suitable place to pray. He could not tolerate

the prayers being sung in any other nusach.
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The grandfather would only feel comfortable praying in the nusach that he
learned from his father. Especially around the High Holy Days, a Jew longed
for the familiar tunes of his ancestors. The grandfather could not satisfy this

need in the new country.
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The High Holy Days are a time of repentance. The prayers are enhanced by
the special melodies, calling the worshipper to return to his roots and leave

his mistaken ways. For Jews from every background, the melodies that pull

194 Sabato, Emet Me’Eretz, P. 185
19 Proverbs 1:8

19 Sabato, Emet Me'Eretz, P. 185
197 Sabato, Emet Me'Eretz, P. 192
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on the heart strings the most are the melodies from Nax 13, from the father’s
house. The passing down of the nusach from generation to generation is the

responsibility of the father.

Training the child to pray is a long and complex mission. It requires a lot of
repetition and consistency. The children who join their fathers in communal
worship tend to learn the mechanics and melodies through experience. The

narrator was privileged to grow up praying next to his grandfather.
18 15729 137791 KD Y SNAW> NN T 9

This was the regular place for the boy to sit in the synagogue, alongside his
grandfather. He had the privilege to watch and listen closely to every aspect

of prayer as it was meant to be prayed in the tradition of Aram Tzoba.

11.6 Marriage, Circumcision, Procreation, Teaching a Trade

These aspects of fathering behavior did not appear in this story.

11.7 Conclusion

Fathering in the Jewish perspective does not end when the children grow up.
The paternal obligation to help the children marry is an extension of the
philosophy of continuity. Even though the expressed obligation to support
and feed the children may cease at a certain age, the responsibility for
facilitating their marriage remains. As part of the command to produce
children, the rabbis explain that this obligation is dispelled only after the birth
of a grandson and a granddaughter. Therefore the father’s mission continues

well after the children have matured.

The tradition requires the grandfather to educate the grandchildren in the
teachings of the Torah. Although the father holds the main responsibility, the

grandfather is requested to supplement in this area. The parameters of this

198 Sabato, Emet Me'Eretz, P. 198
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division of labor are not defined by the sources. Each family may determine
the level of involvement of the grandfather. Today, since most of the
education of the children is carried out in schools, the teachers are viewed as
agents of the parents. In practical terms, the grandfather could potentially
dispel his obligation by contributing towards the children’s school fees. The
Halacha discusses the obligation of the grandfather to remit tuition fees in the
event that the father is indigent, or deceased. It appears that if the father is

able to support, the grandfather would not be obligated to do so. 1%

This novella highlights the unique relationship between the narrator and his
grandfather. The grandfather was a living example of the authentic religious
lifestyle as practiced for many generations back in Halab. Every facet of his
life was guided by Jewish law. His involvement in the Torah education of the
grandson was not circumstantial. This was a fulfillment of the Biblical
command to teach Torah to the children and to the grandchildren. As part of
the philosophy of building continuity, the grandfather’s involvement in the
grandchildren’s spiritual development is critical. When the grandson is
taught by the grandfather, it is like he received the Torah on Mount Sinai. The
grandfather is a link to a distant past, a carrier of an ancient message from his
grandfather before him. This has been a major factor in the successful

transmission of the Jewish tradition from generation to generation.

The parent-child dynamic is inherently different from the grandparent-
grandchild relationship. The typical grandparent showers the grandchild with
love and warmth, rarely dealing with discipline. Since the grandparent is not
directly involved in the child’s daily maintenance, he is removed from much
of the tension that arises in the home. As the child matures, he undergoes a
process of individuation, causing an invisible wedge between himself and the
parent. This process of self-activation does not have as much influence on the

relationship between grandparent and grandchild.

199 See Shulchan Aruch, Yoreh Deah, 245.
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The author dedicated this entire story to the life of his maternal grandfather.
Rabbi Shwekey was a revered and distinguished leader amongst the Halab
Jewish community in Cairo. Although he had a stern and strong-headed
disposition, he understood how to relate well to his grandchildren and foster
a positive relationship. The grandfather was very involved in the author’s
religious development. The grandfather was instrumental in the author’s

career choice as a rabbi, educator, and writer.

The title of the story, “The Broken Tablets”, is both a tribute and a lament for
the author’s grandfather. Although he arrived in Israel with his complete
faculties, and could have assumed a proper rabbinic post, the grandfather was
sidelined from communal service. The author hints at the ethnic prejudice
that existed in Israel at the time, and the isolation of many of the Sephardic
Jews from mainstream society. The grandfather, like many new immigrants to
the early State of Israel, was not able to find meaningful work in his new
surroundings. Having been granted the privilege to care regularly for his

grandfather, the author was able to witness his greatness firsthand.
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Volume 2: Tium Kavannot
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English Translation: Hillel Hankin

ISBN: 1 902881 70 2

12.2 Symbolism of the Cover

The olive green background represents the uniform of the Israeli army. The
tank in the picture is a symbol of strength, while the billowing black smoke in
the background represents destruction and chaos. In the midst of the black
smoke shines a full moon. In religious texts, the moon is a symbol of the
Jewish people. Just as the moon grows and diminishes during the monthly
cycle, the Jewish people will have strong periods in their history where they

will shine, and weak times where they will seemingly disappear.

The story depicts one of the most threatening times for the State of Israel: the
1973 Yom Kippur War. The soldier sitting upon the tank is gazing into the
distance, with a reflective look on his face. Both the soldier and the tank are
completely clean, giving the impression of post war reminiscing. This

autobiographical story was based on the author’s experience in the war.
12.3 Symbolism of the Title

The title mm> owon, Adjusting Sights, holds a double meaning. The literal
meaning refers to the optical tool used by the soldiers in the tank corps to set
the distance of their missiles. Like a rifle, the tank shooter requires a gauge (in
Hebrew ny») to set his sights before shooting. During the Yom Kippur War
the Israeli army was caught by surprise, and the soldiers did not have time to
prepare the necessary equipment for battle. The narrator went into battle
without a working optic sight. The symbolic meaning of the title refers to the
resetting of life goals. The word n»m> means intent or direction. In the heat of
battle, as the narrator ran from a burning tank, he took a vow. If he would
survive the war, he would dedicate his life to Torah study and teaching. This

“adjustment of sights” was a direct result of what he went through during the
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Yom Kippur War. As promised, the narrator was true to his word, and went

on to become a Talmudic scholar and educator.
12.4 Brief Synopsis

The story begins on Yom Kippur, 1973. While the Israeli public was standing
in prayer on the holiest day of the year, the country was attacked by five Arab
nations. Haim (Sabato himself) and Dov were childhood friends that grew up
together in Jerusalem. The two boys were called up to serve in the tank corps
in the Golan Heights. On the first day of war, the boys were separated. The
battle was fierce and many casualties were sustained on the Israeli side. Haim

survived but Dov disappeared without a trace.

The story portrays Haim’s search for information regarding Dov. Like a
detective, the narrator pieces together clues, only to discover that Dov was
killed on the first day of battle. After the war, Haim took part in an army
inquiry to resolve many of the unexplained events that occurred during the
war. Haim hoped to learn how Dov was killed. Answers were not found for
the narrator’s query. The story is emotionally charged, filled with graphic

battle scenes as experienced by the author.

135



Section 13

Depiction of Fatherhood in Adjusting Sights

Fathering Behavior in Adjusting Sights

The work Adjusting Sights deals primarily with the experiences of Haim
(Sabato), a young soldier, in the battlefield during the Yom Kippur War. Few
scenes are portrayed that deal with the home environment. Details of the
father’s interaction with the son are sparing. Therefore, the few citing of
fathering behavior and other references to the father figure will be presented

chronologically as they appeared in the story.

13.1 Chapter One

Haim and Dov were preparing to go to war. Dov’s mother was vocally
apprehensive about her son’s departure. He tried to soothe her worries. “We
are going for a short trip and coming right back”, Dov told her. “I hope we get

there before the front line soldiers finish the job.”
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Dov’s father did not seem as concerned as the mother was. He hardly broke
from his routine. He closed the Psalms that he was reciting, kissed the book,
and then kissed his son. The narrator hints that the two kisses were similar.
This was not the typical behavior of a worried parent before his son goes off
to battle. Perhaps this was meant to describe the relaxed atmosphere felt in

Israel at the time. War was nowhere in sight.

200 Sabato,Haim. Tium Kavannot [Adjusting Sights]. Tel Aviv: Yediot Aharonot, 1999. P. 12
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On their way out, the boys stopped at the synagogue of a local hasiddic sect.
The rabbi and his followers were reciting a prayer over the new moon. The
two soldiers were urged to approach the rabbi for a blessing of protection.
The rabbi recited a verse, asking God to plant courage in their hearts. “Let
fear fall upon thy enemies”, he prayed. These words stayed with the narrator
for the next three days. They became a source of strength when he was
confronted with the most dangerous situations. Whenever fear crept in, the

image of the rabbi appeared before him and soothed his worry.

In this scene, the narrator is alluding to a Midrashic source discussed
previously in this research. In the Book of Genesis, Joseph was sold by his
brothers as a slave. He served in the home of Potiphar. Potiphar’s wife set
eyes on him and tried to gain his affection. One day, when the two were
alone, she tried to seduce him. Joseph fled from the house, leaving his clothes
in her hands. The Rabbis explain that Joseph was spared temptation because
he saw the image of his father, Jacob, in the window. The fatherly image

spared him from sin.

In this work, Haim was also inspired by the fatherly image of the rabbi. The
image was used by the soldier as a source of inner strength. By Joseph, the
fatherly image gave him the inner strength to stand up against temptation. By

Haim, the fatherly image gave him the courage to proceed in battle.

According to the tradition, there is a belief that one who recites the prayer on
the new moon will be spared from harm for the coming month. Haim and
Dov recited the prayer before their departure. After Dov fell in battle, Haim
was left to wonder about the prayer and its protection. He also wondered

about the blessing of protection they received from the saintly rabbi.

This reflective moment was a turning point in Haim’s life. It could be
compared to the developmental stage, when the child realizes that his own
father is not invincible. From the earliest age, the child perceives the father

figure as a symbol of strength. As the child matures, he slowly notices that the
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father is a mere human being with faults and weaknesses like everyone else.
He must learn to accept the father, with all of his faults, and dismiss the
mistaken image that he once perceived. In Haim’s innocent eyes, the hassidic
rabbi was the image of perfection. If the rabbi prayed for their wellbeing, their

safety should have been guaranteed.
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During the three days of intense fighting, the image of the rabbi appeared to
Haim. When he heard that his friend Dov was killed, the image ceased.
Haim’s world went into complete upheaval. His belief structures were shaken
to the core. The rabbi’s prayer could not offer protection. The prayer on the
new moon proved powerless. Perhaps he was also at risk. This was a difficult
moment for Haim, who was raised in an environment of absolute faith and

trust.

Months later, as he began to get perspective on what transpired, Haim felt
compelled to visit the rabbi. Like a son, he wished to share with the rabbi all
that had happened to him. However, he did not want to cause the rabbi pain
with the tragic news about Dov. When he finally mustered the courage to pay

the visit, it was too late. The rabbi had died two hours before he arrived.

13.2 Chapter Two

Haim was granted a twenty four hour furlough. The commander Hanan was
sympathetic to the soldier’s feelings, knowing what they went through in

combat. He acted in a fatherly manner towards his weary soldiers.
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The narrator uses the analogy of a father and son when describing the kind
behavior of the officer towards his soldiers. The father is the symbol of
compassion and concern for the wellbeing of the son. In this scene, the pat on

the back was referred to as a fatherly gesture.

The narrative frequently jumps from past to present. The first thought of
home brought a barrage of images from the past, including his long

friendship with Dov. The thoughts then turned to the family.
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The narrator’s father is described as a man with a synagogue. Wherever he
went, his synagogue went with him, even to the pathetic asbestos dwellings
of Bet Mazmil. In all of the author’s works, the father is portrayed as a tired,
hard-working immigrant laborer. The father did not have much spare time to
be with the family. After long hours at work, the father found comfort from
his woes in the synagogue which he maintained. Back in Cairo, the father was
the >x23, or beadle of the synagogue. 204 When the community was uprooted,
he continued to run the synagogue in his new surroundings. In this scene, the
narrator envisioned his father running the synagogue in Cairo. This was a
positive period in his father’s life. Beholding this image gave the weary

soldier a respite from his emotional state.

As discussed earlier in this research, the grandfather played a significant role
in the narrator’s upbringing. Due to the father’s long hours at work, the
grandfather filled the void as an additional father figure. Rabbi Shwekey, the
narrator’s maternal grandfather, was the head rabbi of the Talmudic
Academy in Cairo. Rabbi Shwekey was born in Halab (Aleppo), Syria. He

stemmed from a long line of rabbis and communal leaders. He was a revered

203 Sabato. Tium, P. 19

204 The author elaborates on this role of his father in Boi HaRuach.
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leader and masterful orator. In Cairo, Rabbi Shwekey delivered the weekly
sermon to the entire community. The move to Israel left the grandfather
without a congregation. Surrounded by mostly ignorant Jews, the scholarly
grandfather never felt at home in his new surroundings. His heart longed for

Halab.

The father and the grandfather were strong role models for the narrator. The
father worked long hours to provide support for the family. His communal
involvement was a priority and a passion. The grandfather was a brilliant
scholar and teacher. These positive male examples had great influence on the

narrator, helping him to navigate through troubled times.

As a literary style, in order to highlight the inner turbulence of the narrator
after the battle, the story jumps back and forth in time. As the soldier made

his way home, flashbacks of different periods of his life flood his mind.

The Sabato family was setting foot for the first time in Israel. The father was
completely mesmerized by everything he saw. The mother, on the other hand,
was more concerned for the children’s wellbeing. The mother’s eyes filled

with tears.
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This incident shows the excitement in the father’s heart on his arrival in Israel.
Upon seeing the Israeli soldier, the father filled with pride. The father had
never seen a Jewish soldier in uniform. His enthusiasm was genuine. To calm
the mother’s nerves, he espoused verses praising the Promised Land. She was
not convinced by his romantic outlook of their new surroundings. She needed

food to feed her children.

205 Sabato. Tium, P. 21
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It is interesting to note the differing response of the parents. The family had
just stepped off the boat in Haifa. The father viewed everything with rosy
eyes, and became overwhelmed with excitement. Everything he ever prayed
for was coming true. Nothing could lessen his enthusiasm. On the other hand,
the mother was worried about how they were going to survive. They had no
home, no furnishings, and little money to live on. In this new situation, the
mother felt insecure, not knowing where the family would live, and how they
would support themselves. The wellbeing of the children was her primary
concern. She couldn’t enjoy the moment. She was so filled with emotion and
worry that all she could do was cry. At the same time, the father experienced
an epiphany. For him, arriving in Israel was a spiritual climax, a dream come
true. The issues of maintenance and survival could wait. The father was
overjoyed, present in the moment, pointing out to the children all of the
wondrous things that he saw. He began to wax philosophic about the special
qualities of the Land of Israel. For him this was a teaching moment, not a

practical one. He was not concerned with the worries of the future.

In this scene, the father is portrayed as the idealistic visionary. He displayed
the ability to rise above the events at hand and experience life on a spiritual
plane. This incident was significant in the narrator’s development as a young
boy. It provided for him a concrete example of how to positively cope with
challenges in life. The father provided for the son a sense of confidence and
security that, even in the most challenging life situations, one must look for

the good.

The family was sent to a temporary absorption center in Tiberius. The mother
became more distraught. She wished to join her relatives in Jerusalem. The

father continued to see the bright side in every turn.
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The father was trying to make the best of the situation. He continued to quote
Biblical verses, hoping to ease the mother’s frustration. In an attempt to speak
in more practical terms, he told the mother that he could find work in this
town. Even though he was a merchant in Egypt, he was willing to become a
teacher to provide for the family. The father understood the complexity of the
situation. The family would need to be supported and he was willing to do
everything in his power to make their new lives in Israel viable. He was a
model of optimism and strength. The numerous unknowns of the situation
did not undermine his confidence. Despite all of the attempts to persuade, the
mother would not change her mind. The family would need to move to

Jerusalem.

In this period of time, the roles of the father and the mother were clearly
divided. The father was the breadwinner and spent most of the time out of
the home making a living. For the man, it was less daunting to deal with new
surroundings. The mother dealt with all of the domestic duties and tended to
the needs of the children. For her, the most important factor was a stable
home life and a reasonable support system. If she could not secure a
comfortable home, the mother preferred to be surrounded by close relatives.
This familiarity would soothe the tension and anxiety that she suffered in
their move. The extended family was very close and supportive, and the
notion of the father to set up their home away from the others was

inconceivable.

The chapter concludes with the visit of an old man bearing gifts of fruit and
wine for the new immigrant family. The man’s knowledge of scripture was
inspiring to the father. The father was so happy to meet someone with similar
ideologies to his own. To him this was another sign that Tiberius was a

reasonable place for the family.

206 Sabato. Tium, P. 22

142



DONPA ,DN NN DY DOVIN DNIY YIN OVIN IFPNT : NOND 99N .NHY NN
TITN .1PI20 NN N2IVY NIND NN N0 .DNNIND DN DXPIADNY XIPNA
AP D25 DXANIN NIAND LPY NNINY KD 1PN DI .NYIT) XD AN DAN WP

NN PO NP NN NN N

NPIP P2 DONY PO IO - DW P DDID .PIANN NNAD THINN NYNIN NINKND
297 135031, INYNI MNPV KIXY 1IN N9 .PWIY .DDWITY NIPR DI DNN

In this incident the father clearly expressed his desire to remain in Tiberius,
while the mother wished to settle in Jerusalem. In the end, the mother’s
relatives arrived on the scene and, without further delay, the family was on
their way to their new destination. No additional comment was heard from
the father. This must have been disappointing for him, yet he understood how
important it was for the mother to be close to family. Shalom Bayit prevailed

over everything.

In the volume Boi Haruach, the narrator describes the overall demeanor of the
father during his childhood. Throughout the story he appears exhausted,
overworked, bitter, and unhappy with his lot. His involvement in managing
the synagogue was his only relief, as he nostalgically imagined himself in the
synagogue back in Cairo. The narrator describes the frustration that the father
sustained. The few incidents shared in this work about his father show a
completely different person: radiant, ambitious, positive, and enthusiastic. In
the family’s early years in Israel, both the father and the narrator would
sustain many hardships as a result of their moving to Bet Mazmil. The
narrator leaves the reader to wonder what would have happened had the

family remained in Tiberius.

The narrator continued to reminisce about his childhood in Bet Mazmil. His
cousins helped him gain the protection of the local gang leaders. Momo was
one of the more daunting characters. When the narrator first met him, he had
already been expelled from school for acts of violence. Yet, the narrator

learned that there was a different side to this neighborhood ruffian. When the

207 Sabato. Tium, P. 24
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narrator explained to Momo that he must stop playing to pray the afternoon

prayers, Momo shared with him that he was also versed in the prayers.
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Momo’s father was a cantor in his previous life in Morocco. He was a revered
member of his community. Like many of the new immigrants to Israel,
Momo’s father was not able to find reasonable employment. Nobody was
paid to lead the services in the poor Israel society. The fact that Momo was a
tough gang leader may have been the result of the father’s inability to cope
with his new life and his loss of self-esteem. Many immigrant children at the
time were left with little parental guidance and support, and many fell into

anti-social behavior. 209

Despite this fact, Momo received from his father a love of the prayers. He
knew many of them by heart and displayed the ability to chant them. This
was a surprise for the young Haim. Momo’s father was successful in

imparting certain aspects of the tradition to his son.

The second chapter concludes with Haim’s anticipation to spend the few
remaining hours of his furlough at home. The family would all be waiting.
Even the grandfather would be there. The mother later told Haim that the
grandfather had not stopped praying for his safe return since he left. This
deep concern for the son’s safety, and vigilant recitation of prayers is typical
of the traditional father figure. No reference is made regarding the narrator’s

father.

13.3 Chapter Three

No significant references to fathering are mentioned.

208 Sabato. Tium, P. 28

? This may be considered an exception that proves the rule. Despite the father’s presence in

the home, the son developed anti-social behavior.
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13.4 Chapter Four

Haim arrived at home. The parents were both apprehensive and quiet. They
were trying to hold back their tears. The mother welcomed him in the way

she would every day after school. Haim walked over to his father to kiss his

hand.
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This scene is charged with emotion. Parents invest many years to raise their
son in the best way possible. They provide the needed food and protection.
They try to buffer him from some of life’s harsh realities. Sending a child to

war runs contrary to the parental instinct.

Haim’s father was so proud of his son the Israeli soldier. For him it was the
fulfillment of a dream. The enthusiasm stemmed from the father’s religious
Zionist beliefs. The Jewish people were reestablishing themselves after two
thousand years of exile, and his son was playing an active part in the process.

This idealistic outlook lasted until the war broke out.

Nobody expected a war like this one. The father was shaken to the core,
terrified over what may happen. He mustered strength to present a calm face.
Haim understood what his father was going through. He could even predict
exactly which sections of the Psalms his father was reciting at that very

moment.

Instinctively, the father understood that he must remain strong for the son.
The father is meant to provide and protect, not break down and cry. The son

looks to the father for strength. After a few awkward moments of silence,

210 Sabato. Tium, P. 44
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Haim let out a barrage of stories of what took place in the war. He allowed
himself to feel like a child again, hoping to find solace in the parent’s

presence.

The grandfather soon joined them. His eyes were filled with warmth and

understanding. Haim felt so grateful to be home.
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Even as the child matures, he craves the warm embrace of the parent. After
experiencing such a life threatening event, Haim almost felt reborn. Reunited
with his parents and grandfather he was overcome with the emotions of love

and appreciation, a sense of love that he never before felt.

As the room filled with friends, curious to hear what happened in the war,
Haim shared everything he could remember. His mouth spoke, yet his heart
and mind drifted to another place. His mother tried to feed him tea and
biscuits, while his father sat watching with tears in his eyes. These tears
waited for weeks to come out. He had held himself together, praying silently
for his son to return alive. The tears of worry were now mixed with tears of

gratitude.

It may not be natural, but this show of emotion by the father is important for
the son. Haim saw how much his father truly loved and cared about him,

perhaps one of the most important sensations a father can give to his child.

13.5 Chapters Five, Six, and Seven

These chapters do not have references to fathering behavior.

13.6 Chapter Eight

211 Sabato. Tium, P. 46
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This chapter contains the last significant mention of the father for the

remainder of the work.

The narrator recounts events from the war. In the heat of battle, the narrator
returned to his tank to retrieve supplies and ammunition. He reached down
to take his personal belongings and found his Tefillin. This inspired a

flashback to the day of his Bar Mitzvah when he donned the Tefillin for the

first time.
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In this scene, the narrator entered manhood in the traditional Jewish way. His
father provided for him the Tefillin that he would put on each day for the rest
of his life. The Torah ceremony took place at the early prayer service, at the
crack of dawn. The father instructed the son not only in the mechanics of

prayer, but also in the correct approach to praying.

The donning of the Tefillin is often a difficult task for a young boy. There are
many details that must be followed to perform this commandment properly.
The father is responsible to show the son how to bind the Tefillin in the

custom that was passed down in his family.

The Bar Mitzvah ceremony is a significant moment in a boy’s life. From that
day, the boy becomes a part of the community, his first step towards
manhood. The father plays a significant role in this transition. In this story,
the father performed the basic tasks needed to commemorate the event. The

humble celebration left its mark on the young boy. He would continue to pray

212 Ggbato. Tium, P. 101
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and put on the Tefillin every day for the remainder of his life. This is the true

test of the father’s success in transmitting the tradition to his son.

13.7 Chapters Nine, Ten, Eleven, and Twelve

The remainder of this work deals with the series of events that took place at
the beginning of the Yom Kippur War. The author participated in an army
inquiry and shared his recollections of the battle. He hoped that as the facts
came clear he would discover what happened to his friend Dov. His wish

never came true.

13.8 Summary and Conclusions

This work describes the challenges of a young soldier as he returns from war
and tries to make sense out of what he experienced. The loss of his childhood
friend caused his entire life to turn upside down. He was forced to clarify his
beliefs and loyalties to his country, his family, and his traditions. The story is
a search for answers on many levels. Many significant questions are posed,
yet good answers are not always found. That is one of the messages of the
story. Life is not clean and neat, and often perplexing strings remain loose.
The facts about Dov’s death would never be discovered. The Hassidic Rabbi

would never come back to resolve the soldier’s questions of faith.

The theme of fatherhood is not extensively dealt with in this work. The Jewish

life cycle and family life are not central to the plot.

In this work, the father figure is perceived as a symbol of strength and a
source of inspiration. The father prays for the wellbeing and success of his
son. Seeing the son as an extension of himself, a father naturally takes pride in
the son’s achievements. The encouraging pat on the back, even when
administered by someone else, is referred to as a fatherly gesture. In times of
distress, the image of the fatherly figure has the potential to bolster

confidence and courage in the son.
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In the Jewish context, the father is responsible for the teaching and training of
the many customs and practices. The father is a link in a particular brand
(sect, lineage, or nusach) of the tradition, and it is imperative that he preserve
this brand by transmitting it to his children, especially the sons.?!3 Although
every Jewish male is to don the Tefillin from the age of thirteen, the father is
responsible for teaching the son his family’s method of tying. This aspect was

mentioned in this work.

Two specific incidents in the story highlight the issue of continuity of the
tradition. In the first example, Momo reveals to Haim his knowledge of the
prayers. For this neighborhood ruffian, the ability to recite prayers by heart
was out of character. Although the father could not control his child, he had
succeeded in transmitting to him a love of the prayers. Since this was an area
of passion for the father, it was something that the son took pride in learning.
This was a true sign of respect for the father and his way of life. In this regard,
the father served as a role model for the son. This affinity for the tradition, as
passed down by the father, provides a strong anchor for the son as he
matures. It is likely that the delinquent Momo would one day mend his ways

and seek a deeper connection to the tradition as experienced in his home.

The second incident describes how Haim’s father prepared him for his Bar
Mitzvah celebration. The Tefillin ceremony is a key part of this life cycle
event. The father was very careful to fulfill his responsibilities. When the
uncles began to share their suggestions as to how to wrap the Tefillin, it
appeared that the father was politely pushed aside. As far as the Halab
tradition is concerned, there is no doubt that the relatives were versed in the

same custom as the father. However, it seems unusual that the father would

23 The Orthodox tradition holds that the religion of the child is based on the mother. A
Jewish mother will produce Jewish children, despite the religion of the father. The customs of
the child are based on the traditions of the father. In a marriage between Jews of Sephardic
and Ashkenazi descent, the tradition holds that the children follow the customs and nusach
of the father. This is based on the expression 1>72 wman »mn, the customs of the father are in
our hands. This concept is dealt with at length in this research.
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be sidelined by the relatives in the training of the son. The obligation is first

and foremost on the father.

Although the father was firm in his beliefs and passionate towards the
tradition, he understood the importance of harmony in the home. Although
his wish to remain in Tiberius was ignored, not another word was spoken on
the subject. At Haim’s Bar Mitzvah, when the relatives (most probably from
the mother’s side) assumed the fatherly task of wrapping the Tefillin on the
boy, once again the father remained silent. This ability to compromise in
emotionally charged situations shows strength of character. The father
maintained his balance even in challenging situations. This was an important

example for the son to follow.

It is clear that the father figures in this volume were highly stable and
dependable individuals. They were available to their families and provided
the needed physical and emotional support. The son’s enlisting the image of
the father as a source of strength and inspiration attests to the important role

the father plays in the development of the son.
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Section 14

Volume 3: K’Afapay Shachar

14.1 Book Details:

Title: 290 Y2>0 XA NWYN : INY 29YaY

Publisher: Yx9v7 ,25ax 51,00 15Y 5390 ,7HON 5190 ,MNINN N T
Series: 95N NVYY NIIYA DMOD : NI

Copyright: 2005

Typeset and design: dx7w> ;75877 1072 NN INSIN-DI

Printer: Y ;009N v

ISBN: 965-511-865-7

Paper Size: A5

Jacket: Soft bound

Front Cover: The background color of the front jacket is light blue. The cover
displays a photo of a gateway made from Jerusalem stone?* with two
decorative metal doors in the center. The doors are painted in sky-blue,
adorned with flowers and Jewish stars. The flap contains a brief biography of
the author and a list of his other works.

Back Cover: The back jacket contains a summary of the book and two
recommendations by Israeli literary critics.

English Translation: “The Dawning of the Day: A Jerusalem Tale” (2006),
Toby Press, CT. USA

14.2 Symbolism of the Cover

The color chosen has symbolic significance in Middle Eastern cultures. The
light blue color is considered a good luck charm used to ward off the “evil
eye”. The stones are typical of Jerusalem buildings, hinting to the reader the

214 Rough, light toned, rectangular stone tiles used to cover exterior walls of all Jerusalem
buildings
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location and setting of the story. The two metal doors are closed, perhaps to
stir the reader’s curiosity as to what lies behind them. The Jewish stars
suggest that the story will have a Jewish theme.

14.3 Symbolism of the Title

The title 9nw >ayays refers to the rays of light at dawn. The term is based on an
expression from the Book of Job.

215 qny-rgyoya ,NY-DNY 5 PNY NIRD-IRY 19¥) 2201 100N
€ Any-rayayn  PYYY ;N SOM  PIYOLY

The first verse describes a situation of gloom and total darkness. “He cannot
see, even as the morning rays begin to glow” [EL]. The second quote uses this
term in a positive sense, “His eyes shine like the first rays of the morning”

[EL].

The term qyay literally means eyelid. The morning light is likened to the
eyelids of man. In the way a person flutters his eyes as he wakes from his
sleep, so too does the morning light flicker as it begins to shine. Also, in the
same way the eyelashes reach over the eyelid, the rays of the morning light
stretch out over the horizon. At the crack of dawn, the eyes begin to open.
Objects are not yet discernible, focus has not yet returned. The faint light is
enough to understand that the night has past, a new day has begun, and life

starts anew.

The verses from Job are relevant to many aspects of this work. The story of
Ezra Siman Tov is a story about darkness and light. Ezra was blind to what
was happening to his daughter. When she disappeared, his entire life turned
dark. Ezra’s childhood friend, Rachamim, lost his sight in an explosion. As
Ezra grew older, the simple life that he knew changed. The waves of progress
threw a giant shadow over his career and home. To others, Ezra was a source

of light and hope. Miraculously, his blind friend was healed and his sight

215Job 3:9
216 Job 41:10
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returned. Ezra began to view life in a new light. In the final scene, at the crack

of dawn, the missing daughter appeared.

The name of the main character, Ezra Siman Tov, is also indicative of the aura
of positivism and light that he represented. The word Ezra has the root 2-1-y,
which means to help. Ezra’s entire life was about helping others. Even at
personal expense or discomfort, Ezra never refused a request to help. The
stories that he told were always filled with positive, encouraging messages.
He never said a harsh word to anyone. Although he sustained much
frustration and suffering in his personal life, towards those around him he
was always Siman Tov, a good omen. His name is suited to the nature of his

character.

20 o Xwa nwyn. The word nwyn also holds meaning in religious text. The
simple translation of the title is: A tale of Ezra Siman Tov. However, in the
Mishnah, the word nwyn connotes the introduction of a rabbinic anecdote
used to prove a particular law.?17 If the Mishnah discusses a behavior of a
rabbi after the term nwyn, that behavior was considered a precedent and was
accepted as law. Perhaps Sabato is suggesting that the nwyn of Ezra Siman

Tov also serves as a precedent for others to follow in his example.
14.4 Synopsis

N »ayay is a story about Ezra Siman Tov. This story is a search for personal
fulfillment and the pursuit of spiritual purity. Set in Jerusalem during the
early years of statehood (1940-1960), Ezra’s story reflects the turbulent era of

transition to modern times.

Ezra was a dedicated husband and father. He worked for forty years pressing
suits at the local dry cleaners. Every day he prayed in the same synagogue,

bought vegetables in the same stalls in the open market, and attended the

217 nwyn may be short for 27 nwyn””, actions or behavior of the rabbi. See Mishnah Brachot 1:1.
Sx0Y1) 111 Yw »1a nwyn . The Mishnah presents an anecdotal discussion between Rabban
Gamliel and his sons as a proof of the desired practice. After the Mishnah presents three
opinions of the law discussed, the nwyn is added to prove which one is preferred.
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daily lesson of his rabbi. He was respected and loved by everyone that knew
him. On the outside, Ezra lived a carefree, humble existence. On the inside,

Ezra lived a life of pain and suffering.

The story centers on the art of storytelling. Ezra Siman Tov is a masterful
story teller. The stories he shared were always positive, meaningful, and
inspiring. Ezra’s magical stories turned him into a magnet, attracting listeners
from different backgrounds. Storytelling for Ezra was more than just a
pastime. Ezra used his stories as a form of catharsis and self-fulfilling
prophecy. Haunted by a dark secret from his past, Ezra hoped to resolve his

troubles through the imaginary world of storytelling.

While sharing a story, Ezra was approached by a mysterious man. The man
was a writer in search of new material for his next story. Ezra befriended the
man, and hoped that he would be the one to help him. After sharing his
secret, Ezra naively asked the man to write for him a happy ending to his
personal saga. The writer refused, explaining to Ezra that only he can

determine his own destiny.

Throughout the story Ezra is haunted by the tragic disappearance of his
daughter. Ezra carried the burden of guilt, thinking that her disappearance
was a Divine punishment for something he did in his youth. At Ezra’s sixtieth
birthday party, with the help of the writer and Rachamim, Ezra was made to
realize that he was not the one who caused Rachamim’s blindness. With this
new understanding, Ezra changed his entire life. For the first time, instead of
guilt, he felt proud for what he did in his youth. The cloud of Divine
retribution had disappeared. Additionally, he no longer had to feel

responsible for his daughter’s disappearance.

Ezra Siman Tov was forced to confront a changing world. The local rabbi died
and Ezra’s cronies moved away. His workplace closed and his neighborhood

was undergoing massive change. Ezra tried to dedicate his newly acquired
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free time to Torah study, but he was unskilled. It wasn’t long before he

became depressed.

Once again, it was the mysterious writer that put him on the right course. He
encouraged Ezra to write down his stories for posterity. Suddenly the sad,
frustrated Ezra was filled with purpose and drive. He began to fill manuscript
after manuscript with his tales of inspiration. His once foggy memory was
jarred, and he was able to recall the tales he heard from his rabbi. Ezra was
infused with a new perspective on life. While the world around him was
undergoing rapid transformation, on the inside Ezra was reshaping and

redefining his own identity.

It was the power of story-telling that brought Ezra Siman Tov through a long,
dark night. For most of his life, Ezra had suppressed his true desires and
dreams. Carrying guilt for a sin he did not commit, he had denied himself the
pleasure of thinking about his lost daughter. In the early morning, in the
misty valley beneath the city, Ezra had an epiphany. Relieved of his mistaken
guilt, Ezra allowed himself to dream about his long lost daughter. From the
haze below, the image of his daughter appeared. A voice was heard, “Daddy,

forgive me. Daddy, forgive me”.
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Section 15

Depiction of Fatherhood in K’Afapay Shachar

15.1 Father as Role Model

The author Sabato writes extensively on the characteristics and behavior of
the traditional Jewish men of his ancestral community. The rabbis and laymen
of Halab, Syria maintained a high level of scholarship and ritual observance.
These men were noted for their acts of kindness and concern for the
community. Most of the heroes of Sabato’s stories are men that fit these
descriptions. Although set in Jerusalem, the story of Ezra Siman Tov resounds

with the same characteristics of these men.

In the introduction, the narrator shares how he heard the story of Ezra Siman
Tov. The narrator frequently visited his elderly relatives, seeking their
wisdom, and wishing to hear legends of his ancestors. When visiting his great
uncle, the narrator posed some deep questions about life. Instead of
responding to the questions, his uncle chose to tell him the tale of Ezra Siman
Tov. “Through this story”, encouraged his great uncle, “all will come clear. It
is good to tell the story of Ezra Siman Tov.” 218 Thus, the character of Ezra
Siman Tov may be considered an exemplary model of the traditional Jewish

male.

The opening pages of the story describe the characteristics of an esteemed
group of rabbis known as obYwy»a nytn »),21? the pure-minded men of
Jerusalem. This expression comes from the Babylonian Talmud?% that deals
with the laws of judges of the high court. Rabbis who were accepted into the
Sanhedrin, or high court, had to display the highest level of scholarship and

piety. Each judge had to know seventy languages. These wise sages were

% sabato, Haim. K’Afapay Shachar. Tel Aviv: Yediot Aharonot, 2005. P. 7

219 9nw »ayays Prologue

20 Babylonian Talmud, Sanhedrin 23A
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meticulous about every detail of Jewish practice. The Talmud states that these
men would not serve as signatory to a deed unless they personally knew the
other witness, so as not to be involved in a false business deal. They also

refused to sit on the bench if they were not familiar with the other judges.

The narrator elaborates further the many virtuous qualities found in this
group. They were extremely humble. They maintained a very consistent
routine of prayer, Torah study, and acts of kindness. Although they
themselves were often poor, they would never agree to accept financial
assistance to ease their burden. They were self-sufficient and hard-working in

all aspects of their lives.

Although the expression o»wy1a nyTn »p) refers to an ancient group of men,
it is sometimes applied when describing unusually pious sages in later
generations.??! The narrator’s great uncle was accorded this title. According to
this uncle, Ezra Siman Tov also deserved the rare distinction of nyTn »p

oYW, despite the fact that he was not a rabbi.
15.2 Consistency and Stability

Ezra Siman Tov led a religious lifestyle in the full sense of the word. This
demanded from him a tremendous amount of discipline and routine. Each
behavior was calculated, timed with precision, and consistent. He held the
same job all his life. He frequented the same synagogues daily. He shopped at
the same stalls in the open market every day. Each week, Ezra went to attend
to his blind friend Rachamim. Every Saturday night, Ezra and Madam Sarah

would visit with her brother, Dr. Tawil.

The few incidents that Ezra did not remain on schedule became a cause of
frustration and concern. When the Hassid asked Ezra to escort him to the

forest to meditate, Ezra is torn between his desire to be helpful to others and

21 For an example of ©Ywy1a nyTn »p) in contemporary Jerusalem see: Simcha Raz, The
Tzaddik in our Time: The Life of Rabbi Aryeh Levine (Jerusalem: Feldheim Publishers, 1989).
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the worry he may cause his wife. During a delivery, Ezra was asked to be the
tenth man for afternoon prayers.?? True to his nature, he gladly obliged. The
prayers were recited with great fervor and the time grew longer. When finally
completed, Ezra was then asked to join in the learning of the final passage of
Talmud. The frustration inside him grew. It was not Ezra’s habit to be late or
change course. This was a real challenge for him. The attribute of consistent,
patterned behavior in the father is clearly evident in the character of Ezra

Siman Tov.
15.3 Father as Provider

The narrator describes the daily routine of Ezra Siman Tov. Ezra was the
classic example of the traditional father and husband. His life was highly
routine and predictable. After a short breakfast, served by his wife Madam
Sarah, Ezra walked to work at the local dry cleaners, where he served as a
garment presser for over forty years. Madam Sarah did not work, like most
women during that time. She was responsible for maintaining the home,
cooking the meals, and raising the children. Ezra was the sole provider for the

family.

The work ethic of Ezra is described in great detail. He never viewed his
menial work as a burden. The task of straightening the wrinkles from old
suits became a spiritual endeavor for Ezra. He felt he was returning life to the
tired cloth, like a parent giving a loving stroke to the cheek of his own child.
From morning until late afternoon, Ezra stood pressing the suits, restoring

their vigor.

After work, Ezra routinely walked through the open air markets of Jerusalem
to bring home the daily bread.?”> He loved to visit the local stands and the

merchants knew him well. Ezra’s walks through the market were somewhat

22 A quorum of ten men is required to recite certain sections of communal prayers.

223 Sabato spares no ink in his colorful description of the visit to the Machane Yehuda market.
Through the eyes of Ezra Siman Tov the reader is given a first-hand tour of each of the small
corridors of the market, the colorful sights, smells, and sounds.
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therapeutic. He went everyday whether he needed to or not. Ezra would fill
his baskets with the day’s specials, leaving behind smiles and warmth in the
hearts of all who came in contact with him. This was the way Ezra provided
for his family all the years. In this regard, he is portrayed as an exemplary

husband and father.
15.4 Respect and Loyalty

Sabato’s portrayal of the marital relationship in this story is completely in
sync with the spirit of the tradition. Ezra Siman Tov and Madam Sarah are
prime examples of mutual respect and loyalty. Ezra was careful in the way he
spoke to Madam Sarah and was sensitive to her feelings. He treated her like
royalty. The fact that she was referred to as Madam says much about the way

she was regarded in the home.

Madam Sarah also displayed tremendous respect for Ezra. Each morning, she
prepared Ezra his breakfast, consisting of the special foods he loved. As Ezra
departed for work, she stood by the doorway, kissed the mezuzah, and said a
prayer for her husband’s success. On Shabbat, she would sit beside Ezra while

he sang Shabbat songs, and listened attentively to his stories.

When their grandson turned four, the narrator describes how the two of them
doted over the boy, escorting him all the way to the nursery school. Ezra and
Madam Sarah held similar beliefs and goals. Each knew their part and
fulfilled it to the fullest. The true spirit of partnership and harmony was felt

between them.

Throughout the story, the dialogue between the couple appears formal and
matter of fact. Although mutual respect was evident, there may have been
gaps in communication between the couple. On numerous occasions, Ezra
chose not to share his feelings or events that occurred in his life. Ezra’s
relationship with the anonymous writer was shrouded in secrecy. The

unusual incident with the Hassid in the forest was also not shared.
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As much as Madam Sarah displayed her loyalty and support for her husband,
she was also careful to choose what to say and what not to say to him. When
Ezra became despondent, she worked very hard behind the scenes to arrange
appointments and activities for him. When the children approached her to
discuss with Ezra the possibility of relocating, she had a deep understanding
of his opposing views, and did everything in her powers so as not to cause
him anger or frustration. In this case she may have displayed a cunning spirit,

but she used this art to help her husband in every way possible.
15.5 Passivity versus Activity

Fathering involves guidance and direction of the children towards the values
and behavior that are dear to the parents. Ezra Siman Tov set a strong
example of the desired behavior, yet is met with resistance from his children
to cooperate and participate. His gentle nature did not allow him to demand
more from them. He remained silent, hoping one day they would become
more enthusiastic about the rituals. This passivity was prevalent in many

areas of his life.

Throughout the story, Ezra was drawn into situations, often against his will.
His altruistic nature often put the other’s needs before his own. Sometimes

this put Ezra into uncomfortable situations. I will cite a few examples.

Ezra was invited by the Hassid to meditate with him in the forest. This
behavior was completely foreign to Ezra, as it was not practiced by his sect.
Yet, Ezra agreed to go. He could not say no to a person in need. Upon
completing his meditative prayer, the Hassid invited Ezra to join him in a
dance to celebrate his spiritual step forward. Despite Ezra’s discomfort, he

joined in.

Ezra never sought training or education towards a better career. His entry
into the position at the dry cleaners was not planned, and his passive nature

played a role in his staying in the same job for his entire life.
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His brother in-law Dr. Tawil invited him to participate in an academic lecture
about Jewish liturgy. Despite the fact that he would not enjoy or appreciate
the lecture, out of deference to his brother in-law he attended. As expected,

this experience was not satisfying for Ezra.

As a young boy, Ezra was taunted by his friends to retrieve a lost ball from a
restricted area. Against his better judgment, he entered the area and a tragedy
occurred. A bomb went off and his best friend was injured. Ezra did not
accurately understand what happened, and took the blame upon himself. His

tendency to remain passive prevented him from discovering the truth.

Ezra’s daughter volunteered in a local hospital. She became acquainted with
one of the non-Jewish male nurses. Ezra was warned several times about her
volunteering in the hospital. He remained silent and did not try to persuade
her. When she disappeared, he tried frantically to discover her whereabouts.
Eventually he stopped looking. He passively accepted this tragedy as a form

of Divine punishment.

After his place of work closed, the Avrech?? invited Ezra to join him as a
study partner. Ezra’s love for Torah study religious text was endless, and he
agreed to learn with him. This activity proved disappointing. Ezra listened
passively for the entire session, hardly understanding a word. At least he had

the fortitude to do this only once.

As a father, Ezra suffered from the same issue. His children displayed quiet
resistance to his requests. They knew that he would not hold his ground and
force his will upon them. Although Ezra commanded the basic respect and
love of his children, his parenting style may have been too passive. When the
children ignored his requests to participate in certain rituals, he remained

silent.

24 A term used to describe a married man who dedicated his life to religious scholarship.
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In many religious circles it is not customary to celebrate birthdays. As Ezra
turned sixty, his children decided to honor him with a party. Ezra felt torn
between the dictates of the tradition and the wishes of his children. At first
Ezra refused to have a celebration. He was afraid to draw attention from the
evil eye. The children, however, insisted. They held their father in the highest
regard and wished to commemorate the important milestone. Eventually Ezra
gave in to their repeated requests. Ezra could not disappoint others, even at

the expense of his own discomfort.

The ability of Ezra to maintain a consistent religious lifestyle held some
influence on his children. Although they did not remain as passionate as he
was for the rituals, he left them with a strong reverence and respect for the
tradition. His sincerity and quiet perseverance set for them the right example.
If not out of love for the tradition, they would remain committed out of love
for their father, and most importantly they grew to be upright citizens and

respected members of society.

15.6 Ezra’s Transformation: Discovery of the Father Within

The 60th birthday party was a turning point in Ezra’s life. The event was
significant well beyond the imagination of those who prepared it. The
mysterious writer made a surprise appearance, escorting Ezra’s blind friend
Rachamim to the party. Rachamim relayed to the guests the story of how he
became blind. Ezra suddenly realized that he was not the one that caused
Rachamim to lose his sight. He found himself released from guilt for a sin that
he never committed. The implications of this change were far reaching. Ezra
began to see his life in a different light. He then turned to the writer for
support and direction, but the man refused to help. Ezra would need to

charter his own course. He would need to take an active role in his destiny.

Ezra was pushed way beyond his comfort zone. He was confronted with

radical change on all fronts. His rabbi and spiritual guide passed away, his
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work place closed, and his neighborhood was rezoned for commercial
construction. Everything familiar was gone. Even the sunrise from the
window of the synagogue did not look the same. Ezra realized that the time
had come for him to do something for himself. He was no longer satisfied to

play the game according to everyone else’s rules.

Rachamim received experimental treatment and regained his vision. With his
new ability, he approached Ezra to learn Torah with him. At first Ezra
declined, thinking that he was not capable. After the first session together,
Ezra realized that he was not ignorant or slow. He was able to teach and

inspire. The two friends spent many days learning together.

During this time Ezra began to write his stories for posterity. His entire
demeanor changed. Ezra became so motivated that he began to study through
the night. When the morning arrived, he decided to take a walk to get some
fresh air. He realized that he was standing in the same valley where the
Hassid had taken him to meditate. This time he had walked there on his own
volition. Ezra had come full circle from being completely passive to taking
charge of his destiny. All that was missing was for him to put this new
attitude, this break from passivity, towards his children. This occurred in the

final scene of the story.

As the dawn broke and the mist cleared, Ezra perceived a figure approaching
in the distance. He heard a voice calling out to him, “Father, Father.” Ezra
was reunited with the image of his lost daughter. Gazing into her eyes, Ezra
Siman Tov lost consciousness and drifted off in a state of bliss. Ezra
recaptured his identity as the loving, caring father, and his mission was

complete.

15.7 Traditions of the Father

The narrator shares in great detail the nuances of the tradition in the world of

Ezra Siman Tov. Although set in recent times, these details are a mirror of
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Jewish life in the almost forgotten Halab Jewish community. Ezra Siman Tov
was meticulous in carrying out his father’s traditions. To view Ezra’s
performance of the tradition, one gets an authentic glimpse of the behavior of
his ancestors, dating back hundreds of years. With the performance of each
ritual, with the chanting of each prayer, Ezra invoked the memory of his
father and grandfather who sang the exact same words, in the same nusach
(tune). When describing Ezra’s observance of the Sabbath and holidays, the
narrator quotes the adage 172 wman »n, the traditions of the fathers are in
our hands.?? The rituals performed by Ezra were all in sync with the way
they were performed by his father before him. “That is the tradition he
received from his father Nissan Melamed Siman Tov, and his father from his

father the wise Yaakov Baba Melamed Siman Tov Gurgy.” [EL]?2¢

Ezra Siman Tov did not live in the times of his grandfather or his father.
Societal changes created a new culture in the family, and the impact of
parental influence on the children was weakening. Ezra was the last
generation of the obedient, old school approach. He did his utmost to teach
his children the tradition, yet he sustained frustration and disappointment as
his children refused to absorb and adopt his traditional lifestyle. Ezra raised
his children exactly as his father raised him. Ezra went to great lengths to
imitate his father in every facet of the tradition. Yet, the new generation was
not susceptible to the old methods. This shift is consistent with the theme of

transition that is prevalent throughout this and the other works of Sabato.

Ezra was not successful in transmitting the essence of 172 »max »m to his
children. Ezra’s children would become part of the generation that embraced
modernity and loosened their hold on the tradition. His children did not
invest the time to learn the tunes and watch his performance of the rituals, as
he had done with his father. Ezra was aware of this difference, and felt

disappointed in their lack of commitment. While living in the tightknit

225 See section 6 above for full explanation of this adage.

26 12
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communities of Halab, the handing down of the tradition passed smoothly
from father to son. Once the community uprooted, the challenges of survival
became more pressing. In addition, with the onset of modernity, the younger

generation was more interested in the new ways and ideas.

This nostalgic sentiment is common in Sabato’s works. There is a thread of
longing for the past in many of his stories. Ezra Siman Tov is symbolic of the
last generation trying desperately to hold on to the tradition as it was. World
War 2, the upheaval of countless Jewish communities, and the tides of
modernity were sweeping away the ancient customs of the ancestors. In this
atmosphere of change, the role of the father would undergo transformation as

well.
15.8 Teaching Torah

Ezra Siman Tov was surrounded by characters of scholarship, both academic
and Talmudic. His wife Sarah was the daughter of an expert in Maimonides,
and his brother in-law, Dr. Tawil, was a professor for liturgical poetry at the
Hebrew University. The Avrech, Rabbi Moshe David, spent his entire life
trying to produce new insights in Talmudic research. Ezra surrounded
himself with spiritual luminaries like Rabbi Pinto and Rabbi Kahanoff. The
author uses the supporting characters to highlight the culture of scholarship,

and to show the contrast between them and Ezra.

Ezra Siman Tov was a working man. He was not a rabbi or a scholar.
Throughout his life, he revered the Talmudic scholars and wished he could
learn like them. The narrator repeatedly describes Ezra’s secret wish to be
able to understand a section of Talmud. Although there is no description of
his childhood, it appears that he was not availed a strong education in his

youth.

This did not discourage Ezra from fulfilling the obligation of study set down
in the Torah. Ezra was a daily participant in the lessons of Rabbi Pinto and

Rabbi Kahanoff. He absorbed the moral teachings and the stories like a
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sponge and included them in the endless repertoire of stories that he later

shared with family and friends.

The high esteem he held for the rabbis and for scholarship added frustration
to Ezra in regards to his own children. Ezra was not successful in engaging
his children with the tradition as he would have liked. Despite the early
religious schooling they most probably received, they were not interested to
pursue a life of scholarship. Ezra remained hopeful that one day they would
appreciate and study the Torah. This secret wish was expressed clearly in the
incident where Madam Sarah and Ezra escort the grandson to the Talmud
Torah for the first time. Ezra and Madam Sarah prayed that one day this boy
would grow up to be a scholar.??” When the rabbi reported that this boy had
potential to grow and be a scholar, their joy overflowed. It seemed that Ezra
was trying to repair with his grandson what he wasn’t successful to achieve

with his own children.

The command to teach Torah to the children applies to the grandchildren as
well. Ezra Siman Tov tried his utmost to instill in his grandson the love for the

tradition.
15.9 Arranging Marriage

There are two references of marriage in the story of Ezra Siman Tov. The first
one appears in chapter ten.??8 Rabbi Kahanoff visited the Tawil home to
arrange a match between Madam Sarah and Ezra Siman Tov. The father
listened carefully to the description of Ezra’s qualities. Madam Sarah’s
brother overheard the conversation and began to protest. The simple,
unlearned Ezra was no match for his sister. The father scolded him for
passing judgment so quickly, explaining that honesty and diligence are

important qualities in a man. The father finalized the arrangement. This scene

**’ Gabato. K’ Afapay, P. 52
228 Sabato. K’ Afapay, P. 70
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is indicative of the attitude towards marriage up until that generation, and the

active role of the father in making sure the children find suitable mates.

There is no reference as to the involvement of Ezra’s father in the marital
negotiation. It is not clear if the father was involved and simply not

mentioned, or if the father was no longer living.

There is also no reference in the story as to the marriages of Ezra’s own
children. The text does not describe Ezra’s involvement in arranging their

matches.

The second reference to marriage is related to Ezra’s daughter. As a young
adult, one of Ezra’s daughter’s volunteered at a Christian hospital in
Jerusalem. Ezra was warned that she may be vulnerable and should be told to
stop. The risks of her getting involved with a man of a different religion were
too great. Ezra dismissed their warnings, thinking that his daughter could be
trusted to marry within the faith. Eventually, she became romantically
involved with a male nurse, and ran away with him to France. Sabato refers to
this incident numerous times in the story as the tragedy that rocked all of

Jerusalem.

Was Ezra Siman Tov at fault? Was he lax in his religious duties as a Jewish
father? In society at the time, as the authoritative father began to lose his
control, the children began to develop more autonomy and independence.
Ezra watched silently as his children slipped away from the traditional
culture of the past generations. The father’s word was no longer the last word.
Ezra was not inclined to thrust his agenda or lifestyle upon them, as he
understood that they would not accept through force. This new mode of
behavior was bound to bring new dangers and risks. With all of his
conviction and love for the tradition, Ezra was forced to watch while his own
daughter broke away from the long chain of Jewish continuity. During this
period of change, many fathers sustained similar outcomes with their

children.
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15.10 Swimming

There is no reference to teaching swimming to the children in the story of

Ezra Siman Tov.
15.11 Teaching a Trade

Ezra Siman Tov was employed in the dry cleaners as the garment presser and
delivery man. He did not own his own business to pass down to his children.
His menial work was not attractive to his children, so he could not pass this
skill down to them. It is not clear if Ezra took an active role in this area. There

is no reference in the text.

The training of the son in a trade could be seen in the example of Dr. Tawil.
Dr. Tawil received much of his training and sharp learning skills from his
father. He idolized his scholarly father and wished he could be like him in
learning and breadth of knowledge. It is likely that his father taught him how
to be precise in his rendering of difficult ancient texts, a skill that served him

well as a professor of ancient liturgy.
15.12 Unconditional Love For the Son

During the incident of the Hassid meditating in the forest, a description of the
father is introduced. As the Hassid prayed, he referred to God as his Father,
asserting that the father must forgive the son, as his love for the son is

unconditional and everlasting.

Father, oh Father, I love you. Father, Father, I am missing you. Why have
you distanced yourself from me, Oh Father, what grave sins I have done
against you, I have moved away from you. Please forgive me. You are my
Father. It is normal for a Father to forgive his children. Come Ezra, let’s
dance in honor of our Father in Heaven. Father, Father, always with joy.

[EL] 29

29 Sabato. K’ Afapay, P. 57
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This section highlights the Divine nature of fatherhood. The Hassid calls out
to God numerous times by using the term father. The Jew stands in prayer
before the Omnipotent God like a son standing before his father. This imbues
him with a sense of warmth and security. If the father remains close, nothing
bad can occur. The son understands that if the father is unhappy with his
behavior, the father may distance himself temporarily, but he will never cut
off the relationship entirely, as the son is part of his flesh and blood. This is

the nature of the father-son relationship.

This section quotes a famous expression pertaining to the Heavenly Father
concept, ©»1 Yy ax on1o. This phrase is incorporated in the prayers in the
context of seeking God’s forgiveness. In the same way a father has
unconditional love for his children and will not abandon them, despite their
behavior, so too should God behave towards His children with love and
kindness, even they disregard His will. The source of this phrase is a verse in

the Psalms.
A2y 903 PNNYD NDY;NY DY IPNVNI NI
DPNN-2Y NTON 22 --XIND-DY D0V 723000 N
APYYE-NN 00 PN -390 N ph2
JINP-OY ,N-1-0-) DN --0%33-5Y AN BnYY
20NN 19¥->9 101 ; W YT NN T

The Psalm describes God’s abundant kindness. He does for us way beyond
what we deserve. He overlooks our transgressions and treats us kindly. He
pushes our iniquities far away because he understands our nature as
creatures of flesh and blood. He is merciful like a father towards his wayward

children.

230 Psalms 103:10-14
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This reference of God behaving like a loving, compassionate father is
significant. The human father serves as the baseline for the comparison. The
father, in his most natural state, is full of compassion and forgiveness for his
son. That is one of the primary characteristics of this title. Through this
comparison, God is being asked to behave like the compassionate father

towards His children, “like a father’s mercy upon his children.”

The Rabbis continued this theme in the following passage:

DYV MYV NINV IIN NYON 12 ¥’ XN .M DYV DV ,NDI20 DV T XN
1990 NYPY RIONPNT RNIMN NOYUN XN 27 PT )Y DDA Wwyn NN
N2> 72 ¥ NNV M DN RINPNT RN RPNNN DN 71572 N2 XNIN 7PITIOA
5 NN NNHNY M DTN YT NI NYPY M2 AN RNNX OONTR 7Y
NNT MIAN AT NN MNIAN NINT 2NN OUPNR MINNT WD PV DR NNIPM

By

The dew has not descended for a blessing and the flavor has departed
from the fruits. It has been taught: R. Simeon b. Eleazar Says: [The
cessation of] purity has removed taste and fragrance [from fruits]; [the
cessation of] tithes has removed the fatness of corn. R. Huna once found a
juicy date which he took and wrapped in his mantle. His son, Rabbah,
came and said to him, ‘I smell the fragrance of a juicy date’. He said to
him, “My son, there is purity in thee,” and gave it to him. Meanwhile
[Rabbah’s] son, Abba, came; [Rabbah] took it and gave it to him. [R.
Huna] said to [Rabbah], “My son, thou hast gladdened my heart and
blunted my teeth.” That is what the popular proverb says, “A father’s

love is for his children; the children’s love is for their own children.” [EL]

This Talmudic passage describes an interaction between a father and son. Rav
Huna detected rare spiritual qualities in his son Rabbah. He attributed
Rabbah’s keen sense of smell to a level of spiritual purity. Since Rabbah could
smell the hidden fruit, he deserved to receive it. This was not just an ordinary
gift. It was a gesture of how much the father appreciated his son. Rabbah did
not perceive the depth of the gift he received from his proud father. When

231 Babylonian Talmud, Sotah 49A
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Rabbah’s son arrived, he passed the fruit on to him without hesitation. Rav
Huna found this behavior difficult to comprehend. He so much wanted
Rabbah to partake in the fruit. Rabbah made his father’s heart glad, and at the
same time set his teeth on edge. The concluding proverb explains: The love
and understanding of the father is always there for the son, while the love of

the children is focused on the next generation, and not on the father in return.

The Talmud proposes that there exists an asymmetrical relationship between
the father and the son. The father has a stronger instinct of compassion and
benevolence towards the son. The son may not notice or appreciate the
father’s kindness. Rabbah did not understand the depth of the gift his father

gave him.

Ezra Siman Tov displayed tremendous patience and benevolence towards his
own children. It was clear that their behavior was not in sync with his beliefs.
He refrained from rebuking them as he did not want to alienate them and
push them further away from the tradition. He continued to support and love
them, and prayed that one day they would appreciate the beauty of the
tradition. His love for his daughter never diminished, despite the pain that

she caused him, 025y ax ono.

15.13 Summary and Conclusions

This work highlights the massive changes that took place in society over the
past century. Ezra Siman Tov was the symbol of the generation that witnessed
the shift. Ezra’s feet were firmly planted in the past. His every behavior was
an authentic replica of those that came before him. Ezra worshipped his father
and strived to emulate him in every facet of life. With great humility, he
served as a vessel to accept the tradition as his father did before him. With the
onset of modernity, Ezra would not be able to transmit the message to his

children with the same ease. The eyes of the youth were looking forward,
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ignoring the teachings of the elders before them. The slow-paced, simple life

that Ezra represented would soon disappear.

Ezra Siman Tov did everything in his power to expose his children to the
beauty of the tradition. His approach was to lead by example. He was careful
not to confront his children when they did not participate. Since the story
takes place during Ezra’s later years, after the children were grown and
married, the interactions between the father and the children are minimal.
Many of the obligations cited in this research are performed during the period
when the children are still residing at home. No information is shared

regarding the life cycle events of his children.

Scholarship is a central value in the traditional Jewish culture. This value is
emphasized throughout this work. Although uneducated himself, Ezra Siman
Tov was surrounded by brilliant scholars who dedicated their lives to
learning. He held the rabbis in the highest esteem. When Ezra was forced to
retire, the only pastime that he could imagine was Torah study. Ezra’s
greatest frustration was that his children did not accept his way of life.

Learning and scholarship would not remain a high priority for them.

Ezra, as a role model, is the prime example of consistent behavior. This
stability is a major factor in creating a calm home environment. He worked at
the same job for forty years to provide for his family’s needs. He was a
reliable and active member of the synagogue. Every Thursday night, he went
to assist his friend Rachamim. This list of constants in Ezra’s life added to the
family’s sense of security. When the father and mother are in sync and able to
forge a harmonious partnership in the maintenance of the family, the ground

is fertile for the children to blossom.

Throughout the story, Ezra is pained by the tragedy of his daughter and the
blame that he took upon himself. Although he never allowed discussion of
the matter in the home, he silently suffered all his life. The story emphasizes

the abounding love of the father for his children, and the tension between the
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natural paternal instincts and the dictates of the tradition. When continuity is
threatened (i.e. intermarriage), a parent is posed with the dilemma of

sacrificing his own child for the sake of the tradition.

Ezra created for himself an even more complex web of thought. For most of
his life, he imagined that his daughter’s intermarriage was a result of his own
sinful act. This was a form of Divine retribution that he must quietly accept.
He suppressed his feelings of love and longing for his beloved daughter as a
form of self-punishment. He stopped actively searching for her and refused to
mention her name. He did not allow himself to behave like a father out of
deference to the will of God. On numerous occasions, Ezra sought resolution
to his inner strife. As long as he held on to the previous mindset of guilt, there

was no viable resolution.

When he learned of his innocence, it became clear to him that there no longer
existed a link between his misconduct and her disappearance. The new
perspective allowed Ezra to live again. The cloud lifted off his shoulders and
Ezra began to activate his true potential. He discovered that he could learn,
teach, and even write his stories for others to enjoy. At this stage, the gates of
love for his long lost daughter flew open. He allowed all of the suppressed
feelings to surface. He became the father o»a by ax onn, the father that must
learn to accept and love his children in all situations. Even when they go
against his will, they are still his children. Perhaps she was misled, or forced
into a situation that she couldn’t get out of. Who was he to judge her for what
she did as a young woman? The time had come to reach out and accept her
for who she was. Ezra opens his heart and his arms. The image of his beloved
daughter appeared in the distance. Her words rang out, “Father, father.

!II

Pardon me, forgive me. I have returned!” Ezra fell into a deep trance hearing

over and over, “Father, father, father.” The circle was complete.
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16.2 Symbolism of Title

The title of this volume comes from a Biblical verse in the book of Ezekiel.

,MINA) 2YT-N IIN-ND ,MIN-IN NPIN) OTN-)2 N2ID ; MIN-ON RN POIN INNN
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Then said he unto me, Prophesy unto the wind, prophesy, son of man,
and say to the wind, Thus saith the Lord GOD; Come from the four

winds, O breath, and breathe upon these slain, that they may live. 233

This verse is part of a prophecy regarding the future redemption of the Jewish
people in Messianic times. In the beginning of the chapter, the prophet
Ezekiel sees the image of a valley strewn with dry bones. These bones were to
represent the demise of the Jewish nation. The bones were lifeless and in
complete disarray. As the prophecy continues, the bones begin to join
together, forming human skeletons. As flesh appears on the dry bones, the
human shape is recognized. God sends a wind from the four directions, and

the resurrection of the dead is complete.

Sabato entitled this work mynn »x1a as it describes the miraculous revival of the
Jewish people after the holocaust. Six million Jews were killed by the Nazis in
World War Two. The Jewish nation was at the lowest point of its long history.
Only three years later, from the smoldering ashes of Europe, rose an

independent Jewish State. The gates were opened to the multitudes of Jewish

232 Ezekiel 37:9

233 King James Bible
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immigrants seeking asylum. Ashkenazi Jews from Eastern Europe joined the
North African and Middle Eastern Sephardic Jews in reestablishing the
Jewish homeland. The title man >x1 is a prayer beseeching God to send His
holy spirit upon the returning exiles. The physical return has already begun.

Now it is God’s turn to bring the spiritual redemption to his nation Israel.

It is interesting to note that the Hebrew title mn >x1a (Come O’ Spirit) was
translated in the English version as “From the Four Winds”. The two titles are
not identical, but related. They are both part of the same verse in Ezekial,
“From the four winds come, O" Spirit...” The English title, From the Four
Winds, emphasizes the incoming of the masses from the four corners of the
world, while the Hebrew title, nyan »x13, hints more to the final spiritual stage

of the redemption after the physical return is complete.

Levin (2008) 234 explains the title Ny >N1a in terms of the inner force and drive
of man. Levin asks what is this “wind” that builds man from within, and
when does it appear? Every person has his moment when this wind of
inspiration changes his life. Levin attempts to understand the nature and
influence of this inner spiritual drive, as portrayed in this work of Sabato.

This adds an additional dimension to the title nmn >xa.
16.3 Brief Synopsis

The story centers on the narrator’s (Sabato) experiences as a young immigrant
in the early years of statehood. Through his relationship with Farkash, a
veteran immigrant from Hungary, the narrator brings to light the tensions
between the Sephardic and Ashkenazi Jews, and the challenges of the new
immigrants in the developing country. The lives of Farkash and the narrator

are so surprisingly intertwined, despite the age and cultural differences.
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The story within the story, a common style used by Sabato in his works,
describes the pained history of Farkash growing up in pre-war Hungary. As a
young boy, Farkash was a Talmudic scholar. All his life he wished for his
children to grow up loving and learning the Torah. The dream that Farkash
harbored for his children was shared only with the narrator. Farkash secretly
appointed the narrator as the executor of his spiritual will, hoping that one
day, after his death, his children will understand the truth about his troubled
life. Since the story spans a period of four generations, much insight
regarding fatherhood can be gleaned from this work. Due to the complexity
of the story and the variance of fathering types, the research will be presented

in chronological order.
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Section 17

Depiction of Fatherhood in Boi Haruach

17.1 Chapter 1

17.1.1 Father as Provider and Protector

The story opens with the narrator’s (Sabato) attempts to navigate his new
surroundings as a young immigrant to Israel. The first scene is filled with a
sense of helplessness and frustration as the young boy fights for a space on a
public bus. Even for an adult, this experience could be daunting. This scene
raises many questions as to the presence, or lack of presence, of a parent in the
child’s daily experience. A lot was expected of the young boy at such a tender

age.

Children were granted much freedom in the early years of statehood. This
atmosphere may have been different from the one the narrator experienced
growing up in Cairo. In their new life in Israel, the father had to leave early
for work, and in the evening he would go to the synagogue. Children were
expected to manage on their own, regardless of what the world threw at

them. This is the tone of the story from the first page.

The Sabato family, like most of the new immigrant families, came with few
worldly possessions. The young Haim arrived at school drenched from the
morning rain, for lack of a proper coat. The kind headmaster tried to help by
wrapping the boy’s neck with the hand towel that the children wiped their
hands on during recess. As the youngest child, Haim would be last in line to

receive a hand-knitted scarf from his mother.

In this description there is an overall sense of vulnerability, frustration, and
discomfort, many of the sensations one would prefer to spare from young

children. This was not a normal situation, chosen by the parents. The move to
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Israel was abruptly thrust upon the family, as they were forced to leave Cairo.
The family lived on a meager budget and survival was the first priority. The

children received little attention.

As provider, the narrator’s father was successful in fulfilling this
responsibility. The mother remained at home to perform all of the domestic
duties and the father worked long hard hours outside the home. Since the
father was a new immigrant, his command of the language was weak. He was
only eligible for menial jobs, making supporting the family all that much
harder.

In the opening pages, the narrator refers to the accent of his father as being
different from the others in the neighborhood. While the children integrated
more quickly into their new surroundings, the parents remained apart and
different. Their accents were a constant reminder that they were foreigners.
The narrator was sensitive to this difference between the world of the home

and the world outside.

Due to the father’s hard work and frequent absence, the narrator sought
replacement father figures to fill the void. The first man he encountered was
the kind teacher, Rabbi Loichter. The rabbi showed him much warmth and
compassion, as seen by the gesture of the scarf and other interactions in the
story. The narrator responded favorably to these gestures and developed a
warm relationship with this father figure. Later on, the grandfather and
Farkash would fill this void, providing the boy with a sense of security and

confidence. 235

The narrator enjoyed his time with Rabbi Loichter. This teacher was
everyone’s favorite. He understood the children’s needs and would provide
for them positive experiences beyond the scope of the regular curriculum. He

taught the children about life and current events. He would take them for

2% ]t seems that where the father is not available to perform the job himself, the child will
gravitate to other male figures. One has to hope that these surrogate male figures will be
positive role models for the child.
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hikes in nature and teach them to exercise. After allowing the children to view
the proceedings of the Eichmann trial, he disclosed to the students his
personal experiences in the Holocaust. He was the only survivor of his town.
At that point the narrator understood the sadness that he felt in the teacher’s

eyes.

In general, the child perceives the father as the ultimate image of strength.
Fathers don’t cry. They are capable to stand up against any opposition. The
child sees the father as a champion, not a loser. When the father displays
weakness, when he shows that he is not all-powerful, this may undermine the
illusion. For weeks, the narrator chose to ignore what he saw in the teacher’s
eyes. Only after the teacher shared his secret did this impression become

reality.
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The teacher was no longer the image of strength the boy so desperately
needed. He was a troubled, broken spirit. This taste of reality for the innocent
child was one of many that he would experience in this story. He may have to

look elsewhere for a replacement father figure.

As the child grows, he becomes aware of the world around him. The parents
serve as a source of information as to why things happen and how they work.
As new immigrants, the narrator’s parents were not capable to provide him
with answers to his many curiosities. When the holiday of Purim came near,

the narrator was filled with questions. No one was able to provide answers.
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The child felt so alone in his world, without the guidance and assistance of his
parents. Their lack of involvement in his activities was not due to lack of love
or concern. Practically, they had no time or headspace to deal with him, and
even if he asked, they were not equipped to answer. This put the parents in a

weak position, discouraging the child from seeking their counsel in the future.

The narrator discovers the meaning of the Hebrew word for “Cowboy”. As
the holiday of Purim approached, all the boys of the neighborhood dressed
up as cowboys and Indians. The narrator asked his father to buy him a
cowboy costume. During that week, the father worked overtime, leaving the
house early and returning late at night. The narrator tried to discuss the

matter with his father.

TNOND DMWY TIva X120 DYDY DYDY N YUY HMNn PONINN ,NIN
,VONNNY DN AN HMINN DX PONTN 1IN NIN Y2 VYIN .DOWINND NN
IOINY 1D DD DY DMINNA PONYT NIV NYAPY NDION DAY MDD M9
)9 )10 ANP PIN IN L NIN,PINN NI .DTIPOY NM8N HYNY IS NN
NN NV NI P IN DNN P IN DNN,NPINT DN NIAN O Y

238 9510 22 DY MO Y NN

What courage the child had to muster to approach his father and make the
request. What patience he displayed to wait an entire week until the
opportunity arrived. The boy wunderstood the family was struggling
financially, yet the teacher made the request, and one could not refuse an
order from the teacher. At least that was the attitude in Egypt. The father

assured him he would have a cowboy costume before Purim.

The response of the father was cool and serious. There was no excitement in

his voice, no indication that this was important to him. He was matter of fact

237 Sabato. Boi, Pp. 11-12
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in his response, giving his word that the boy would be a cowboy for Purim.

He did not tell him how or when it would all transpire.

The last phrase of the above quote reminds the reader of the language barrier
between the father and society. The father did not know how to pronounce
the word cowboy correctly. The author writes the word phonetically to
emphasize the mistake in pronunciation. The repetition of the phrase, nnx
»2p N, and the added sentence about the father’s accent, contains a trace of

sarcasm, indicating the narrator’s frustration with the father’s behavior.

Day after day, week after week, the young narrator waited impatiently. He
was forced to watch as all of the other children wore their costumes and
played their imaginary games. If his father promised, he knew that eventually
it would happen. When the last day arrived, the father took the boy to buy the
cowboy costume. He chose the cheapest hat made out of cardboard, with no
accessories to match. The father displayed a moment of playfulness, pointing
his finger like a gun, “Draw Cowboy!” This was a rare moment for the young
boy. He admired his father for fulfilling his dream and appreciated the

playful moment.
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17.1.2 Interaction between Father and Son

This interaction between the narrator and his father was unique. The father
did not play much with his children. He was too busy and overwhelmed with
life. For one moment, the father showed his son his playful side. Seeing the
joy in his father’s eyes made the experience of buying the costume so much

more meaningful. This was a rare moment in his childhood.

239 Sabato. Boi, P. 13
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Feeling happier than ever, the young Haim went along to school in his new
cowboy hat. On the way, the boy was caught in a downpour, and the
cardboard hat turned into a clump of gray matter. Nothing could sour the
boy’s excitement. On that day, his father had made him the happiest person
on Earth.
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“I was silent and I was happy.” This positive outlook could only come from
an innocent child that loved his father very much. After repeated delays, the
boy deserved to be angry with the way he was treated. How could he remain
happy? Perhaps the culture in the narrator’s home was one of trust. If the
father said he would do something, there was no doubting that it would

eventually happen.

This part of the story emphasizes the father’s need to focus on essentials and
not on frills. The father was the sole breadwinner, and was not available
(physically or emotionally) to fill petty requests of the children. The mother
was more accessible to the children and these small matters would normally
be taken care of by her. The question could be raised as to why the narrator
turned to the father to fill this request altogether? Did he even share this wish
with his mother? If so, why didn’t she take care of it herself? If she was handy
enough to knit scarves, certainly she could easily have fixed for him a
costume. Did the mother have to persuade the father to buy him the costume?
Was the father reluctant to spend the money, or just too busy to deal with it?
Perhaps the narrator was not privy to what transpired between the parents.
He related the story as he experienced it from his young, innocent eyes, and

leaves the commentary up to the reader.
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The first chapter introduces the child and the cool manner with which he was
treated by his surroundings. The setting is gray and cold. The narrative
arouses pity, and at times anger over how he is treated. The father is lifeless.
No details are shared regarding his looks, his eyes, or his presence. This lack

of description is not typical to the author’s style.

17.2 Chapter 2

In chapter two, a new fatherly hero arises: Farkash. The setting for his
appearance is one of wild childish mischief. The children of the neighborhood
played a nasty game. They would band together to taunt an old widow,
hoping to see her screaming reaction. The wild children pelted her with
pebbles and mud. When she erupted, the children gleefully ran away, only to
reload and start all over again. This game went on until she reached home, or

until someone shouted, “Farkash is coming.”
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Farkash was the man who came out of nowhere, like Elijah the prophet, to
save the old widow. The colors on his cheeks and the softness in his eyes were
the first details that the narrator noticed. Farkash was filled with life and
energy, always there in times of need, kind, warm and friendly. All of these
traits were lacking in the boy’s father. The contrast is striking. The narrator
did not share details of the father’s physical appearance. The previous chapter
painted the image of a tired immigrant man, struggling to survive in his new
surroundings. Farkash was also an immigrant. He spoke to the widow in
Hungarian. However, he was a “Vatik”, a veteran, having come to Israel a
few years before. In the eyes of the young boy, Farkash was the needed image

of strength.

241 Gabato. Boi, P. 17
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In the background of the scene, the narrator describes the elder people
gathered at the bus stop. The people witnessed the mischief of the boys and
sighed.
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This phrase is an indictment against the culture and parenting style in the
new country. The elders nostalgically reflected on their countries of origin,
wondering what became of the values of decency and respect that they grew
up with. These children were obviously not getting a proper education in
their homes. Sabato often writes in a nostalgic tone, longing for times and

places of the past.

Farkash was the only one who could control the unruly children. He didn’t
need to raise his voice. He simply stared at the children and immediately they
fell into line. The narrator was amazed at the presence of this man. He felt
that this is the way a father should behave, firm but loving. The narrator was
still seeking a solid father figure to lean on. It seemed that Farkash appeared

in his life at the right time.

As the two got acquainted, Farkash revealed that he also had a troubled past.
He was together with Rabbi Loichter during the Holocaust. The narrator
began to realize that he was surrounded by living fragments, who were trying
to rebuild their lives in the best way they could. He was a child trying to
make sense of a broken world, like a lost ship with nowhere to moor. The
reader is exposed to the intense psychological damage and post trauma

fragility of the Jewish people in the generation after the Holocaust.

Although much older, Farkash felt comfortable sharing his past with the
young boy. He shared with him the tragic story of his father’s demise after the
First World War, and his own experiences in the Holocaust. From the start,

the two characters forged a meaningful relationship. Farkash may have
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recognized unique qualities in the boy, and wished to befriend him to offer
him support. After their first meeting, Farkash gave the narrator a word of
encouragement. “We are all new immigrants here. You too will find your way
in this new country. If there is anything you need, you can always call on
Farkash. And who knows, one day, I may call on you as well.” [EL]**3 This
comment foreshadows the rest of the story as their relationship grew and the

boy proved worthy of this wish.

17.3 Chapter 3

Each day on his way to school, the narrator stopped to watch a bus driver
prepare his bus for the day. The driver and his wife worked at the Beit Diskin
orphanage. The narrator discovered that this orphanage cared for children
whose parents perished in the Holocaust. Once again, the background of the
story turned wet and cold, and the narrator was surrounded with adversity:
Farkash’s story about his father, orphaned children, random bits of
information regarding the Holocaust, and the everyday challenges of Beit
Mazmil. Each of these situations points to the difficulties of the children in the

absence of a father figure.

The narrator was curious to know more about the Holocaust. He grew up in a
time of total silence, when survivors felt embarrassed to share their plight in
Europe,?** making it difficult to piece the picture together. The narrative
abruptly jumps to a later discussion where the Sabato parents shared their
personal experiences during the war. The mother shared her account of
fleeing from Cairo to hide from the German army. The father described the

emergency prayer service conducted as the Germans approached. Despite the

243 Sabato. Boi, P. 20
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the truth of what took place in the Holocaust was revealed and survivors began to share their
personal stories.
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lack of parental involvement he experienced as a boy, it is encouraging to see

that the relationship with the parents remained close as he grew older.

The narrator describes the family’s journey to Israel. The ship that they
travelled on held Jewish refugees from many countries. The father could not
understand the accent of the other passengers on board, even though they all
prayed in Hebrew. Some of the people asked to split the groups so each could
pray according to their custom and dialect. The narrator’s father refused. He
explained that they were all on a common mission going up to Jerusalem, and
should act as brothers, despite their differences. In times of danger, it is

important for Jews to display unity.

This revealing anecdote paints a completely different picture of the narrator’s
father. He was a man of lofty values and ideals. He was obviously a learned
man as he seasoned his daily conversation with quotes from rabbinic sources.
The fact that he was able to persuade the Egyptian Jewish refugees to pray
together with the others says a lot about his personality. This anecdote
provides a good example for the father as a role model. The father set a good
example, encouraging tolerance and respect for the views of others. It has
been stated in this research how proud the Halab Jews were of their nusach
and how hard it was for them to compromise in this area. The father showed
tremendous character in being able to blend and mix with the Hungarian

Jews aboard the ship for the sake of a greater cause.

The narrator was five years old when the Jewish community fled from Egypt
in 1956. The police had arrested the father under the pretense of pro-Zionist
activity. Fortunately, he was released as the family boarded the ship. The
mother escorted the family through customs. The border police stole every
item of value that they could find. They even tore a silver necklace with a
Jewish star off the narrator’s neck. This star was given to each Jewish boy
after their circumcision as a charm for good luck. This is a subtle reference

that the father fulfilled his obligation to circumcise his son. It also points to
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the vulnerability of the mother and children in the absence of the father

figure.

The father was an active member of the Jewish community in Cairo. He
served as >N1), or beadle of the synagogue. This was a voluntary position.
Although his work as a merchant took up much of his time, he was always
available to maintain the smooth running of the synagogue. It is clear that the
father continued this type of communal involvement in Israel, as the narrator

mentions how the father rushed to the synagogue each day after work.

When the refugees were handed fruit, the father began to chat with one of the
Hungarian men. The Hungarian man asked to switch his apple for an orange,
as they never saw oranges in Hungary, and the Egyptians rarely ate apples.
The father replied that the man could have both. The father was truly a kind
and generous soul. He was happy to share with others. Despite their concerns
of survival, the father was able to share everything he had with perfect
strangers. As life has its interesting turns, the father and the Hungarian man
were sent to live as neighbors in Bet Mazmil. This life lesson was extremely

valuable for an impressionable boy of five.

The chapter concludes with street names and their derivations. One of the
streets near Bet Mazmil was named after Dr. Janus Korzak, a famous Polish
doctor and educator who ran an orphanage prior to the war. Once again, the
topics of orphans and the Holocaust are mentioned. The underlying search for

the father figure continued.

17.4 Chapter 4

The tone in the story turns bright and cheerful. Purim has finally arrived and
the narrator’s father stayed home to celebrate. The traditional celebration of
the holiday is described in full detail. The mother was in charge of preparing
the food baskets given out as gifts to friends and family. The father took the

family to the synagogue to hear the communal reading of the Biblical story of
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Esther. The boy’s father was shown in a different light in this chapter. When
the neighborhood children knocked on the door, the father sang for them a
liturgical rhyme for Purim, a tradition passed down from generation to
generation.?¥> The narrator received his passion for the liturgical poems from
his father and grandfather. The father succeeded in passing this aspect of the

tradition to his children.

The mother sought a volunteer to deliver the special gift baskets to the
neighbors and relatives. The narrator gladly volunteered. This type of training
is critical in the passing of the tradition. Purim is a holiday where children are
central to the festivities. The parents allow the children to participate in the

fun, and positive memories are forged for the future.

One of his stops for the deliveries was the house of Farkash. When he arrived
at the door, he was met by an old woman, who introduced herself as a
matchmaker. She asked the young boy if he was interested in getting married.
The young boy felt flustered and embarrassed. The woman took off her mask

and it was Farkash himself.

This costume of matchmaker has much symbolism. Farkash was always
trying to help others around him, to build up those whose spirits were
broken. This choice of costume was totally in line with his innermost wish.
There is no greater way to help a person in this world than to help him find a
spouse. Especially after the tragedy of the Holocaust, the survivors felt an
urgency to create families and bring more Jewish children into the world. In
real life, Farkash arranged many marriages. This hints at the father’s
responsibility to assist the child to get married. Farkash behaved as a father to

everyone he came in contact with.

Farkash proudly introduced the narrator to his wife and children. Then he

took his children and the Haim on a mission. He too wanted to train his

245 The narrative includes all 22 stanzas of the poem, in typical Sabato style. The family was
well versed in obscure liturgical poems.
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children in the practice of handing out the holiday gift baskets. His recipients
were mostly the lonely, broken Holocaust survivors. His wife protested
Farkash’s exposing the children to such embitterred souls. Farkash believed
that this was the most valuable education his children would ever receive. He

was the one who brought light into the darkest corners.

House after house went Farkash and his team, laden with gifts and warmth.
This was a completely different Purim experience for the narrator. He learned
a lot about his neighborhood, and he learned even more about this special
man and his quiet acts of kindness for those in need. Even the orphans at Beit
Diskin were regular benefactors of Farkash’s good heart, as he would bake for
them every week, and distribute clothes on the holidays. As the fourth

chapter comes to a close, the narrator reverts back to the theme of orphans.

17.5 Chapter 5

This chapter has no references to the behavior of the father.

17.6 Chapter 6

Chapter six discusses the play habits of the children in Beit Mazmil. The
children learned quickly to spend most of their time outside. Straight after
school, they would drop their school bags and run to the vacant lot at the end
of the street. The tiny homes of the new immigrants were too cramped, and
the mothers were busy tending to the crying babies and to their household
chores. The mothers soothed their frustrated and weary husbands after a
long, hard day of work in the sun.?4¢ This short description reveals the
hardship that the narrator’s father suffered in his new life in Israel. The

contrast to the father on Purim and the father in the rest of the story is clear.
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The narrator’s free time was devoid of adult supervision. The children spent
most of their free time outside in large groups, playing the designated games
of each season. A hierarchy of leadership formed. As in most groups, there
were the leaders and the followers, those that everyone applauded and
cheered for, and those that were ignored. The narrator was one of those

ignored.

This type of environment was both helpful and harmful. For the stronger
children, it gave them the opportunity to develop and hone their leadership
skills. For the weaker ones, it meant sustaining insults day after day, until
they were accepted by the group. The adults were seen as a nuisance to the
children in Beit Mazmil. The children were happy to be left on their own,

which sometimes left them in strange or even precarious predicaments.

In his efforts to be accepted, the narrator always seemed to be one step behind
the rest. He was not coordinated nor handy, and usually watched as the other
children spun their spinning tops and flew their makeshift kites. One day,
while standing apart from the group to watch the fun, Farkash suddenly
appeared. Farkash asked the boy why he was not flying his own kite. Farkash
scoured the area for materials and in minutes assembled a kite for the boy.
Farkash said to him, “Be happy boy, enjoy your youth. Play games and be
happy. At least you won’t have a deprived childhood.” [EL]?*” From this
comment the boy understood that Farkash suffered as a child. He did not yet

know how.

Farkash’s attempt to help was noble, yet naive. He so much wanted the boy to
succeed that he tried to give him shortcuts to get there. He was acting like a
father trying to help his son. Farkash wanted to prevent the boy from
suffering like he did as a youth. Perhaps he was a bit overeager in his

approach. The boy would still have to go through the school of hard knocks.

247 Sabato. Boi, P. 52

191



The freedom of the children in this chapter hints at a social malady common
in these absorption centers. The narrative describes some of the derelict

behavior of the embittered men of Beit Mazmil.
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The transition to the new country did not fare well for many of the men. The
language barrier and the lack of certain skills forced them out of the work
force. Some of these men resorted to drinking to soothe their sorrows. The
children of Beit Mazmil suffered the worst. The fathers could not provide for
them the guidance that they needed. The children quickly learned that it was
easier to remain outdoors away from the disgruntled parents, and began to
create a world of their own. It is not surprising that many of these street
children adopted unhealthy and anti-social practices. Poor immigrant centers
like Beit Mazmil created many difficult challenges for parents. With a lack of
strong father figures, continuity of the tradition was minimal in these
neighborhoods. With the lack of a functional father figure in the home, the

children were vulnerable to many negative influences.

The narrator grew up inspired and devoted to the Jewish tradition. His
siblings all remained observant, and most of them are practicing rabbis and
teachers. With all of the challenges the Sabato family faced in Beit Mazmil, the
fact that all of the children remained committed to the tradition is
noteworthy. The reader is left to wonder what was the family’s secret of
success. It may be due to the fact that the father spent as much time with the
family as time allowed. Shabbat and holidays were used for quality family
time. Despite the hardships, the father did his utmost to maintain the family

unit. This routine contributed to the positive growth of the children.

17.7 Chapter 7
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The narrator’s next meeting with Farkash came after many months. The boy
heard that Farkash established his own synagogue in the Hadassah clinic
building. This building served as a multifunctional community center and
Farkash insisted that it also be used as a synagogue. “Farkash always got
what he asked for.” [EL]?* This was added to the long string of positive
attributes that the narrator found in Farkash, the highly capable father figure.

Farkash helped young boys to celebrate their Bar Mitzvah. Most of the street
children were at risk of falling into the hands of local gangs. Farkash worked
hard to give them a feeling of belonging and warmth. He showered them
with sweets and kind words and promised them a joyful celebration if they
would stay to learn their part. The narrator was asked to escort one of the
young boys to Farkash for his Bar Mitzvah training. The narrator again
noticed the latent sadness in his eyes. Farkash began to disclose his secret

past.
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Farkash grew up as an orphan. His father died long before his Bar Mitzvah.
He did not have a celebration when he turned thirteen. His father was a
learned man who left behind many students. After his untimely death, the
father’s friends tried to help the mother financially. Unfortunately, the store
she opened failed, and the mother could no longer support the children. Each

one was sent to work in a different city.

Traditionally, the father was the main provider for the family and his
presence offered protection for the children. When the father died, the

children became defenseless. The mother was weak and helpless, and was left

249 Sabato. Boi, P. 59
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with no choice but to give up the children. This first real disclosure by
Farkash exposed his own inner search for a father figure. Perhaps this is what

drove Farkash to behave like a father for all those in need.

Farkash lost himself in his recollections. He lowered his guard for a moment
and talked about his harsh and lonely childhood. The narrator proved to be a
good listener, and for the first time, Farkash felt comfortable sharing his secret
past. Farkash’s fragmented soul found solace in the guise of a teenage boy.
For a moment the narrator served as the supportive father. After a few
moments Farkash caught himself, regretting having said too much. He hoped
that his rambling was not heard by the boy. He turned his attention back to
the Bar Mitzvah boy, “Mazel Tov! Congratulations. Yours will be a great

celebration.” [EL] %51 Farkash had once again transformed back to the father.

17.8 Chapter 8

The narrator’s mother filled the void of the father in fulfilling the command to
train the child in Torah study. Upon returning from a long day at school, the
narrator wished to relax. His mother pushed him to participate in the
afternoon prayers and daily study group. She would not change her mind,
despite all of his complaints. The culture in the family was one of excellence
and scholarship. Relaxing was not a familiar concept. The mother and father
were in complete agreement in this area. The mother was the daughter of the
great Rabbi Shwekey, the grandfather mentioned in all of the author’s works.
Torah study was very important to her. Although the father was not visible in

the story, his beliefs and values were in sync with the mother’s.
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This subtle line reveals much about the level of commitment and passion of
the narrator’s father towards the tradition. The family was in transition, food
was scarce and it was difficult to find a place to live. Yet, the father’s main
concern was for the children’s Torah studies. This is true dedication to the
mission of Jewish fathering. With the constant study of Torah at the core of
the culture, the father guarantees the child’s knowledge and dedication to the
tradition. Perhaps this provides one answer as to the reason for the successful

transmission of the tradition in the Sabato family.

Each day after finishing the lesson, Rabbi Spitzer would conclude with a
story. The story was about a father and two sons who lived in Hungary. The
Germans killed the parents, and the two boys were sent to the camps. The
father had given one son his Tefillin for the arm, and the other son the Tefillin
for the head. Each one went through the war with his half of the pair of
Tefillin. After the war, the two boys were reunited, and so was the pair of
Tefillin. This section provides an example of how the father did what he could
to train his children in the fulfillment of the commands, even in the most

difficult circumstances.

17.9 Chapter 9

The author reiterates his passion for poetry. This chapter is filled with quotes
of poems written by famous authors, by Farkash, and by the author himself.
Farkash wrote a poem in memory of his father, while the author wrote in

memory of those who were killed in the Holocaust.

Farkash revealed another segment of his secret past. He was six years old
when his father died. On his death bed, the father called the young Farkash to

relay to him his personal story from the First World War. Farkash explained

252 Sabato. Boi, P. 69
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to the narrator that his father was a man of truth, and the truth must be told.
Despite the mother’s protests, the father proceeded to tell the young Farkash
everything that happened to him. This incident highlights the unique
qualities of the father, and the wish of the son to emulate these qualities. Also,
it touches on the importance of the father’s sharing with the son his personal

story.

At the end of the chapter, Farkash stopped the story in the middle and
repeated the message, “Must tell the story, must always tell the truth.” 253
Farkash took this lesson to heart and tried to find a way to fulfill it himself.
The story of his childhood was very painful, and he suppressed the memories
deep inside. Through telling his story to the narrator, he hoped that one day
his children would find out and understand what he experienced. This

volume would become the vehicle to tell the true story of Farkash.

In an earlier section of this research, the topic of Haggadah, telling the
Passover story, was discussed. The Torah commands the father to tell the
story of the Exodus from Egypt on the evening of Passover. This vehicle of
storytelling is so important in the Jewish tradition. The father is supposed to
relay the story in such vivid detail that the child will feel as if he himself
walked out of Egypt. In this section, Sabato has widened this command. In
the words of Farkash, he tells the reader, “The truth be told.” Every father
should strive to share his personal story with his children. By identifying with
the parental narrative, the children become part of the chain. This will help
the children understand their own place in the world and may infuse them
with a sense of pride for their family, their heritage, and their tradition.
Farkash withheld his story from his children so as not to cause them pain in
their younger years. He knew, however, that his story is about truth, and the

truth must be eventually told to the children.

17.10 Chapter 10

253 Sabato. Boi, P. 81
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The narrator is called urgently to visit Farkash. Farkash was hopeful that he
would recover after his operation. He felt a need to share more details of his
past with his close friends. His family was still unaware of his tragic story.
Farkash was happy that he would live to attend his daughter’s wedding. He
also wanted to make sure that his son Yossi completed his rabbinic
ordination. After all, this child was named after Farkash’s father. His legacy

must carry on. 254

The father is responsible to make sure the children marry. Having
grandchildren is viewed in the tradition as part of the fulfillment of the
command to procreate. Some rabbinic opinions hold that the command to “be
fruitful and multiply” is not complete until one has a grandson and a
granddaughter from two separate children.?> Farkash did everything

possible to encourage his children to marry.

The other aspect of fathering mentioned here is the father’s wish for his child
to be a Talmudic scholar. Teaching Torah to the children is a primary goal.
Farkash himself grew up in the home of a great scholar. From the start, he
was trained in the fundamentals of Talmudic study. He was sent to a yeshiva
where Talmud was studied rigorously. After his father passed away, he was
forced to end his studies and go to work. In his new surroundings, he could
not understand how the local Jews disregarded Torah study. When he had a
free moment, he would open his lone volume of Talmud and learn. His only

wish was to see his son become a proper scholar.

After arriving in Israel, Farkash strived to avail many people the opportunity
to learn Torah. He encouraged the narrator to teach a weekly class in Talmud,

which Farkash himself attended religiously. His love for Torah, and his efforts

>* This concept of naming the children after the grandparents is an outgrowth of the respect
accorded to the elders by the tradition. The newborn child is not merely the start of a new

generation, rather a continuum and a link in a long chain.
255 Shulchan Aruch Code of Jewish Law, Even Ha'Ezer 1:6
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to encourage others to learn, left a strong impression on his children and on

the narrator himself.

Farkash described the hardships he sustained in Hungary. After his father
died, his mother made great sacrifices to support her children. The most
precious items in the house were the Torah books of her late husband. One by
one, she sold the volumes to buy food. She cried each time, stroking and
kissing the holy volumes before parting with them, begging them for
forgiveness. The only one she kept was the small volume entitled Bava
Metziah, her late husband’s favorite. This volume went with him on every
journey. She presented it to Farkash with a request to study from it like his
father before him, “when he lies down and when he rises up.”25¢ This was the
example that the father set for the child. The mother wished to continue the

mission her husband started.
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The only inheritance that Farkash received from his parents was the father’s
prayer book and the single volume of the Talmud. The image used by the
mother is one of a golden chain. The survival, or continuity, of the Jewish
tradition depends on two keys: Prayer and Torah study. Farkash’s mother

begged him to pass down these traditions to his children.

The situation at home worsened. The mother was bedridden and the children
needed support. It was decided that Farkash would be sent to work in a
bakery. Prior to his departure, Farkash studied Talmud day and night. His

greatest fear was that he would forget all of the Torah that he knew.

26 Deuteronomy 6:7. This verse describes the obligation to study Torah during all times and
in all situations.

257 Sabato. Boi, P. 97
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For a Talmudic scholar there is no greater insult than to be labelled an “Am
Ha’Aretz”. Literally, this expression means, “The people of the land”. The
plain meaning is ignoramus. The phrase is first found in the Bible when

Abraham asked to purchase a burial place for his wife Sarah.
27 NP DYY INNWN DNIIN OPN

In this verse, the phrase yInn oy refers to the masses of the Hittite tribe that
were gathered in the town square to greet Abraham. This was not meant in a
derogatory fashion. However, during the time of the Second Commonwealth,
this phrase was used to set apart the rabbinic scholars from the ignorant
farmers. Often, the “people of the land” lived in rural areas, and were not a
part of the Talmudic discourse in the larger cities. Those who were ignorant
of Jewish law were labelled Am Ha’'Aretz.2¢0 Farkash’s father was articulate
about his priorities and values. He impressed upon his son the gift of

knowledge and warned him not to fall into the category of Am Ha’Aretz.

17.11 Chapter 11
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From the earliest age, Farkash’s father trained him in the mechanics and
intentions of Jewish prayer. On his death bed, the father handed him his

personal prayer book and requested that he use it every day of his life. This

258 Sabato. Boi, P. 98
29 Genesis 23:7
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left a lasting impression on the young boy, leaving him with an unwavering

sense of commitment and responsibility.

There is a reference in the sources for the father’s charge to the sons prior to
death. In the end of Genesis,?02 Jacob invited his twelve sons to bless them
before his death. He wanted to caution them from certain behavior in the
future. Jacob also admonished each of the children for certain sins that they
performed. Jacob waited until his last moments because he knew this would
have a lasting impact on his children. On his death bed, Farkash’s father
behaved in a similar way, praying that his son would always remain loyal to

the tradition.

Farkash described his first day in the bakery. Seizing the moment, he paused
to say the afternoon prayers. He knew that his fate was in the balance and this
first prayer may prove weighty in the outcome of his stay. Farkash took out
his father’s prayer book and poured his heart out to God. At that moment, he
felt as if his father was standing next to him to reassure him that everything
would be alright. Farkash began to take stock of his situation. He was an
orphan, alone in a strange place, far from anyone who knew him, and placed
in the care of a frightful man. This situation was a direct result of his losing
his father. He was completely vulnerable. The aspect of father as protector is

emphasized in this section.

The memories of his surroundings included details of the house and
surrounding fields. Farkash would seek refuge in nature, taking pleasure
from the beautiful sights and smells of nature. The beehives reminded him
that even the tiniest of creatures had a “Mother” to watch over them, and
listen to their problems. Farkash wished he could tell his mother about his
observations of nature. He understood that his situation was far from natural.
He longed for connection and the sense of security that parents provide their

children. This lack of a parent to share life experiences is difficult for the child.

262 Genesis 49
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The baker treated Farkash harshly from the first day on the job. His behavior
was volatile and unpredictable, making it impossible to please him. Farkash
had been told back home that the baker served alongside his father in the First
World War. Farkash’s father had saved the baker’s life, and this would be a

way for him to repay the kindness.
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This section sheds more light on the virtues of Farkash’s father. In the midst
of an epidemic, when everyone chose to flee to safety, Farkash’s father
remained to assist the doctors in caring for the sick. His father was a war hero.
In the face of danger, the father did not run. His compassion and concern for
the wellbeing of others was exemplary. This is the image of the ideal father
that would remain with Farkash for the rest of his life. It’s no surprise that his
own behavior as an adult was so selfless and benevolent. Farkash spent his
entire life trying to assist others. These acts of kindness were voluntary and

performed in the quietest manner.

It would have been easy to turn bitter and cruel after all that Farkash
sustained in his early years. Yet, the shining examples of love and kindness
that he received from his parents were strong. The cruelty and suffering that
he experienced did not dim the light that glowed inside him. He felt driven to
carry on the torch that he was handed, to bring positive cheer and assistance

to all around him.

Farkash recalled how, during his bakery deliveries, he would occasionally
receive a candy from the kind people in the town. He would savor these
sweets in his mouth for hours, giving him strength to survive the bitter times

at the bakery. As Farkash became a father, he constantly gave his children

263 Sabato. Boi, P. 106
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candies and chocolates. On the holiday of Simchat Torah, he would hand out
treats to all the children in the synagogue. His goal was to endear the Torah in

their eyes. Farkash wished that every child would have a happy childhood.
25 DypMIN D19 PPN MTY MY Y 0

There are a few instances that the father is advised to provide tangible treats
for the children in the Jewish tradition. On the holiday of Chanukah, when
the family gathers to light the Menorabh, it is a tradition that the father hands
out coins to the children. This gift is called “Chanukah Gelt”. The money is a
reward for the children’s future dedication to Torah study. The word
Chanukah has the same Hebrew root as the word Chinuch, or education. The
holiday of Chanukah is a time to focus on the Chinuch of the children. The
fathers are to encourage the children to remain loyal and devoted to the

tradition. 265

A second example of this type of fatherly behavior appears in the discussion
of the three pilgrimage festivals. The Torah commands to rejoice on these

festivals.
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The obligation to bring joy to the family on the holidays is an act of
endearment. As each holiday comes near, the anticipation and excitement
grows. The father is commanded to shower his loved ones with gifts of
clothes, special foods and treats. The Talmud describes the different types of
gifts needed for the various members of the household. The type of gifts

meant for the children, however, is left undefined. Maimonides explains:

264 Sabato. Boi, P. 109

265 Based on Rabbi Eliyahu Kitov, Sefer HaToda’ah (Book of Our Heritage, Hebrew edition),
(Jerusalem: Yad Ki Tov, 2001), 122.

266 Deuteronomy 16:14

267 Babylonian Talmud, Pesachim 119A
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Maimonides suggests that the children need something age appropriate in
order to give them a sense of joy. New clothing or delicious meat may not
make the holiday more special for them. The father is to give the children

roasted nuts and sweet treats to fulfill this command properly.

The source for this law is a discussion of debate amongst the commentaries.
The original Talmudic passage did not discuss what type of gifts are
appropriate for children. Some suggest that Maimonides took this answer
from an additional Talmudic passage in Tractate Pesachim?®® .The Talmud
discusses that Rabbi Akiva had a custom to hand out walnuts to his children
prior to the Passover Seder in order to keep them awake. This may have been
the inspiration for Maimonides to include the gifts of roasted nuts to the

children for each of the holidays.

In both of the cited examples, Chanukah and the Festivals, the father is
encouraged to provide tangible treats for the children. This helps to create
positive memories for the children and instill in them a love for the tradition
and its special days. This also gives the children the opportunity to experience
a side of the father that may not have been so typical throughout the year. The
sweetness of the candy coupled with the cheerful generosity of the father

makes the holiday experience more memorable.

At the end of the chapter, Farkash revealed the secret story of the baker.
During the First World War he contracted typhus. Farkash’s father attended
to him in his illness. His fever raged and the doctors said he would probably
not live. Food was scarce and the soldiers were fighting over a crust of bread.
He realized that in order to survive, one would need to fight for basics like
bread. At that moment he made himself a promise. If he would survive, he

would become a baker and never lack for bread again.

268 Rambam, Yad HaChazaka, Laws of Yom Tov 6:18
269 Babylonian Talmud, Pesachim 108A
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Many years had passed and now a new war was brewing in Europe. The
baker understood that times were going to get hard again. When Farkash was
sent to be his apprentice, he made a secret promise to the mother that he
would toughen her boy and raise his chance of survival. Only the tough ones
will remain. These were the same words that this mother wrote him in her

departing letter.
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The baker was not as cruel as he appeared. He owed the father a kindness and
was trying to repay him by hardening his orphaned son. It would be
Farkash’s only chance of survival. As the Nazis began to round up the Jews
for deportation, Farkash was arrested together with the others. An
anonymous man approached Farkash with a bundle of bread. The package
came with a letter from the baker, “You are now made of steel. I promised
your mother that I would make you into a man. Be strong. Be a man. You will
survive the terrible storm approaching.”[EL]?”! In the presence of the narrator,

Farkash asked to publicly forgive the baker for everything that he did to him.

This section raises many difficult questions when studied from the angle of
child rearing. The situation that Farkash experienced was not normal and the
cruel behavior of the characters was far from exemplary. The underlying
message is still valid. The parent who makes life too easy for the child,
intervening too quickly when the child confronts adversity, may actually
hinder the child’s development. A child must learn to cope with life’s many
challenges. It hurts to see a child suffer or fail. Yet, at times, it is the school of

hard knocks that is needed to transform a boy into a man. 272

270 Sabato. Boi, P. 115
271 Sabato. Boi, P. 119

272 See Malcolm Gladwell, David and Goliath: Underdogs, Misfits and the Key to Battling Giants
(New York, Boston, and London: Little, Brown and Co, 2013).
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Farkash was careful never to let his mother know about his suffering. He
thought she was too frail to hear about such things. In the end, Farkash
learned that she had actually requested from the baker to harden her son and
make a man out of him. Farkash was sent to the baker at the age of thirteen,
the age of Bar Mitzvah. This is when the father traditionally introduces the
son into manhood. The father encourages the son to behave like a full
member of society. The child must learn to delay gratification and prepare

himself for a life of service and giving to the community.

This process of maturation has many steps, and the child must go through
them gradually. In a normal family setting, the parents oversee this process
and guide the child gently through each phase. In Farkash’s situation the
baker saw himself as a catalyst, hoping to mature the boy quickly. He didn’t
know how much time he would have, so he resorted to drastic measures. A
typical father would not have behaved towards his son in this manner. He
may need to censure his child or mete out punishments of one type or
another. However, the father is invested in the long term and should not

resort to physical abuse to educate his son.

The baker was performing the fatherly task of teaching the son a trade. His
methods are questionable, but the baker succeeded in teaching Farkash many
aspects of the profession. As Farkash arrived in Israel, the skills he learned by

the baker served him well as he began to make a life for himself.

17.11.1 Corporal Punishment

The question can be raised: does the tradition support the punitive methods
of the baker in educating the boy? The traditional sources discuss the issue of
corporal punishment in numerous places. The first mention comes from the
Book of Proverbs. It should be stated that these ancient sources may not be in

sync with current trends of parenting and education.
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The literal translation of this verse states, “One who spares the rod hates his
son”. This verse hints at the need to implement physical punishment in the
education of the son. Some suggest that the word vaw refers to harsh words of
rebuke, and not an actual rod.?”# However, this interpretation is the minority

opinion.

The father may wish to refrain from corporal punishment as his heart feels
close to the boy, and it would go against his nature to inflict pain. The verse
states that this may not be a demonstration of love, rather the opposite. The

father who holds back his rod may be considered one who hates his son.

The father’s task is to help the child navigate between his own desires and the
dictates of the tradition and society. The child must understand the tension
between independence and self-activation, and submission to authority. The
child cannot do everything that he wishes. Some children will respond to the
verbal guidance of the parents, while some may require a physical reminder

in their training.
The second source is a similar verse from the Proverbs:
275 119135 N9 DAY 1ION 3 IO WM YINN IN

In this second verse, the use of the rod comes together with the verb to hit, »
1mOn. The mode of relaying verbal rebuke is seen as a separate action from the
use of the rod. The verse adds that the use of the rod will not kill the boy, as
that is not the intention. It is meant only to warn him and remind him of the

proper, desired behavior.

This next source is aimed more at the teacher than the father.

273 Proverbs 13:24
274 Metzudat David, Rabbi David Altshuler, 1687-1769, Polish Biblical commentator.
275 Proverbs 23:13
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The teacher is allowed to reprimand the student when training him in Torah
study. The same rule would apply to the father. This method should only be
implemented once the boy passes the age of six. When he does so, the teacher
should only use a light leather strap, like the strap from a shoe, and not an

actual rod.

This Talmudic discussion is brought down in the law books of the Code of

Jewish Law and the Maimonides.
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In early times, the use of corporal punishment may have been standard
procedure for teachers. The teacher had to be very careful not to use this as a
means to vent his anger or frustration on the child. The use of excessive force
may turn the child away. The goal was to instill fear and respect of the

authority figure.

The Nachmanides?”8 refers to corporal punishment as a natural part of the
culture in those days. The Talmud discusses a case in which the father hits the
child, causing a wound or bruise. The question is raised as to the financial
liability of the father in such a case. The law states that if the son is no longer
eating at the father’s table, the father was liable to pay for damages concurred.
On the other hand, if the son was still living at home, even in the case where
the punishment caused an injury, the father was exempt to pay the son for

damages. Nachmanides gives his reasoning for this law:

276 Babylonian Talmud, Baba Batra 21A
277 Rambam, Yad HaChazaka, Laws of Talmud Torah 2:2,
Shulchan Aruch, Yoreh Deah, 245:8-10

278 Nachmanides, Rabbi Moshe ben Nachman, AKA Ramban, Talmudist and Biblical
commentator, 1194-1270, Spain.
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The tradition held that it was more important for the father to continue to
feed the child than to penalize the father for the injury. Nachmanides adds
that it was rare to find a father that didn’t occasionally physically censure his
child, or a teacher that did not punish his students. Even if the father lost
control, it was still preferable to exempt the father from payment, and not put

the son’s support at risk.

Gutel?80 challenges the opinion that the tradition never allowed corporal
punishment. The word vaw clearly means a rod and not harsh words. Gutel
agrees that modern educational approaches and methods have forged a
change in this area. However the traditional sources, which reflect earlier
eras, with their specific social customs, permitted the implementation of this

form of punishment.

17.11.2 Age-Appropriate Education

Farkash requested that his story remain a secret during his lifetime.
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Farkash understood too well what it was to have his childhood stolen. He did
not have the opportunity to laugh and be carefree. Happiness was the greatest
gift he could offer his children. Their laughter was therapy for his troubled
soul. There would be plenty of time for them to learn about the hardships that

he endured in the past. He believed that the father has to use good judgment

279 Ramban in n mnnon’, to Babylonian Talmud, Baba Kamma 87B, found on Alfasi pages
(9) Baba Kamma 31A

280 Nerya Gutel, “nwyno na5n5 naon 1 : 0319 nxon”, S'deh Chemed (Jerusalem: Da’at, 2000).
281 Sabato. Boi, P. 120
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and common sense when sharing his personal story with his children. Young
children have limitations on their understanding of real life issues. Difficult or

painful topics can cause unnecessary emotional stress.
The tradition upholds this concept of adapting to the child’s age and stage.
282 1y MDY XY PP 9D DI 107729 DY WY TN

This verse describes the need to tailor the educational program to the needs of
the child. This could also be understood in regards to the personality
strengths and interests that the child displays. The father should be aware of
the child’s strengths and capitalize on them. The child who is taught
according to his own nature will be more likely to remain strong in his beliefs

as he gets older.

Another possible interpretation to this verse is to educate the child according
to his stage of development. 1577 > by means on his course or path. As the
child moves along the various stages of growth, it is important for the father
to adapt the level of instruction. Farkash was very careful not to ignore this

advice.

Another source that addresses the art of adapting the message for the child is

found in the instructions of the Passover Seder:

,MON Do NN NYON NINWI NN NTHYN PIX )22 NYT PR MY DD Y M
NN MPON DAY .NNN VD N NN NN NIN POIN NN MDD DoIv

,PIPY DN WA POHOIN PN MDHN YIIY NN NN NDON ,MPY IRY PYOIN
N NDON ,NNX DYS IV P2V DR MDION DY DX DD NN NDDN OV

YT ,NIVA DOONY NN INNND 15N AN )2 DY YT 29D DY NV

283 55 WION Y9 NNPY TY PIN TN MDIND

“According to the intellect of the child, the father should teach him.” [EL] At
the Passover Seder the father is commanded to retell the story of the Exodus.

This act could not be identical year after year, as the father needs to tailor the

282 Proverbs 22:6
283 Mishnah Pesachim, 10:4
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story to the intellectual growth of the child. A young child would require a
short, simple rendition. As the child grows older, the father must share an
elaborate, detailed version of the story. The tradition is suggesting that the
father must learn and understand the child’s stage and recalibrate his
approach accordingly. Not every child is equipped to hear the details about
the enslavement and redemption of the Jewish people of old. The parent must
select what is appropriate for each child to hear. Regarding his personal story,
Farkash learned this lesson well and only shared with his children what was

appropriate for their ears.

The children burst into the room. They asked Farkash to resolve an argument.
The older daughter had told her brother the story of Farkash’s arrival in
Palestine. As the British soldiers seized the refugee boat, he jumped into the
icy waters and swam ten kilometers to dry land. The only object he took with
him was his cherished prayer book that he received from his father. Yossi did
not believe his sister. Farkash reassured the children that the story was true.
He added, “Only the ones who are tough as steel survive.”?84 As suggested
above, Farkash chose carefully which stories to tell his children. The older
daughter was privy to the heroic manner in which he arrived to Palestine.
Yossi obviously had not yet heard the story. His time would come. Farkash
was a bigger than life model for his children. The children revered and
admired their father, making the acceptance of his beliefs and practices of the

tradition that much easier.

17.12 Chapter 12

Farkash recovered from his illness. He went right back to work and to helping
others. He arranged the matches of two couples, and danced at each of their
weddings. Marriage and family life were extremely important to him. He

went out of his way to assist others to create a family of their own. Even when

284 Sabato. Boi, P. 121
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the matches seemed unlikely, Farkash had the magic to break down social

barriers.

His daughter Zipporah married and Farkash lived to see his first grandchild.
His son became a seasoned Torah reader and cantor. He was careful to lead
the services in the tune he learned from his father, xax n»a noyw. The son also
advanced in his Talmudic studies. This gave Farkash a tremendous feeling of

gratitude and joy.

This cheerful scene is a welcomed change in the story. After many chapters of
pain and suffering, sickness and death, the narrative switches to weddings

and births. This switch does not last long.

Yom Kippur arrived. On the most solemn day of the year, in the middle of the
prayers, sirens were sounded. One by one, the young men left the synagogue

to join the other soldiers at the front. Israel was under attack from all sides.

The author includes in the narrative a liturgical poem regarding the binding
of Isaac. This poem is traditionally sung in Sephardic synagogues prior to the
afternoon prayers on Yom Kippur. According to the legend, Abraham bound
his son Isaac on Yom Kippur afternoon. Abraham and Isaac, father and son,
marched together to fulfill the will of God. The narrative juxtaposes this
incident with the soldiers leaving the synagogue for the battlefield.
Symbolically, the soldiers were just as willing to give up their lives for the

sake of the Jewish people as Isaac.

The incident of the binding of Isaac raises difficult questions of faith.
Tradition has it that Abraham was known as a man of kindness, who opposed
the common practice of human sacrifice. The command to sacrifice Isaac
undermined everything he stood for. The command to sacrifice his son on the
altar was a test of blind faith. It went against all logic, yet was performed
wholeheartedly by both father and son. Isaac displayed an equal amount of

loyalty and commitment to God’s will as his father Abraham. Abraham
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succeeded in imbuing his son with the sense of total commitment to the

dictates of God.

Farkash was growing older. Before his death, he made the narrator promise
that his son Yossi would receive a proper Torah education. The narrator, as
acting head of a yeshiva, welcomed Yossi as a student in his institution. As
the years passed, the narrator watched as Yossi blossomed into a refined
gentleman and a Torah scholar. Farkash passed away before Yossi was
ordained as rabbi. However, he had done his job properly, ensuring that his

son carry on the tradition as had been passed to him from his father.

17.13 Chapter 13

Ten years prior, Farkash revealed to the narrator his second request. He
handed him the two books that he received from his parents, the prayer book
and the small volume of Talmud. These books brought inspiration to Farkash

in his darkest hours.

95 NN .M NYID .NDI2Y IMIDT XARD OY DN DY ANTD NIV NTON
S MONY NXYIDN NI NNIN XN NN DAN ,71Y2 NIDN NHON NIN HY D900
,MIVNTN NN PNV NONND .NNN NN DR NN SNYIP NNRD NINN IX D)
DANR YTV MIN PR T N ONYNN NN NN NIANN NN NPIIN NN NN

255 nowhwn NN 12PUmY MIN MV

The prayer book and the volume of the Talmud were symbols of the struggles
that Farkash and his father endured. The Siddur remained in Farkash’s
possession throughout his ordeal. The small volume of Talmud was

miraculously returned to Farkash years after the war.

Farkash told the narrator the miracle of the prayer book. The father’s prayer
book had survived World War 1. His tears left stains on its pages. Farkash
kept the prayer book safe, even in the most dangerous situations. At the

baker’s home, Farkash cried every day into the prayer book. When the SS

285 Sabato. Boi, P. 139
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took away all of their belongings, Farkash managed to keep it hidden. The
prayer book remained with him in the concentration camps. As his refugee
boat approached the coast of Haifa, it was surrounded by British Navy ships.
Farkash could not bear the thought of being arrested after all he had been
through. Farkash opened his prayer book, said the wayfarer’s prayer, and
jumped into the icy waters, with the prayer book still open to the page. He
swam ten kilometers to the shore and was saved. Farkash showed the

narrator the faded print on the page.

IARYMY YD NTMIY NAX DY INOT PNYT PHN 000N 10N XD NN NPON NN
2 mnon 09 mp»t MmN NPoN DY... P

It is easy to understand the sentimental value the prayer book had for
Farkash. This book was a source of inspiration for his father and himself. The
two men had gone through so much hardship and the words of the prayer
book were an oasis of relief from their pain. The prayer book was handed to
Farkash as his father’s dying wish. The young boy would treasure that
moment, and the prayer book for the rest of his life. Farkash put his own life
in danger to make sure nothing would happen to it. The book was like a part
of his father, who would watch over him like his guardian angel. The time
was getting near for Farkash to pass the prayer book to his own son. He
decided to entrust the precious book, and the lone volume of Talmud, to the

narrator. When the time was right, he would pass them on to Yossi. 287

The narrator waited patiently as Yossi finished his rabbinic ordination and
teacher’s degree. He was instrumental in Yossi’s appointment as headmaster
of the local school. The narrator enrolled his own child to learn in the
school.?88 The narrator was invited to celebrate the first grade prayer book

ceremony. At the ceremony, the principal, Rabbi Yossi Farkash, shared a brief

286 Sabato. Boi, P. 148

287 From a literary point of view, the Siddur is a leit motif, that symbolizes the tradition,
which is an abstract concept.

288 This is a rare reference in Sabato’s works to his personal children.
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story and then handed the children their first prayer book. He explained to
the children that their new prayer book should be treated like a close friend.
As the last Siddur was handed out, the narrator arose before the audience and
announced, “Now that all the children have received their prayer books, I
would also like to present a prayer book to Rabbi Farkash.” 289 He handed
him Farkash’s tattered prayer book. The narrator smiled, knowing he had

tulfilled his second promise.

17.14 Chapter 14

Farkash asked the narrator for a third favor. Farkash revealed to the narrator
his father’s deepest secret. This secret was whispered to Farkash in his father’s
last moments. During one of the battles, the father’s company made a surprise
attack against the Serbs. In the shroud of darkness, he attacked the enemy
with all his might. As his sword pierced the heart of an enemy soldier, the
soldier called out with the words “Shema Yisrael”. The father realized he had
fatally wounded a fellow Jew. He begged the man to forgive him. The dying
soldier tried to console him that he was not at fault. He forgave him
wholeheartedly and asked him to bury him in the Jewish way. The father
spent the rest of his life grieving over the mishap that befell him, and
confessed this sin to his son in his dying breath. Farkash felt that it was
important for his children to hear the truth. The narrator would be the one

selected to eventually tell them.

17.15 Chapter 15

Farkash died. The narrator asked the children to describe Farkash’s last
moments. Farkash was weak from his illness. He asked his daughter to read a
poem to him that he loved. Farkash asked to repeat the final stanza. The

daughter understood from the poem that it described the transience of life.

289 Sabato. Boi, P. 154
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The poem concluded with a prayer asking God to shine his light for one
moment. The daughter asked the narrator if he believed that Farkash saw the
light before he died.

Rabbi Yossi Farkash became a father. His son Moshe excelled in his Torah
studies. Moshe Farkash was awarded second prize for the national Bible quiz.
The narrator went to congratulate the father for his son’s achievement. Yossi
corrected the narrator, reminding him that the boy’s full name was Moshe

Aviad. The name Aviad means: my father lives forever.

Farkash’s dream had come true. He raised well-adjusted, happy children who
remained dedicated to the Jewish way of life. His father’s sincere love of the
Torah was successfully passed down for three generations, despite the
hardships and challenges that Farkash experienced. The mission of Jewish

continuity from father to son was complete.

17.16 Summary and Conclusions

This work highlights the protective nature of the father and the vulnerability
of the family when the father is absent. The author discusses the Diskin
orphanage for the Holocaust survivors in various contexts. Farkash was
orphaned at the age of six, causing his entire life to crumble. Many of the
children of Bet Mazmil lacked an effective father figure. As new immigrants
struggling to survive, the fathers were either overworked or unemployed.
These children often ended up in street gangs and involved in anti-social

behavior.

The narrator’s father also struggled to support the family. He was rarely seen
at home, causing the narrator to seek male guidance elsewhere. The narrator
was able to fill the void by spending time with the grandfather and with
Farkash.

Farkash was the classic image of the father figure. He was strong and
courageous. He worked constantly for the sake of those less fortunate. He
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stood up for injustice. He always had an encouraging word on his lips. His
presence was felt by the neighborhood boys, keeping them from furthering
their mischievous ways. He understood the youthful soul and tried to channel
the energy of the young boys in positive ways. Farkash loved to spoil the
younger children with treats, wishing for them only joy and sweetness in
their lives. His passion for the Torah lifestyle of learning and kindness was
felt in everything he did. As a role model, Farkash upheld the values and
qualities of his father before him. Farkash did everything he could to promote
his father’s legacy and ensure that his children continue in the ways of the
tradition. This positive, radiant soul was able to fill a huge void for the
narrator. At the same time, ironically, the narrator was able to fill a similar

void for Farkash.

The passing down of the tradition from father to son plays an important role
in this work. The senior Farkash was careful to impress upon his son the
importance of Torah study. Farkash was successful in encouraging his son
towards a life of scholarship. The passing down of the precious prayer book is
another indication of the multi-generational transmission. As he grew older,
Farkash’s son Yossi adopted all of the prayer melodies of the father’s ancestral
nusach. Farkash made sure to include the children in the performance of the
many charitable acts that he performed. All of these actions point to the

traditional father’s role in training the children.

After the Holocaust, many people felt an urgency to repopulate the Jewish
nation. Farkash was successful in creating many matches. He took great
pleasure dancing at these weddings. He prayed for the time when he would
see his own children marry and have children of their own. As a father, he
fulfilled this obligation with great enthusiasm. As a Holocaust survivor, this

was the best affirmation of life that he could imagine.

Farkash facilitated the Bar Mitzvah celebration for many of the boys in Bet
Mazmil. Since many of the fathers were not filling this role, Farkash took it

upon himself to train the boys and acquire for them their Tefillin. Farkash
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actively filled the void for many boys in the neighborhood. This fatherly
behavior had a positive and lasting influence on many of the less fortunate,

immigrant children of Bet Mazmil.

This entire work is a vehicle for the father’s telling his story to his children.
Like his father before him, Farkash wanted his children to know the truth
about him. Unlike his father, Farkash was sensitive to the psychological
damage his story could cause. He chose to relay his story secretly to the
narrator, who would only share it when the children were older and capable
to understand and appreciate. The father’s personal tale of redemption,
similar to the father’s telling of the exodus on Passover, is a vehicle for the
children’s identifying with their past. Through this story, Farkash implanted
in the hearts of his children an unwavering belief in God, and an appreciation
of the many miracles that God wrought on his behalf. Farkash worked hard to
repay the Almighty for saving his life. He worked tirelessly to bring joy and
light into the lives of the tormented souls from the Holocaust. This story will
help his children to understand what gave him the strength to do all that he

did. They will learn the true meaning of the term father.

Farkash was the prime example of fatherly presence and availability. This
attribute extended well beyond his personal family unit as he succeeded to
provide sustenance, warmth and protection to so many troubled souls, in the
way that only a father knows. Children, who received his fatherly influence,
grew to overcome their negative behavior. Children who were not so
fortunate, and suffered from their biological father’s inability to function in

the new country, became delinquent.

217



Section 18

Conclusions

This thesis is built upon social research that shows a direct corollary between
the presence of fathers in the home and the positive development of the
children. The occurrence of consistent and positive behavior by the father has
proven to be an important factor in the children’s progress. Over the past
decades, the incidence of fatherless children has grown steadily, exposing
more and more children to a myriad of challenges, both physical and
psychological. Studies have shown that these children are at greater risk for

school failure, substance abuse, teenage pregnancy, and anti-social behavior.

I propose that children that grow up in traditional Jewish families receive
much of the needed paternal attention and care. The men of this community
are more inclined to marry at a younger age and raise larger families. The
traditional lifestyle lends itself to an abundance of quality interaction between
fathers and children, creating a strong foundation for the healthy

development of identity, self-esteem, and confidence.

The method of this thesis is neither quantitative nor qualitative, social nor
psychological, but rather a literary study. It follows the semi biographical
books of Haim Sabato and his literary characters who reflect true people in his

life.

The research examines the role and responsibilities of the father as discussed
in Jewish traditional sources, and identifies them in the writings of Rabbi
Haim Sabato. Due to the religious nature of the author, and his breadth and
depth of ancient Jewish sources, this research showed that the behavior of the
father figures in this author’s writings are in sync with those expressed in the
ancient sources. After summarizing the various responsibilities of the Jewish
father, and the positive characteristics needed for effective fathering, this

research scrutinized every reference of fatherhood in Sabato’s four literary
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works. With the awareness of the shift in the role of the father during the past
few decades, the underlying thrust of this research was to gain insight as to
the efficacy of the traditional model of fathering, and the potential application

of the gained understandings in further fatherhood studies.

The majority of the characters in the four literary works are observant Jewish
males. As living examples of the authentic traditional way of life, the behavior
of these men provide a wealth of information as to the tradition’s expectations

of the father.

Society has seen massive shifts in the past fifty years. The traditional family
structure, in which the roles of men and women were clearly defined, has
greatly diminished. As women have become an integral part of the work
force, they are no longer perceived as housewives and mothers, as was
common in the past, rather as partners in the development of modern society.

Men are no longer viewed as the sole providers for the family.

During this period in Western society, greater emphasis has been placed on
capital growth and self-realization. Both of these factors played a role in the
change in attitudes of men and women towards marriage and child rearing.
Combined with the growing cost of living and the high expense of child
maintenance, the age of marrying has become older with each passing
decade, and the number of births has decreased. With the advent of modern
medicine, the concern of infant mortality has dropped considerably, allowing

parents to change their views regarding family size.

Escalating divorce rates have dampened the enthusiasm and lowered the
prestige of the institution of marriage. In this uncertain, transient state of
affairs, many have actively chosen to remain unwed to avoid the pitfalls of
the binding marital framework. For many of those that outright reject the

marital option, the inclination to rear children has equally been affected.

With the rise in divorce, more and more children have been raised in single

parent homes. “Absentee fathering” is a term used to describe the lack of
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presence of a father figure in the home. Studies cited in the introduction of
this thesis have shown a direct correlation between the father’s absence and
school failure, substance abuse, and anti-social behavior amongst the
children. On the positive side, studies have also shown that the presence and
active involvement of a father figure can positively affect self-esteem and
confidence. Noticing the negative effects of father absence, governments have
invested in national interventions to bring the father’s back into the home, to
try to break the downward spiral. At this stage, with the state of the family in
flux, and the position of fatherhood weakening, much effort will be required

to encourage positive change in this area.

With the delaying of marriage until the age of thirty five and older, many men
find it difficult to commit to one partner for the interim of their lives. This
issue poses a great challenge to the establishment of a stable family unit. To
become a father, in the full sense of the word, the adult male must be
prepared to make a long-term commitment. By expressing loyalty and
commitment towards his partner, the man helps prepare the firm ground
needed for the family to grow. Effective fathering entails a shift in

perspective, from being the receiver to becoming the provider and caregiver.

It is important to emphasize that much of the above findings are based on
personal life experience together with some knowledge of studies in the area
of the family dynamic. This is not intended to provide conclusions in the area

of social science.

This research presented a summary of the Jewish tradition’s attitude towards
marriage and fathering, and the current patterns of behavior in Orthodox
men. Due to the religious obligation to procreate, and the cultural preference
towards the marital framework, Orthodox men have shown a resilience to the
changes that have transpired in the broader society. The average marrying
age remains younger, and the number of children produced is higher.
Comparative studies show a higher level of marital satisfaction and a lower

divorce rate in this group.
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The tradition plays a central role in the culture of the observant home. The
routine patterns and the yearly rhythm of the holidays provide the backdrop
for significant interaction between fathers and sons. Quality time, sometimes
a rare commodity in modern parenting patterns, is not difficult to find in this

environment.

The education and training of the children is a primary objective of the
observant father. The particular custom and prayer nusach of the family is
determined by the father’s lineage. Expressions like 172 ywmax xmn, Svanns
NIX 2 YW NON3I, and XaX YN NN MNYDPN, point to the tradition’s reliance on

the father and son partnership as a means to fortify Jewish continuity.

18.1 Father as Role Model

The author describes in great detail the virtues and deeds of the ideal father
figure. He uses these lengthy descriptions to provide the introduction and
backdrop for many of the stories. The reader quickly learns that he is entering
the inner world of a unique, virtuous group of men. This aspect confirms the
suggestion that children learn best by example. Beyond the spoken words of
the father, and the intense training and practice in the performance of the
rituals, the son observes his father carefully. The more dedication, sincerity,
and passion the father displays for the tradition, the deeper the impact he will
have on the child’s desire to continue to observe. In the same way the father’s
in these stories showed no compromise or shortcuts for themselves, they were
able to demand the highest level of dedication from the children. Since many
of the fathers portrayed were communal leaders, the sons were privy to the
father’s commitment to helping the greater society. Their paternal
compassion, humility, honesty, and integrity in communal affairs were
exemplary, allowing the sons to feel a sense of pride and reverence for their
fathers. Each one was a tremendous source of knowledge and inspiration.
With all of these factors in mind, it is understandable why a son would choose

to uphold the practices of the father in his own life, 72 y»wmax xnmn.
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As a model of virtue, the image of the father’s face is used, both in religious
sources and in the four works, as a catalyst for change. In moments of
adversity or temptation, the sons lean on their father’s virtuous character as a
source of strength and inspiration. By conjuring the father’s image, the sons
are able to refresh their perspective, and distance themselves from
temptation. The Biblical Joseph, Jacob Sporte, Max Sporte, Ezra Siman Tov,
and Farkash are examples of sons who experienced this mode of inspiration,
helping them to overcome their challenges. The father continues to influence
the son in a positive way even after his death. In the event that the father is
not a positive, moral person, this subliminal effect on the son is lost. The son
cannot rely on his image as a source of spiritual strength. This also points to

the importance of the father’s presence in the development of the child.

18.2 Provider and Protector

The four works are set in the pre-modern era. The fathers were the only
breadwinners and the mothers remained at home with the children. All of the
fathers were dutiful in this regard. Although many of them were scholars,
and maintained a consistent routine of study, they went to great efforts to
provide for their families. The fathers were quick to act to ensure the safety of
their families in times of danger. The narrator’s grandfather arranged a safe-
house for the children when the German army approached Egypt. Chiya
made arrangements to send Jacob away to avoid the draft into the Syrian
army. Protective prayers and tears were spilled by the father when Haim was
called up to fight on Yom Kippur. In the father’s absence, Farkash was
exposed to tremendous hardship and humiliation. As a result of his early
experience, Farkash grew to become an all-encompassing father figure,
providing for and protecting the weak and the downtrodden every day of his

life.

The traditional lifestyle encourages the father to be industrious, hard-

working, and proactive in the care of his family. Farkash was the prime
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example of these attributes. This is the spirit that the author conveys in all of
the characters depicted. In m7n »N13, the narrator describes a group of dejected
men who were not capable to support their families, or relate properly to their
children. Many of the immigrant men in Bet Mazmil did not find suitable
work and could not provide for their families. Some resorted to drinking to
sooth their broken spirits. The children of these men did not have positive

role models, and often fell into anti-social behavior.

Despite the hardships that he sustained in the transition, the narrator’s father
still managed to provide for his family. The firm dictates of the traditional
lifestyle, and the underlying culture of constant study and growth, may have
been important factors in the upbringing of the children in this complex
environment. With many examples of failure in his surroundings, the narrator
has much to be grateful for in the manner that his father was able to maintain
his balance and cling steadfast to his ideals. He remained focused on the

mission, with much self-sacrifice and perseverance.

18.3 Marriage and Procreation

Almost all of the men in the four works showed a preference to marry and
have children according to the traditional custom. Most of the characters
followed the pattern of arranged marriages, in which the parents were
actively involved in the decision process. As the children reached the
appropriate age, the fathers set upon the task of finding a suitable match for
them. The author is consistent in the way he describes the match making for
Jacob Sporte and Ezra Siman Tov, characters from different stories and
different eras. The only men who displayed a resistance to this pattern were
those who broke from the tradition completely. They chose either not to
marry, or to seek their life partner independently, contrary to the accepted

norm of the sect.
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The modern era introduced changes in the area of courting. Ezra Siman Tov
lived on the border of two distinct periods. His marriage was arranged
without his ever being consulted. In arranging his match, the rabbi spoke on
his behalf and finalized the details with the bride’s father. Ezra’s daughter did
not seek her father’s counsel in this matter, and eloped with a non-Jewish
male nurse. Exact details are minimal in the story, but it is likely that the other
children acted independently in this area as well, not allowing Ezra to select
their spouses. Currently, many strictly Orthodox families still maintain the
practice of arranged marriages, despite the changes concurred on the societal
level. However, there still remains a large portion of the Orthodox
community that the children seek their own partners. The author hinted at
this trend in the marriages of Farkash’s children. Despite his active
encouragement to marry, Farkash did not independently arrange their

matches.

The families in each of the works reared numerous children. The common
practice in Halab was to produce many children, in line with the spirit of the
tradition. When describing most of the families, the author refrains from
writing the number of children they have. This is in sync with a Biblical
custom to not count people by number.??° The lone reference to the family size
was the description of Moise Shayo and his eight children, seven boys and
one girl, in npyn XN nnN. This is a break from the traditional restriction. It
appears that Farkash had a smaller number of children, but fulfilled the
traditional requirement of at least one male and one female. The overall
conclusion is that each of the men in the stories upheld the marital framework
and produced many children. This remains the pattern of the observant

Orthodox men.

18.4 Circumcision

%0 Byodus 30:12-13
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Circumcision was carried out by the fathers in full Halab splendor. The
author describes in colorful detail the Zohar ceremony, performed on the
night prior to the circumcision. The special delicacies and customs
surrounding the circumcision ceremony were included in the narrative. The
author emphasized the love and care with which this commandment was
performed. The characters experienced great frustration when the customs
could not be carried out according to the Halab tradition. The essence of this
commandment is the acceptance of the tradition as laid down by the Patriarch
Abraham. By circumcising their sons, the fathers proclaim that their child will
remain loyal to the teachings of the tradition. It is no wonder that Chiya
became agitated when the more secular Jew blessed the grandson that he
should grow to be a worldly scholar like his father Jacob. Chiya seized the
opportunity to bless the child for a life of pure Torah study, like the child’s
great grandfather Raphael Sporte. The circumcision is a statement of

dedication and continuity of the tradition.

18.5 Torah Study

Torah education is a central theme in all of the works. The fathers and
grandfathers played an active role in teaching Torah to the children. In
circumstances where the school program was questionable, the fathers
instructed the children themselves. The first time entrance of the young child
into a Torah framework was an event referred to numerous times in the
stories. This milestone was acknowledged with great emotion, as the parents,
and grandparents escorted the young child to the Talmud Torah to meet the
rabbi for the first time. These moments became lasting memories for the

children, allowing for a smooth entry into the world of religious study.

The fathers were strong role models for constant Torah study. Although some
of the more ascetic characters were extreme in their investment of time in
learning, most of the fathers were able to support their families while

maintaining a serious regimen of Torah study. Those few characters in the
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works that did not dedicate their lives to scholarship, displayed a propensity
to remain involved in Torah learning by attending regular classes. They
vocally expressed a loyalty and reverence to the rabbis and their teachings.
Their biggest fear was to be labelled \xn by, an ignorant Jew. Farkash was an
extremely busy man, involved in business and many acts of kindness. Yet, he
carved out regular periods of his week to attend Talmud classes led by the
narrator. Ezra Siman Tov experienced continued frustration as his children
grew apart from the traditional lifestyle. Although trained in religious
schools, Torah scholarship was not their focus or priority. Hearing the report
that his grandson may one day become a great scholar gave him the greatest

pleasure.

18.6 The Bar Mitzvah Celebration

The author describes numerous incidents of the Bar Mitzvah ceremony. The
fathers joyfully commemorated the coming-of-age ceremony for their sons.
They personally trained their sons to read from the Torah, and invested much
effort in turning this celebration into a meaningful experience. The Bar
Mitzvah of the elder Raphael Sporte was a life changing moment. As he stood
before the Torah, a massive earthquake shook the building. The father, who
was standing beside him, protected him with his own body and saved his life.
From the moment he recovered, his life was dedicated to service, out of

gratitude to God.

The Bar Mitzvah celebration was used by the fathers as an opportunity to
inspire their sons on the deepest level. The narrator describes the arm
squeezing tactic used by the ancestor to awaken the fear of God in his son.
While recounting the ancient custom, the grandfather squeezed the narrator’s
arm in the exact same way as the rabbi in the story, shaking him to the core.
This unusual form of initiation proved successful. The father figure instilled a

sense of humility and dedication in the maturing boy.
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The fathers made sure that the sons performed the commandment of Tefillin
according to the family’s custom. At his own Bar Mitzvah, the narrator in >~
MmN was instructed by his father, and assisted by the doting uncles to put on
the Tefillin according to the Halab tradition. Noticing the inability of the local
fathers to provide for their sons, Farkash stepped in and bought the Tefillin
himself. He dedicated many hours in preparing the boys for their ceremony,
and made sure the event was festive. Regardless of family background, no
boy was to remain without a proper celebration. This was typical of Farkash,
who acted as a father for the poor immigrant children in Bet Mazmil. In the
work mm> owon, donning the Tefillin became a symbol of lifelong Jewish
commitment, as the young soldier recovered his lost pair in the broken tank.
This shows how the father figure was able to transmit this key obligation to

the sons.

18.7 Traditions of the Father

The children learned to pray in the nusach, or tunes, of Nax m3, a phrase
repeated numerous times in the four works. Literally speaking, the term
refers to the tunes passed down through the lineage of the father from
generation to generation. On a deeper level, the term xax n>a conjures up the
image of the family home. In the same way one feels comfortable and secure
in the confines of the home, the Jew feels at home when he hears the familiar
nusach of his ancestry. Even the tough gang leader Momo knew how to chant

the prayers according to his father’s nusach, much to the narrator’s surprise.

As the various sects gathered in Israel, it became difficult to retain all of the
different styles, creating tension during communal prayers. Some were more
flexible, allowing for a mix of tunes. The Halab men, however, held their
ancient nusach in the highest esteem, and fought vigilantly to promote its use
in the synagogue. As the High Holy Days approached, every Jew felt a
longing for the tunes of xax m»3, regardless of his ethnic background. The

father’s nusach had the mysterious power to change the life of the estranged
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Max Sporte. Farkash taught his son to read from the Torah in the same nusach
that he was taught as a young man. Ezra Siman Tov absorbed every nuance of
prayer as performed by his father. The narrator sat next to his grandfather

and learned to pray in exactly the same style.

18.8 Teaching a Trade

The father’s obligation of teaching the son a trade is mentioned in numerous
passages in the four works. Fathers often encouraged their sons to continue
the family line of business. Professors and rabbis encouraged their sons to
follow in their footsteps. Some fathers were careful to give their sons an
advantage over the other workers by keeping secret certain aspects of the
trade, as in oYwa N 9. The jeweler Ezra Farchi trained the orphans in
every aspect of the business, yet gem setting was reserved for his sons.
Farkash’s father died when he was six. He was not able to train his son in a
trade. Farkash’s mother sent him off to an apprenticeship by the baker,
fulfilling the obligation of the father herself.

The four works span the period of the nineteenth and twentieth centuries. In
these stories, a shift can be detected in the father’s role in preparing the sons
for life. In the earlier generations, the father was personally involved in
teaching the son a trade or business. With the onset of modernity, schools
began to assume the role of the father in general education and in career
training. The children began to seek employment based on their personal
interests, rather than the father’s experience. As new careers evolved, fathers
fell out of step with the new modes of work, making the option of teaching
the son a trade almost obsolete. Ezra Siman Tov is an example of a man who
could not keep up with the leaps of progress taking place in society. He was
not equipped to assist his children in their transition to adult life. In place of
personally training their sons, the tradition allows for the fathers to pay the

child’s school fees to dispel their obligation.
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18.9 Redeeming of the First Born Son

There were no references to this commandment in the four works.

18.10 S wimming

The four works did not deal with this aspect of fathering.

18.11 In Conclusion

This research showed that, according to the traditional sources, Jewish
fathering carries many responsibilities. Beyond the six specific modes of
behavior articulated in the sources, the Jewish father is expected to lead a
highly moral and ethical life. Stability, consistency, and loyalty make up the
foundation of the Jewish home. The Jewish father must strive for truth and
righteousness in every facet of life. He is a role model for his children, and the
more pristine his nature and character, the greater impact he will have on

their upbringing.

The observant Jewish father has many opportunities to interact with his
children. Due to the routine nature of the traditional lifestyle, the restriction of
travel on Sabbath and Holidays, and the hyper-focus on the religious
education of the children, the father is more present and available in the home
sphere. The presence of the father provides a sense of security and confidence.
This presence is felt by the children throughout their lives, even after the

father’s demise.

The father is a source of knowledge and inspiration. The children learn to
follow the tradition according to his family customs. The tunes of the father’s
ancestry, the specific manner in which he performs rituals, the expressions he
repeatedly uses in his speech, all become part of the repertoire of the children
as they grow. The children become a link in a long chain of tradition, passed

down from generation to generation.
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With continuity as a main objective, the tradition encourages the Jewish man
to marry and produce children. The Torah obligates the minimum of two
children, one male and one female, while the Rabbis extend this obligation to
the production of as many offspring possible. Even in modern times, it is still

common for traditional families to raise large families.

Producing children is only half of the goal. The father is responsible for
training the children in the tenets and practice of the tradition. Torah
education for the children is foremost in the mind of every observant parent.
The father strives to raise his children for a life of scholarship, communal
involvement, and self-sustainability. This demands the father to be available

and actively involved in the child’s upbringing.

These two goals, the physical raising of the children, and the induction of the
children into a life of scholarship and spiritual pursuit, played a central role in
each of the works of Rabbi Haim Sabato. The Jewish fathers portrayed in the
stories were devoted to the continuity of the tradition. They monitored their
children’s Torah studies closely, and encouraged them to marry at the
appropriate age. The grandfathers also played an important role in the
training of the children, and the cycle continued. Due to the strict adherence
of the characters to the tradition, the stories provided authentic, real life
examples of the intended role of the father according to the spirit of the

tradition.

These two thrusts are so intertwined that they are used as a common theme in
many prayers and meditations. One of these prayers is recited daily prior to

the study of Torah.
D NN 2T PIDYY MY PIINND NYTP YN OIVD 20 INDI-N N NHN 702

NMIN 7PDI) ONIW? 1A THY NP9 192 JNNN 22T NN PWNO-N N N) 2
TDPN SINTY TRV SYTH N7 IRIV? 113 THY INYNY) IDNYRY INYNY) ININY)

L RYY
: INIWY 1YY NN THOND PN NHN TN
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This prayer is referred to as the blessings on the Torah. It is recited daily
before the morning prayers. The first paragraph is considered a request of
permission to study the Torah. The second paragraph is a plea that God
should help us appreciate the sweetness of the Torah, and the wish that our
children, and children’s children, will all become knowledgeable in the
wisdom of God. The third paragraph is a blessing of thanksgiving for God’s
giving us the Torah.

The second paragraph places the two themes together seamlessly. Continuity
of the tradition must remain for all generations to come. The word used for
offspring is x¥xy. This word appears four times in the same line to emphasize
the importance of having children and grandchildren who will eventually
grow to study Torah. This prayer, recited each morning, is designed to

heighten the awareness of this dual goal.

Another prayer that displays this dual focus was written by the Shelah
Hakadosh, Rabbi Isaiah Horwitz of Prague, in the seventeenth century. This
meditation for raising children for Torah scholarship is recited once a year on

the eve of the month of Sivan, seven days before the holiday of Shavuot.

,D23910 NINIAYN WPIONR NIN ARNY ,02I¥D DRI NOY TY WP "N NI AN
YTO=] NIPON YTINAYND 132 02y DN O-N NRN DY TY) DIV
12727 D121 1NN 1INRY 10D NYITPD TNH NMIYYNND [TMION DONINY
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¥ OHYD OYP YY) DTN THYI DRNAIP), NYITRD TNN DN NN ,NINND
’2 PRI INNY NI 2D, INX 1PNV HNIM 702033 IR MR 0NN 7PN
2 INSNY) IONRYNY NOINX MMV 212 ,HPVY IR DY, X2 THAIN ,NIY7 OX

ADVN STPNN THY YTV INIY? D02 Ty

21 Babylonian Talmud, Berachot 21A.
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In this meditation, the author describes the two commandments that are the
driving forces behind everything a Jew does in this world: to procreate and to
teach his children the Torah. This prayer continues to beseech God for the
ability to have children, something not to be taken for granted, and the
wisdom to train the children to study Torah with love and devotion. Since the

goal is continuity, the prayer includes a request for assistance to find

292 Rabbi Isaiah Horwitz, AKA the Shelah Hakadosh, 1565-1630, Prague.
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appropriate spouses for the children. The prayer concludes with a verse
stating that the words of the Torah should never cease from “...my lips, the
lips of my children, and the lips of my grandchildren, forever until

eternity.”2%

This prayer is in sync with the attitudes and behavior of the fathers in the

works of Sabato.

I began this research with a story from Chief Rabbi Jonathan Sacks. He shared
the frustration of the vicar when trying to teach the children in the local
parish about G-d the Father. The children could not understand the lessons
because the term father was foreign to them. This witty anecdote from the
1980’s has become a harsh reality for more and more children over the past

three decades.

On the one hand, the presence of a father in the home environment does not
guarantee success in the children. Plenty of fathers have proven to be poor
role models for their children, and can even be the cause of trauma in the
home. However, proportionally the advantages still outweigh the
disadvantages. Studies show that fatherless children may be more prone to
certain physiological and psychological disorders, lower self-confidence and
self-esteem. As these children mature, they may be at greater risk for school
failure, teenage pregnancy, substance abuse, and criminal activity. Given the
right conditions, the stable presence of the father can help the children to
grow and develop properly, to learn without distraction, to build confidence,

even to take risks.

As this thesis shows, in addition to the commandments expressed in the
tradition regarding fathering, it is the presence and involvement of the
traditional father in his children’s lives that help to shape them into

upstanding, effective, and constructive adults.

293 Based on Isaiah 59:21
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Thus I believe that this research opens the door for studies in other faith
traditions. This study, together with further studies of the fathers’ role in

other faiths, may benefit children developmental studies.
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