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INTRODUCTION
CHAPTER ONE: PREL MINARIES
PART 1

1.1 TITLE

Spirituality in the African National Congress Struggle for Liberation in South Africa, 1912
- 1996.

1.1.2 KEYWORDS

1.2.1 Liberation
1.2.2  The Struggle
123 Reconciliation

1.2.4  Spirtuality

1.1.3 FOCAL PROBLEM

The objective of this study is to explore the influence and significance of Chnstian

Spirituality in the ANC struggle for Liberation in South Africa.

1.1.4 RATIONALE (SCOPE)

It can be easily assumed that the Christian Church has a useful role to play in the struggle
for Libcration, but how she can cffectively do so may not be clear. 1 thercfore hold that it is
the Christian Spirituality that empowers and animates the Church to work for human
Liberation from injustice. Christian Spirituality is therefore understood in this work to
opcratc through human life to . eratc the oppressed. Hencce the main concemn in this work
is to explore the activitics of the Christian Spirituality in the practice of the ANC struggle
for Liberation in South Africal tween 1912 and 1996.



1.1.6

INTEREST (IMPORTANCE)

This work attempts to explore the significance and influcnce of the Christian Religion in the
ANC struggle for frcedom in South Africa. Its priority, however, is to explore ways in
which the Christian faith has been operating in the ANC struggle. It is therefore necessary
to explore how the Christian faith works through human life. This work also attempts to
cxposc the impact or weakness of Christianity in South Africa. It is also necessary to

cxpose the attitude of the lead  hip of the strugglc towards the Christian religion.

OUTLINE

This work consists of three chapters. Chapter One which consists of three parts deals with
prcliminarics. The first part in this chapter dcals with the introduction. The second part
dcals with the analysis of key words. An attempt will be made in part three which deals
with the Holy Spirit in action t  :larify the relationship between spirituality and the practice
of the strugglc against Nazis in Germany and for Liberation in Latin America with
special reference to Cuba and olivia. This attempt also helps to expose the relationship
betwecn spirituality and natioo  ism. My discussion on this point concentrates on Dietrich
Bonhoeffer and Che Guevara whose behaviour demonstrates how spirituality works in
human activities. In the history of the Old Testament certain prophcts who were deeply
involved in the struggle were . o understood to be under the control of the Spint of God
(cf. Jeremiah 1: 4 - 9: Exodus ). Nolan (1986: 13) is therefore right when he says that in
the Old Testament prophecy is strongly associated with the Holy Spirit. The prophets were
indeed the persons who, more than any others, were moved and motivated by the Holy

Spirit.

Chapter two explores the relat  nship between spirituality and African Nationalism. The
first part in this Chapter explores the influence of Spirituality on African Nationalism. The
second part dwells on the proc: ; of the ANC struggle for libcration in South Africa. It is
here in this part where the leadership of the struggle is singled out to demonstrate by its
behaviour the role of spirituality. The leadership of the black struggle would, in this study,
mcan the ANC Icadership since thc ANC is considered to be the oldest national liberation

movement in South Africa (Meli, 1989). The ANC Icadcrship is understood to be a team






ANALYSIS OF KEY WC DS

PART II

It is nccessary to analyse the key-words in order to understand both their meanings and implications.

2.1 LIBERATION

In this work “liberation” will mecan salvation of human beings from sin which is understood

to mean thc transgression of ju ce. In fact in:

Liberation approach sin is not considered as an individual, private or merely
inferior reality-asserted just enough to necessitate a "Spiritual” redemption which
does not challenge the order in which we live. Sin is regarded as a social,
historical fact, the ab ace of brotherhood and love in relationships among human
beings ... (Gutierrez, 1974: 175).

In this work to "liberate" will thercfore mean to save, deliver, free, redeem, emancipate the

oppressed Black people from t  White people's sin, namely apartheid. It is their liberation

from sufferings cngendered by the apartheid policies. This is so in the sense that:

In practice the contel that is given to the word "salvation" by different people
depends upon their ¢ umstances and their perceptions. It depends upon what
they expcrience as their need for salvation and what they perceive to be wrong or
sinful in their situatic us some will feel the need for justice to put right what
is‘wronAg in socicty, and othcrs will want liberation from oppression (Nolan,

1988:108).

From the above to libcrate cou  still mean to rescue, to save someone from troubles in all

spheres of human life (cf Psalm 143:9.11). Aparthcid. as it is a source of injustice for

Black masses, is rightly underst d to be heresy.



It is immoral in the sensc that:

It claims that what makes a person qualifv for privilege and political power is that
biological irrelevance, the colour of a person's skin and his cthnic antecedents.

Apartheid says those ¢ : what makes a person matter (Tutu, 1988:72).

Aparthcid was a sin becausc, among others, it legalised the grossly unfair distribution of
land between blacks and whites. It legalised an unequal expenditure on white and black
education. In essence apartheid 10uld be secn as a new form of Colonialism. It is against
this background that on the q stion of political rights of black South Africans, Cecil

Rhodes could still say:

My idea is that the N ves should be kept in the Native reserves and not mixed
with the white pcople all ... I prefer to call a spade a spade. Let us boldly say:
In the past we have made mistakes about Native Representation. We intend to
change all that ... We are going to be Lords of this people and keep them in
subject position. They should not have the franchise because we do not want
them on an equality with us. We must adopt a system of despotism, such as
works in India, in our ‘lation with the barbarians of South Africa (Ndiokwere,

1981:17).

Both colonialism and apartheid are unchristian. The oppressed Africans are struggling to
liberate thcmsclves from these evils.  Their crv for Libceration should therefore be
understood within this context.  eir cry is for salvation from White racism despite their
own guilt (cf Psalm 142:6; 143:11-12). The Hebrew slaves too had to be saved from the
sins of Pharaoh despitc their own guilt (Nolan, 1988:108).

For the Blacks, Liberation also1 ans that they must have the franchise in the land of their
birth. Abovc all things in life, Blacks want to share equal political rights with Whites

because without those rights, their slavery will be pcrmancent (Mandcla, 1965:188).
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2.2.1

a)

drive slowly past a housc where a vigil was being held for an activist. The
mourners, fearful of an attack, quickly crected barricades in the street. Another
witncss said he saw thc minibus rcturn and stop. Five men, all dresscd in white t-
shirts, trousers and bercts, alighted from the vehicle and advanced on the tent with
rifles in their hands. The moumners in the tent, as they sang hymns and prayved,
ncver saw their assailants. The gunmen ran forward and opened fire with AK-47
riflcs. Two grenadcs werc lobbced into the tent. At least 37 moumers were killed

instantly. Five othcrs died in hospital.
Two Basic Forms of ¢+~ €¢=y¢ ¢
NON-VIOLENT RESISTANCE

Speaking out against human injusticc was the most cffective form of non-violent struggle in
thc Old Testament. It was C . who spoke out through the leadership of the struggle
against human injustice (cf Exodus 4:10-12, John 15:26-27. I Corinthians 2:13-16).

Prophets were also considered to have been empowered by the Spirit of God to stand up
and speak out against the unjust System (cf Micah 3:8-9). The contents of their speeches

were coming from God himself (cf Samuel 23:1-2).

Speaking out against human 1 stice is considered today to be a powerful tool of the
strugglc. Hencc those who speak out against oppression are cither dctained or assassinated
as it also happened to Tshifhiwa Muofhe (A.N.C. Activist) in Venda. Oscar Romero,
Archbishop of San Salvador. w 1 was also known as the voicc of the downtrodden, died
too from an assassin's Bullet ... While he was cclebrating Mass (Martin-Baro, 1985:1).
Winnie Mandcla. wife of the internationally rcnd\\n political prisoner. Nelson Mandela,
was also banncd and detained many a time for speaking out against the apartheid system.
Chris Hani. a member of the National Executive Committec of the ANC and Chief
Commandcr of Umkhonto we ! we, the military wing of thc ANC was assassinated in
front of his housc in 1993. Ma1 1 Luther King (jr) was also assassinatcd for speaking out
against racial oppression in the nited Statcs of America. Books, films and newspapers

that spcak out against the injustice of the apartheid regime were immediatcly banned.
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mutual trust which hclps former cnemics to accept and live with cach other.

A story about the Afrikancrs ¢ | the British trying to makc peace with one another after
their war in 1902 can help to illustrate my point about reconciliation. Theirs was a war
between republicanism and Im; rialism.  Britain's insatiablc desire was to take control of
the rich gold ficlds and othcr natural resources of the country whereas the Afrikaners would
only bc satisfied to sccure th  indcpendence in order to freely appropriate the same
resources. It was this shecr greediness which led them to the battlefields which saw the
British buming down Boer farms, slaughtering their cattle and taking their women and
children to concentration camps where they were left to starve.  Afrikaner republics were

also destroved.

After the war the British tricd  ough their indircct rule policy to reconcile themselves to
the Afnkancrs. They gave pro itish Afrikaner leadership the responsibility to govern the
country. Hence General Louis Botha became the first Prime Minister of the Union of South
Africa. Through his policy of Conciliation Botha persuaded the Afrikaners to forgive the
British and forget all the suffer ;s inflicted upon them. But some bitter Afrikaners under
the leadership of J.B.M. Hertzc would only accept Botha's policy as long as both parties
would be treated equally in all spheres of lifc, without the interference of Britain. But
unfortunately Botha would only want to see thc prosperity of Afrikaners within the British
Empire. It was therefore Botha's pro-British attitude which encouraged Hertzog to form his
own party. Hence an attempt  reconcile the two parties namely the ‘Afrikaner and the

British collapscd.

THE SPIRITUALITY

2.4.1 The Holy Spirit

When onc looks at the notion of “Spirit" in both Old Testament and New Testament, the
dominant impression that one gains is of 'Spirit' as a source of power. For instance,
Samson is said to have been overpowcred by the 'Spirit' when he was still very young
(Judge 13:25). He was cnabled by the Spirit to become an extraordinary person (Judge

14:6, 15: 14-16). God's activitics through Samson also give one an impression that even
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THE HOLY SPIRITINA [ON
PART 111

The common basc of rationality of the di  1ssion that follows is the activities of Moses and Aaron in
Egypt under the control of the power of God. [ hold that Moscs and Aaron should be seen as the
forerunncrs of those women and men who are strongly committed to the struggle for justice today.
Personalitics such as Dietrich Bonhoeffcr and Che' Guevara. should also be seen as the 'comrades' of

Jesus today. In fact their behaviour exposes the influence of the Christian faith in their lives.

3.1 THE ROLE OF SPIRITUALITY IN THE LIFE OF DIETRICH
BONHOEFFER

3.1.1  P--“-effer's Backgr: 1d and Views About Life

Although his well cducated fami  members were church going people, they would not go to
Church rcgularly due to their pereeption that "the church was an cxtension of bourgeois
culture. closcd to intellectual ch:  :nge and incapablc of addressing the urgent issues facing
socictv" (Dc Gruchy. 1987: 2). But onc would expect to sce them acting as the church's
agents of social change and not waiting for othcrs to do it for them. It is within this
environment of the church that Bonhoeffcr was brought up.  Although his decision to
pursue theology as his carcer had nothing to do with the influence of his family members it

was a choice that changed his life completely.

At school Bonhoeffer did extren y well until he graduated as a doctor of Theology. His
views about life were strongly influenced by the Christian faith. His works, namely
Sanctorum Communio: A Dog itic Inquiry into the Sociology of the Church, London,

Collins. 1963. and The Cost of Discipleship. London. SCM, 1959, are some of the books

wherein his invaluable views about lifc arc recorded. In Sanctorum Communio he
unconsciously articulatcs the African Christian understanding of Ubuntu. He strongly
believes that "man is ncver alor  but always in community. The individual becomes a
person through the others. My real relation to the other man is oricntated upon my religion

to God" (Godscy. 1960: 27-28). It is equally in thc spirit of Ubuntu that an individual






takcn away by thc Allied Pov s.  German rcligious nationalists necded the kind of
Spirituality that awakened the political conscicntiousness of individuals such as Moses and
Aaron in Egvpt (cf Exodus 2:11-13). This is the kind of spirituality that would sustain the
'soul' of German nationalism.  (fortunatcly Hitler's political ambition was to rebuild the
German nation on the belicf of racial supcriority. He belicved that the Aryan race was the

most Supcrior racc in the cntire world.

As hc had become an autocra : leader he introduced press censorship and prevented
frcedom of spcech.  Strikes were banned and all trade unions were abolished. Those who
opposed him were immediately arrcsted and sent to concentration camps for torturc and
exccution.  Pastor Martin Nicnr  ler was also arrested and sent to Dachau Concentration

Camp for spcaking out and warning the pcople of the excesscs of Nazim.

Hitler wanted to have a national German church that would support Nazism. Hence he
could not tolerate any opposition from the clergy. But it was not only the clergy that was
opposing his notorious government.  When members of his own Military Intelligence
Service realised that the Nazi ; ivitics would ultimately Icad to the destruction of the
cconomy and millions of innoce lives by the Second World War, they began plotting to
assassinatc him. They believed that it was morally good for them to get rid of the Fuhrer.
Their conviction was strongly supported by Bonhoeffer who bclieved that they were
actually acting out of what he Is "unconscious Christianity"” (De Gruchy, 1987: 269-
272). It was therefore his stror  Chnistian faith that inspired him to join the conspiracy

against Hitler.

3.1.3 Bonhoefler's Participation in the Struggle Against Nazism

His lifc as a disciplc is characterised by his sclflcssness and brotherly love. He actually
belicved that Christians should actualize their love for onc another through self sacrifice

and intcrcessionary praver (Godsey. 1960:43)).

Bonhocffer was one of those peoplc who were very concerned about the persecution of the
Jews by Hitler's totalitarian regime. The Jews were being accused of having contributed to

Germany's defeat in the First World War.  Hence they were ordered to leave Germany
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3.2.3 G " Marticipation in the Strugele *~~ Human Liberation

Chc Guevara's discipleship is firmly rooted in his compassion. Hc was selfless. As he was
suffcring from a deadly asthma i would have thought he was going to stop participating
in the struggle and concentrate on his sickness. Surprisingly enough he did not want his

sickness to intcrfcre with his struggle for human justice (Matthews, 1975:244).

In 1965 hc left his wife and five young children whom he loved very much to go and fight in
thc Bolivian struggle for liberation. Indeed his action was in line with the Christian
tcachings: in Mark 10:29 - 30: "And I tell you that anyone who leaves home and brothers

or sisters or mother or fields for me will receive etemal life".

While he was in the thick of the struggle in Bolivia he was killed on the 9th of October
1967. By the orders of the CIA "his hands were cut off to get fingerprints in order to prove
the dead rebel was indeed, Emest  Che Guevara" (Matthews, 1975:275).

Before his death Che Guevara us  to teach his children "to always feel deeply any injustice
perpetrated against any person in any part of thc world...."(Matthews, 1975:272). His
point is that an injury to one is an injury to all (cf 1 Corinthians 12:24-26). He urged them
not to be indifferent to what happens anywhcre in the world for a victory by any Country
over imperialism is their victory; just as any country's defeat is also theirs (Guevara,
1967:107). 1t is against this bac round that he was regarded as an internationalist. He
was the universal Man at heart, not Cuban or Argentine. On racial oppression in South

Africa Guevara could boldly say to the UN General Assembly:

Once again we must eak out to put the world on guard against what is
happening in South Afi 1 ... The peoples of Africa are compelled to endure the
fact that on the Afric Continent the Superiority of one race over another
remains official policy, and that in the name of this racial superiority murder is

committed with impunity (Horizon, 1991:43).

It is also said that "Guevara's analysis of the Cuban Revolution was like a Bible to the

Lcaders of Umkhonto We Sizwe"  1e military wing of the ANC (Grobbler, 1988: 130).



3.3

CONCLUSION

There arc many ways of helping the ncedy. There arc those who are hungry who need food.
The naked oncs nced to be given clothes. Thosc who live in shacks need to have decent
houscs. Thcere arc also thosc who cry for their divinc right to live a normal life. Those who
oppress them do not want to cnjoy justicc and peace with them. What all these suffering

pcople nced is somcone to helpt n..

Onc can only qualify to bc Christ's disciple if onc helps the needy. Spirituality is about
onc's preparedness and willing  5s to help others.  Onc must have compassion. Che
Gucvara and Dictrich Bonhoeffer have shown by their bchaviour what it means to be
disciples of Jesus. Like him they have shown their greatest love for the oppressed by dying

in the struggle to save their lives (cf John 15:12-14).

The following chapter explores the relationship between Spirituality and African
nationalism. An attcmpt has bec made to examine the influence of Spirituality on African
nationalism in South Africa. Ce .in African religious nationalists have been singled out to
demonstrate by their behaviour what spirituality can do for the Black struggle for frecdom
in South Africa. My understanding is that the Holy Spirit always works through human life

(cf Micah 3:8).
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It is against this background that one can understand what Chicf Albert Luthuli, the 9th President of
the ANC, was saying in the 1950's. He said:

For mysclf, I am in Congress preciscly becausc 1 am a Christian. My Christian belief
about human socicty must find expression here and now, and Congress is the Spearhead of
the struggle. ... My own urge, because I am a Christian, is to get into the thick of the
struggle with other Christians, taking my Christianity with me and praying that it may be
uscd to influencc for good the character of the resistance (Luthuli, 1962:138).

Nkosi Sikelele' IAfrika invokes the blessir  of God on the interests of the African nation and Africa
as a wholc. It was composced in 1897 by a devout Christian Enoch Mankayi Sontonga. But it was
only during the days of thc Anglo-Boer war (1899) when it was publicly sung for the first time at the
ordination of Rev. M Mboweni, a Method  Priest. After his death in 1904 African Patriots such as
J L Dube (later ANC President), R T Caluza and S E K Mghayi committed themselves to
popularizing the song. Conscquently it w:  sung on 8 January 1912 when the ANC adopted it as its
national anthem (Mch, 1988:32).

Nkosi Sikclele' IAfrika goes as follows:
NATIONAL ANTHEM/VOLKSLIED
NKOSI SIKELELE' IAFRIKA

Nkost' sikclele' iafrika

Maluphakamiso phondo Iwayo

.Yiva nemithandazo yethu

Nkosi sikclela, thina lusaphalwayo. (X2)

Yiza moya sikelcla nkosi sikelcla
Yiza moya sikelcla nkosi sikelela
Yiza moya oyingcwela

Nkosi sikelela. thina lusaphalwayo



Morcna boluka scchaba saHesu

Ofcdisc dintwa Iecmatswenycho.(X2)

Osiboluke Osiboluke
Osiboluke morcna siboluke
Sechaba saHesu

Sechaba saAfrika.(X2)

Lord bless Africa

May her horn rise likc a ship's mast
So also hcar our pravers

Lord Blcss us

We. the familics of Africa.

Comc Spirit.....bless us Lord, bless us
Comc Spirit.....bless us Lord. bless us
Comc Holy Spirit

And bless our families

Lord take care of our nation
Stop thc struggle and frustrations
Save it. save it

Savc it. savc it

Our nation Our Africa

Save it God

Savc it Save our Nation. Savc it
Our nation '

Our Africa.

22
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Hence African nationalists could declare in the ANC "Bill of Rights" 1923 that "all Africans havc as
the sons of this soil thc God-given right to unrestricted owncrship of land in this, the land of their

birth" (Lcatt ct al, 1986:91).
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PART I THE PROCESS OF THE ANC STRUGGLE FOR

LIBERATION IN SOUTH AFRICA

The process of the struggle is divided 1d cxplored herc according to the life activities of the

Icadcrship of the ANC.

2.1

THE STRUGGLE AND ITS LEADERSHIP

The struggle can only degenera  in the abscnce of its leadership which in turn will also
degeneratc without the power of od. The leadership of the struggle is chosen and directed
by God. When Moscs and Aar were choscn to lead the struggle of the Israelites against

the Egyptians God said:

I have scen how cruelly my people are being treated in Egyvpt; I have heard them
cry out to be rescued from their slave drivers. I know all about their sufferings,
and so [ have come down to rescuc them from the Egyptians.... Now I am sending
vou to the king of Egypt so that you can lead my people out of his country
(Exodus 3:7-10).

Moscs and Aaron as the chosen leadership of the Hebrews were told not to worry about

their incapabilities. God would  ipower them to lead the struggle.

The powcer of the people that is manifestcd in the struggle is indeed the power of God.
There are individuals who sometimes misuse this power and imitate their oppressors but
whenever this happens we should sce it as a betraval of the spirit of the struggle. People’s
power like the powcer of God is invincible. Nowhere is this morc apparent than in the power
of pcople who arc willing to si ‘er and dic for the libcration of othcrs. It is therefore
correct to say that the power of the leadership of the struggle is actually the power of God.
This power is explicitly perccpti 3 when the leadership is willing to suffer and die for the
libcration of others. It is against this background that onc can appreciate an African
Christian understanding of spirituality over against a Western Christian definition. As
Bonhocffer says “when persons become and cxist in relation to one another thev do so

through the power of God, the E  y Spirit makes the other become a Thou for me and [ for
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In order to succeed in the struggle the oppressed African masses realised that speaking with
many voiccs would not help the . Hence they thought of establishing a strong Liberation
movement which would act as their mouthpiece. The Formation of the South African
Native National Congress (SA! [C) in 1912 (which later in 1923 became known as the
ANC) was therefore an act of national salvation, a continuation, under new historical
conditions of the anti-colonial s ggle of the Africans which began with Colonialism itself
(Mcli, 1988:40).

The ANC leadership's drive to restore sclf-respect and human dignity and freedom of the
oppressed African masses should therefore be seen as the work of the power of God. This
power of God is the same kind of Spirituality that awakened the political consciousness of
individuals such as Moses and Aaron in Egypt (cf Exodus 2:11-13), Dr Martin Luther King
Junior in the USA, Emesto Che Guevara in Cuba, Dietrich Bonhoeffer in Germany, Dr

Nycrere in Tanzania, Camillo Torres in Columbia, etc, etc.

THE ROLE OF SPIRITUALITY IN THE LIFE ACTIVITIES OF THE
ANC LEADERSHIP 1912 - 1996

This part of the work explores 2 political activitics of the leadership of Dr J L Dube
(1912 - 1917), S M Makgatho (1917 - 1924), ZR Mahabane (1924 - 1927), J T Gumede
(1927 - 1930). Dr P 1 Seme (193 - 1937), Z R Mahabane ( 1937 - 1940), Dr A M Xuma
(1940 - 1949), Dr J S Moroka (1949 - 1952), Chief A J Luthuli (1952 - 1967), O R Tambo
(1967 - 1991) and R N Mandela 791 -).

2.3.1 Background Of the ANC Leadership

The background of the ANC leadership is strongly nourished with the Christian faith. This
is so because most of African Nationalist leaders were educated and nurtured by mission
schools. In fact "virtually every significant black political leader in Africa South of the
Sahara was educated in Christian or mission schools partly because such schools were the
only schools in thosc regions u 1 about 1950-1960 (Kotze, 1981:76-77). In mission
schools pupils werc taught among other things Christian virtues, such as Universal

brotherhood of man (humanity to mankind), Justice and Love. These Christian virtues were
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basically stimuli in the formation of the political views of the ANC leadership. However,
whether those schools were the only schools or not the fact of the matter is that those who
were in those schools had a choice to accept or reject the Christian virtues. It is actually the
Christian faith (spirituality) that onc cannot havc thc freccdom to choose since it is a
dynamic power that works according to the Will of God. Ultimately one has no choice but
to do God's will. For instance during Old Testament times prophets were often commanded
to do God's will cven if it was against their will (cf 2 Kings 2:16, 1 Kings 18:12, Ezekicl
3:12-24).

2.3.2 The ANC Presidents

i) DrJL DUBE (1912 - 1917)

Rev J.L. Dube, Minister of the Congregational Church, served as the first President of the
ANC from 1912 until 1917. He was a profoundly religious man who strongly supported

non-violent means as a tool to fi ! against the oppression of the Africans.

In his attempt to spcak out against the evils of the oppressive whitc government, he founded
and cdited a newspaper called Ilanga Lase Natal in 1903. The newspaper was used as the
voicc of thc oppressed to express their political aspirations and grievances. Dube also
made it his duty to alert the oppressed of the danger of the White Union of South Africa in
a scries of long editorials in Zulu and English (Odendaal, 1984:119). For its role in
awakening the political consciousness of the oppressed Africans, llanga Lase Natal was
branded as dangerous, libellous, seditious and treasonable by the pro-government
ncwspaper the Natal Witness. Consequently Rev. Dube was summoned and severely
reprimanded by the Governor, Sir Henry McCallum (Odendaal, 1984:70). However this
threcat did not intimidate Ilanga which continued boldly to lead in opposing the draft of
South African Act (Odendaal, 1' 4:167). Rev Dube continued boldly to speak out against
the rcpressive laws such as the ! tive Land Act of 1913 which was introduced to strip the
oppressed of their right to own or lease land in "White" areas. This Land Act also saw the

cviction of African families from "White" farms.
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lcad men and women to the tru  of the common brotherhood of humankind irrespective of
racc. colour or creed (Walshe, 1987:159). His non-racial belicfs brought him to a head-on
collision with General J B M crtzog, the third Prime Minister of the Union of South
Africa, who fanatically belicved in a “policy of complcte territorial. economic and political
scgregation between Whitcs and Africans” (Grobbler, 1988:60).  Consequently all his
cfforts to bring about a non- :ial socicty in South Africa werc dcliberately ignored.
Mahabanc's first tcrm as thc ANC President General cxpired in 1927 when Josiah T
Gumcde was clected to succeed him (Grobbler, 1988:61).

iv) J T GUMEDE (1977 '"30)

Before being clected as President of the National Congress Josiah Gumede was President of
the Natal Congress. The Communist Party of South Africa had just been formed in 1921
and Garvey's ideas had also begun circulating in South Africa. Garveyism became a radical
African nationlism which preached the slogan : Africa for the Africans; For African
nationalists this mecant the demand for African indcpendence from Colonial rule (Walshe,
1987:168). Communism and Garvevism remained influential amongst the supporters and
members of the ANC so nmuch that the Congress was seen divided into two Camps of
radicals (supporters of communism) and modcrates (supporters of Christianity). The
moderate group was a small but influential group of political leaders which continued to
live and think in committed Christian terms, looking upon their faith as a social cohesive
which transcended tribalism and offered an ultimate goal of inter-racial harmony based on
the brothcrhood of man™ (Walshe. 1987:158). Hence the conservative congressmen resisted
the penetration of Communist i1 uence in the liberation movement. Whereas the moderate
camp of thc Congress supported the cvangelisation of both Europcans and Africans to bring
about racial harmony. the Christian message had the power to arousc a more widespread
claim to non-racial social justi cven amongst thosc who were not necessarily regular
church gocrs. “The most common form of protest conscquently remaincd a moral assertion
of human dignity with its roots in the Christian cthnic™ (Walshe, 1987:159). In committed
Christian tcrms they attacked racial policies pursued by General Barry Hertzog’s

government.
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vii) DR A B 77" "™MA (194" ')

His term was crucial since it lasted through much of the World War II and into the post-
war period. By that time Smuts government was less concerned with the grievances of the
Congress. Its attention was foc ed on the war. Xuma found the Congress degenerating.
The younger men assured him of their support in order to rebuild the Congress and
consequently the ANC Youth eague was formed. Xuma’s leadership was seen as a

solution to the Congresses’ prot  ms. Luthuli (1962, :88-89) reports that :

In the Xuma era (1940-1949) Congress gradually began to take on a new
character. It began to formulate its aims and policy for more clearly than hitherto.
Inspired by the Atlantic Charter, and by a war for human freedom, it drew up a
precise document called “Africa Claims”. The Congress Youth League injected a
ncw determination an  vitality into the organisation. A new constitution was
devised, onc Far mc appropriate to the efficient working of a liberatory
organisation. The machinery was overhauled and altered in ways which turned a
rather vaguc and shapeless body into something whose working its members
could grasp, and a drive was launched to establish branches throughout the

Country and it must be said that Dr Xuma had much to do with this improvement.

Xuma was determincd to strean ne the entire organisation of the ANC. It was necessary
for him “to centralisc the authority of the organisation in a five members executive
Committec” (Maylam, 1986:18. He also fostered links between the Congress and other
opposition movements. “Xuma was both an Africanist, calling for African unity and self
rcliance, and a multiracialist, welcoming cooperation from whites of goodwill...” (Maylam,
1986:183). After aligning the C:  gress to an antipass campaign that had been initiated by
thc Communist Party, he aligned imself with G.M. Naicker and Yusuf Dadoo, two leaders
in the South African Indian Congress to sign a ‘Joint Declaration of Cooperation’
(Maylam. 1986:184). The Xuma era also saw the formation of the ANC women’s league in
1948. In 1949 the Congress called for non-cooperation with the institutions of the regime
and also for strikes. boycotts ar civil disobedience (Motlhabi, 1986:26-27). Xuma made
constant use of an appeal to boi democracy and Christianity, being at pains to point out

that thc congress was not anti white but working for the good of South Africa and to
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The discussions got off thc ground and Mandcla was satisficd with the progress so much
that hc saw the nced to consult with his comrades beforc the talks got too far. But the
government would only allow him to sce his comrades onc at a time. Mandcla's fellow
comrades agreed that he should go ahcad with the talks with the government (Mandela,
1994: 514). Mandela also successfully managed to smuggle out a note to Oliver Tambo to
lct him know about what he was doing. He further scnt a memorandum to the State
President P.W. Botha - laying ¢ his views and those of thc ANC on the vital issues of the
country. For him thc memorandum was nccessary to create talking points for any future

ncgotiations between the government and the ANC.

Vital issucs of their discussions with him concerned:

- the armed struggle of the ANC
- the ANC's alliance with the Communist Party

thc whitc fears about black majority rulc and racial rcconciliation.

The discussions relived his 1960's Treason Tnal in the sense that the government's attitude
towards thc ANC was still the ne. They demanded. for example, that the ANC should
rcnounce violence and give up the armed struggle before the government would permit him
to mect with the State President. Mandcla's response was equally not different from what
he said while hc was charged for Treason. He boldly informed thecm that the ANC was
alwavs prepared to suspend the armed struggle provided that the government would first
dismantlc aparthcid and stop its violence against the oppressed pcople. At point blank he
said to thcm "if thc oppressor uses violence, the oppresscd have no alternative but to
respond violently (Mandela, 1994: 526). was in fact in line with his public response to
P.W. Botha's offer of conditional relcase of political prisoners in 1985. In an equal manner
hc militantly dcalt with the rest of the issucs on thc agenda to such an extent that the
Committce resolved that it woul be better for the State President to meet and discuss the

issues with him pcrsonally.

In the meantime Mandcla got attacked by tuberculosis and was taken to Tvgerberg Hospital
where he spent six weeks recup iting and receiving treatment.  From the hospital he was

taken to thc Constantiaberg Cl c. a luxurious facility which was racially excluded for
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to assassinatc him. Hc calmly told his Wardcr Mr James Gregory that arrangements for his

rclcase should not be unnccessarily delayed (Gregory, 1995: 366-367).

It might not have becn a sheer coincidence that he was released on Sunday - the day of the
Lord. Morc than 90 000 people gathered in Cape Town at the Grand Parade to see and
wish him wcll. As thc crowd was singing and toyi-toying another group of supporters

arrived excitedly chanting:

"Ku phuma inkosi, The king is released”

It is in this sensc that people b n to see Mandela as their political saviour, their king,

their 'Jesus Christ'.

It is thercfore against this background that one could understand why they composed the

song;

"Nclson Mandcla, Aku yc

Ofanc nayc"

*Nelson Mandcla, there

no other like you"

These songs have far-reaching = plications on one’s personality. When addressing the
crowd Mandela felt the need to correct the misconception that he was a "divine person". He

politcly said to them:

I stand here before you not as a prophet, but as a humble

scrvant of you, the people.
(Chidester, 1991: 112)

“In his first public addresscs, he signalled a tough stance towards the government by
reaffirming the ANC's commitment to armed strugglc which had earned him a life sentence

in jail in 1964 for plotting again apartheid rule" (Mkhondo, 1993: 27). This was good
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ANC had to takc up arms agaii the racist whitc regimes.

It was miraculous that there was no other person than Mandcla who would play a role of an
honest broker, a rcconciler. a facilitator between the government and the ANC. Mandcla
perfectly understood the aspirations of the ANC as well as the fears of the government. It
was thercforc his integrity that could ccment mutual trust betwcen the ANC and the
government. Hence it was not surprising for him to be appointed a deputy President of the

ANC immediatcly after his relcase from prison.

It could only be he who should head the ANC delcgation to hold talks with the government
for he had had several meetings with senior government officials while he was still in
prison. It was hc who actually initiated dialogue betwecn the government and the ANC.
Both partics sought the talks to take placc through him becausc they could not trust each
other. Hencc after the government and the ANC'S first meeting in April 1990 Thabo
Mbcki joked with relief that no one had horns amongst them. (Mandela, 1991: 570).

The ncgotiations thercfore took  “the ground in his spirit of reconciliation and forgiveness.
Of coursc difficultics were encountered but when he suspended the talks with the
government becausc of the Scbokeng massacre no person or political party was bold
enough to qucstion his decision. He cven went further to wam the State President about his

unwillingness to prevent loss of lives of black people in the hands of apartheid third force.

In order to strengthen the talks with the government he continued calling for more sanctions

against the country although the State President had repeatedly begged him not to do so.

Together with Joc Slovo he successfully persuaded the ANC to initiate the suspension of
the armed struggle. This was donc to tame the government on its demands. In its first
annual confercnce inside the country in 30 years Mandela was unanimously elected
President of the ANC. This became a positive signal to the government and the whole
country that Mandcla's drive fi a negotiated scttlcment was greatly appreciated by his
supporters.  Mandcla went  rther to insist that the Negotiation Forum should
accommodatc all political organisations of the country and not only the powerful ones

namcly the Pan African Congress (PAC). The Inkatha Frecdom Party (IFP) and the ANC.
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SPIRITUALITY AND NATIONAL nc.CONCILIATION
CHAPTER THREE

An opportunity for national rcconciliation in South Africa was misscd earlier on by both the
Afrikancrs and the British after their war in 1902. Theyv instead, preferred to promote white
conciliation at thc expense of the majori  of people namely Africans. The Union of South Africa

was formed mainly to reconcile the defea | Afrikancrs.

PART I: GENERAL LOUIS BOTHA'S POLICY OF WHITE
RECONCILIATION (1910 - 1919)

The main focus of Botha's policy was the unity between the Afrikaners and the British. This was his
attempt to persuade his people to forgive their former encmies who destroyed their republics, burnt
down their farms and killed their women and children. Although the Afrikaners under the leadership
of Genceral J.B.M. Hertzog werc prepared to forgive their former encmies they were seriously
concerncd about Botha's pro-British attitudes and his disregard for the Afrikaner's spirit of
republicanism. They still strongly felt that the Union of South Africa should be independent of

Bnitain.

Botha's policy of Conciliation towards Af :ans was a shame in the sensc that it discriminated against
them. It lacked the truth in the sense that Botha didn't sec any need for the whites to make peace with
the Africans. Instead his government was responsible for the Native Land Act of 1913 which limited
the African's 1 "itoown land. Thc Afri  Natic '~ esssem ~~  ion ~ ° '1to protest
against this Act but the British refused to withdraw the Act because it was promoting their
rcconciliation with the Bocrs. The Anglo-Boer discrimination against Africans created enmity
between Africans and whites. Botha dic  in 1919 and was succecded by his great friend General

Smuts who was later defeated in 1924 by a fanatic racist Afrikaner General Hertzog.
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PART II: APARTHEID REGIMES AND NATIONAL RECONCILIATION

2.1

2.2

23

GENERAL BARRY HERTZOG'S GOVERNMENT (1924 - 1938)

Genceral Hertzog had nothing to do with both the British and the Africans. He also had
nothing to do with Botha's conciliation policy. His wish was to sccurc Afrikaner
I :pe >ncc from Britain. This was his struggle until he was dcfcated by Smuts in 1938
when the outbreak of the Sccond World War was imminent.  His term of office saw the
passing of laws which discouraged thc British tics with the Union of South Africa.
Discriminatory laws were made against the Africans. For instance, Hertzog's Native Bills

were passed in 1936 to remove t : Africans from the common voter's roll.

D.F. MALAN'S GOVERN! ENT (1948 - 1954)

Malan and his supporters called themselves 'purified’ nationalists as they distanced
themsclves from anything that had to do with the Africans and the British. His government
saw Africans as ‘Swartgevaar'. @ abolished British Citizenship for citizens of the Union
of South Africa. Aparthcid came an official policy of Malan's purely Afrikaner
government. Inter-racial integr  on was outlawed. The Prohibition of Mixed Marriages
Act of 1949 and Immorality Act prohibited whites from falling in love with Africans. All
thesc laws were creating racial barriers between Whites and Africans. The Afrikaner's

government preferred to scc Whites and Africans “~hting rather than reconcili

APARTHEID REGIME (1954 - 1989)

Like their predecessors the governments of J.G. Strijdom (1954 - 1958), H.F. Verwoed
(1958 - 1961). B.J. Vorster (1961 - 1978) and P.W. Botha (1978 - 1989) were detcrmined
to fight the African resistance in an attempt to protect the white cconomic intcrests. They
crcatcd homelands for the Africz  sthnic groups in order to keep them away from the White

South Africa. Ethnic oups werc encour 1 to live differently and independently from
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known for forgivencss to take placc. The following storv is just onc of the testimonics given by the
victims at onc of the hearings of the Truth and Reconciliation Commission and this is what D¢ Klerk

hatcs to hcar:

12 years on, b« mb victims'’
family still awits apology

When a freelance photojournalist
dashed to the scene of a bomb blast in
Durban to capture the carnage after a
huge TNT explosion, he was un-
aware that his brother and pregnant
sister-in-law were victims. .

The - couple had not stood a
chance. The car bomb exploded
. metres from where they were walk-
" ing -fand in hand down Victoria
Embankment in Durban. Gary Gov-
“indsamy told the truth commission
this week that it took a long time for
him to identify his brother Ana-
ma]ax s body. :
ople died and 22 were
mlured when a massive charge of
TNT and plastic explosives packed in
the boot of a stolen car exploded in
April 1984. '

Govindsamy said the deaths of
Anamalai and his wife, Leelavathi,
destroyed an entire family. The cou-
ple’s son Terrance, who was six at the

time, was orphaned. Six months after -

the blast, Anamalai’s father died of a
stroke. His mother cried for her dead
child every day until she too died of
a stroke.
Today, 12 years later, the family is
15&11 waiting for someone to come for-
ward and say sorry. .
~ ' “We want to know the person
") who planted this bomb. He must tell
iusw y he did so. He must tell us
why he did not wam bystanders to
flee the area. He knew the bomb was
lethal. He must apologise for what he
" Yhas done.”

Govindsamy is angry that the’

ANC has never contacted him or an)L
members of his family.

“I have no doubt that the ANC
planted the bomb that killed my
brother and sister-in-law. It has a
duty to accept responsibility.

“One accepted the political arena
of the time, but the perpetrators
weren't blowing up bridges or army
barracks - innocent people were

.ng killed.”

He is equally angry with the

itional Party government of the
time. He said that if it had talked
instead of driving people under-

und and into exile, bomb blasts
might never have occurred.

Govindsamy adopted Terrance,
but he said he could not afford to
send the boy to university or college
and that angered him.

“Had his parents been around he
could have gone to varsity; now he is
doing a menial job.”

Govindsamy said Terrance was at
first reluctant to testify before the
truth commission because he was not

re he could forgive.

“He said to me he wanted to kill
the people who had killed his par-

s, but I told him to go away and
thunk about it and when he came back
he said he was ready to forgive.” '

Terrance said he hoped the com-
mission would encourage the perpe-
trators to come forward and apolo-
gise so that he could forgive '
All he wanted for himself and his
family was a memorial to his parents.

Perhaps, he asked Archblshop
Tutu, money raised through the com-
mission could be given to a previous
witness. She was poor and needed it,
he said.

The Sondey Iﬂele,eende.!{'f
May 1. @b fge: T
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Dc Klerk's concern for National Reconcil  ion is now questionable in the scnsc that he also supports
the idca that Afrikancrs must have scparate schools. How will he explain this to his potential black
supporters amongst the youth that they and Afrikancr pupils must be in scparatc schools? Docs this
scparation of schools promotc national reconciliation? Not at all. It seems De Klerk is still nostalgic
about his apartheid privileges. When his  arty pulled out of the G.N.U. his own scnior colleagucs
disagrccd with him.  Pik Botha and Le  Wessels went to an extent of resigning from politics.
Commenting on the adoption of thc new constitution President Mandcla saw the need to address
whitc fears and he said: "we arc one people with onc destiny ... we want men and women who can rise
abovc their cthnic groups and think about outh Africa as a wholc" (The Sunday Independent, May
12, 1996, p 5). De Klerk should not see reconciliation as a witch-hunt to seek revenge but the only
way of hcaling the victims. In fact, the healing proccess is as necessary for the victims as it is for the

perpetrators of the tcrror.

When addressing hundreds of students at the University of Potchefstroom, Mandela gave a public
invitation to all South Africans to stand behind him in his nation building and reconciliation drive.
The students werc thrilled to hear him say he was prepared to stand by the truth even if some people
were against him. As if hc was fecling s death coming he appealcd to his audience to commit

themscelvcs to nation building. He said:

"I am writing my own testament ccause | am nearing my end. 1 want to be able to slecp
till ctcrnity with a broad smile on my face knowing that the youth, opinion makers and
cverybody is stretching across the divide, trying to unite the nation".

(The Argus. February 20, 1996)

Mandecla's cffort to unite the nation is also strongly felt in sports. He supported the decision to allow
rugby- to continue using the Springbok emblem and millions of South Africans stood behind him even
though 99% of the plavers arc white. In| : number 6 jerscy Mandcla congratulated the Springbok
tcam for their victory in thc World Cup. Such a gesture is unforgettable. When South African's
cricket tcam was about to participatc in the World Cup Quarter Final Match against West Indies in
Karachi. on 11 March 1996, Mandcla phc d the Captain and thec manager to wish them good luck,
tclling them that the team had the support of all South Africans. It is said that the team was very
thrilled with the call.
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PART IV: CONCLUSION

Signs of Ubuntu in the words and dceds of the ANC Leadership have been clearly visible throughout
the cntirc strugglc of South Africa. ~ e commitment of their entire lives to the cause of the
oppresscd South Africans visibly demonstrated how much sclfless they were. It has also indicated
their commitment to brotherly love as it is taught in the Bible. Their many sacrifices including vears
in prison and cxilc would have taught them enough rcasons to scek vengcance on the whites but to
cverybody's disbelief they came back from prison and cxile without any complaint or racial bitterness
and their ability to forgive their enemics is unbelicvable. Looking at Mandela's period in office one is
bound to comment that although the cou y's crime rate is still high, achievements made within the
given short period are quitc remarkable in the scnsc that thc government literally created a new

country. with ncw opportunitics and a dynamic ncw spirit of national rcconciliation.

Controvcrsial public holidays like Dccem - 16 which the apartheid government preferred to call The

Dav of thc Vow since it was on this day in 1838 when the Afrikancrs defeated the Zulus at Blood

River War. So it was called the Day of the Vow because they felt that it was through God's mercy

that they were conquerors. Mandela's go  mment felt that this should be a Day of Reconciliation to

promotc peacc and not racial conflicts.

Sharpeville Day on 21st of March was renamed Human Rights ™~ for thc same good rcasons. 69
Africans who were peacefully protesting against passes were killed by the Apartheid Police on this
day. The Sowcto uprisings of 16 June 1976 had been renamed Youth Day and this is wonderful way

of promoting peace and national reconciliation.

It was also Mandcla's Icadership which defused the possibility of a military right-wing coup.
Through him the countrv has been acce d back in the world of sport. diplomacy and business.
Former scgregated provincci churches. schools, towns and citics arc all now well integrated. South
Africans arc now proud of their political rights and human dignity. Abovc all Mandela's government
has outlawed the dcath penalty. All these achicvements are not only good for the country but for God
too who wills justicc. "Christianity had becen a formative influence in arousing African political

consciousncss" (Walshc. 1987: 162).
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