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ABSTRACT

This study is Aabout the Khoikhoi, known Aas the "Hottentots"
who are today no leonger to bhe found in their original
state in South Africa. It deals with their religion

and disintegration, especially the land issue. The

author upholds that there are remnants of Khoikhoi
religion and cultural elements present among the descen-
dants of the Khoikhoi, namely the Coloured people,
especially those in the Cape. These Khoikhoi religious
and cultural elements give the Coloured people A dignified
continuation with their forebearers. The Aauthor also
demonstrates that the Khoikhoi were religious people in
apite of misconstrued perceptions of their being, culture
and traditions. These elements the author further states

should b%e included in the discipline of African theology.

In constructing this dissertation, the Aauthor had to rely
on historical records such As travellers, missionary
diaries and letters., O0Official records and historical
writings by writers such as 0. Dapper, G.M. Theal and

P. Kolbe were also used. Missionaries like, T. Hahn,

A.W, Hoernlé also wrote careful observations of the Khoi-
khoi traditions. Modern writers like I. Schapera {not

so modern), M. Wilson, B. Witbooi, et al, give A useful



insight into Kheikhoi life. These writings, together
with the discussions with the Griqua in Kokstad, the
Nama in Steinkepf Aand the people in Bishop Lavis, provide

A reasorable picture ofthe Khoikheoi And their descendants.

This provides useful insights into the rites of the
Khoikhoi, through the explanation of the Nau concept

of transitions. Many of the Khoikhol religious residues
cited in the study are still very much part of the life
of the Coloured community. It is these remnants, that
provide material for the development of African thecleogy
which provides a place in the sun for tnat which has

been ignored for years by western Christian theology.
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PREFACE

in 1980, whilst I was studying At the Federal Theological
Seminary, I was prompted tc do research for our Faith

and Culture Studies, which later became the African
Studies Department. The Faith and Culture studies of the
seminary focusased mostly on the Nguni and 3Sotho Tswana
culture and Christianity. One felt such A gap and
distance from these studies and one was forced to take

A Western position to these studies. I was encouraged

by my history lecturer, Dr. IAn Derby and Bennie Witbooi
to write something on the Khoikhoi. I prepared Aa paper

on the ¥Khoikhoi and Coloured folklore beliefs and compAared
it to customs and traditions in the Coloured community.
This interest was further motivated by Prof. Gabriel
Setiloane, who encouraged me to take up the challenge

and specifically referred to it Aas an important field of
study, which holds tremendous potential for the develop-
ment of African theology in S.A. I, subsequently completed

a honours dissertation on the Khoikhoi religion in 1987.

This work is not simply for Aa dissertation, but it touches
on the contradictions within the Coloured community, of

which I am a part.
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We must, however, note that although we cannot bring the
past back, the history, culture and religion of the
Khoikhoi cannot be erased froem the history and culture

of the South African people.

My thanks go to my wife, Charlene and my two sons
Matthew and Daniel, who have stood by me in difficult
times, My thanks also to the Department of Religious
Studies, the Head of the Department and all the staff,
who understood and for the patience, especially the
times that I have been in detention, and to Dr. Jerry

Mosala, whose paper I wrote in Pollsmoor Prison.

Finally, I would like to thank Dr. W. Masimisa for his

guldance, patience and support.

CAPE TOWN

1990
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PRELIMINARY REMARKS

The South African community is beset by racism and
racist terms, therefore it is of the utmost importance
that the following terms are explained, for they will

appear throughout this paper.

Khoikhoi: This is the name for the pastoralists, whom
the travellers and Europeans met when they made contact
on the South Western coast of the CApe. It means
men of men, people of pure race and it is the one

name for the different tribes.

S5an: This is the name of the hunter-gatherers. They
share linguistic and other cultural features with the
Kholkhol and at one stage were one group of people wlth

them, the Khoiszan.

The terms Hottentot and Boesman/Suoi.cen Are derogatory,
racist terms denoting Kholkhoi and San respectively,
and have been used in this paper only when quoting from

the works of other pecple.

Coloured: This 1s a racist term to describe a certain
sector of the S.A. community, who are not white.
The Coloureds conslst of the descendants of the Khoikhoi,

slaves and European and African miscegenation.



It is my conviction that the people of South Africa are
South Africans. This conviction is drawn from the
Freedom Charter, Adopted in 1955 in Kliptown, at the

Congress of the people.



CHAPTER 1

INTRODUCTION

This study is about the Khoikhoi pecple and their descen-
danté, sapecifically About Khoikhoi religion. The Khoi-
khoi and San have become the subject of much discus-

sion to both anthropologist and historian. There is
8till uncertainty about their univy and separation. The
difference and there were many, were not enough to
constitute A rigid division between the two. Studies
have revealed that they could be grouped together, hence
Schapera ! refers to them a3 the Khoisan people. The
Khoikhei were the closest to the white settlement and

the [irat to be affected by the enrsroachment of west-

ern clvilization. The San also suffored moat sevorcly

At the hands of the colonists, ag is statced elscwhore in
this study. The Khoikhoi were nomadic pastoralists,
while the San were the hunter-gatherers. The former

also included amall scAale hunting and gathering in their
mode of production. The Khoisan names, words and places
suffered under the pen of white travellers, soldiers and

officials.

There were many tribes in the Cape specificAally within



the Cape Peninsula. There were At least eight tribes
wi}hin the confines of the Broader Peninsula, which
encountered white settlement first.’ Tﬁey were the
Gorachouquas (TobAacco thieves), Goringhaiquas (Cape
men)}, Goringhaikonas {Water men), Great and Little

Horichunquas, HesequAasg, ChAainoquas and the Kobanas.2

Yhen these Aand other Kheoikhol societies were aggressively
subjugated under Dutch domipation, their disintegration
wAs bound to follow. Alengside the imported slaves
from MadagAascar, Angola, Malaysia and the San, they
had to compete for recognition in A Eocietyr which did
not tolerate their existence and who subjected them to
the harshest form of rejection, namely racism. The
European settler, soldier and seaman, All contributed
significantly te the emergence of this "baster" class,
Cut of this combinAtion emerged the ColouredfpeOple.

’
The past of the Coloured people can never be wished away
or ignored, precigely becauae of the hurt and the
suppression of A rich cultural heritage that accompanied
their formatlion. Any Attempt, sclentific or otherwise
to explain the cultural and religious dilemma of the
Coloured people, without taking cognizance of their

past, will never do Justice to the history of South Africa.

There has Aalways been talk Aabout the Celoured people Aas



A people without culture other than that of the whites.
"In fact, politically, the Coloureds were lured into being
a guffer between the . Whites and the mAajority of the South
African people, The lifestyle, religion and culture of
the Ceoloureds reflects that of the Whites. Historically,
the Coloureds were taught to despise their background and
to {eject whatever reminded them of their African fore-
bears and were tAaught to appreciate their white ancestry.
Baladji Idowu, a West African theologican, is very sympAa-
thetic to this process and states that:

"... there are those areas where people find a
curious compensation under gross oppression and
exploitation is striving to forget their ante-
cedents and identifying themselves with the
culture of their oppressors."3

The AfricAan ancestry becomes non grata, unimportant.

The;Khoikhoi origins of the Coloured people Decomes an

anakhema Aand are rejected as mAajor players in the formation of
the Coloured communlty. Throughout our primary education

we heard that tahe Khoikhoi were lazy, stinking thieves.a

Even today tahe Coloured community is not free From these

Attitudes , whereby Coloured people are describes aa:

"The habit of drinking to execess implanted from
generation to generation, is still one of the

besetting sins of the Coloured people.“5



There Aare striking differences between the histery eof the
Knhoikhoi and that of the Nguni and Sotho Tswana people.
On reflection one sees a total change which transformed
the Khoikhoi from an independent and free people into
servitude and non-identity, whereas the Nguni and
Sotho Tswana manAaged to mAaintain much of theip original
culture and traditions. As descendants of the Khoikhoi
we were Alongside the other Africans under oppression,
but more than them we have

"adapted the language, religion and many customs

of the Europeans" 6

The Khoikhoi suffered severly at the hands of the Dutch
and the other white settlers at the Cape. This wi>. be
picked up in later chapters. However, it is useful to
sAay that at this stage the Kholsan were treated as non-
human beings. They were just nothing to them Aas they put
it inlthe Dutch language, "Schepsels", creations of

satan and Kholkhol lives were worth nothing. 7

The Aancestry of the Coloured people 1is as complex'as
thelr compoaltion. Today, apart from the Muslims amongst
the Coloured people, the majority are Christians belonging
to A variety of denominations including "breakaways" from
the mailnline churches. Is there anything of the Khoikhoi
religion, culture and customs in the Coloured community?

Many would argue that it is A futile exercise to look for
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them. Others like myself believe that there are many
remnants of Khoisan culture, religion and tradition in

. dthe Coloured community especially those communities which
Are in the rural areas. It is my conviction that we must
maintain the link between the Khoi past and that which
is still to be found in whatever form within the Coloured
community. These remnants of the past should be appre-
éiated and can contribute to the cultural richness of
South Africa and especially A new South Africa. The
objective of this thesis is not to romanticise Aabout the
exotic past of which we know so little and understand even less,
but to focus on the Khoikhoi and their religion and te
see where in the Coloured community'ﬁe canilocate this
cultural and religious continuity with the Khoisan past.
Before one can.arrive At this, it is necessary to discuss
the Kheoi, the religion and to ask the question if such

A cultural and religious continuity would fit into the

religious/theological scene today.

-Many people have written about the Khoikhol and their
wWwritings are of utmost importance to the underatanding

of the Khelkheol. Witbool Aand Bredekamp are two scholars
from the Coloured community, who have ventured beyond the
others in the sense that they have brought the Khoikhoji

to their legitimate conbext.8 There were others who wrote
about the hospitality of the Khoikhei Aand painted

A different picture of that which was recorded. There

were Aalso other travellers who passed by the Cape and



who wrote about the Khoisan, but their writings were
{
limited by both the time tnat they spent there and their

obvious curiosity, that remained at a superficial level,

In Chapter 2, I shall at Ffirst Attempt to give a descrip-
tioq of the religiosity of the Khoisan, and the percep-
tion ot r~arly writers and later missionaries on the
question o- the religiosity of the Khoikhoi. This
chapter will conclude with a brief description of the
role of mission stations and the mission effect on
Khoikhol traditional life. The.Khoi's religion was seen
by early historians from a western civﬂliza}ion perspec-
tive, whereas the religion of the Khoikhoi’ was embodied

in thelr daily life activities.

Chapter 3 will focus on the disintegration of the Khoi-
khol at the beginning of the 18th centdry and the
virtual obliteratlion of their culture as fundamental to
the origin of the Colourad people. Specinl reference
will be madae to the socic-cconomic and political factors
whici. caused the Cape socigty to change from A pastoral
nomadic Khoikhol soclety, to a settlement of colonists.
The study of Richard Elphick, on the Khoikhoi 7, in
which he describes the factors which led to the decline
of the Khoikhoi cocmmunity 1s useful. Here the focus

on the land issue as the major factor in the dis-

integratlion of the Khoikhoi. Other factors such as
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cattle, trade, dispossession of the Kholkhoi and miscege-
nation, are factors which contributed teo the disintegra-

tion of the Khoikhoi.

Chapter 4 will focus on the new class and what is left of
the Khoikhoi tradition amongst the Colcured people. The
Khoikhoi, alongside the slaves, the bastards, 10 developed
into A new class of people, who later became the Coloured
people of the Cape. It wAas traditionally held that these
people have in common with the Whites, the heritage of
European civilization, which at the initial stages of
European settlement was a Dutch culture. It has alsc
been held that in Aall culturAal aspects, they Aare closer

to the Whites.11 The Coloured people, then Are spcken

of as A group without a culture of their own, other than

the European culture.

This paper will further attempt to demonstrate that today
there are still residues of Xhol traditional religion,
which have developed alongside the European cultural
heritage. I shall show that a remnant of the Khoikhoi
religious heritage is evident amongst the Coloured people
even though is hAas been suppressed over the years. From
time co time 1t emerges in folktales, ceremonies, rituals
etc. It can therefore be said that the Khoikhoi culture
has remained in A lAatent form Aalongside elements inherited

from the Dutch culture. Thizs is evident in a specific



strata in the Coloured community, mestly amongst the
working class people of the Western Cape. Lastly, this
chapter will mAaintain thAat the Kholkhoi traditicnal
religious residues, amongst the Coloureds need to be
3alvaged by a discipline such as African theology, which
can restore dignity to the tradition of the descendants
of the Khoikhoi. In this section we shall only deal
briefly with the challenges of further discussion and

debate on this mAatter.

THE LIMITATIONS OF THIS PAPER

In 1972 A workshop wAas organized on the future of the
Coloured people, where a broad group of people (with the
exception of progreassive politicAal leaders) discussed the
present socio-econeomic position of the Coloured pecople.
This workshep was not only racist, but alse sought to
create A western Chriatian pictfure of thc Coloured ;cgoplec,
AS quAgi-wWesternersa. Ancother workahop wag hcld‘a. Thin
Wwas Aan improvement on the lmage of the Celourcd people,
but it wAas not Aas detailed Aas one would expect. There
have Also been other attempts teo describe psychological
and social conditions of the Coloured people and Alsco

13 It is, however, a

Social Anthropological research.
fact that very little has been done to make A definite
connection between the Khoikhoi and the Coloured people.

Furthermore, virtually nothing has been done to establish



A cultural continuity between the Khoikhoi and the
Coloured descendants, except mayke by Bennie Witbooi,
who has attempted to mAake A strong case for continuity,
by comparing beliefs, rituals and customs.14 Very
little research has been done on ' the religious cultural

heritage of the Khoikhol amongst the Coloured people.

In order to establish the centinuity, this paper has had
to rely on historical and anthropological research and
sources, noting that histerical and anthropological
spources have an inherent problem of limitations due to

speculation and changing conditions.

The historical writings, the missionAary reports and the
official correspondencs between the Dutch settlers and
their masters 1n Holland, reflect neot only their partial-
ity to Western civilization, but Also their arrogance
towards the indigenocus culture Aand religien of the people.
In moat cases, the Khoikhol were regarded Aas a people
without religion. Instead of inquiring into the tradi-
tion of the Kholkhoi, their kraals were destroyed and
their culture trampled upon. They were moved onte farms,
forts, army posts and mission stations, where they were

taught A Western civilization.,

The Khoikhol religion and tradition were trampled upon,

for a dispossession of cattle and land meant an end to
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their tradition.15

Christianity was presented as the alternative to every-
thing else; thus the karos16 was changed for a jacket.

In its most negative form, Western Christianity came into
South Africa to perform the function of legitimizing
slavery, oppression and exploitation and most of All

served to rob the-Khoikhoi of their most precious possession
in face of white settlement and control, namely their

7 .
! Therefore, when the descendants of the Kheoi-

religion.
khoi came to realise themselves as A new class, not out
of choice, but through force, they found that their

traditionAal religion was annihilated.

I would like to Aargue that the Coloured community has

never fully Accepted its position as junior heirs of the
Western culture, but has time After time displayed its
anger and disgust At whAat happened te its Khoikhoi and
slave forefathers.]a There has not been much attention
given to this, especlally when 1t comes to African :
theology. Attention has Always been focussed on those
linguistic groups who survived to some extent the total
onslaught of missionary and coleonialist. As an unfortunate
sector of the community, the African heritage of the
Coloured people has been dominated by white ideals and
values in religious thinking and experience. There is

therefore, no homogeneous understanding of traditional
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beliefs, rites and customs for the descendants of the

Khoikhoi,

I maintain therefore, that not all the elements of the
traditional lifestyle were destroyed with the integra-
tion of the Khoikhoi, but that some elements were carried
into this new group, which remained with them to this day
as evident in the folklore, rites and customs of the
Ccloured people and needs to be Accorded a place in the

sun of African theology.
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CHAPTER 2
THE RELIGIOSITY OF THE KHOIKHOI
WESTERN RELIGIOUS ATTITUDES TOWARDS THE KHOIKHOI

MISSION AND ITS EFFECTS AMONGST THE KHOIKHOI
THE RELIGIOSITY OF THE KHOIKHOI

In this chAapter, I Am cautioned by E.G. Parrinder; that
whilst we Are sometimes AamAazed At the depth of Aancestral
religion And traditions, we should guard Against the
tendency to glorify our past, and not to speculate
"... for correct knowledge is more important Ehan
theory ...." 1

For one could easily lose sight of the facts Aand signifi-

cance of Khoisan religion and culture.

Khol religion was complex and conslsted of many fables,
tales, ritunls and myths.e Khot religilon cmbodicd a

highly philoseophical element. The universc wAaz not simply
detached from them, nelther were they detached from nature.
This is a common perception in African traditional reli-
gion.3 The closeness to nature has often been misinter-
preted as the Khoikholi worshipping nature.q Religion

was not a pietistic show of faith, but waAs intertwined

with the daily life experiences of the Khoikhol. What 1is



significant though, is that Theal's observation seem to
differ from that of Schapera when he recalls that the
feligion of the Khoikhoi is connected with customs which
include the rites, traditions and beliefs which were handed

5

down. This locates the centrality of the Khoikhoi's

religious nature.

The Khoi religion included a philosophical or mythical
plane, which distinguished itself to some extent from the

Nguni And Sotho Tswana.6

The custems, rituals, dancing at the full moon, veneration
of the ancestors in the symbolic¢ Aancestor, Heitsi Eibbib 7
are all part of Khol religious expression. Heitsi Eibib
WAZ believed to have come from the East and was the most
revered ancestor. He has been seen by many writers as

representing the Deity.Bl This is A wrong concept.

Schapera argues that many of the caorcmonics, rituals and
beliefs were expressed in seculAar activities, but does not
really explain their religiosity:
"The beliefs and usages to death, on the other
hand, lead more directly to a consideration or
religion since this supreme and final crisis in
human life is one of the most important sources
for the Hottentot conceptions of sSupernatural

Aagencieg.® E
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Schapera's observation needs to be understocd Against the
background of the division between the sacred and the
secular, the primal and technology. For a long time
Western scholars have perpetuated the division and it

was only after the Second Werld War, that we have seen
the emergence of Aan African consciousness, which Aallowed
for the development of AfricAan sacred and secular to be
put into A proper contex‘c.‘IO This has cast new light

on the understanding of the religiosity in Africa.

When travelling (which the Khoikhoi were used to because
of their nomadic lifestyle) and on passing a grave of a
fellow Khoi, you placed A stone on the grave and pray
At the grave. Every grave represents that of Heitsi Eibib
and invelved in tnis mythology is the protection that it
afforded you. In pAaying tribute to Heitsi Eibib in which
all ancestors have their origin, you are assured of pro-
tection agAalnst evil on your journey. The following Ls
the prayer that wAas offered to Heltsi Eibib:

"leitsi Eibib

Thou our Grandfather

Let me be lucky,

Give me game

Let me find honey and roots

That I mAy bless thee again

Art thou not our great

Grandfather

Thou Heitsi Eibib" n
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There were also the folktales on the origin of death.

D?ath came into being, becAause of the disobedience of

-

the hare. The mythology of death is here Again ceonnected

with the universe. It connects the natural and universe

into oneness. It is said that the moon commissioned the

louse with an important message to the human beings:

"The moon said: 'Go to men and tell them, Aas

I die and dying live, so you shall die and dying
live.' The louse it wAas said, started with the
messAage, but on its way was overtaken by the hare
who asked on what errand he was bound. The louse
repeated the message of the moon. Then the hare
said, 'as you Aare an awkward runner, let me

take the message.' With those words, he ran off,
and when he reached men, he s3aid, 'l am sent by

the moon to tell you, as I die and dying perilsh,

in the same manner, you shall also die and wholly
céme to an end.' Then he returned to the moon and
told him what he sald to men. The moon angrily
reproAached him, saying: 'Did you dare tcll pcople

a thing that I did not say?' And taking up a plece
of wood, he struck the hare on the lip. Since that

day the hare's lip was split.“12

The hare's disobedience wAas the cause of death into the

world and ever since - the Khoikhoi people did not eat the

flesh of the hare.
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Whatever the Khoikhoi possessed culturally, in terms of
their religion, rites and beliefs, were of no use to the
colonists. Theal recorded a rich heritage of the Khoisan's
great fAaith in the success of chAarms to protect them against

13 This is furthner connected with their magic, which

evil.
according to Elphick cAaused together with other factors
the considerable Aantagonism that prevailed between the
slaves and the Khoikhoi. He mentions the case of a slave

who Aaccused A Knoisan woman of bewitching nim. 14

Theal reports on the Kholkhoi intellect As being far advanced
in what he calls "their power of imagination". Ipn under-
lying this statement he sAaid:

"they apeculate upon objects in npature, in a way

that no Bentu ever did, and their ideas on these

subjects though absurd, at least bear evidence of

a disposition to think. They had names for many

stara and groups of stars, which they belicved were
endowsd with 1lifo."'?
George Schmidt, in his diary , states that the Kholkhot
had an annual ceremony At the return of the seven stars,

16

when they Aassembled and danced the "rleldans" and

sang and prayed to Tiqua 17for A good year.

There is a reservoir of Khoisan religious tninking, but
little has been recorded, for those first travellers wno
encountered the Knoisan were limited in both time and

space, And those who wrote At A later stage during the



blooming of the white settlement, wrote about A tradi-
tion already in decay. Thnese include recordings like
those of Hoernléd and the man who has done the most

important work on the NamAaquAas, Theopnilus Hahn. 17
The problem is that very few have enquired systematically

into the religiosity of the Knhoisan, except maybe for

Hahn.1BSchapera mAintains @
"..it is perhaps hardly poessible, therefore, to

arrive at anything like a full conception of

the original religious cult of the Hottentots"19
Monica Wilson, through anthropological research, has
largely reconstructed the religion of the Khoisan
people of S.A. Even Schapera, has divided the religion
of the Kholsan into - supreme beings, Aancestor, funeral,

burial rights, magic folklore etc. 20

The Khoikhoi's existence was intertwined with his belier
in the supreme beings and the heroes of the aky., Tiqua,
they believed, controlled the rain which waso regarded As
very holy. The African religioun context did not pooacos
highly elaborate temples or many earthly resemblances of
the Deity or whatever name he was known by. In this
respect, it differs from A number of other religions in
the sense that it did not have physical images.

"The great creator has very few images or temples
21

but is Aalmost believed in everywhere"

There is no African that does not believe in the creator



or by whAatever name it 1is known.

One of the e¢arliest writers who gives a description of
Khoikhol religion has tried to systematize it in the
following manner, namely, Tsui Goab, the moon as inferior

Deity, Heitsi Eibib, Gaunab and c¢he Mantis.22

Kolbe expresses a very important fact which could have
had a beAaring on descriptions of Khoikhoi religion. He
says that Jt was very difficult getting the Khoikhoi to
speak about their religion. They were very reluctant to
talk about their traditions and customs. This raises
A number of questions as to what was recorded, as being
simply observation or whether it was because of that
interrelationship and interviewing which made it possible
for early writers to write abou: Khoikhoi religion. He
records that:
"Europeans made up their minds when Hottentot
did not answer Lheir queations, becausc Hottentot
realisced thal the Buropecans did nol simply ask a
question, but serving Lheir own ends against Lhe
peace and security of the Hottentots."23
Wnilst this Aassumption may be true for many Aan earlier
writer, it is definitely not true for writers like

Theophilus Hahn, A.W. Hoernlé and others in their category.

The idea of Supreme Being or God has already been mentioned.
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There are at times different translations of the name.
Giorge Schmidt, A Moravian missionary has mentioned the
word "Tiqua'" for God among the Hesseqﬁag At Genadendal.
Even Kolbe translates Tsuil Geab Aas Gaunyu Gaunyu,

Gaunyu Ticqua - God of all Gods.2" Tsui//Goab means the one
who has a wounded knee. This was an injury which Tsui
‘Goab received while in baﬁtle, with the Evil.one or Gaunab.
The former is the one who is the creater of all things,

the Good one. He is the one wio makes rain and who provides
for the cattle. Theophilus Hahn, the missionary, recorded
a prayer which was offered to Tsuiﬁ’Goab during a rain
ceremony:

"Thou o Tsuif/Goab

Father of our Fathers

our Father'

Let stream the thunder cloud

Let our flocks live,

Let us also live, please:

I am so very weak

From thirat,

From hunger,

Let me eal field [ruits

firt thou not our Father

Father of our Fathers

Thou Tsui Goab.

That we may praise thee,

That we may blesq thee,

Thou our Lord,

Thou, Tsuiff Goab."2?
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This prayer together with the rain-making ¢eremony,
indicated a sort of institution. However, Kolbe is of
the opinion that Tsuij/ Goab was far removed and was nokt
revered as much Aas the moon and Heitsi Eibib26. This
confusion was taken up by later scholars, who emphasised '
the importance of Heitsi Eibib as a deity. It is unlikely '

that Heitsi Eibib or the moon could have been above

TsuiA/Goab, the supreme one, who made all things. The

two prayers cited in this chapter, clearly indicate that

it is Tsui CGoab from whom things Aare asked that could

have only possibly granted by someone who had creative

povwers Aand who controlled the rain. The prayer to Heitsi

Eibib 1is to bring luck and protection. Gaunab is the

evil one. He 1s depicted as the opponent of Tsui Goab.

The moon did in fact fulfil an important function. It
WwAs not a deity. The moon As we have seen played a
significant role in the mythology of life and death of
the Khoikhoi people:
"The moon wns therof'ore associated with immortality.
Every night when it was full moon or new mocn, the

Khoikhoi would sing and dance in worship."z7

The moon in its message to the louse assured men of
immortality and the deceit of the hare inveoked the anger

and wrath of the moon. There is Aalso A prayer offered to

the moon during the full moon dance which was an whole night

ceremony With people moaning and groaning as though
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suffering with great paln Ag recorded by Hahn.28

Kolbe alsc describes this dancing and singing Aand at the
end he sAays, people go bAack to their homes very satisfied
as other people do when finished with their religious

obligations.29

The prayer for the moen is as follows:

"I salute you or your are welcome

grant us fodder for our cattle

and milk in abundance."30
It can be said that the moon deces not fall within the
supernakural beings like Tsui Goab, Gaunab and Heitsi
Eibib. Although Kolbe is of the opion that the moon is

the representative of Tsui//Goab.

Another important part of the mythology or religious
consciousness of the Khoikhoi is the mantis (hotnotsgod).
It is said that if a mantis lands on you, luck and fortune

has struck you. The mantis was revered amongst the Khoikhol.

When faced by drought, the Khoisan, like other linguistic
groups in South Africa, slaughtered an animal as a communal
ritual to appease the ancestors and to bring rain. Tiqua

was seen As their protector.

The decoration of sheep fat and bladders on their bodies

and the isolation of old people to die rather than to face
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WESTERN RELIGIOQUS ATTITUDES TOWARDS THE KHOILKHOIL

One of the problems that we have inherited from the early
writers, whether historians, missionaries, state officials
or others, was their perceptions of Africans and their
yardstick by which they measured the religiosity of the
Africans. They could not perceive that the Khoikhoi and
the indigencous people had a religious experience prior

te the coming of the missionAaries. The indigenous people
According to them, had no idea or knowledge of God, and
thus the task of the missionary was to lead them out

of sAavagery to the knowledge of the European God. In
this process they disregarded the culture and religious

pAattern of the Khoikhol.

There Aare two bAasic perceptions of Westerners towAards
Khoikhoi religion. On the one hand some acknowledge the
axiatence of such and on the other hand reject all
notions of religion amongat the Rhoikhoi. Botnh positions
arc nogative and do not take the African thought pattern

and customa into conoideration.

George Schmidt and others before him, like Theal, and much
earlier ({revenbroek, who recognised the existence of
religion Aamongst the Khol - whilst 3Schmidt recognised

the supreme being, Tiqua. Grevenbroek records in 1659,

1At the Khoikhoi worshipped the sun Aand valued it
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highly as the provider of all good. The moon, they despise.
They call the sun - sore and the moon -~ chAa, the latter

also being the word for dying.31 Here one suspects a
misunderstanding, for the Khoilkhoi was c¢loser to the moon
than to the sun. There could have been some antagonism

to the moon, because of the c¢onfusion Aaround the messAge

of death. However, at full moon, the Khoikhoi would dance
and even Schmidt recorded that many of his converts would

dance at full moon.32

At the same time, the reports which early Europeans got
from early rcecorders and travellers contributed to their
negative attitude towards the FKhoikhoi. That led them
to conclude that the Khoikoi were less than human and
not capable of religious experience. Theae are the famous
words of an eminent biographer, Emil Ludwig, who was
“"told of what missionaries were doing in Africa,
teaching the Af{ricans ahcout God. Ludwig was
perploxed. Then he made .10 notorious remarks
*Hiow can Lhla ba? .. Delty 1a a philosophical
concept which savages arc incapablo of frnming..."33
Although this was said many years ago, there is still A

great deal of thinklng which refuses to rid itself of this

arrestation on African perception.

George Schmidt was mocked for his attempts to convert the

Khoikhoi of the Hesequa tribe. The colonists, whites Aard
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even Dutch Reformed church leaders did not expect anything
to come from his ef‘f‘m"t‘.s.-\yq
This wAas because of the belief that the Khoikhoi was
incapable of religious thought:

"All the kaffirs or hottentots are bereft of all

sclence and literature, very uncoutly and in

intellect more like beast than men. Some,

however, through steady intercourse with our

country men gradually let the sparks of their

human nature come to light, just as several At

the fort are beginning to grasp the Dutch language..." 35
Furthermore in the absence of cathedrals, churches,
bishops and other religious infrastructurea as those they
were used to whether in Lisbon or Amsterdam., This was
clearly shown in the thinking of OlAf Dapper when he
remarked that:

"they had ne churches or any sort of congegations”. 6
This 1la elther a reflectlion of Dapper's lay understanding

of Christianity or hils naivety as representative of the

thinking of Europeans.

"It seems deplorable"”

as Walter Schouten noted in 1665,
f"that Hottentot, although descendant from our father
Adam, yei show little of humanity that truly they

more resemble the unreasonable beast, than
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reasonable man, having no knowledge of

God nor what leads to salvation"zq‘
echeoes Elphick, the popular understanding of the time.
The Khoi religiosity was measured by the Eurcpean
Chrilstine doctrine of the Trinity, angels and the

theological developments during that time.

It was therefore, the fallure to find an European reli-
giosity amongst the Hessequas, that led George Schmidt
on nis Arrival, to make the following observation in

a letter on 1737:

"Another thing my brother, the Hottentots worship
nothing, they have tne name of God in their
language, which they call Tiqua, but they have
no understanding of Jesus and of angels they

know ncthing. The devil, they call Gaunab"® 38

George Schmidt reveals exactly the Western Christlan and
accleslastical preJudices in his Faililure to understand
preclsely what Tigqua and Gaunab meant, for cven herc,
two soclal orders are reflected. Tiqua 1s the name of
the supreme being, who is the provider and protector

of the Khoikhel and from whom all the Khoikhoi come.
Gaunab i3 the name of the devil, who inflicts diseases
upon the people and who at times employs people to

cAause evil unto other people.
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One of the earliest recorders of Knoixhoi society was
Olaf Dapper, who made a study of the Khoikhoi, and
concerning their religion he said,
"No one, however, thoroughly he has enquired
has been able to trace among Aall the Kaflfirs,
tlottentots and Beachrangersa any trace ofl
religion or any show of honour to God or

the devil.w3?

Their European prejudice and context of thinking, had
led them to see nothing vAaluable emerging out of the

Khoikhoi socio-cultural context.

One can understand why eArly writers and missionaries

could not detect or understand the religiosity of the
Kheoiithol. Both groups searched it with the Western
Christian civilization detectors, and when they could

find what they were looking for, they belleved that

there was no religlon. It was only at the turn of the last
century that serious investigation inte the Rhoikhol
religion was launched, which Schapera, Hoernlé and

Hahn recorded. But 1t was not Aadequate to present a
full analysis of Khoikhel religious beliefs, for the

Khoikhol tradition at that stage was Aalready in decay.

These speculations about the religiosity of the Khoikhoi
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by early historians such as 0laf Dapper, canncot be recorded
As historical facts. The knowledge of God and religion

wA3 neot Aabsent amengst the Kholkhoi and the cother
indigenous pecple, for the Khoikhoi in spite of the
differences with the other linguistic¢ groups shared in

A rich religiosity that was bound up with their

very existence and subaiatence. However, the intro-
ductien of Christianity with Western civilization, lef't

no room for the Khoikhoi thought and philsecphy.
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MISSION AND ITS EFFECTS AMONGST THE KHOIKHOI

Tnis is A very important Aarea of study and in itself
needs A thorough discussion which cannot be contained
here. MissionAaries came to Africa with western 19th
century rationalism. Therefore, the rejection of
African culture and tradition must be seen Against this
background. Perhaps more arrogantly, African religious
tradition or religiosity wahs rejected, becAuse of

white supremacy and the infusion of Westernism and
Christianity which presented prejudices towards the
"savages". As Aalready stated there was opposition ko
George Schmidt working aAmong the Khoikhei. This
eppositien was later spearheaded by the Dutch Reformed
Church, whirh oppecsed the baptism of Kheikhoi. The
Dutch Reformed Church regarded itself as the state
¢hurch and enly official ministers coculd administer the
the sacraments and the Dutch Reformed Church challenged
his ordination. Thelr oppooition continucd and they
therefore, Wrote to the Clanais in Amaterdam (council)
saying that they had not found any evidence of conversion
among the Khoikhoi.qo Thus we ask whether they were opposcd
to Schmidt's bAaptism of the Khoikhoi, because of their
oppositicn of heAathenism or whether it was doctrinal

issues.

LAter on this attitude changed especially the farmers
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who sAaw the effects of mission on the Khoikhoi., Farmers
changed their minds, becAuse they discovered that the
mission station At Baviaanskleoof contributed to their
wAnts, Aand that A reliable conscientious and intelligent
Moravian convert, even if paid reasonable wages, WAS A
more profitable employee than a drunken, stealing,

ignorant, savage though practicAally unpﬂid.'ﬂ‘1

The mission stations and especially Genadendal housed
many refugees and wandering Kholkhoi and Khoikhol who

left the neighbouring farms.

MissionAaries came with A zeAal for preaching the good
news And were not interested in contextuAalizing and
indigenizing the gospel., Perhaps to have expected it f
would have been naive. Theophilus Hahn had the following
to say regarding missionaries and their attitude
towarda Kholkhol religion:
Wilnsionarica are too npt to treat tho
religions of the heathens as devil's
Wwork, as the inspirations of Deelzebub,
and they do not hesitate to express this
to their converts; nay they even ridicule
and expose their superstitions and religious
manifestations. Hence, the fear of A savage
to communicate the sacred feelings and
yearnings of his heart, especially to A

mAn whw is sent to destroy them."“z
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Another preblem was the reorganization of the people's
lives. Bennie Witbooi, is of the opinion that people
cn the mission stations obeyed the missionaries,
because they were under obligation to do so; and
those who did not obey the regulations were expelled
from the community and would have to seek employment

43
on the neighbouring farms.

The missionaries have become, and naturally so, from an
oppressed point of view, the target of regret and bitter-

ness. While they are hailed in some circles as men of

great faith, the oppressed today have recognised them as
buldozers whe flattened the road for the colonist.

Perhaps we need to understand the missionary in his own

milieu and should not measure him/him with measures of

today. Having said that, it is important to recognise

the weaknesses of the missionary enterprises, whether

they understoed it or not, ithey could only be understood within

their own milieu.

Under missiecnary influenceg And eapecially at the the
mission station the Khoikhoi entered the process of
transition from a nomAadic to permAanent settlement. It
was not only the Khoikhoi who were nomads but also to

a large extellt these who were cattleless and marginalized
who attached themselves to mission stations at times for

protection and livelihood. The mission station introduced
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A rigid discipline and did not allow anything that was
connected with the Kholkhoi tradition.
"...if a baptised person behaved contrary to
the acceptable (Christian-western) moral
standards he/she was ex.luded from the
priviledges which other members enjoyed.
An unbaptised person vho benaved badly,
however, had to leave the institute.
Great emphasis was laid on the
Christian way of lire"h“

This practice is still continued at many mission stations

within the Western Cape.

The missionAaries were agents of change and they ignored
Khoikhol mythology which they viewed as pagan. In the
case of the Khoikhei one wonders, whether one ccould

have expected better from them.
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CONCLUSION:

In conclusion, it cAannot be overstated that the

Fhoikhoi believed in supernatural beings, described

A3 Tsul Guab, Gaunab, Heitsi Eibib and in the Moon.

These bellefs were intertwined with the totality of

their existence. 1In spite of earlier European writers,
travellers and officials and later perceptions which

still linger on, the Kheikhoi religion is one that

is not recorded on p.p - and in books y but it demonstrates,
attributes/ elements which could make it a very contextual
theology. The missionaries totmrlly ignored and dis-

regarded the Khoikhoi religion as paganism, which had to

be rocted out and replaced with Western Christianity.
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CHAPTER 3

DISINTEGRATION OF KHOIKHOX SOCIETY
-~ ADAPTATION OR COERCION

- THE LAND ISS3UE

- SLAVERY, MISCEGENATION AND TRADE

- INAU RITE DE PASSAGE

ADAPTATION OR COERCION

There are many questions surrounding the disintegration
of the Khoikhoi community. Many rensons have been
advanced as to why the ¥hoikhoi comnunity has dis-
integrated. Suspicion cannot be riled out when people
apeculate that the main ingredient wAs fragility or

weak social organization or of the Khoikhoi which could
not withstand the aggressive encroachment of the

putech scttlement and Coloninl noclety.

Of all bthe Khoikhoil tribes, there arc only Lwo tribar
1eft today in South Africa and few in Namibia. The
tpibes in Namibia Aare probably in a much better tradi-~

tional position than those in South Africa, namely the
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Nama {Namagualand} and the Griquas in Kokstad. These
two groups do not function Aas tribes, but have retained
the language (mostly in Namagqualand) to A large extent

Aand other traditional customs.

It would be nalve to think that Aadaptation and Assimi-
lation into Dutch society wAas an easy one, one without
difficulties. The following statement is , therefore,
difficult to accept:
"It is in the readiness of man borrow
inventions and Aaccept new ideas Aand techniques
that civilization has been built. Groups
whose members rail to adapt to changing
circumstances are dinosaurus doomed to
extinction, but those who adapt live

t'.r'nn:Jt‘or'mc;d."‘l

Thig i9 an argument that onc cannob accepl wlthout
debate, for it loaves one with Lho dimprooosien that
the Kholkhol community in order to survive, readily
accepted their new cultural and economic home.
Adaptation was very dirfficult for the Khoikhol.

Even Krotao and Autshoma (Eva and Harry) discarded
their western clothing when they reached their kraals

2 The idea that Khoikhoi readily Aaccepted

on visits.
their position is refuted by the thecry that their

assimilation Aand disintegration was by coercion.



Bredekamp upholds this position and refutes the

theory of Giliomee that there was fluidity in social
relationships3. There Aappeared A systematic

mechanism of subjugation of the Khoikhoi which left the
Khoikhoi without land, cAattle Aand culturally confused.
The latter being rescued by the work amnd suppor: of the
miasslonaries, who clothed these "savages" in Western

Christianity.

The missicnaries' teaching and Influence through the

Dutch language Assisted the threatened and marginalized
Khoiknoi to cope with this new social order. Yet it was
this very mechanism which destroyed Khoikhoi culture.
Thus wnile misslonary enterprise was in the end beneficial
to the Kholkhol it waa also A key ingredient in the
disintegration. For the misslion stations secured A
permanent abode for the nomadic Khoilkhoi who had since

become diaposseased.

It was when bhe cconomy of the Kholkhol was threantoenod
by the losn of grazing land and cattle through ralds and
wArs by the colonilsts, that the Khoikhol community
experienced the falling Aapart of thelr community. When
this became Aapparent there were other Khecikhoi who moved
further inland to avoid subjugation intoc colonial

socieby.
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It is uncertain exactly what the nature of sociAal
relationshnips were, It is obvious that there existed

AL least lor some time, A great animosity between the
Khoikhoi and Europeans. The slaves to some extent

became the bulffer between the Khoikhoi And Eurcpeans in
later years. However, there were Khoikhol who had better
relations with the Europeans than the others. This close
contact Aalsc had other implications, namely intimacy,
which led to sexuAal unions between slave, European Aand
Khoikhoi, which in turn procreated "half-breeds".

Other than this, there were also health considerations.
Since close contact meant the spreading of diseases,which
wAas to disadvantage the Khoikhoi and to a lesser

extent the siaves, whose diet differed and could not
offer A strong resistance, especinally against the

amall pox outbreak of 1713,

Another factor which perhaps i3 not a enude, but a
facilitator of one atage Lo another, ia found within the
Khoikhol religlous transitional rite, namely Hau. To Lhe
Khoikhoi community, which was leaving the old behind and
facing a future which was unknown, which they wvere [orced
to enter, the Nau rites de passage became Aan important
tradition on which they could fall back on.h This was

A way to cope with the new situation. For the presenta-

tion of A new social order presented devastating
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effects for the Khoikhoi. The environment of the
Fheikhei was cut off from them and they were left at
the mercy of the new order, in which they were cut off

from whAat was known to them.

In their own world/sccial order they had a network, which
Aallowed and nurtured the survival of the family unit, the
clan, tribe and nature and allowed them to cope with
disease, evil and misfortune. Ngugi, a West African
writer says it aptly:

"The elaborate aystem worked out to cope

with nature and with one another, were

often desatroyed, leaving human beings

at the mercy of a social order more

cruel and more incomprehensible in ita

chaos, its illogicality and its contra-

dictions than Nalure itaclf."5
It i3 the contradiction in thils new 3oclal order Lhat
has haunted the deacendants of the Kholkhol to dat;c.rj
It 13 amnzing that Kholkhol soclety only started to
disintegrate after the beglnning of a permanent white
settlement at the Cape. The Khoikhoi had had contact
with European pecple for a number of decades prior
te the establishment of the celonial society. Yet
these contacts dld not Aadversely Affcct them the way

the Dutch settlement did.
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THE LAND ISSUE

The disruption of the Khoikhoi community life started
with the infringement of the right te the land. The
Khoikhoi were nomadic people, who moved with their flock
and cattle from onhe place to Aanother; from one grazing
field and waterholes or river to another. The seizure
of these commodities by other hostile forces meant an

end to Kholkhoi existence.

When the Dutch East India Company discovered the immense
profitablility of A refreshment station at the Cape,

they began to foster A white settlement, by Aallowing

the formation of A free citizens' (vryburghers) communlity,
under the banner of thelr governor. This meant that

land was given to them to venture agricultural enter-
prlses., This move lncvitably led to conflict, TFor the
froe ciftlzens, became dctached from bthe Dubtch Enat

Indlan Company's Cape detachment, ploughed the flelds on
which the Khoikhoi grazed their sheep and cattle. This
angered the Kholkhei. who had untll then. been trading with

the Dutch.company.7

The Peninsula Khoikhoi were guick to see this new develop-
ment, impinging upon their wAy of l1life. They subsequently

resisted this development in protection of their right
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to the land‘.8 This resulted in a war {16%9) in which
the free men (vryburghers) were given endless power
of killing the Khoikheli and seizing their cattle., This
is Kknown Aas the first Khoikhoi-Dutch-War, which
Jan van Riebeeck records as the war between the Gonjemans
and the Dutch.9 Some of the Khoikhoi warriors fell
captive and upon interrogation as to why they were
attacking the Company's settlement and the Dutch
"EykammAa, one of the warriors who was injured in
the war, replied hy Asking why the Dutch had
ploughed over the land of the Hottentots, and
sought to take the bread out of their mouth
by sowing corn on the lands to which they had
to drive their cattle for pasture, adding that
they had never had other or better grazing
grounds. The reason for Aall their attacksa, he
continucd was nothing clse than to revenge
themsolves for the harm nnd injusticc done
to thoem ... Thoy saw thoir land divided before

thoir 0y03."10

Van Riebeeck's response was recorded in his diary in
which he claims that the land is now lawfully theirs,
"They press this point {(grazing land)} so hard

that their lands- should be evacuated by us

that we were finally compelled to say, that

in the consequences of war made against us



41

they Hottentots had completely forfeited
their rights and that we are not to
restore them As the country had become
the property of Lhe Company Ly the
swords and the right of law of the

wap.v1]

At the very centre of the Khoikhoi mode of production was
land and cattle, which not only symbolised their indepen-
dent existence, but Alsc their self-respect, upon which
rested the vesgtibule of their traditional 1life. Therefore
to the Kheikheoi land and cattle were inseparable and the

one would be meaningless without *he cther.

The Khoikhoi tribes had the luscious plains ol the
Peninsula and Western Cape, which fattened their cattle
and continuecd to cxploit the full meaning of life in
tiielir tradition and community, bubt did net belong Lo any
individual. This waos cottrary to the Weostern conccpb12nnd
understanding of property rights and land rights. ‘The
Kholkhol understanding of land was that of guardianship,
good stewAards of the land. Land ownership was net that
of the individual.

"All the 1land claimed by A tribe was the

common property of that tribe. It could

under no circumstances become the property

of an individual: nor was it the property
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of the chief; and it was generally
regarded as inalienable. 1In the early
Cape records several instances are noted
of land have been sold to the colonists

by the Hottentot chiefs. It is more
probable that such sales were looked

upon by the Natives themselves not as
alienation but as the granting of usufruct,
and the "purchase" money as anAalpgous to
tribute paid for this use. Even in more
recent times, when the concepts of sale
and purchase had become generally familiar
to the Hottentots, the alienation of land
to other tribes was extremely rare. The
chief had no right to dispose of land

or amny portion of it without f{irst
obtaining the congent of tho familics
under hin rule, and tho purchaso mongy

had to be divided equally amongat them." 13

Whether the latter happened or not or whether some chiefs
or even individuals who acted Aas estate agents, cannot

be denied. What 1s important though, is that the
principle which governed the right to the land was not
understood by the Dutch. The Dutch understood private
ownership, namely a cart and transport transaction. The

generosity of the Khoikhoi in granting permission for the
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ude of the land which was misconstrued as granting the

right of ownership.

It is notable that the Khoikhol lost their land more
,rapidly than their cattle.

"Already in 1658 the Peninsula Kholkhol had to
remind Yan Riebeeck that they viewed the area
occupied by the settlers as part of their land.
Van Riebeeck refuted this claim and after the
eatablishment of the free burgher community along
the Lieabeeck river in 1657, he ordered the
Gorihalquas to remaln east bf it. This
inatruction meant to them a loss of their
best grazing landa and traditional source of

p
water.n 14

¢
The dispossesaion of the Kholkhol took place Lhrough
wars, trade and granting pormiaosion for the ugufruct of
the land. Thus from very heg .ning land became an
issue weould dominate the history of Scouth Africa to

date. 12

The loss of the land was not an easy thing for
the Khoikheil in fact, that it putting it mildly . The
alienation from the land which they had inhabited for

centuries was a traumatic experience for the Khoikhol.

Ea?lief on in this study, we hate menticned that some
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authors used the word "fragility™ in describing the
nature of the Khoikheoi independence and economy.
Richard Elphick and Bredekamp argue that this tragic
development resulted from the fragility of the social

16 They argue that

structure in the Khoikhoi society.
because of it: looseness and nomadic social relationship
and not being able to bulld A powerful tribe, but
differenv tribes and clans, they could not counter the
Dutch colonization of the Cape. Andrew Smith who looks
at the disruption of the Khoikhoi society 1is very cautious
if not sceptical about this argument that the fragility
of the Khoikhol social structure contributed to the
inevitability of the loss of land. He argues that
the Kholkhol were not only reluctant17 to allenate their
land, but Aalso thelr cattle.

"Porhaps the real anawer {Cor this) may

ultimately lie in Lhe concepta ol

conservation Lhat geems Lo have exiated

amony, those pastoral people. Thin ideolopgy

included both the needs to conserve the

animals for food and breeding, as well Aas

the land for maximizing their reproductive

advantages."18

In spite of what Giliomee, Marks and Elphick Aadvance as

inherent weaknesses within the pastoral economy19, even

Bredekamp and Newton King speak of fragility of Khoikhoi



48

independence. This argument brings to mind the question
A3 to whether the Khoikhoi has ever experienced any
disagter before. There are neo written documents to
shed light upon the history of the Khoikhoi. There 1is
no doubt that the Khoikhei must have experienced drought
and perhaps severe drought. Apart from this, the contact
with whiltes over a few decAades had not weakened them
prior to the settlement of the company. Hence 1t ia
important to understand Smith who speaks of the culture
of ecology in the Kholkhoi tradition. He is of the
opinion that a traditional

"nAastoral economy was not so precarious and that

inter-family relations wWere reciprocal"20
He further compares it to examples from a nomadic tribe
of West Africa, namely the Tuareg of the Sahel and of
how they survived the drought of 1968-1973 through

"making uvace of availabla rosourcea through

coopurntion"21
This caso astudy provides Lmportant Linoights into undere
standlng Khoikhol consclousness ef land and cattle.
Smith's theory of reciprocity also suggests that the
Khoikhoi came to one another's aid in times of need.
This 1s perhaps clearly demonstrated by the wars of
resistance Againat Dutch settlers and frontier boers.
Thus, the major blow to Khoikholi existence came as Aa
result of loss of 1land and cattle.
"The main reason for the rapid disintegration
of this recipient class structure suggested

here were the pressures on the means of
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production -~ as a result of the loss

of traditional pastures lands to the
Dutch settlers and the bartering of

Stock for non-productive commodities.
This in turn created immunpilogical stress
within the pastoral community making

them prone to alcoholism and epidemic
discases and leaving them no alternative
but to enter the new Cape society at

the bottom as menials“22

The Kholikhoi did not simply Alienate their land, precisely
because of thelr existence and future. However, A people
without land And cattle was like A pecple without a

heme, for the Kholkhol had nowhere to stay and nothing

to tend they then were forccd Lo Aaccept their role as
unpald or meagrely pald labourers or go to the milasion

aotntiona.
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SLAVERY, MISCEGENATION AND TRADE

Systematically, the Dutch deprived the Khoikheoi of their
cattle, through bartering, war and cattle raids. The
tension between Dutch and ¥Xhoikhoi was never absent. The
Khoikhol wanted to protect their land and cattle and the
Dutch wanted everything they possessed., This systematic
disposgsession of the Kholkhoi, marked the beginning of

the end of the community's disintegration.

After the war of 1658, in which the Dutch claimed victory,
A new policy directed by the Here Sewentien in Amsterdam
was executed by Van Riebeeck, who was the governor of the
Cape. This policy was to establish a settlement which
could mix cultivation and cattle breeding to become less
dependent on the Khoikhoi, who at this stage became
increasingly suspicious of the white settlement. In fact,
the war wag the result of this consciousnesa on the part
of the Khoikhoi of the threat conatituted by theo white

gattlement and tho bartering of cattle.

The Cape was now rocognlsed a3 the property of the Dutch
East India company and a fullscale utillzation of the
CaApe wAas necessary to facilltate the Dutech East India
Company's fleets which made the Cape the halfway station

between the Netherlands and the East. For this project
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to be viable lAabour wAas needed. At the initial stages
there was a strong directive from the Here Sewentien,
that the Khoikhoi were not to be Aantagonized, for they
preoduced the cattle so much needed. Therefore, the plans
of Jan van Riebeeck to forcefully enslave the Khoikhol
failed. He further motivAated that the Khoikhoi were lazy
and that labour wAs needed for the viability of the
refreshment satation Aand therefore requested more slaves.23

Thus, labour was imported from AbroAad into the Cape Aas

slaves,

Slave labour became an important factor in the expansion

of the Dutch imperialiam., In 1658, slaves were imported
from Angola, Dahomay, Madagaskar and Mozambique., Even

the Dutech East India CompAany fleets brought aslaves from

the East, Malaysle and Ceylon to the Cape. Slave trade

At that time was very profitable and a great demand Arose

at tho Cape for slavea.eh Armatrong in pAarticular makes
apecial mention of thoe fact that there wore large }mporba

of African olaves betwaen 1795 and 1808.25 African

slaves from different parta of the continent, with different
backgrounds formed A large proportion of the the slave
soclety in 1808.26 The slaves with different languages

and backgrounds were thrown btogether and the only medium

of communication was the master's language, which was an
underdeveloped Dutch and lAter became Afrikaans. The slaves

lived in fear of their lives and did all sorts of work, from
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the dirtiest to being c¢haperones. They were threatened
with death and severe punishment for the most minor
offences, The establishment of slaves at the Cape as

a permanent feature influenced the disintegration of the
Khoikhoi. The descendants of the Khoikhoi, Europeans
and slaves did not develop on their own as distinct
classes, but formed one ¢lass, because of their social
status as bastards and servants., This wAs aggravated by
the 1809 Pass law and the 1881 Masters and Servants Act.e7
It also appears that slaves were not only f{or economic
purposes, but Aalso to an Aassertion that masters were
Christians and slaves were heathens,28 thus even the

controversy about baptising "heathens®.

An Important factor is that the slave women alongside

the Khoikhoi women, were the centre of development

at the Capo. Miscegenation took place on A large

acale between 3lave and zoldier Aand slave and owner,

until woll inte 1834. Thilo was welcomed LIn ment cnsesn by
both gides of tho foncey with difforcent motivos, Teo

the slave women, Aaccarding to Pctor Kolbe, asexual contact,
miscegenation meant the possibility of pregnancy, which
would result in a six week exemption from hard labour.29
for the colonist, the trader and the white settlement, it

meant populétion growth and at the same time it was financially
attractive, because it reduced the dependency on importing -

30

slave labour. This of course was the motive for a long
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term goal.

¢ mpt times a European-slave intercourse was
encouraged (for it produced a stronger worker)
to increase production output. It is recorded
that a farmer employed an Irishman for the scole

purpose of improving his stock (slaves)"31

Heﬁtzel gives A demographicAal and topographical description

of the 1life of A slave womAn at the Cape, who was exploited

by soldiers and desacribes how the soldiers stood in a

gqueue At the residence of some of the slaves waiting for

their turu.32 Hentéel believes that in spite of some

legislation this sexual coniact waAs encouraged, precisely

for it wAas seen Aas the production of a_local labour force.

Slavaes were also used as studs in the production of stronger

slaves as mentlioned before. Robert Ross on the other hand

Argues that whilst Mentzel was correct in his description

of the actual pozition of the slav% woman, he waz wrong

in his demography, For the cempany sStill had to import

glaves to supplement the local lnbour-.33

MacCrone,
howavar, oupports the idea that scxual contict nnd
miscegenatlion wag cncouraged between the various grouplngs
on A large 3scale:

"an as to get a stronghold in the native country

and to strengthen trade.”? 34

The Khoikhol not only bartered with the Dutch, but the
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Dutch Aalso toock Kheoikhol women Aas concubines. Only a few
cabes were reported of women Actually marrying the Dutch,
As in the case of Eva or Krotoa te Feter Van Meerhof, the

surgeon 35

The result of such cohabitation and sexual
contact wAas the birth of A third group that was the link

between Khoikhoi and European contact.

With the introduction of the slaves, the sexual contact
teck on A broader dimension between slave and Khoikhol
And slave and Eurcopean. This miscegenation produced

A class of pecople which increased whilst the Knoikhoi
numbers decreased. Eventuallf this new class ef people
replaced both slave Aand Khoikheoi. Hichara Elphick Aargues
that unlike the other tribes in the Southern African
context, where pecople had been cecnquered and subjected,
the Khoikhoi's subordination was not only structural

but alsq cultural.36 :

The deacendants of the Kholkhel adopted the language,
raliglon and many of the cugltlomg of the Europonn3.37

The Khoikhol community had noet only the "bastardo™ in

their midsts, but Aalso felt the European preasure to
civilize the Cape including the Khoikhoi. The relAations
between the slaves and the Khoikhol Aalso introduced foreign

elements in the Khoikhoi community. The Khoikhol community

wAs in turmoil, becAause of the decimation of their numbers
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through the repressive raids, imprisonment, wars and
Eurcopean diseases. All these served As fAactors which
threatened to disintegrate the Khoikhoi community.

"Any community can carry a number of foreign

elements and even absorb them, provided the

number remains limited, when such capacity

is exceeded, hawever, we reach a breaking point."38
The Khoikhoi, who by the mid-eighteenth century had
lost its land and cAattle and therefore, its traditional
mode of life, by being AssimilAated into A new economy,
could not resist further cultural pressure toc be
Aassimilated intc the Western cultural life. Through

the pressure which was put on the Khoikhoi community, it

dlsintegrated.

The breaking point for the Kholkhoi was 1n those social
factors which implnged upon the very caosence and basla

of Kholkhol soclety and culture. The alicen culture wan
not intcrosted in catablishing Just a presence in the
Khoiknol community, but rather in ecatabliashing a new
Amsterdam. This had serious implications for the imme-
diate descendants of the Khoikhoi and in later years for
their children. Thelr Aabsorption intec a new social order
left them with no option, but to suppress their own
culture which could not be accommodated in the new social

order, which prescribed its own culture.
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Although MacCrone disagrees with the idea that there was
European supremAacy At that stage, it was the Khoikhoi
culture which was under attack, and it was the Europeans,
regardless of their own social behaviour (for they were
baptised), who demanded the Kholikhoi te¢ be civilized,
Ceorge 3chmidt did, however, not think very highly of
some of the Whites at the Cape and set out to convert

gome of them.39

With regard to miscegenation, it seems thAat maybe on one
level it wAs demAanded that a distinction be made in

terms of the Western culture vis-a- vis Khoikhol c¢ulture,
but that human nature disregards culture. In spite of
their disgust at Khoikhoi culture and the smell of the
decorations on their bodies, this did not prevent the

Dutch from trading with them.

The Khoikhel became an important factor in the commerce,
trade and oconomica of the world., Ao such they were
treatod with the utmeal ocensidtivity by thooe in charpge

of the Dutch company, the Whitea who dioplayed antagoniom
towards the Kholkhoi were cautloned by the Here 3Sewentien
in Amsterdam. On the one hand, good relations were
encouraged officially, while on the other hand cattle
thieving and Khoikhol anninilAation continued amongst the

white settlers.
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SystematicAally the Khoikhol lost their cattle through

raids and trade. When those things which constituted their
very essence were taken away from them, their ability to
survive was lest, By the end of the eighteenth century,
the Khoikhoi were a landless proletariat. They were intro-
duced on to A labour mAarket, if they did not want to

move further north Aand, secondly, they were subjected to
the Colony's judicial aystem., There was very little

they couid appeal to. Any Khoikhol who was not in the
service of A White wAs A vagrant. So, together with the
slaves and other persons of colour, they constituted the
class of labourers. They were no longer only one group

of Khoikhoi, they were landless Aand cattleless and their
numbers had been reduced through European raids and
diseases. There was nothing in the immediate vicinity

to appeal teo in the face of the devastating encroachment

of Western civilization,

The disintegration of the ¥Khoikhol into a working claog
soctor of Dutch settlement had occuryoed amidot A complex

web of socio-economic and cultural factors.
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! NAU CONCEPT

4

The Khoikhoi traditional customs were mAarked by A
variety of rites and ceremonies, which governed the
daily activities, events and lives of every Khoikhoi.

. When the Khoikhoi reached certain stages in his/her
life, i.e. puberty or manhood or when certain calamities
or even occAassions like remarriage, birth etc. had
befallen the Khoi, he/she dealt with it in a certain
mAnner:

"al11 periods of crisis in the lifle of a Hottentot
involve his separation from his usual surroundings
and finally hié reception in this gr-oul:».""0

The Khnolkhoi found themselves cut off and alienated.
It was A crisis in the life of the Khoikhoi. They were

! Nau and were in need of entering a new stAage in their

life hiastory.
Fl .

Bennic wibboof1 explaina part of the trangitional less

of the cultural horitage of the Kholkhoi, by explaining
the concept of [Nau [NAu. 15 a ritual of transition from
one stAatus Yo another. A Wwoman who gives birth becomes
!Nau. Before the birth she was regarded as a mailden

and after the birth she Joined the ranks of those who

are mothers. After giving birth, she was secluded and
observed A number of ritual restrictions, for she was

regarded as profance. MAfter she fulfilled the observance
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of the ritual restrictions, she was purified by a mother

2 and thereafter welcomed with A sacramental

43

¢ 4
with wAater

feast into the pranks of those who had given birth.

The concept af {Nau wAas therefore, a ritual of separation
‘Aamenst the Khoikhoi and it served As a threahhold from
whien® the téansitory proceas was made possibleﬁq

This concepts was mainly explained And explored by
Hoernlé.%® she explained that At certain ceremonies,
such As burials and puberty rites, that people who had
been Affected were separated from their ordinary day to
d%y Activities Aand only after fulfilling the prescribed
rites and customa were they allowed to enter into full
membership of the Khoikhol community. Witbcoi explains
the HNau concept in hia employment of A. van Gennep's
r;te of paasage, wherein he outlines three poaitions

o} persons separating him/heraelf freom his/her

aurroundingaf‘6

The Kholkhol were marginaliced by the beginning of the
eighteenth century. Their daily life activities were

not the same without their land and cattle. They were

in need of A transgition and therefore !Nau The
influence from outside on their traditional community and
its disintegration made those who aurvived the on=laught

profane, and therefore did not bélong to any community
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At that stage of disintegration., It is here that
Chfistianity officiAated in the preparation for their
transition into A new community. Hencé education
became a priority in the life of the missionary
church, Baptiam and western clothing fulfilled the
rite of transition and Aacceptance into the Dutch
society. George Schmidt wAS opposed 5%y the Dutch
Reformed Church Aand in particular by Rev. Van Lier and
As mocked by the Europeans At his Aattempts to convert
the Kholkhoi. His bhaptism of Vehetge (Moeder Lena) and
four other Khoikhoil caused a controversy over his
pesition and constituted grounds for his Feparture from
Genadendal. LAater it wAas the same Dutch Hefo;med Church
who undertook to convert and christianize the Khoikhoi.
It is significant that this took place f(Aafter i737) at
A time when the Kholkhoi society waa in fact in decay
and the 1ndigenous people And 3lAaves wereiin A state

p
of subjugAation. However, the Dutch Reformed Church
Aaasistaed the procaas of bringing the deacaondants of the

Khoikhoi into wostern culturc and Chrigtinnityd?

The impressicn given here 1la that the HNau concept facilitated
the transitory perlod, for when the soclAal changes
demanded A change of culture, the ¥Xhoikhol could

relate it to thelr own experience of [HNau.

It was, however, not the first time that the ¥Khoikhoi had

been in contact with other groupings and the !Nau concept
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hAad been a transitory rite amongst the Khoikhoi for a
lopg time. But, Witbhooi recognizes it only as a rite
of passage as used by Christianity, unconsciously, in

preparing the Khoikhoi for the new Dutch society.

There have also been Attempts by nineteenth century
evolutionists who put forward Ehe argument that from
time to ktime, cultural changes deo take place in terms
of universal stages, which they call unilinear
evolution, which postulates that all societies pass
through similar development stages.t8 Steward,
however, dces not agree with this, and argues that
cultural changes in a_society do not take place,
becAause 1ts time has come, but rAather there are socio-
political causes that spark off cultural changes#49
Changesa in culture are not 3o much A natural
phenomenon, but must be asegn in the broader socio-~

» .
political changes around it.

Bennle Witbool, is tharetore, corroct in saying thnt
Aas n noceagsity, when the ontire goclal structure of A
given soclety changea, a change in the cultural

pattern follows naturally?o
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CONCLUSION:

{
Much has been said about the Khoikhoi disintegration.
The land issue hag been dealt with extensively and it was
the disrupticn by A settler free men (vryburger) community,
which infringed upon the rights of the Khoikhoi which led
to war, raids and dispodsession. The Kholkhoi suffered
under the hands of the Dubtch settlers Aand when they were
cut off from their very means of existence, the Khoikhoi
became victims of soclal evils such as alcohol. This
was further complicated by intermarriages and -miscegenation
‘and_}he involuntary use of the Dutch language. It is sad,
indeed that the principle that governed the true steward
of the land had been crushed under the heels of Dutch
colonialiam, which wAs fuelled by greed Aand selfishness

of the first white settlers at the Cape,

]
!

’
This disintegration of tho Khoikhoi had tremendous
paychological congcquoncaa for thaeir doocendnnta, Thin
hag not been deAalt with in Aany roal otudy.

"The tremendous dialocabtion and confusion which
must have followed the tranaition {rom a pastoral
life, free freom forelgn and white interference,
to a 1life in subjugation to a foreign power, is
‘clearly seen in the position of the Khoikhoi
and the eventual disintegration of the Ehoikhoi

community“51
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It is in this cransitional peried, that one can find the
supposedly lost heritage, which was obscured in the

cdltural foundations of this new <lass of people.

In their trading they were the people who determined
the relationship between them and the Dutch, but when
‘the Dutch were in control, because of the wAr and
disﬁossession of the Khoikhol, the Dutch determined
"the relationship. TFor the Kholkhoi were cut off from
the means of production Aand were subject to the

demAands And commAands of the ruling clAass.

In thelr exlsatence Aas pastoraliats Aand nomAadic people,
their tradition wAas strong And their cultural values
and norms intact, but when their exlstence changed,
their values and norms Alao changed. The Khoikhoi
therefore, changed from A pagtoraliat free traditional
communitly to a landlega proletariat and subjectad

workora.

The !Nnu rite of transition Agolsted the process of
transition from the Khoilkhol's social position of
Allenation and marginalization into A new community,
namely, the Christian Dutch community. It can thus

be argued that without the [!Nau concept, Christianity
might hAave had A difficult task in converting the
Khoikhoei. For the !N?u rite of transition indicates

the Khoikhoi's understanding of his position and his
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need to go into A betfer position, Thus the success of
Christianity was not so much the success of the charisma
of the preachers and the repression, but of the conviction

of the Knoiknoi,

Christianity took over the function of the rite of
trénsition, namely !Naﬁ. This is an indication that
the ¥holkhol were not moulded from nothing into something
in A process which they did not understand, but in fact
that they could identify'with it, for their own religion
demanded that one who i3 Allenated needs to be brought
back to take up his pightful place in the community of

believers
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CHAPTER 4

THE CULTURAL POSITION OF THE DESCENDANTS OF THE KHOIKHOI

The descendants of the Khoikhoi has occupled a very special

yet incomprehensible poaitien in the cultural scenarioc of
in South Africa. The Coloured people, the descendants
¢of the Kholkhol have tradltionally been aligned with
the Western culture, becAause their whole lifestyle, it
seems appeared to have been that of the white people.
There is Aalso a tendency among Coloured people to view
themselves as better than the African people; becAause
of the European blood. They would easily show pride

of their English or Dutch grandparents, but not of the
African ancestry. These are of course generalizations
and generalizations Aare dangerous, bordering on unfound
facts. Yect one cannot help to sece the auppression of

what reminds them of thceir Kholkhel prat.

Everything 13 not lost. There 1s gtlll much to unearth
within the Coloured communlty, the remnants of Kﬁoikhoi
culture and traditlon. Doing thls excavatlon amongst
the ruins of Khoikhoi past, one dlacovers our wealth
of culture and tradition that accompanied the formation

of the Coloured community.
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This iz not going into the past to affirm tribalism and
racism, but as stated by Bennie Witbooi:

"it must be 3een As an attempt to transform

radically the self-image imposed by the

ruling elite and to discover anew the

roots that now constitute the .sn::lf‘.“.l
It must also not be seen Aas A going back to the roots
per se, in the sense that the present is abandoned. It
must be perceived As an end to compensate the loss by
clinging to the oppressive culture aAnd A rejection of
roots and formation. However, there Aare also danger
signals on this road, which caution that culture should
be understood fully and not

"have some mystical notion that culture is

carried in the blood and those who abandon

their traditional culture cannckt acquire any
other, apeak of 1033“2

This, however, 1ig bullt on the agsumption that, that

wnich is loat can never be traced.

To malntaln that the Kholkhoi culture can be salvaged in
its original form, is a groas misunderstanding of the
nature of culture and what has happened to the Khoikhoi.
Further more it is a "cul de sac". It would hardly be
possible to introduce the Khoikhoi language or anything
of which the Coloured community has long since left, like

the rite of incision. Yhat is needed though, is to Aaccord
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the remnants of Khoikhoi culture its rightful place in

the Coloured community and cultural context of South
Africa. Furthermore it should be accorded a place in

the development of African theology, for it falls within
the discipline of African Traditional Religion. HNguni

and Sotho TswanAa hAas dominated the African theology

debate south of the Limpopo. Now is the time to

introduce the Khoikheoi religious heritage also into the
debate of African theology, which will become increasingly
important in the light of the changing political conditions

within the country.

The Coloured people is A group of people whose cultural
tradition 1is guaranteed by the Freedom Charter. They Aare
part of the South African people As A whole., They Are
not special in the sense that any group in South Africa 1is
special., Yet we muat recognizc that their formation i=s
difrerent from any other group within the South African
context. It ip very difficult to keep Lhe term, race out
of this discussion, because of the fact that race has
governed the daily lives of Aall citizens of the Souch
African people. Therefore, whilst race is unaccepted, it
is necesaary that it will appear especially when there
are references to the groupings that combined to form or
to contribute to the formation of the Coloured community.
However, race is 1in any case A nonsensical word. There

is only one race, the human race, but human beings in
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pursuit of political power have created many races and
that dominates perceptions, opinions and judgements.
Race and racial traits are inborn. This has been
proved wrong.

"Applying mental tests to racial groups so
far, however, psychologists have not
succeeded in devising a test which will
measure inborn ability. The results
obtained indicate only performance and the
latter obviously depends not only on inborn
gifts, but also on his/her education, his/her
environment, his/her temperament and his/her
generat outlook on life.™

Wie can then safely conclude that race and traits are not

inborn abilities, but depends on outside factors.

There were many descr.ptions of the Colourcd pecople.
Thia wag in line with the raciat pattern of deoecription
which was laid down by carly writera. There arc many
degcriptions of the forebearcrs of the Coloured people.
To go into them woﬁld be a useful exercisc, but not
appropriate at this stage. Though it 1is important at
least to gilve examples of such descriptions of the Kholsan
people:
"The Bushman, who seemed to have been the
aboriginal race, where dwarf in size, loose-

skinned, with yellowish brown complexion.
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abnormally ugly faces and scaly hair which
Erow in 1isolated tufts ..“ﬁ

They were to be exterminated, many lost their lives. 1In
the same vein as the above quote, the writer continues to
describe the Khoikhoi as

"equally ugly and lazy"5

and with the aid of western civilization, they might improve.

These are the unfortunate perceptions that have permeated
the South African society and which were prevalent within
missionary ideoclogy. Most of their descriptions include
racial prejudice. Strassberger, whose parents were
Ahenish missionaries, who worked among the Khoikheoi Aand
Etheir descendants wrote this about the Coloured people by
wAay of describing them:

"From a racial angle, the Coloureds are the
moat difficult group to classify, poaaesaing
as they do no unifying characterlatica of
race or origing or cuastoms as in the caoe

0
of' tho DBnntu."

This idea was so internalized, that at one stage it wag
propably the only way of undersatanding the Coloureds as
close to the Whites, the backyard or stepchildren of the
Whites. Although many other groups like slaves and
European contributed it is in fact the Khoikhoi community

which refused to die and the descendants of the Khoikhoi
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continued as the Coloured community.

Facial features or raciAal traits As anthropologists describe
it are not the criteria, for among the Coloured people

there Are mAny people who still resemble the old Khoikhoi.
What is indeed pathetic is the fact that the language has
disappeared and that they are cut off from the land, although

their forebears collectively owned the Cape.

The Ceoloureds have been given A stAtus As A people in the
making. This of course becomes A great point, given the
current political developments and the history of resist-
ance which have united A laprge sector of the Coloured people
into the programme of the African National Congress. Is
the ¢ loured then not a "new race" or is it part of the
population of South Africa Alongside the other groups?

"When Lhe hybrids from A significant proportion

of the population, they tend to become isolated

from oither paront raco and a atabilization of

A now racial typo cccursa. In ouch a cage we

obacerve tho ponesis of what is in effect

A new race. This 1s true of 3.A. Coloureds

who are in every sense of the word a race in

Statu Nascendi™

3ince the end of the eighteenth century, the descendants

of the Fhoikhoi, slaves and EurcpeAans in the Western Cape,



&8

have been known first as Bastards, Basters, Brown

people and today the Coloured people.l8 They have
essentially remAained A working c¢lass sector. The cultural
position of the Coloured people has Always been a point

of serious discussion and disillussionment. During

the transgitional period and integration, the Khoikhoi
descendants in the Cape were assimilated into the Dutch
culture, which was stronger due to the Dutch socio=-
economic infrAastructure; they became wholly christian-

ized in the Western religion and culture.

This wa= not the case with the Khoikhoi further inland,
such as the Griqua and Namaqua groups, who have to

date preserved some of their original Khoikhoi tradition.
They managed in spite of white intrusion and demination,
to maintain their cultural heritage to A lesser extent
than those of the Nguni people. Therelore, while they
maintained to A large extent A hegemonic naturce, thelr
counterparts in the Weatern Capo, ramained hcterogencoun
due to their exporienco. Thio cxperience include the
large scale miacegenatlion, decimatlon of thelr numbers,
slave and EuropeAan cultural influences and the disposs-~

ession of lLand and cattle.

A commission into the socio-economic and politicAal position

of the Coloured people, known as the Theron commission,
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found that the Coloured people are wholly westernized.
TWe only group which to some extent has retained ita
identity in spite of its censtant trekiking is the

Griguas

In another case study by J. Leeuwenberg, on Leliefontein,
he maintaina that some Nama ancestral beliefs concerning
death and burial s5till peraisted in EthAat community and

10

that the "rieldans" is still 1a favourite. Yet, he

Aalse Argues that many of the Nama customs which have

: 11
remained with them, have undergone transformation.

What made the Griguas, especially those under Adam Kok III,
different from other groupsa, wAas their ability to main-

tAin their political structure until A feuw years Aago.

It wag ogvious that the working class had developed out
of the rulng of the Xhoikhol community and could not
appeal to any othor political atpucture bapcd on an
African tradition, rites and beliala, for there was not

auch A structure after the social change took place.

A further factor, apart from theip peosition Aas workers

wAs the misszionization of this working class, which gave
them A sense of belonging to a certain class of people.
Christianity has, Aaccording to Van Gennep's theory, prepared

the siaves and Khoikhoi; aAand has brought them from their
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This working class community, the Coloureds, became the
closest to Western Christianity, closer than even the
Nguni communities., This was because, they were a grou
of people from different backgrounds, subjected to the
Dutch colonial powers and culture and language, whereas
the Nguni tribes were not cxposed to white domination
before the middle of the eighteenth century and did not
have the same socio-cultural experience such as the
Khoikhoi. It Aappears that nothing had been transferred
from the original tradition of the Kholkhoi, ho Formed
the largest part of their ancestry, into this new Western

life And tradition.

Van der Merwe, who took part in the Theron commission,
rcmarked, that outwardly, the primitive religlon which
the forofnthera of moalt of them had ascribed to, nad

1
disappearod. 3

Theron, therefore, concludes that the present day Coloureds
share with the present day Whites, Aan European heritage,

in terms of religion and cultupe.M This, however, necds

to be discussed. The descendants of the Khoikhoi did not
choose to bhe Coloured, but were forced by the socio-political
changes which took place during the first hundred years

of white occupation at the Cape, and have over the yeAars
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suffered in more than one wAy.

4

-

"Throupgh their slavery and sabaequent dependence,
the Coloureds involuntarily taook on a culture
that in nearly all respects is the zame as
that of fthe white South Africans, an important

exception is the Muslim religiogus subgroup."15

The Muslim religion, Islam, i3 a religion that governsa
the ordinary 1life activities. Religion is their culture.

MacCrone apeaking of slavery at that time argues that

"alavery was no longer a form of cheap labour,
but an institution and the slave wa3 no laonger
the unpa&d servant of his master, but a

vAaluable piece of property belonging to his

16
owner."

When the,Church Council of Batavia responded to the
baptiam of slave or heathen children, it aaid that

should auch A child be bAaptised, the owner has the
rogpanalbllity to bring thom up and toach tham o that
thoy can make A confesalon and on tho day of
confirmation be sect frec. Many of the coloniasts and
slave ownersa, for fear of losing their glaves, cncouraged

thelr slaves to remain followers of Izlam or heathena. "

However, the c¢olonlsts demanded from the Khoikhoi and
the slaves, a certain behaviour pattern and manneriasm:s

in their social relations, which were not contrary to

theirs. This
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is then the failure of those =cholars and scientific
tesearchers who co-op% trne Coloureds into their cultural
milieu without explaining the reasons that led to such

An involuntary Aacceptance of European culture.

It is true toc A lAarge extent that the Coloureds share
with the Europeans most of their cultural traits, but
it is not true to argue that the Khoikhoi and slaves
were too cager to Aacceph wnite civilization and
culture. It is correct that at the beginning of
white séttlement, the Khoiknoi and slaves were not forced
to be assimilafed intoy the European culture. But,
"The whites have b;en the rulers of the Cape
for a long time. There, their ideas have
been the ruling ideas, their perceptions
upon which policies have been formed,
their vision of non-whites., The one with

which non-whites have been forced Lo deal."JB

Parhapo thoe moat dovastating offoct on the lif¢ of Che
Colourad community, which has mndo that community n
constantly changing one, i3 the result of the twentlueth
century Apartheld policy and in particular the Group
Areas Act.

"The Coloureds of S.A. followed closely by the

Indian community, have suffered the most from
the Group Areas Act removals."1g

The Group Areas act never allowed the Coloured community

a chance to foster meaningful rehabilitation of their
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ancestral heritage. District Six is the symbol of the
Cqloureds' agony of removals. Fop removals mean that
different people are constantly thrown together all the
time. Uprooted from one Eradition into another, Clearly
A gense of unity and solidarity takes years to take root.
Ihis iz seen today in the townships, Older townships
which have not been affected 30 much by the Group Areas

Act have shown a remarkable strength of unity.

Van der Merwezgs therefore correct in saying that in the
Coloured community, outwardly, there appears to be no
sign of their ancestral religious heritage, apart from
the slave-islamic influéncea. But, the descendants or
the Kheikhol hAave always been exposed just to the
Christian religicn and Dutch-British culture.
"The ideas of the ruling claga are in every
c?uch the ruling ideas, i.e. the ¢lasa which ia
ruling, the materinl forco of aecloty in at
the samo time the ruling intollectual force. The
claas which hags thoe moana of materinl production
At ita diaposal, haa control at the same time
over the means of mental production so that
thereby, gererally apeaking, the ideas of those
who lack the the means of mental production are
subjected to it. The ruling ideas are nothing
more than the expression of the dominant material

1
relationshipa grabped as iclea:a."2 :
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Therefore, Christian missionization wAas done on the

bAsis of strengthening the position of the ruling class.

Even those missionaries who were not of Dutch origin,
when it came to social life did not necessarily
introduce their own native culture, but that of the
dominant power. In the case of the German Moravian
mizsionaries, Rev. Moos of Elim Mission station

said that the German miniaters taught and ministered
in Dutch and not in German. Socialization therefore,

22

took place in A Dutch medium and environment. Not

only did the descendantz of the Khoikhoi Aaccapt the
dominant culture, but they Alsc Accepted what wAas éaid
about them. The 1lnitial negative image of the desecen-
dants by the Europeans came also to an extent to be
Accepted by the dominated.
"Therapeutic as well a3 reformiat verify the

aad truth that In any syatem baaed on

suppreaalon, exclualon and exploitation,

the supproaaced, excluded and oxplolited

unconaclously accopt tho ovil imngo, thoy

ara made to roprcoent by thoae who aro dominnnt."23

History, has howaver, shown us that the domlnated clasz
never has accepted its domination and image As non-entities
without protest. The Kheoikhol resisted the encroachment

upon their liberty,; through wars and guerilla attacks
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on the intruders, The European powers, however, forced
them to subjugation, in spite of some success. Those
who refused to be landless And under wﬁite domination,
went further inland and joined other Khoikhoi tribes,

but they were few in number.

A number of traditional Xhoikhoi beliefs have remained
with the deacendants, unlike the belief that they have
been lost or destroyed during both the transitional and
disintegration period. This residue of Khoikhoi beliefs
religion and tradition, have been suppressed and not
destroyed and has in a latent ferm remained Aalongside
Afrikaans with the Coloured people from the Dutch

settlement period till today.

In an unpublished paper3%which contained research into
the rite% and peliefs of the Coloured people, which I
have done primarily in Bishop Lavia, a townahip in

Cape Town and 1n Kokatad, amongat the Griquas, lor the
Fudaral Thoological Sominary'sa Faith and Culture coursa,
A number of Khoikhol roliglous beliofos and traditiona
emerged. Moot of the people Iinterviewed in the research
in Bishop LAavia were (rom the workilng c¢lass, which
corroborates Gerald Stone’§5thesis that the lower claas
Coloureds identify much easier with the Khoikhol ancestor

as opposed to the middle class quAasi-whites, who would

only identify with A distant forefather in Eufrope.
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The Khoikhol culture was latent and was never given an
opﬂortunity to surface, due to the historical dominance
of ChristiAanity on the thought pattern of the Coloureds.
The descendants of the Khoikhoi were taught all the

bad and ugly things Aabout the Khoikhol and even the
museums displayed figures of the Xhoikhoi, that provoke
A méckery of their bodies and face. This negative
attitude has been cultivated by the education system
and the propaganda. In spite of that, from time to
time, the Khoikhoi culture emerges at funerals, at the
grave side: in folktales and moral lesszons. Even the
mAantis has remAained Aas A symbol of good luck and

prosperity. The rain iz still regarded as holy and

controlled by God.

After a burial those who attended are to wAash their nands
At the gate of the deceaséd's nouse. This ritual signifies
the cleAansing of theae who were At the burial. Water

i3 3till sgaen as an olement of purification. Even the

goa io percolved as a purifioer. Whon a poraon exporicnces
bad luck, or comes form Jall he/she i3 to waoh him/heraclft
in the sea. Even when there 13 a quarrel between
nelghbours, it is sometimes said that the one insulted the

other so much thaf even the sea cannot wash 1t off.

When you visit the grave, you must put a steone or handful

of 80il on to the grave teo greét the decenased person and
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At the same time talk to the deceased.

4
The problem today is not that the Coloured community
lacks traditional cultural heritage Aand religiosity,
but rather that the nistorical formation of the Coloured
'peqple hAas mAde it virtually impossible for its
traditional heritage to come into the new formation
and integration with other groupings. The cultural
religious heritage has been carried along, like a
second skin, and has from time to time been exposed.
The Black consciousness in the seventies, was no
doubt Aan opportunity for this to be shown, And had
culturally At least given A home for many Coloured in

the face of white racism and Western dominAation.
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SFRICAN THEOLOGY?

"Why is it,"™ said he "(the Saﬁ)“ that we are
persecuted and oppressed by the Christians? Ia it
because we live in desert lands, clothe ourselves
with sking, and feed on locusts and wild honey?
Is there anything morally better in one kind of
raiment or in one kind of food, than another?

Was not John the Baptist, a Dushman? Did he not
dwell in A wilderness? Was he not clothed with

Aa leathern girdle such as we wear? And did he
not feed on locusts and wild honey? Was he not
A Bushman? Yet Christians acknowledge John the
Baptist to have been a good man. Jesus Christ
(whose forerunner he was) said that there has
not risen among men a grenter than John the
Baptist. He preached the doctrine of repentance
to the Jowa, and multitudes Aattended his miniatry;
ho wns reapocted oven by the Jawn, and preached
beforc n groat king. It 13 true that John the
Baptist was boheaded, but he was not beheaded
becausoe he was a Bushman, but because he was
a faithful preacher; and where then, do the
Christian men find anything in the precepts or
example of their religion to justify them for
robbing and shooting us, because we are Bushmen 26

This statement by a "heathen" shows notjonly a theologically
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Active mind, but Also an exposure to the abuse of
CPristianity by men and women who praofessed to be
followers of Jesus Christ. The Khoiéan were religiously
very active and as pointed out were perceived as

people with God and Religion. This inquisitive

mind of the J.B, Philips interview {(in the previous
‘quote) showz not oaly an ;nderstanding of Christianity

but even wants to draw some comparisons.

The Kholkhol, as stated earlier vwere people who were
close to nature, and at times they were Accussed of
being nAature worsh}ppers. Their religiocus consciousness
was all inclusive, the land, rain, cattle, rituals and
traditions were all part of it. They lived in nature
and nature was part of them. It was this closeness to
nature which was not understood. This has led
"to a judgement on the Khoikhel religion, which
dhs casentially part of the African tradition
roligion, in a very negative mnnncr."gT
Tho Khoikhoi-African wns not aleoof from hio onviroanment
and mlgglonariea 1lgnorod the A?ricnn contaxt and
contribution it could have made to make Chriastianity
indigenous in a context where such a process was and
atill is needed to make Christianity more meaningful to
the Africans. Theology after all is rooted in:
®among other things, mAn'a experiences or a

28
paople’s experiences™ .
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However, the African experience did not count for
Hé%tern ChristiAanity and Wesktern culture were inseparable.
Especially the miassionaries vwere more zeAalous in stAamping
ouf. everyting that was connected with heathenism, Their
mission stations were so organized in order not to let
the converts form‘part of .the former life. The people
weré taken out of their normal surroundings into A new
gsettlement, new set of guldlines, that regulated everything,
eating, drinking, sleeping and clothing.
"The African religious consciousness and
Weltanschauung were not acknowledged as
possessing much validity or value. 29

It is in this context that a discipline 1like African

theology becomes important.

African theology has also been misunderstood as a wAay of
taking people back to the past, back to heathenism, Perhaps
questions are ralosed when this discipline aceks to embody
olcmonta of n long lout rellgious culture. In no wny

is African thoology A way back into thao paat. It ian
recognltion of what makes the African whilat being A
Christian, turn back to the ways of tha forebears. Within
Kholkhoi descendants there Aare Aalse factors which Aare
still prevalent in the community. In our community we

too have diviners and people call them "slim manne" or
"Doekoma". When A Qerson is in need, 13 sick or at

times of calamities, he/she goes to the diviner. ManJ of
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these people are Christians. Even the wnirlwind which |,
wﬁs connected with the souls of the departed jis still
today regarded as such, Children are usually warned

not to go near a whirlwind, lest the evil spirit gets
them. The ritual Aaround the burial may not be as it
WAs in the past, yet today we wash our hands after

the burial., We bid the departed farcewell with the

words: Greet the others, we are following soon.

When we went to visit the grave of my father, my mother
Look some soil in her hands and touched the forehead of
my son. I compared thié with ithe practice of the Nama.
Upon entering the hut {netmathuisié) of the semi-nomadic
Nama in the North western Cape all the young children are
greeted by the host by wiping his or her hand on the mud
floor And taking the duat and touching the forehead af
amall children. 1In response tg A questlion A3 wo why they
do thilg, they Aasked whether the chlild wag reatless or
uncomfortable, which ne one was., Thias they sald, wns

proof that tho anceatorg werce happy and had walcomod

ug.

African theology is an lnvestigation into this; traditional
African religion.30 It attempts‘tc bring out the

" elements in African theology, which can complement
Christianity in its task of spreading the gospel to the

Africans.
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What is needed today, is A process whereby what is
lﬁtent, becomes visible And tAkes its rightful place in
the thinking of that sector of the coﬁmunity, which has
long been the children who played in the backyard of
western civilization. What is called for, is not so
_much a retradifionalism, but a fresh appreciation of the
past. To take the Colouréda back to the original
Khoikhoi tradition of which most had been taught to
forget, and of which most know very little, would be too

ambitious Aand from the onset, a cul de sAc,.

"But a move towards renewed respect for
iiidigenous ways and the conquest of
cultural selt-contempt, may be minimal
conditions for cultural decolonization.éi
This is an important aapect 1n the liberation of enslaved
people, the cultural captivity, which haa led to some
or the gocio—politicnl prohlems in the community.
Leapold Scenghor atates:

"the cultural imporinlism no we too often
forget, 1s tha most dangoerous form of
culonialism, becauay 1t obncuren awarcnesa.
The lack of political will for an economic
tranaformation may in part be due to a state
of mental and cultural dependency. We have
seen that there can be no political liberation

i )

without cultural liberation. \
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This is then where the folklers and parts of the suppressed
c%;ture of the descendants of the Khoikhoi can contribute
to the develcopment of African theclogy 15 S,A. African
theology cAan rescue the remnants cof indigenous religious
and cultural traditicns of the Khoikhoi in the Coloured
community, for African theology nas done the rehapilitation

33
of the African consciousness.

African theology for G. Zetileocane ls an attempk to
verballze African reflection about Divinity {(do theology)
from the perspective of African grassroets background and

[ .
culture.sl |
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CQNCLUSION:

Therefore, the task of African theology is twofold, one
of salvaging those cultural religious elements which face
not only suppression, but‘also extinction by Western
Christianity. Secondly, African theology should employ
the Nau concept to bring back the descendants of the
Khoikhoil to A better understanding of themselves and their
religious experiance. Also it must be used to open the
eyes of the descendants of the Khoikhoi, to see that the
quistianity which was handed down to our forefathers and
foremothers in western gard,

"was not distilled and purified and can
never be found in that state anywhere.“35
There Are a number of Fhoikholi symboels, the moon, the
mAnktis, the grave rites, which can be incorporated into
tho Chriastian experience to liberate the deacondants of
tho fholkhoi from the gechizophranin whiech haa plaguaed

the cammunity for noarly threce canturico.
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