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This aspect of the fertility-lineage attitude was also mitigated
by other concerns. Alongside the condemnation of inter-marriage
~in a passage such as Malachi 2:10-16 (another fifth century work),
stand the personal relationship between husband and wife, and the
close association of marriage with the covenant between God and
Israel. While the Deuteronomic law regarded a wife as property,
like a house or a donkey (Deut.5:21), it laid down exemptions from
military and public service for the newly married man so that for
one year he might 'be happy with his wife.'(Deut.24:5)(9)

2.2.2 The Personal Strand.

Thus alongside the linear, Middle Eastern mainstream, was a
recognition of the importance of the person in marriage, a response
which at times was paradoxically closely interwoven with fertility-
lineage attitudes. At times, however, the personal approach became
so markedly distinctive, that it could be regarded as a second

strand within the broad Jewish tradition on marriage.

Genesis 2:18-24 sets out the ideal type for the personal
approach. Compared to the Priestly account (sixth century B.C.)
in Gen.l, the Yahwist narrative (ca. tenth century B.C.) is more
vivid and concrete, with a stronger human perspective,(10)
Gen.2:18f. focusses on the unity of humanity and the complementing
of the man by the woman. There is no reference to fertility-
lineage values or the centrality of the clan. Instead the man

expresses his delight at the appearance of the woman, and it is

9) Joseph Blenkinsopp concludes, in the light of the varied dating
of Deuteronomy, that it had a long process of formation, with
ancient roots, 'part of the mainstream of the great canonical
tradition passed on in the north and edited by a Judean hand
some time after the fall of Samaria(721). 'J.B.C., pp.101-2.

De Vaux agrees with this general argument, J.B., p.12. The
linear tradition was therefore still a powerful factor in
Jewish attitudes just before the Exile, as well as in the
restoration era of Ezra and Nehemiah.

10) E.H. Maly discusses these differences in J.B.C., pp.1l1-12.
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texts. It soon becomes clear that the linear approach is less
explicit, while the personal and covenant themes move into the
foreground,

The last of these, as will be explained in the theological
discussion, becomes 'eschatologized' or future-oriented, with the
focus no longer on God's relationship with a particular people,
but rather on Christ's relationship with the new Israel, the ehurch.
The key-concept here 1s the kingdom of God, which has been inaugu-
rated in the person of Jesus and in the context of which the 'new
covenant' between him and his church must be understood. The third
strand in the New Testament approach to marriage may therefore be
referred to as the covenant-kingdom strand. As will later become
evident, the personal and covenant-kingdom strands are closely

intertwined.

With the exception of 1 Tim.2:9-15, no longer regarded as
Pauline by most Protestant scholars and probably dating from the
late 1st century(53), the conservation and focus on childbearing
associated with the linear approach, 1s at best a presupposition
even in the more patriarchal Pauline or Deutero~Pauline passages
such as Eph.5:21-33 or Col.3:18-21.(54)

Jesus' attitude to marriage is far less concerned with the
domestic obedience of the wife and similar traditional values, than
with a radical re-evaluation of fundamental priorities. The key
text is the discussion on divorce, which in Matthew includes Jesus'
attitude to celibacy.(cf. Matt.19:3-13, Luke 16:18, Mark 10:2-12).
Here Jesus radically challenges the Mosaic prescription which
favoured the husband in the matter of divorce, applying it equally
to men and women,(55) Jesus' emphasis in the Matthean account on
the personal unity of both partners is such that he affirms marriage
as so permanent a reality that adultery can be committed even with
the eye (Matt.5:27-8). The doctrine on divorce appears also in
Matt,5:31-2,

53) For a dissenting view, see George A. Denzer, a Catholic
scholar, in J.B.C., pp.350-1

54) For the problems of authenticity with regard to Colossians
and Ephesians, see R. de Vaux in J.B., pp.261-3

55) The proviso of adultery in Matthew does not affect the
central thrust of this argument.





























































































50.

growth of white slums. A special gathering of the synod was devoted
to this problem and attention was paid to the manner in which this
resulted in whites living alongside blacks. One delegate spoke of
the poor white question as 'die aaklige toestand van verval en ont-
aarding van ons blankedom in hierdie gebuurtes'.(21) Both anti-
Semitism and the poor white problem were to recur frequently as a
subject of discussion in NG gatherings in succeeding years.(22)

An ideoclogical climate which emphasized the threat of alien, 'volks-
vreemde', elements and the experience of a large number of Afrikaners
living in abject socio~economic conditions amidst such 'aliens!',
and meore particularly among black people, together helped to create
the kind of political environment in which mixed marriages legisla-
tion seemed imperative to many whites. This was especially true of
the Afrikaans Reformed churches (particularly the powerful NGK),
which since the Anglo-Boer War had become deeply involved in champ-
ioning the upliftment of the many poor Afrikaners who increasingly
flocked to the cities in search of jobs.(23)

21) Ibid., p.65

22) Substantial explicitly anti-Semitic reports on the 'Jewish
question' were tabled at the 1943 and 1945 meetings of the NG
Council of Churches. cf. Raad van die NG Kerke Handelinge 1943,
pp.60-3; 1945, pp.4o-51
Regular reports on the threat of Communism and one on 'Klasse-

skeiding in ons Volkslewe' (Raad van Kerke 1945: Handelinge,

demonstrate ongoing concern with the problems of pp-51-9)
pecor Afrikaners.

23) To-day the economic issue is recalled by verligte Afrikaners
who support the repeal of the Mixed Marriages Act, but who seek
to justify the demands of their.churches at this time.
¢f. minority report on this Act before NG General Synod 1982,
par.7.2.2.2.%: 'Die aandrang by die Kerk by die Staat sedert
die dertigerjare om ras-gemengde huwelike te verbied...hoof-
saaklik saamgehang het met die sorg rondom wantoestande wat
destyds in moeilike sosiale omstandighede rondom die sogenaamde
armblanke-vraagstuk geheers het.’

A prominent NG dominee informed the writer that the conditions
of the time, in which poor Afrikaners lived in 'fowl-runs owned
by coloureds and Indians', were particularly relevant in

attempting to understand the attitude of his church in these years.




































62.

Council expressed 'yet again' (andermaal) its conviction that legis~-
lation was 'absolutely nécessary' to combat mixed marriages. An
awareness of the sensitive nature of such a proposal was shown by

a series of resolutions concerning the combatting of misunderstanding
among blacks with regard to the NG advocacy of such legislation,
support for compensation in the case of group areas removals and

the necessity of explanatory articles in the %%ess.(60) An NG dele-
gation to the Minister of Native Affairs pressed for the implementa-
tion of such legislation; the minister gave this deputation a friendly
but non-committal response.(61)

The failure of the Government to implement the recommendations
of 'its own commission aroused both disappointment and anger in the
NGK, particularly at the Free State Synod of 1940, The Free State
Algemene Sinodale Kommissie (ASK) had sent a report of its decisions
on mixed marriages to the Minister of the Interior as well as to
every member of the Cabinet, Senate and House of Assembly and to the
chairman of the Government commission. The ASK argued in its report
before Synod that the various representations made to the Mixed
Marriages Commission had contributed to bringing its recommendations
in line with NGK thought.(62) In view of the lack of any appropriate
action by the Government on these recommendations, however, the
synod could do no more than re-emphasize its position and urge the
Government immediately to act in accordance with these recommenda-
tions. In order to stress the urgency of its resolution, it was

decided to communicate it to the Government by telegram.(63)

Apart from a complaint by the Federal Council of NG churches
in 1943 about the 'condoning' by a judge of illicit intercourse
between foreign white soldiers and sailors and African women in

Natal(64), miscegenation was not specifically raised in a major NG

60) Raad van die NG Kerke,K 1939, Handelinge, pp.19-21
61) Raad van die NG Kerke,1941,Handelinge, p.98
The Minister promised to 'do what he could', repeatedly stressing

»

that the church should do its part in helping to form public
opinion.

62) OFS NGK Synod,1940,Handelinge, p.U

63) Ibid., p.hl3
cf. also Cape NGK Synod,1940,Handelinge, pp.155,233

64) Raad van die NG Kerke,1943 Handelinge, p.22

























70.

inferiority of mixed races and the particular biological fitness of
the Afrikaner for the God-given mission to promote white Christian
civilization. The theme of 'trusteeship' (voogdyskap) over black
people also appeared here.(89) According to Eloff, Findlay's work
was mere 'communist propaganda', while the agents of miscegenation
were visiting soldiers and sailors as well as irreligious, 'liberal-
istic! local elements.(90)

Eloff's findings were used by Prof. Geoff Cronjé in his
'n Tuiste vir die Nageslag, which was equally concerned with the

'Bolshevist' desire to destroy all racial differences. Findlay's
thesis in particular was vociferously condemned.(91) Cronjé was a
prominent proponent of neo-Fichteanism in the thirties and forties,
an outspoken foe of Jewish immigration and, most interestingly,
linked to the Ossewabrandwag (OB), the wartime pro-German organi-
zation. (92) Dunbar Moodie points out that 'n Tuiste vir die Nage~

slag was published by the OB press and that it seems to have been
based on the deliberations of a 1942 OB-organized conference and on
articles published by other Afrikaner intellectuals in the OB organ
Wapenskou. (93%)

Although historians are careful today to distinguish between
the war~-time thinking of the National Soclalist-influenced OB and
the Calvinist-influenced Malanite NP, Cronjé's affiliations exemp-
1ify the need to be wary of over-simplification here. The links
between Malan's National Party, the Broederbond and assorted right-
wing Afrikaners under the spell of the Third Reich, which became
temporarily unravelled in 1941, were complex and, beneath the surface

of personal conflicts, remarkably permanent,

89) G. Eloff, Rasse en Rassevermenging, esp. pp.50~61, TUff.

90) Ibid., pp.98, 102-3 and 93-4

91) ET—Eronjé,‘n Tuiste vir die Nageslag - Die Blywende Oplossing
van Suid-Afrika se Rassevraagstukke (1945) pp.8, 36, 66-71

92) D.T. Moodie, op.cit., pp.154, 166, 274

9%) Ibid., pp.274-5. Moodie points out that the 1942 conference
or 'Studielaer' was attended by Broederbond intellectuals who

were sympathetic to the OB,
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